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foosdkuUn iqu#fRFkr Hkkjr dh vfHkO;fDr dk loZJs"B ,oa
l'kDr O;fDrRo gSaA foosdkuUn ,d ,slk uke] ,d ,slk O;fDrRo
tks lEeksgu vkd"kZ.k vkSj yksdfiz;rk dk i;kZ; gSA foosdkuUn ,d
,sls ;k;koj lU;klh Fks] tks bZ'oj ds lkfUuè; dks ekuo ek=k esa
Hkh eglwl djrs FksA vkids vkstLoh Hkk"k.kksa dks lquus ds fy;s ns'k
ds gh ugha vfirq fons'k ds yksx Hkh ykykf;r jgrs Fks D;ksafd
foosdkuUn dh uSfrd Lokèkhurk] rstLoh vkn'kZokn vkSj fuHkZ; fu"Bk
muds Hkk"k.k esa ifjyf{kr gksrh FkhA foosdkuUn us èkeZ dk igyk
dÙkZO; fuf'pr fd;k ¶nfjnztu dh lsok vkSj mudk mRFkku¸
foosdkuUn leLr ekuoh; ÅtkZ ds lEcUèk ds ewfrZeku vkn'kZ gSA
mudk fparu lkoZHkkSe gS] ftles ekuo dY;k.k dh Hkkouk fufgr
gSA vr% foosdkuUn ds fpUru dh izklafxdrk dkyt;h gSA

eSa] foosdkuUn vè;;u dsUnz ds leUo;d MkW- fd'kksj dqekj
dks jk"Vªh; lsfeukj ds liQy vk;kstu ds fy;s cèkkbZ nsrh gw¡ lkFk
gh mUgsa ¶iqu#fRFkr Hkkjr dh vkokt+ % Lokeh foosdkuUn¸ tSls
lelkef;d fo"k; dks oSpkfjd eap iznku djus rFkk lkjxfHkZr 'kksèk
i=kksa dks dk;Zokgh fjiksVZ ds ekè;e ls fpj lafpr djus ds fy;s
Hkh lkèkqokn nsrh gw¡A 'kksèk i=kksa ,oa dk;Zokgh fjiksVZ ds liQy izdk'ku
gsrq esjh 'kr~μ'kr~ 'kqHkdkeuk,saA

μMkW- T;ksRLuk xx Z
izkpk;kZ
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laikndh;
iqu#fRFkr Hkkjr ls vfHkizk; gSμ psruk'khy Hkkjr]

rdZ jfgr èkkj.kkvksa ls eqDr Hkkjr] vkSfpR;iw.kZ voèkkj.kkvksa
dk Hkkjr] LorU=k vkSj lgh Hkkjr] fl¼kUr ,oa O;ogkj
esa ekuorkoknh HkkjrA iqu#fRFkr O;fDr] iqu#fRFkr lekt
vkSj iqu#fRFkr jk"Vª lhekvksa ls] fofHkUu nk;jksa ls] Nn~e
psrukvksa ls] fdlh {ks=k ls vkSj fdlh fo"k; oLrq ds
,dkfUrd i{k ls Lo;a dks lhfer ugha j[krk vfirq mldk

nk;jk vkSj lhek;sa vlhfer gSa] vuUr gSaA
iqu#fRFkr O;fDr ¶èkeZ vkSj foKku¸] ¶rduhd vkSj dyk¸] ¶iwoZ vkSj

if'pe¸] ¶jk"Vª vkSj fo'o¸ ds eè; vkSfpR;iw.kZ leUo; cukus esa l{ke
gSA Lokeh th dk O;fDrRo ,oa ÑfrRo bldk izR;{k mnkgj.k gSA Lokeh
foosdkuUn fofHkUu èkeks± ds rqyukRed vè;;u ds vkèkkj ij dgrs gaS fd
èkeZ gesa caèkuksa ls eqDr djus dk ekè;e gS vFkkZr~ eqfDr y{; gS vkSj èkeZ
ekè;e] ijUrq geus èkeZ dks y{; eku fy;kA èkeZ dk ,slk ckg~; Lo:i
gesa lEiznk;okn dh vksj ys tk jgk gSA gesa bl Nn~e psruk ls cpuk gS
vkSj okLrfod psruk dks tkx`r djuk gSA Lokeh th ds vuqlkj f'k{kk dk
mn~ns'; Nk=kμNk=kk ds O;fDrRo esa vUrfuZfgr Js"B ewY;ksa vkSj {kerkvksa dks
vfHkO;fDr iznku djuk gS ijUrq vktknh ds 68 o"kZ i'pkr~ ubZ f'k{kk uhfr
dh vko';drk ,d foMEcuk dks izn£'kr djrh gSA

,d iqu#fRFkr O;fDr ,oa ,d lkekU; O;fDr esa dsoy ,d varj gksrk
gSμiqu#fUFkr O;fDr }kjk ekuoh; {kerkvksa vkSj psruk dk vkSfpR;iw.kZ vfèkdre
mi;ksx djuk ,oa lkekU; O;fDr }kjk mudk vkSlr mi;ksx djukA

Hkkjr esa iqu#fRFkr vfHkO;fDr dk Øe vfojy gS egkRek xkaèkh] jke
euksgj yksfg;k] MkW- vEcsMdj] lqHkk"k pUnz cksl] vUuk gtkjs] t; izdk'k
ukjk;.k] MkW- dyke] bZ- Jh/ju vkSj vla[; O;fDrRo bldk izR;{k mnkgj.k
gSa ijUrq ;g vla[; Hkh visf{kr cnyko ds fy, de gaSA ifjn`'; vkids
lkeus gS] tks vPNk ugha gSA ;g laokn vxj fdlh ,d dks Hkh bl izfØ;k
esa izsfjr dj ldk rks lsfeukj vius mn~ns';ksa esa liQy ekuk tk,xkA

Lokeh foosdkuUn vè;;u dsUnz] ;qxμizorZd] lkoZHkkSfed fparu dh
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vuqjkf'k] ekuo ek=k dh dY;k.k Hkkouk ls vksrμizksr Lokeh foosdkuUn ds
O;fDrRo ,oa ÑfrRo ls vdknfed txr ,oa tu lkekU; dks lqifjfpr djkus
,oa muds lEcUèk esa rdZ jfgr voèkkj.kkvksa ds lewy mUewyu gsrq fujUrj
iz;kljr gSA ¶iqu#fRFkr Hkkjr dh vkokt% Lokeh foosdkuUn¸ uked bl jk"Vªh;
laxks"Bh dk vk;kstu blh iz;kl dh ,d Jà[kyk gSA o`gn~ la[;k esa fo}rtuksa
,oa 'kksèkk£Fk;ksa }kjk dh xbZ izfrHkkfxrk us laxks"Bh dks liQy cukus esa egRoiw.kZ
Hkwfedk dk fuoZgu fd;kA

laxks"Bh ds eq[; vfrfFk MkW- dey Vkojh] lsokfuo`r vkbZ-,-,l- ,oa
iwoZ vfrfjDr lfpo Hkkjr ljdkj us vius vè;{kh; mn~cksèku esa dgk fd
vkt leL;k ,d i{kh; ugha oju~ lexzrk esa gS vr% gesa lekèkku Hkh lexzrk
esa <wa<uk gksxkA LokFkZ dks NksM+dj ijkFkZ] lokZFkZ ,oa ijekFkZ dks xzg.k djuk
gh gekjh lkaLÑfrd fodkl dh èkjksgj gS vkSj ;gh Lokeh foosdkuUn dk
lans'k Hkh gS mUgksaus ;qok 'kfDr ls vkg~oku #i esa dgk fd LFkkfir ekU;rkvksa
vkSj fu;eksa ij iz'u dhft, vkSj mudk mÙkj Lo;a [kksft,A ;fn ge iqu#fRFkr
Hkkjr pkgrs gSa rks gesa lcy vkSj lrr~ iz;kl djus gksaxsA Kku izR;sd O;fDr
esa fufgr gS cl mlds fØ;kUo;u dh vko';drk gSA

mn~?kkVu l=k ds fof'k"V vfrfFk Mk- vkj-ih-,l- ;kno] vij lfpo]
mPp f'k{kk ifj"kn~ y[kuÅ us vius mn~cksèku esa dgk fd Lokeh foosdkuUn
Hkkjrh; uo tkxj.k ds vxznwr gSaA f'k{kk ds fo"k; esa muds fopkj lekt
dh lksp cnyus dh lkeF;Z j[krs gSa vr% f'k{kdksa dk ;g xq#rj nkf;Ro
gS fd og Lokeh th ds fopkjksa dks vkRelkr dj Hkkoh ih<+h dks vxzlkfjr
djsaA

laxks"Bh dh vU; fof'k"V vfrfFk ,oa ofj"B lkekftd dk;ZdÙkhZ MkW-
'khyk Vkojh us vUr% tkx`fr dh vko';drk ij cy nsrs gq, dgk fd vUrl~
ls psruk dk tkxj.k thou dks tUe nsrk gSA foosdkuUn th Hkkjrh; laLÑfr
ds mUuk;d ekus tkrs gSa vxj ge viuh vkUrfjd psruk dks txkdj
LoμdÙkZO;ksa dk lE;d~ fuoZgu djsa rks Lokeh th dh Hkk¡fr viuh laLÑfr
ds lcy mUuk;d cu ldrs gSaA

laxks"Bh esa eq[; oDrk ds #i esa izfl¼ bfrgklfon~ izks- v'kksd dqekj
'kkL=kh th us dgk fd gesa vius leLr iwokZxzgksa ls eqDr gksdj lexz Hkko
ls Lokeh foosdkuUn ds fopkjksa dks vkRelkr djuk pkfg,A jk"Vª fuekZ.k Lokeh
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foosdkuUn dk LoIu Fkk vkSj bl gsrq mUgksaus pfj=k fuekZ.k ij cy fn;k Fkk
vr% vkt lkekftd lekurk rFkk mÙke uSfrd f'k{kk iznku fd, tkus dh
vko';drk gS tks ;qokvksa dk pfj=kμfuekZ.k dj mUgsa jk"VªμfuekZ.k ds ;ksX;
cuk ldrh gSA

Lokeh foosdkuUn vius le; ls cgqr vkxs ds O;fDr FksA mudk thou
lkgl] R;kx] lsok] pfj=k] ,oa J¼k ij vkèkkfjr FkkA Lokeh th dh J¼k
vaèk HkfDr ugha oju~ vkSfpR; iw.kZ J¼k FkhA orZeku ifjfLFkfr;ksa esa muds
fparu dh izklafxdrk ij fopkjμfoe'kZ ,oa 'kksèk fu%lUnsg jk"VªμfuekZ.k dk
uwru iFk vkyksfdr djsxk bl mn~ns'; ds n`f"Vxr laxks"Bh dks rhu rduhdh
l=k esa foHkkftr fd;k x;k FkkA izFke rduhdh l=k dh vè;{krk MkW- jkts'k
dqekj] ,lks- izks-&bfrgkl fnYyh fo'ofo|ky; }kjk] f}rh; rduhdh l=k
dh vè;{krk MkW- ds- ds- 'kekZ] ,lks- izks-&bfrgkl] ,e- ,e- dkWyst] xkft;kckn
}kjk ,oa r`rh; rduhdh l=k dh vè;{krk MkW- jatuk tSu] foHkkxkè;{kμvaxzsth
foHkkx] dq- ek;korh jktdh; efgyk Luk- egkfo|ky;] cknyiqj }kjk dh
xbZA

fofHkUu rduhdh l=kksa esa fo"k;μfo'ks"kKksa] vfrfFk oDrkvksa ,oa izfrHkkfx;ksa
}kjk Lokeh foosdkuUn ds fopkjksa ds lS¼kfUrd i{k] nk'kZfud ,oa O;ogkfjd
i{kksa ij lkjxfHkZr fopkjkfHkO;fDr dh xbZ rFkk muds lkoZHkkSfed ,oa lelkef;d
O;fDrRo ij rF;iw.kZ 'kksèkμi=k izLrqr fd;s x;sA

laxks"Bh esa lekiu l=k ds vfrfFk oDrk izks- gjfoUnj flag] izks- ekdZsfVax
eSustesaV vkbZ-,e-Vh-] xkft;kckn us Lokeh th dks vkstLoh O;fDrRo dk èkuh
crkrs gq, dgk fd foosdkuUn th lexz O;fDrRo dk i;kZ; gSA mudh f'k{kk
dk lkj lexzrk dk Hkko vius vUnj xzg.k djus esa gSA ;fn ge muds fopkjksa
ij O;ogkfjd #i ls vey djsa rks fuf'pr #i ls lekt esa ldkjkRed
cnyko yk ldrs gSaA

lekiu l=k ds eq[; vfrfFk MkW- v'ouh dqekj xks;y] la;qDr lfpo]
mPp f'k{kk m-iz- us lkj #i esa dgk fd Lokeh foosdkuUn dk ewy ea=k gSμ
¶mBks] tkxks vkSj y{; izkfIr rd c<+rs jgkş A vkt jk"Vª ds fy, dqN djus
dk le; gSA vr% jk"Vªfgr ds fy, ge vius y{; fuèkkZfjr djsa rHkh foosdkuUn
th ds liuksa dk Hkkjr l`ftr gksxkA

vUr esa egkfo|ky; dh izkpk;kZ ,oa laxks"Bh lajf{kdk MkW- T;ksRLuk xxZ
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us lsfeukj lekiu volj ij fopkjkfHkO;fDr djrs gq, dgk fd foosdkuUn
th ,d ,slk O;fDrRo gS tks lEeksgu] vkd"kZ.k o yksdfiz;rk dk i;kZ; gSA
og bZ'oj ds lkfuè; dks ekuoμek=k esa eglwl djrs FksA foosdkuUn th
dh uSfrd Lokèkhurk] rstLoh vkn'kZokn ,oa fuHkZ; fu"Bk muds Hkk"k.kksa esa
ifjyf{kr gksrh gSA muds fpUru esa ekuo dY;k.k dh Hkkouk fufgr gS vr%
mudk fpUru dkyt;h gSA

bl jk"Vªh; laxks"Bh dk vk;kstu ,oa dk;Zokgh xzUFk dk izdk'ku Lokeh
foosdkuUn ds fopkjksa dks izlkfjr djus ,oa O;fDr] lekt ,oa jk"Vª fuekZ.k
gsrq mls O;ogkfjd #i nsus dk gekjk ,d fouez iz;kl gSA Hkfo"; esa Hkh
Lokeh foosdkuUn vè;;u dsUnz ds rÙokoèkku esa ,sls y?kq fdUrq egRoiw.kZ
iz;kl gksrs jgsaxsA

ge fo'ofo|ky; vuqnku vk;ksx dk vkHkkj O;Dr djrs gSa ftudh vuqnku
jkf'k us lsfeukj ds vk;kstu dks laHko cukus esa egRoiw.kZ Hkwfedk fuHkkbZ lkFk
gh ge MkW- v'ouh dqekj xks;y th ds ân; ls vkHkkjh gSa ftudh izsj.kk
dk cht bl vè;;u dsUnz dh LFkkiuk ds :i esa iQyhHkwr gks ldkA

ge laxks"Bh ds eq[; vfrfFk MkW- dey Vkojh ,oa fof'k"V vfrfFk MkW-
'khyk Vkojh th dk fo'ks"k :i ls vkHkkj O;Dr djrs gSa ftUgksaus vius O;Lrre
dk;ZØe ls le; fudkydj vius izHkko'kkyh O;fDrRo ls laxks"Bh dk ekuoèkZu
fd;kA ge laxks"Bh esa vk;s vU; vfrfFk;ksa ,oa izfrHkkfx;ksa dk Hkh vkHkkj
O;Dr djrs gSa ftudh izfrHkkfxrk laxks"Bh dh liQyrk dk vkèkkj gSA

ge ÑrK gSa egkfo|ky; dh izkpk;kZ MkW- T;ksRLuk xxZ ds izfr ftuds
fujUrj leFkZu ,oa gekjh dk;Z {kerkvksa ds izfr muds fo'okl ds iQyLo:i
laxks"Bh vk;kstu tSlk nq#g dk;Z lgtrk ls lEiUu gksuk lEHko gks ldkA

vUr esa] vusdrk esa ,drk dk lk{kkr~ mnkgj.k vius egkfo|ky; ifjokj
dk eSa vUr% dj.k ls èkU;okn O;Dr djrk gw¡ ftldh lewgμpsruk ls dk;Z
djus dh fof'k"V i¼fr fdlh Hkh dk;Z dh liQyrk dk ?kks"k gSA

μMkW- fd'kksj dqekj
izèkku lEiknd ,oa lsfeukj la;kstd
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¶orZeku ifjn`'; esa Lokeh foosdkuUn ds
f'k{kk lEcUèkh fopkjksa dh izklafxdrk¸

MkW- fd'kksj dqekj
vfl- izks- bfrgkl foHkkx

dq-ek-jk-e-Luk-egk-  cknyiqj

iqu#fRFkr Hkkjr ds fuekZ.k dk lokZfèkd 'kfDr'kkyh ekè;e f'k{kk
gSA f'k{kk gekjh lqIr psruk dks tkx`r djus] lekt esa LFkkfir rdZ
jfgr èkkj.kkvksa ls eqDr dj vkSfpR;iw.kZ rF;ksa dks LFkkfir djus vkSj
lokZfèkd egRoiw.kZ gekjs ,dkfUrd n`f"Vdks.k dks O;kidrk dh vksj
vxzlj djrh gSA orZeku fodklksUeq[k Hkkjr ds mÙkj vkèkqfud lekt
dks lejlrk] rkfdZdrk] lfg".kqrk] oSKkfud vfHk:fp ds lkFk&lkFk
vkSfpR;iw.kZ fopkj eaFku dh vko';drk gSA vkfFkZd] lkekftd]
oSKkfud] jktuhfrd] 'kSf{kd bR;kfn leLr i{kksa ij gksus okyh jk"Vª
dh mUufr dh lkFkZdrk uSfrdrk ,oa lko;fod okrkoj.k ds vHkko
esa vFkZghu gSA

;g ,d oSf'od lR; gS fd fdlh Hkh lekt dh izxfr ml
lekt ds O;fDr;ksa dh fopkj&'kfDr] mudh rkfdZd {kerk] oSKkfud
vfHk:fp ,oa vkSfpR; dh voèkkj.kk ij fuHkZj djrh gS] tks vkèkqfud
lekt ds fuekZ.k dh vkèkkj f'kyk gS fdUrq lw{erk ls voyksdu
djus ij gekjk orZeku mÙkj vkèkqfud lkekt vkt Hkh jk"Vª dh
fofHkUu pqukSfr;ksa] fopkjèkkjkvksa] ekU;rkvksa ,oa n'kZuksa vkfn dks
rdZjfgr voèkkj.kkvksa ij vkèkkfjr iwokZxzgksa ls xzLr vfHkO;fDr iznku
djrk gS tcfd fdlh fo"k;] eqn~ns] n'kZu ,oa ekU;rk ij ladh.kZ
fopkjèkkjk ds vkèkkj ij rdZ jfgr gksdj fu"d"kZ izkIr dj ysuk
vdknfed txr~ ,oa tulkekU;] nksuksa ds fy, gh vfgrdkjh ifjn`';
gSA tks gekjh okLrfod mUufr dk ekxZ vo:¼ dj nsrk gSA

egku O;fDr;ksa dk n'kZu] thou ds izfr mudh ladYiuk vkSj
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n`f"V fdlh fo'ks"k lewg] LFkku o le; dh lhekvksa esa u c¡èkdj
dkyt;h ,oa oSf'od gksrh gS lkFk gh muds fopkj thou ds izR;sd
{ks=k dks le`¼ djrs gSaA Lokeh foosdkuUn ,slh gh foy{k.k izfrHkk
ds èkuh gSa tks ns'k&dky dh lhekvksa esa ugha c¡èkrsA èkeZ o vkè;kRe]
jk"Vª] lekt] deZ;ksx] ekuo&ewY; ,oa f'k{kk&n'kZu ds lEcUèk esa
muds fopkj mrus gh izklafxd gSa ftrus muds thou dky esa Fks
D;ksafd mi;qZDr lHkh i{kksa ij muds fopkjksa dk izknqHkkZo ek=k oSpkfjd
èkjkry ij ugha gqvk oju~ Bksl ,oa lcy ì"BHkwfe esa muds izkaty
rFkk mnkÙk fpUru dk fodkl gqvk blhfy, mudk fparu lkoZHkkSfed
gSA

orZeku Hkkjr fofHkUu izdkj dh pqukSfr;ksa dks vius vUnj lekfgr
fd, ifjorZu ds nkSj ls xqtj jgk gS ,sls le; esa ekuo ewY;ksa
,oa pfj=k&fuekZ.k djus okyh f'k{kk dh vR;fèkd vko';drk gSA
;su&dsu&izdkjs.k vkfFkZd izxfr dks y{; ekuus okyh f'k{kk] euq";
dh laosnukvksa dks e`rizk; cuk nsrh gSA ,slh f'k{kk jk"Vª dk rFkkdfFkr
HkkSfrd fodkl rks dj ldrh gS fdUrq ekuo dks ekuoh; xq.kksa ls
jfgr dj e'khuh ekuo (jkscksV) cuk nsrh gSA

f'k{kk vkRe&fodkl djus dk ,d lgt ekè;e gSA f'k{kk }kjk
O;fDr dk thou mÙkjksrj mRÑ"Vrk dh vksj vxzlj gksrk gSA Lokeh
foosdkuUn ekurs gSa fd Kku euq"; esa vUrfuZfgr gSA f'k{kk }kjk
mlds izLiQqVu dh izfØ;k izkjEHk gks tkrh gSA oLrqr% f'k{kk euq";
esa iwoZfufgr iw.kZrk dh vfHkO;fDr gSA Lokeh foosdkuUn th ds 'kCnksa
esaμ ¶leLr Kku] pkgs og O;ogkfjd gks ;k ijekfFkZd] euq"; ds
eu esa gh fufgr gSA cgqèkk og izdkf'kr u gksdj <dk jgrk gS
vkSj f'k{kk }kjk tc og vkoj.k èkhjs&èkhjs gVrk tkrk gS] rks ge
dgrs gSa fd gesa Kku izkIr gks jgk gSA¸ bl izdkj foosdkuUn th
ekurs gSa fd lPph f'k{kk ogh gS tks vUr%dj.k ds vuUrKku dks
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izdkf'kr djus esa lgk;d gksA lkjh f'k{kk ,oa izf'k{k.k dk ,deso
mn~ns'; euq"; dk fuekZ.k gksuk pkfg, D;ksafd tc euq";rk dk fodkl
gksrk gS rks og pkjksa vksj ,d ldkjkRed izHkko Mkyrk gSA tks O;fDrRo
ekuo&rÙo ls ifjiw.kZ gksrs gSa] muds thou dh xfr y;;qDr gks
tkrh gS vkSj og vius pkjksa vksj ,d tknqbZ izHkko mRiUu djrs
gSaA ,sls O;fDr lekt esa vkewy&pwy ifjorZu djus dh {kerk j[krs
gSA Lokeh th dgrs gSμ ¶bu egku èkekZpk;ks± dks ns[kks] mUgksaus vius
thou dky esa lkjs ns'k dks fgyk Mkyk FkkA O;fDrRo gh Fkk og
ftlus ;g vUrj iSnk fd;kA nk'kZfud esa ;g izHkko Mkyus okyk
O;fDrRo fdafpUek=k gksrk gS vkSj egku èkeZ laLFkkidksa dk ogh
O;fDrRo izp.M gksrk gSA izFke esa cqf¼ rFkk nwljs esa thou gksrk
gSA igyk ekuks ,d jlk;fud izfØ;k gS ftlds }kjk dqN jlk;fud
miknku ,d=k gksdj vkil esa la;qDr gks tkrs gSa vkSj vuqdwy ifjfLFkfr
gksus ls ;k rks muesa izdk'k dh nhfIr izdV gksrh gS] ;k os vliQy
gh gks tkrs gSaA nwljk tyrh gqbZ e'kky ds ln`'k gS] tks 'kh?kz gh
,d ds ckn nwljs dks izTTofyr djrk gSA¸

bl izdkj leLr f'k{kk dk è;s; gSμ euq"; dk fodklA ftl
la;e ds }kjk bPNk&'kfDr dk izokg vkSj fodkl o'k esa yk;k tkrk
gS rFkk iQyhHkwr gksrk gS og f'k{kk dgykrh gSA

Lokeh foosdkuUn ,slh f'k{kk dks fu"ksèkkRed ekurs gS tks euq";
dks euq"; u cukdj fofHkUu voèkkj.kkvksa esa tdM+ nsrh gSA f'k{kk
dk vFkZ ;g ugha gS fd euq"; ds efLr"d esa ,slh cgqr lh ckrsa
Bw¡l nh tk,¡ ftlls vUr}ZU} gksus yxs vkSj O;fDr lEiw.kZ thou
mUgha vUr}ZU} esa O;rhr dj nsA og ekurs gSa fd ftl f'k{kk ls
ge viuk thou fuekZ.k dj lds] euq"; cu lds] pfj=k xBu dj
lds rFkk fopkjksa dk lke×tL; dj lds ogh oLrqr% f'k{kk dgykus
;ksX; gSA ;fn dksbZ O;fDr ik¡p gh Hkkoksa dks lekfgr dj rnuqlkj
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thou vkSj pfj=k xfBr dj ldrk gS rks mldh f'k{kk ml O;fDr
dh vis{kk cgqr vfèkd gS ftlus lEiw.kZ iqLrdky; dks daBLFk dj
j[kk gSA

vkt vfèkdka'k f'k{kk iqLrdLFk Kku dk d.BLFkhdj.k ek=k gSA
cgqr lh vkn'kZ dh ckrsa 'kkfCnd :i ls jVdj ge Lo;a dks Kkuh
fl¼ dj jgs gSaA tcfd ,slh f'k{kk gesa thou dh pqukSfr;ksa ij
fot; izkIr djus ;ksX; Hkh ugha cuk ik jgh gSA fdadÙkZO;foew<+rk
dh fLFkfr thou ds gj i{k ij fn[kkbZ ns jgh gSA ge ekxZ dks
y{; eku dj mlh esa my>s gq, gSaA orZeku f'k{kk lgh fn'kk fn[kk
ikus esa vliQy gks jgh gS D;ksafd blesa ekuoh; i{k foyqIr izk;
gS tcfd lPpk ekuo rRo ;k O;fDrRo gh og 'kfDr gS tks ldkjkRed
izHkko Mkyrh gSA

Lokeh th dgrs gSaμ ¶tks f'k{kk lkèkkj.k O;fDr dks thou&laxzke
esa leFkZ ugha cuk ldrh] tks euq"; esa pfj=kcy] ijfgr Hkkouk
rFkk flag ds leku lkgl ugha yk ldrh] og Hkh dksbZ f'k{kk gS\
gesa ,slh f'k{kk dh vko';drk gS] ftlls pfj=k dk fuekZ.k gks] ekufld
'kfDr c<+s] cqf¼ fodflr gks vkSj ns'k ds ;qod vius iSjksa ij [kM+k
gksuk lh[ksaA¸

vLrq] vkt O;fDr] lekt o jk"Vª dh fofHkUu pqukSfr;ksa dk
lkeuk djus ds fy, Lokeh th ds fopkjksa ds vuq#i f'k{kk dh
vko';drk gSA lkekftd ifjorZu ds pØ esa HkkSfrd ,oa vkè;kfRed
ewY;ksa ds eè; lUrqyu vifjgk;Z gks x;k gSA lefUor ,oa larqyudkjh
f'k{kk lekt esa lko;fod okrkoj.k dk fuekZ.k dj uo&tkxj.k dh
v[kaM T;ksfr izTTofyr dj ldrh gSA lkalkfjd mUufr vkSj eqfDr
,d gh flDds ds nks igyw gSaA eqfDr rks fu%lUnsg vfUre y{;
gS gh fdUrq jk"Vª] lekt o fo'o dk vH;qn; Hkh vko';d gS
ftldh mis{kk ugha dh tk ldrhA è;krO; gS fd ;g vH;qn;
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ldkjkRed ,oa uSfrdrk dh lhek esa gksuk pkfg,A bl gsrq euq";
esa ekuoh; rÙo fodflr djus okyh f'k{kk dh vko';drk gSA ;gh
Lokeh foosdkuUn th ds f'k{kk lEcUèkh fpUru dk lkj gS tks fd
orZeku lUnHkks± esa vfr izklafxd gSA
lUnHkZμ
1- f'k{kk] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqjA
2- Hkkjr tkxj.k] Lokeh foosdkuUn] jkeÑ".k fe'ku] ubZ fnYyhA
3- O;fDrRo dk fodkl] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqjA
4- f'k{kd ØkfUr dk vxznwr] fuf[kys'ojkuUn Lokeh] jkeÑ".k fe'ku]

dksydkrkA
5- Lokeh foosdkuUn] ,e- dqekj 'kekZ] vtqZu ifCyds'ku gkÅl] ubZ fnYyhA
6- lkoZykSfdd uhfr rFkk lnkpkj] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqj]

2012
7- osnkUr] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqj 2007
8- foosdkuUn dh thouh] jkseka jksyka] v}Sr vkJe] dksydkrk] 2014
9- deZ;ksx] Lokeh foosdkuUn] jkeÑ".k eB (izdk'ku eB)] ukxiqj] 1997
10- Nair V.S. Sukumaran, Swami Vivekananda The Educators, Sterling

Publisher, New Delhi.
11- Bharthy Vijaya, Educational Philosophies of Swami Vivekananda

& John ewey, A.P.H publishing corporation, New Delhi
12- Swami Vivekananda, My Idea of EDUCATION, Advaita Ashrama,

Kolkata, 2015
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Hkkjrh; laLÑfr ds vxznwrμLokeh foosdkuUn

Mk- gseyrk lqeu
,lks- izks-

ujk;.k ih-th- dkyst
f'kdksgkckn

Hkkjrh; bfrgkl ds ladVe; laØkfUr dky esa] tcμtc vèk%iru
dh pjekoLFkk gksrh gS] Åapμuhp dk HksnHkko lekt esa vlguh;
gks mBrk gS] jktn.M tc nqcZyksa dks vU;k; iwoZd ihfM+r djrk
gS] èkeZ dh gkfuμXykfu gksrh gS] vR;kpkjiwoZd nquhZfr;ka tc 'kr'k%
:i èkkj.k dj ysrh gS rc iqjkru dh th.kZμe`r nsg dks 'ke'kkuμfprk
esa iQwaddj mlh dh jk[k dh <sjh ij uoμLiQqfyax }kjk iqu% ,d
uohu l`f"V dk lw=kikr gksrk gS] lekt o euq"; dks le;μle;
ij x<+rs jgus dh vko';drk gksrh gS] ewY;ksa o èkeZ dh j{kk gsrq
fdlh u fdlh m¼kjd] lUr] egkRek dk izknqHkkZo gksrk gS] Jhen~Hkxon~xhrk
esa Hkh Jh Ñ".k us ;gh dgk gSμ

¶;nkμ;nk fg èke ZL; Xykfu ZHkofr Hkkjr%
vH;qRFkkue vèkeZL; rn~kReue~ l`tkE;ge~A¸

eU=k n`"Vk oSfnd Íf"kμÍf"kdkvksa ls orZeku ;qx rd vusd
egkiq#"kksa us tUe ys Hkkjrh; ewY;ksa] laLÑfr ,oa xkSjoe; bfrgkl
dks izk.k fn;sA LokehjkeÑ".k ijegal] Lokeh foosdkuUn] Lokeh n;kuUn
ljLorh] egf"kZ vjfoUn ?kks"k] egkRek xkaèkh vkfn blh lqnh?kZ ijEijk
ds izfrfufèk jgs gSaA

ijekpk;Z Jh jkeÑ".k ijegal ds vfrfiz; f'k"; Lokeh foosdkuUn
us vius fuehZd vkReksRlxZ ls Hkkjr ds xkSjo'kkyh Hkfo"; dk lw=kikr
fd;k vkSj u dsoy Hkkjr vfirq ik'pkR; ns'kksa esa Hkh vius vf}rh;
Kku] foy{k.k cqf¼] vk'p;Zpfdr o fu:Rrj dj nsus okyh rdZ
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'kfDr dk yksgk euok;kA foosdkuUn th Hkkjr ds egku lUr Fks]
tks czgep;Z] n;k] eerk] izse vkfn mnkRr ekuoh; xq.kksa ls ifjiw.kZ
Fks] ftuds ân; esa Lons'kμizse dh vfXu lrr~ izTofyr jgrh FkhA
vkius Hkkjrh; vkSj fo'olaLÑfr ds iqu:ènkjo fodkl esa vewY;
;ksxnku fn;kA vkè;kfRed mins"Vk Lokeh foosdkuUn us fgUnw èkeZ
dks uothou ns ik'pkR; ns'kksa dks osnkUr ds lR; ls voxr djk;k
rFkk fo'oizfl¼ ¶jkeÑ".k fe'ku¸ dh LFkkiuk dhA Lokeh foosdkuUn
us viuh vkstiw.kZ ok.kh esa lalkj esa fc[kjs fo|qrμd.kksa dks ,d=k
dj vkàku fd;kμ

¶gs ekuo!] e`r dh iwtk ls ge rqEgsa thoUr dh iwtk ds fy,
cqyk jgs gSa] xrdky ds fy, 'kksd djuk NksM+dj orZeku esa iz;Ru
djus ds fy, ge rqEgsa cqyk jgs gSa] yqIr ekxZ ds iqu:¼kj esa o`Fkk
'kfDr {k; djus ds ctk; uofufeZr] fo'kkyre rFkk lehi ds iFk
esa ge rqEgsa cqyk jgs gSaA cqf¼eku! le> yks ftl 'kfDr ds vkfoZHkko
ds lkFk gh fnx fnxUrj esa mldh izfrèofu mB pqdh gS] viu
dYiuk }kjk mldh iw.kZrk dk vuqHko djks vkSj o`Fkk lUnsg] nqcZyrk
rFkk nklμtkfrμlqyHk bZ";kZ }s"k dks NksM+ bl egk;qx pØ ds izorZu
esa lgk;rk djksA¸1 Lokeh foosdkuUn ds fopkj ,oa pfj=k ekuo lekt
ds ifjorZu ds bfrgkl dh ijEijk dh j{kk djrs gq, gh ,d ds
ckn nwljs Lrj ij Øe'k% fodflr gq, gSaA

vkpk;Z ujsUnz dk tUe dydÙkk ds mÙkj Hkkx esa fleqfy;k eqgYys
esa 12 tuojh 1863 bZ- esa izkr% N% ctdj rSrhl feuV rSrhl
lSdsUM ij gqvk FkkA muds firk fo'oukFk nÙk] nknk izfl¼ lU;klh
nqxkZpj.k Fks rFkk ekrk Hkqous'ojh nsoh FkhA foosdkuUn ds firk is'ks
ls odhy FksA odkyr esa O;Lr jgrs gq, Hkh vè;;u ls mudk
izcy vuqjkx FkkA mUgksaus vaxzsth ds lkFkμlkFk iQkjlh Hkh lh[kh FkhA
reke lq[k lqfoèkkvksa ,oa ,s'o;Z ls ifjiw.kZ gksus ij Hkh foosdkuUn
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dh eka Hkqous'ojh nsoh mnkl jgrh FkhA dkj.k Fkk iq=k lq[k dk u
feyukA og ,d cqf¼efr] deZdq'ky rFkk izkphu iUFkh FkhA os caxyk
fy[kukμi<+uk Hkyh Hkkafr tkurh FkhA egkHkkjr vkSj Hkkxor vkfn
iqjk.kksa dk fu;fer ikB djrh Fkh] og rRdkyhu ifjfLFkfr;ksa ij Hkh
ifr ls ppkZ djrh Fkh muds rstLoh pfj=k esa 'khyμlkStU; dk ,slk
lqUnj leUo; Fkk tks vU; lHkh dks vkdf"kZr djrk FkkA os e`nHkk"kh
ijUrq xEHkhj LoHkko dh Fkh blfy, dksbZ Hkh L=kh okpky cuus dk
lkgl ugha dj ikrh FkhA os èkeZ ijk;.kkFkh] Hkxoku f'ko dh iwtk
vpZuk iw.kZ euks;ksx ,oa fofèkμfoèkku ls djrh FkhA mUgsa iq=k jRu
dh izkfIr u gks ik;h Fkh blfy, mnkl gks tkrh FkhA ljyHkfDr
rFkk lgt fo'okl ds lkFk os nsokfèknso f'ko dh Lrqfr gsrq dBksj
ozrksa dk ikyu djrh] f'ko vpZuk esa mudk vfèkdka'k le; O;rhr
gksrkA

,d fnu izkr% dky f'ko iwtk ds ckn Hkqous'ojh nsoh è;kueXu
gks x;h] bruh yhu gks x;h fd dc laè;k gks x;h mUgsa Le`fr u
jghA vpkud og LoIu ns[krh gSa fd rq"kkj èkoy diwZj xkSj dSyk'kifr
muds le{k [kM+s gSa vkSj mUgksaus ,d uUgs ls f'k'kq dk :i ys fy;k
gSA LoxhZ; vkuUn ls iqyfdr gks ^gs f'ko* ^gs f'ko* djrh gqbZ mB
cSBh mlh fnu ikS"k laØkfUr dh ikou csyk esa iq=k jRu dh izkfIr
gqbZA ukedj.k laLdkj esa iq=k dk uke ujsUnz j[kk x;kA

ujsUnz cpiu ls gh uV[kV FksA og cuk fdlh Hk;μHkVdkj ds
LosPNk ls vkpj.k djrsA ekrk rax vkdj mUgsa 'kkUr djus ds fy,
ujsUnz ds flj ij ty Mky nsrh rc og 'kkUr gksrsA vk'kqrks"k f'ko
Hkh tykfHk"ksd ls lUrq"V gksrs gSaμ bl fo'okl ds lkFk Hkqous'ojh
nsoh th ;g mik; djrh vkSj vk'p;Z og 'kkUr gks Hkh tkrsA ujsUnz
dks cpiu esa foys ds uke ls iqdkjk tkrk FkkA ,d ckj ckyd
ds mèke ls rax vkdj ekrk us ;g rd dg Mkyk ¶egknso us Lo;a
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u vkdj tkus dgka ls Hkwr Hkst fn;k gŞ 2 os dgrh ¶ns[k foys
vxj rw Åèke epk;sxk rks egknso rq>s dSyk'k esa u vkus nsaxş 3 uUgsa
ujsUnz Hk;Hkhr gks pqi gks tkrsA

ujsUnz cpiu ls gh eka ds eq[k ls jkek;.k ,oa egkHkkjr dh
HkfDre; dgkfu;ka lqurs vk;s FksA lqnwj vrhr ;qx ds èkeZohjksa dh
ifo=k thofu;ka lqudj muds f'k'kq eu esa vkuUn dh fgykjs mBrh
vkSj os eka ds lkFk ?k.Vks rd viuh papyrk NksM+ ea=k eqXèk lqurs
jgrsA izHkkfor gksdj ujsUnz cktkj ls jke lhrk dh ,d ewfrZ ys vk;s
vkSj iw.kZ euks;ksx ls iwtk djrsA

,d fnu muds dkspoku us fdlh ckr ij fookg dh ppkZ NsM+
nh fdUgha dkj.ko'k dkspoku fookg ds fo:¼ Fkk] mlus ckyd
ujsUnz ds le{k oSokfgd thou ds Dys'k o v'kkfUr dh ,slh :ijs[kk
ckaèkh dh lqdqekj eu ij ;g Nki vafdr gks x;h og ,dk,d
mnkl gks x;sμ lkspus yxs vc D;k d:a \ os :èks daB ls ekrk
ls cksysμ¶eka eSa lhrk jke dh iwtk dSls d:a\ lhrk rks jke dh
iRuh gSA¸4 oLrq fLFkfr ls vfufHkK gksus ds dkj.k ekrk us gal dj
f'ko dh iwtk djus dks dg fn;kA ekrk dh ckr ekudj ujsUnz f'k
ewfrZ dh LFkkiuk dj iwtk izkjEHk dhA fdUrq vxys gh {k.k mUgsa
Lej.k gks vk;k ekrk us dgk Fkk f'ko rqEgs dSyk'k esa u vkus nsaxs]
mUgksaus vfR;fèkd fpafrr gks eka ls dgkμ¶eka D;k eSa lpeqp gh
nq"V gwa] blfy, f'ko us eq>s vius ikl ls gVk fn;k gS\ vxj eSa
lkèkw gks tkÅa rks D;k f'ko eq>s vius ikl ykSV vkus nsaxs\ ekrk
us dgkμ gka D;ksa ughaA5 ij ;g ckr vutkus esa dg tkus ds ckn
gh ,dk,d fdlh vfufnZ"V Hk; ls ekrk dk eu dkai mBk os Mj
x;h fd dgha vius nknk dh Hkkafr ;g Hkh u lU;klh gks tk;sA

rh{.k cqf¼ okys ujsUnz ekrk o firk ls ftKklko'k iwN cSBrş
Hkkrdh Fkkyh NksM+dj cnu ij gkFk yxkus ls D;k gksrk gS\ cka;s
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gkFk ls tyik=k mBkdj ty ihus ls gkFk D;ksa èkksus iM+rs gSa\ gkFk
esa rks >wBk yxk ughaA vius iz'uksa ds ;Fkksfpr mRrj u ikdj ujsUnz
vkSj vfèkd mRikr epkrsA cM+h nksuksa cguksa dks rks os [kwc ijs'kku
djrs vkSj tc os mUgsa idM+us tkrh rks vius 'kjhj ij ukyh dh
xUnxh yisV mUgsa fp<+krs vkSj idM+us dks dgrs] cgusa eu ekjdj
jg tkrhA

ikap o"kZ dh vk;q gksus ij ujsUnz i<+us gsrq ?kj ij gh xq# dh
O;oLFkk dh xbZ] rRi'pkr izkFkfed f'k{kk lekIr gksus ij mUgsa
esVªksiksfyfVu bULVhV;w'ku esa Hkst fn;k x;kA leo;Ld lgikfB;ksa dk
lkFk ik ujsUnz [kq'k gks x;sA mèkeh o LorU=k ujsUnz dks fo|ky;
dk vuq'kklu O;fFkr dj nsrk] Øksèk ds ekjs os ekjμihV ij mrk:
gks tkrs] vè;kid mUgsa 'kkUr djrsA e`nq ok.kh ls gh og 'kkUr gks
ikrsA ,d fnu ckY;dky ds ckjs esa fdlh f'k"; ls ckrsa djrs gq,
Lokeh th us dgk Fkkμ ¶cpiu esa gh eSa ,d ftn~nh 'kSrku Fkk]
ugha rks D;k [kkyh gkFk gh lkjh nqfu;ka ?kwe ldrk Fkk¸6

ujsUnz dks Hkwr izsr vkfn fdlh ls Hk; ugha yxrk Fkk] fdlh
ds dgus ij fd mDr isM+ ij Hkwr jgrk gS iwjh jkr Hkwr dh izrh{kk
esa mlh isM+ ds uhps cSBs jgrsA 14 o"kZ dh voLFkk esa mUgsa isV
esa jksx gks x;k] LokLF; ykHk gsrq muds firk us iwjs ifjokj dks 1877
esa jk;iqj cqyk fy;k vius firk ds ikl igqap os vkuafnr gks mBsA
firk dks og cgqr lEeku nsrs FksA jk;iqj esa Ldwy ugha Fkk] firk
th ujsUnz dks ?kj ij gh Lo;a f'k{kk nsus yxsA iq=k dh izfrHkk firk
ls fNih u jg ldhA ikB~; iqLrdksa ds vfrfjDr bfrgkl n'kZu rFkk
lkfgR; lEcUèkh vusd iqLrds os ujsUnz dks i<+krsA iq=k dh ;ksX;rk
rkfdZrk ,oa rhoz cqf¼ ns[k fo'oukFk xnxn gks mBrsA ,d fnu fo'oukFk
thus vkuUn ds lkFk ujsUnz ls dgkμ ¶csVk vk'kk gS ,d fnu rqEgkjs
}kjkcax Hkk"kk xkSjokfUor gksxh¸ vkSj blesa lansg ugh fd Lokeh
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foosdkuUn }kjk fyf[kr ^orZeku Hkkjr*] ^ifjoktd*] ^HkkockjμdFkk*
(fparuh; ckrsa) izkP; vkSj ik'pkR; vkfn xzUFkksa us mudh Hkfo";
ok.kh dks lR; izekf.kr dj fn;kA

ujsUnz us nks o"kZ rd firk ds lkFk jgdj KkuykHk gh ugh fd;k
cfYd muds fd'kksj pfj=k ij firk dh egkurk dh xEHkhj Nki Hkh
iM+hA rstfLork] nwljksa dks nq[kh ns[k O;kdqy gksuk] foifÙk esa Hkh èkS;Z
dk lkFk u NksM+uk rFkk fufoZdkj fpRr ls vius drZO; dk ikyu
djuk ujsUnz us vius firk ls gh lh[kk FkkA ujsUnz fu;fer O;k;ke
djrs Fks] nh?kZ vkSj cfy"B 'kjhj ds dkj.k os 16 o"kZ dh voLFkk
esa 20 o"kZ ds izrhr gksrs FksA ^fganw esyk* ds izorZd uoxksiky fe=k
us ckfDlax esa izFke vkus ij mUgsa pkanh dh cuh frryh bZuke esa
nh FkhA] ml le; ds Nk=k lekt esa fØdsV ds mRÑ"V f[kykM+h
ds :i esa Hkh mUgsa dkiQh lEeku feyk FkkA

LokLF; ykHk gsrq firk ds ikl jgus ds dkj.k yxHkx nks o"kZ
rd vuqifLFkr gkus ls ^izosf'kdk Js.kh* esa Hkjrh gksus esa mUgsa dqN
vM+pus vk;hA nks o"kZ dh ikB~; iqLrds dBksj ifjJe vkSj yXu
ds lkFk ,d gh o"kZ esa lekIr dj os izFke Js.kh esa mRrhZ.k gq,
rks ifjokj] fe=k rFkk xq#tuksa dh [kq'kh dk fBdkuk u jgkA ujsUnz
ds thou ds lgh fn'kk rFkk mPpkn'kZ nsus esa mudh mPp fopkj'khy
ekrk dh f'k{kk ,oa iz;Ruksa dk Hkh ifj.kke FkkA

ujsUnz us 1879 esa ^izosf'kdk ijh{kk* esa ikl gksdj tc dkyst
esa izos'k fy;k ml le; og 18 o"kZ ds FksA ijh{kk ds fy, rS;kjh
ds le; rhu o"kZ dk ikB~;Øe ,d gh o"kZ esa iwjk djuk iM+k Fkk
ftlds dkj.k mUgsa eysfj;k gks x;k vkSj mUgsa 1 o"kZ ds fy, dkyst
NksM+uk iM+kA nwljs o"kZ os tujy vlsEcyh bULVhV~;w'ku ,iQ-,s- esa
i<+us yxsA ujsUnz us ,iQ-,- dh ijh{kk ls igys gh n'kZuμ'kkL=k ,oa
mPplkfgR; lEcUèkh xzUFkkfn dk vè;;u dj] fey vkfn ik'pkR;
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uS;kf;dksa ds erokn dk Kku izkIr dj fy;k Fkk rFkk á;we ,oa
gcZVZ LisUlj ds nk'kZfud xzUFkksa dk vè;;u izkjEHk dj fn;k FkkA

tujy vlsEcyh dkyst ds vè;{k fofy;e gsLVh lkgc cM+s
if.Mr] dfo vkSj nk'kZfud FksA ujsUnz] cztsUnzukFk lhy vkfn dqN
izfrHkk'kkyh Nk=k muds fiz; f'k"; Fks tks muds ikl fu;fer :i ls
n'kZu'kkL=k dk vè;;u djrs FksA gsLVh ujsUnz dks os bruk pkgrs Fks
fd ,d ckj dkyst dh ^vkykspuk lHkk* esa ujsUnz ds nk'kZfud erfo'ks"k
ds fo'ys"k.k ls fo'ks"k lUrq"V gksdj mUgksaus dgk Fkkμ"He is an
excellentphilosophical student in all the German and English
Universities there is not one student so brilliant as he."8

MsdksVZ dk vgeokn] g~;we vkSj csu dh ukfLrdrk] MkfoZu dk
fodklokn vkSj LisUlj dk vKs;okn bR;kfn fofHkUu nk'kZfudksa dh
fopkjèkkjkvksa esa cgrs gq, ujsUnz lR; dh izkfIr ds fy;s vR;fèkd
O;kdqy gks mBrsA 1907 bZ- dh izcq¼ if=kdk esa cztsUnzukFk us ,d
ys[k fy[kk ftlesa ujsUnz dh ekufld v'kkfUr vkSj foiyo dk ;qfDr
iw.kZ fooj.k fn;k FkkA ujsUnz lksprs ekuo thou dk mn~ns'; D;k
gS\ bl iapsfUnz; xzkg; tM+ txr ds ihNs ,slk dksbZ 'kfDreku iq#"k
gS ;k ugha] ftlds b'kkjs ij tM+ lekf"r ifjpkfyr gks jgh gS\
bZ'oj gS rks mlds n'kZu dSls gks ldrs gSaA dksbZ Hkh èkeZ izpkjd
èkeZ rFkk bZ'oj ds Åij Hkk"k.k nsrs rks ujsUnz iwN cSBrs ¶egk'k;
D;k vkius bZ'oj dks ns[kk gS\¸ vkè;kfRed rRoksa dh O;k[;k djus
okys ujsUnz ds O;kdqy eu dks o ftKklkvksa dks 'kkUr u dj ikrsA
èkeZ izpkjdksa dh lEiznk;xr jVh gqbZ cksfy;ka lqudj os vkSj Hkh vfèkd
lUnsgxzLr cspSu gks mBrsA lR; izkfIr dh rhozrj [kkst mUgsa O;fFkr
dj nsrhA ,d ckr dks rks muds vUr%LFky us tku fy;k Fkk fdμ

¶vfo|k;keUrjs orZeku Lo;a èkhjk% if.MrEeU;ekuk%
nUnzE;ekuk% ifj;fUr ew<+k vUèksuSo uh;ekuk ;FkkUèkk%̧ μdBksifu"kn 1@2@3
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vFkkZr pkjksa vksj fo|k ls f?kjs gq, viuh le> esa cM+s cqf¼eku
cus gq, vkSj Lo;a ds if.Mr ekuus okys osew<] vaèkks ds usr`Ro esa
pyus okys vUèkksa ds leku vusd dqfVy jkLrksa ij HkVdrs jgrs
gSaA¸

ujsUnz lR; izkfIr gsrq gh czge lekt esa x;sA os czg~e lekt
ds lnL; cus ijUrq eroknksa vkSj fu;fer mikluk vkfn }kjk mudh
vR;qRdV vkè;kfRed r`".kk r`Ir ugh gqbZA vius pkjksa vksj vkè;kfRed
xq#vksa ds okrkoj.k ds chp Mwcs gq, ik'pkR; nk'kZfudks dh fopkjèkkjkvksa
ls {kqCèk vkSj vkyksfM+r] rFkk ;qfDroknh czkg~e gksrs gq, Hkh os ln~xq#
dh izkfIr ds fy, O;kdqy gks mBsA os lksprs dkSu crk ldrk gS
fd ¶lR; D;k gŞ  'kkfUr dSls feys\ os fdlls iwNsaμdfLeu Hkxoks
foKkrs loZfena foKkra Hkorhfr\ vFkkZr fdldks tku ysus ij lc
dqN tku fy;k tkrk gS\

,d fnu fookgμizlax dh vkykspuk esa ujsUnz us vius ân; dh
v'kkfUr dks izdV dj fookg ds fo?uksa ds Li"V dj fn;k] rc
izfl¼ MkDVj rFkk muds firk ds fj'rsnkj jkepUnznRr us muls
dgkμ¶;fn okLro esa lR; dh izkfIr gh rqEgkjk ewy mn~ns'; gS
rks czg~e lekt vkfn LFkkuksa esa u HkVddj Jh jkeÑ".k ijegal
th ds ikl pys tkvksA ujsUnz dqN fe=kksa dks ysdj nf{k.ks'oj pys
x;sA ujsUnz dks ns[k Jh jkeÑ".k ijegal foHkksj gks mBs vkSj mUgs
xys ls yxkdj Lusgiw.kZ xnxn d.B ls dgkμ ¶rw brus fnuksa rd
eq>s Hkwydj dSls jgk\ dc ls eSa rjs vkus dh ckV tksg jgk gwaA
fo"k;h yksxksa ds lkFk ckr djrsμdjrs esjk eqga ty x;k gS] vc
vkt ls rsjs leku lPps lkFkh ds lkFk ckr djds eq>s 'kkfUr feysxh¸
ujsUnz us nksuksa gkFk tksM+dj lEeku ds lkFk dgkμ eSa tkurk gwa vki
lIrf"kZ e.My ds Íf"k gSa] uj:ih ukjk;.k gSa] thoksa ds dY;k.k
dh lkeuk ls rqeus nsg èkkj.k dh gS-------¸
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JhjkeÑ".k ijegal dk viwoZ R;kx f'k'kq dh Hkkafr vfHkeku 'kwU;
ljy O;ogkj] fou;μuez eèkqjrk] xEHkhj fu"dke izse vkfn us ujsUnz
ds ân; ij FkksMs fnuksa esa gh izHkko Mky fn;kA fiQj Hkh ujsUnz us
ijegal th ds le{k lEiw.kZ lefiZr gksus esa rhu o"kZ dk yEck le;
yxk;kA ftlesa ujsUnz us rjg rjg ls mudh ijh{kk yhA ,slk f'k";
tks xq# dh ijh{kk ysdj gh f'k";Ro x`g.k djs] vius dks iw.kZ lefiZr
dj lds] ,slk foy{k.k dk;Z rks foy{k.k ujsUnz gh dj ldrs FksA

Jh jkeÑ".k le> x;s Fks fd ujsUnz dks le; ij txr ds
lSdM+ksμgtkjksa èkeZfiiklq ujμukfj;ksa dh vkè;kfRed r`".kk feVkus]
ik'pkR; lH;rk ds vuqdj.k ds xoZ ls fnXHkzkUr Lonsf'k;ksa dks yqIr
izk;% lukru èkeZ ds iFk ij ykSV vkus ds fy, iqdkjuk gksxkA muds
thou esa izdkf'kr ^ftrus er mrus iFk* :ih lkoZHkkSfed vkn'kZ
ds izpkj dk;Z esa ujsUnz gh ;ksX; vfèkdkjh gSA Hkfo"; dh lkspdj
jkeÑ".k mUgsa loZerksa ds vkèkkj Lo:iμosnkUr esa of.kZr lkèkuk ekxZ
esa ifjpkfyr djus ds fy, iz;Ru'khy gq,A fdUrq ujsUnz lxq.k fujkdkj
ds è;ku esa vkLFkkour FksA blfy, mUgksaus v}Sr okn dks dkiQh le;
ckn xzg.k fd;kA ujsUnz lgt gh jkeÑ".k dh bl ckr ij fo'okl
u dj ik;s dh os gh vfèkdkjh iq#"k gSa] vkSj txnEck ds fo'ks"k
dk;Zflf¼ ds fy, vorfjr gq, gSaA

,d fnu egf"kZ nsosUnz ukFk dh ukSdk ij ujsUnz izkr% gh iagqp
x;s vkSj rhoz O;kdqyrk ds lkFk iz'u fd;kμ vkius bZ'oj dks ns[kk
gS\ egf"kZ us dbZ izdkj ls ujsUnz dks vk'oklu nsdj fu;fer :i
ls è;ku vkfn djus dks dgkA ujsUnz dk ân; larq"V u gqvk vkSj
os O;fFkr gks ykSV vkbZA ?kj ykSVdj ujsUnz us èkeZ'kkL=kksa ,oa n'kZu'kkL=k
dks ijs j[k fn;k] tc ;s bZ'oj izkfIr esa gh lgk;d ugh rks O;FkZ
ikB djus ls D;k ykHk\ jkr Hkj og lksprs jgs vkSj eu esa ftKklk
fy, nf{k.ks'oj igqap dj jkeÑ".k ls ogh iz'u nkSgjk;kμ¶D;k vkius
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bZ'oj ds n'kZu fd;s gSa\ viwoZ 'kkfUr ds lkFk ijegal th us dgkμ
gka csVk eSaus bZ'oj ds n'kZu fd;s gSA rqEgsa ftl izdkj izR;{k ns[k
jgk gwa blls Hkh vfèkd Li"V :i ls mUgsa ns[kk gSA ujsUnz dk foLe;
lkS xquk c<+krs gq, mUgksaus iqu% dgkμ D;k rqe Hkh ns[kuk pkgrs gks\
;fn rqe esjs dgs vuqlkj dke djks rks rqEgs Hkh fn[kk ldrk gwaA¸10

Jh jkeÑ".k dh ok.kh ls ftl izdkj dh lkèkuk o iFk dk ladsr
feyk og dfBu rks Fkk gh] czg~e lekt ds vkn'kZ ls vuqizkf.kr
ujsUnz ;dk;d mls xzg.k u dj ldsA fdUrq czg~e lekt dh ,d
fo'ks"k ?kVuk us ujsUnz dk Hkze czg~e lekt ls rksM+ fn;kA gqvk ;wa
fd tc dkiQh le; rd ujsUnz nf{k.ks'oj ugh x;s rks jkeÑ".k
Lo;a gh czg~e lekt dh lkèkkj.k lHkh esa vk igqaps vkSj bZ'oj dFkk
lqursμlqurs osnh rd igqap x;sA ujsUnz us muds vkus dk dkj.k vuqeku
ls le> dj muds ikl vkdj mudh fxjrh Hkkoe; nsg dks laHkky
fy;kA lHkh czg~e lekt ds lnL; vk'p;Z ls ns[kus yxs] dbZ yksxks
us lkèkkj.k Hknzrklwpd f'k"Vkpkj Hkh ugha fn[kk;k rFkk voKkfefJr
fojfDr Li"V dj nhA blh chp ijegal lekfèkeXu gks x;s] mUgsa
ns[kus yksx meM+us yxsA lapkydks us dksykgy o xM+cM+h ds dkj.kxSl
cRrh can dj nhA ujsUnz cM+h eqf'dy ls ihNs ds njokts ls mUgsa
ckgj ys x;s vkSj nf{k.ks'oj Hkstus dh O;oLFkk dhA ujsUnz ds ân;
ij czg~e lekt ds yksxksa ds O;ogkj ls dkiQh pksV igqaph vkSj mUgha
ds fy;s jkeÑ".k dks viekfur gksuk iM+k ;g lkspdj ujsUnz O;fFkr
,oa {kqCèk gks mBs vkSj blds ckn os dHkh Hkh czg~e lekt ugh x;sA

cpiu ls gh ujsUnz ds ân; esa tc dksbZ lUnsg gksrk rks mldh
iwjh ehekalk dj fy, fcuk mUgsa 'kkfUr u feyrhA jkrμfnu lkspdj
Hkh os jkeÑ".k ds lEcUèk esa os fdlh izdkj dk fLFkj fu'p; u
dj ldsA ch-,- dh ijh{kk dh rS;kjh djrs le; ,d vke cgl
esa ujsUnz us vius fe=kksa ls dgkμ ¶eSa le>rk gwa fd lU;kl gh
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ekuo thou dk loksZPp vkn'kZ gksuk pkfg,] fuR; ifjorZu 'khylalkj
ds ihNs lq[k dh dkeuk ls bèkjμmèkj nkSM+us dh ctk; ml
vifjorZuh; ^lR;a] f'koa] lqUnja* dks ikus ds fy, izk.ki.k ls dksf'k'k
djuk lkS xquk Js"B gŞ 11

blh chp muds firk dk ân;μ?kkr ls LoxZokl gks x;kA ukeh
odhy gksus ds dkj.k fo'oukFk ;Fks"V dekrs Fks fdUrq eqDr gLr
gksus ds dkj.k Hkfo"; ds fy, dqN lap; u dj lds FksA nq[k iM+rs
gh lHkh fj'rsnkjksa us fdukjk dj fy;kA rc dkuwu dh ijh{kk dh
rS;kjh ds lkFkμlkFk ujsUnz ds dke dh ryk'k 'kq# dj nhA rhu
pkj eghuksa rd dksbZ dke u feyus ds dkj.k ifjokj vUu ds fy,
Hkh rjl x;kA ujsUnz dbZμdbZ fnuksa rd miokl djus yxs ftlls
mudk 'kjhj nqcZy gks x;k fdUrq vkRe fuHkZj 'khy ujsUnz us fe=kksa
dh enn ugha yhA bu foijhr ifjfLFkfr;ksa ds dkj.k ujsUnz dkiQh
fnuksa rd nf{k.ks'oj u tk ldsA jkeÑ".k th O;kdqy gks mBsA ujsUnz
dk ân; lalkj dh fuEu ekufldrk ,oa LokFkZijd lEcUèkksa ls brus
nq[kh Fks fd xqIr rjhds ls lU;kl ysus dh lkspus yxsA mlh le;
jkeÑ".k dk dydRrk esa vkxeu gqvkA ;g lkspdj fd x`g R;kx
ls igys xq#pj.kksa dh oUnuk dj ywa ujsUnz jkeÑ".k th ls feyus
x;sA ijUrq ,slk u gks ldk vkSj jkeÑ".k mUgsa nf{k.ks'oj ys x;sA
xq#Ñik ls ujsUnz vVuhZ vkfiQl esa dke djus yxs rFkk iqLrdksa dk
vuqokn dj vkthfodk pykus yxsA fo|klkxj egk'k; ds Ldwy esa
ujsUnz us vè;kiu dk;Z Hkh Lohdkj dj fy;kA

blh chp jkeÑ".k dks xys dk jksx gks x;kA mudh lsok'kqJq"kk
ds fy, ujsUnz mUgsa dk'khiqj ds m|ku Hkou esa ys vk;sA jkeÑ".k
us vius f'k";ksa dks lU;kl nsus dk ladYi fd;kA 'kqHk fnu ujsUnz
ds gkFk esa xs:vk oL=k nsdj dgkμ D;k rqe yksx lEiw.kZ fujkfHkekuh
gksdj fHk{kk dh >ksyh daèks ij fy, jktiFkksa ij fHk{kk ekax ldksxs\
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xq# ds vkns'k dks eku dj og yksx tks Hkh fHk{kk esa yk;s lHkh
us izlkn ds :i esa xzg.k fd;kA mPp f'k{kk vkSj mPp oa'k dh
xkSjo cqf¼ ls jfgr ;qod lU;kfl;ksa dk rhoz oSjkX; ns[k jkeÑ".k
th Hkko foHkksj gks mBsA lU;kl xzg.k djus ds i'pkr vrhr ;qx
ds ;qxμizorZd lU;kfl;ksa dh thouh vkSj mins'kksa dh ppkZ ujsUnz
dk thou y{; cu xbZA egkRek cq¼ dk viwoZ R;kx] vkykSfdd
lkèkuk vkSj vlhe d:.kk ujsUnz dks nzfor dj tkrhA cq¼ x;k esa
tkdj ujsUnz us mlh cksfèko`{k ds uhps è;kuLFk gks x;s tgka egkRek
cq¼ us cq¼Ro izkIr fd;k FkkA yxkrkj rhu fnu dBksj riL;k esa
O;rhr dj ujsUnz dk'kh m|ku Hkou ykSV vk;sA os le> x;s Fks
fd ftl vr`Ir fiiklk ls dkrj gks os bèkjμmèkj HkVd jgs Fks
og ;dk;d jkeÑ".k th dh Ñik ds fcuk vèkwjh gSA ujsUnz us ladYi
fLFkj dj fy;kA og dBksj bfUnz;μfuxzg dj vkRe n'kZu ds fy,
,dkxzfpRr gks lekfèkyhu gks x;sA

ujsUnz tks dy rd nk'kZfud] rkfdZd vkSj m¼r Fks vkt og
xq# HkDr lkèkd cu x;sA ik'pkR; n'kZu ds ÅijμÅij euksje fn[kus
okys rdZ;qfDr;ksa ds tky us rFkk czg~e lekt ds izHkko us muds
fpRr ij tks vkoj.k Mky fn;k Fkk og xq# Ñik ls gV x;kA jkeÑ".k
ds funsZ'k ;s vc muds ikB~;xzUFk ek=k ik'pkR; n'kZu vkSj foKku
gh ugha jg x;s] vc os iw.kZ euks;ksx ls mifu"kn~] v"VkoØ lafgrk]
iapn'kh] foosd pwMkef.k vkfn xzUFkksa dk vè;;u Hkh djus yxs FksA
lkèkuk iFk esa dkiQh nwj vxlj gksus ds ckn ujsUnz vUr esa le>
x;s fd ^fufoZdYi lekfèk* dh izkfIr ds fcuk vkè;kfRed fiiklk
iw.kZ ughA jkeÑ".k ujsUnz ds ân; dh ckr le>rs Fks fiQj Hkh mUgksaus
ujsUnz ls iwNkμ¶ujsUnz rw D;k pkgrk gS\ ujsUnz us mÙkj fn;k] eSa 'kqdnso
dh rjg fufoZdYi lekfèk }kjk lnSo lfPpnkuan lkxj esa Mwcs jguk
pkgrk gwa̧ 12 jkeÑ".k us fdafpr vèkhjrk ds lkFk dgkμ ckjμckj
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,d gh ckr dgrs gq, rq>s yTtk ugha vkrh] le; vkus ij dgka
rw oVo`{k dh rjg c<+dj lSdM+ksa yksxks dks 'kkfUr dh Nk;k nsxk]
vkSj dgka rw viuh gh eqfDr ds fy, O;Lr gks mBk! bruk {kqnz
vkn'kZ rsjk\¸13 ujsUnz dh vka[kksa esa vkalw vk x;s os dg mBsμ fufoZdYi
lekfèk u gksus rd esjk eu fdlh Hkh rjg 'kkUr ugh gksus dk] vkSj
;fn og u gqvk rks eSa og lc dqN Hkh u dj ldwaxkA brus ij
ijegal cksysμ rw D;k viuh bPNk ls djsxk txnEck rsjh xnZu
idM+dj djk ysaxhA rw u djs rsjh gfM~M;ka djsxhA ujsUnz dh dkrj
izkFkZuk dh mis{kk djus esa vleFkZ gksdj jkeÑ".k us vUr esa dgkμ
vPNk tk] fufoZdYi lekfèk gksxh¸A

,d fnu lka;dky è;ku djrsμdjrs ujsUnz vizR;kf'kr :i ls
fufoZdYi lekfèk esa Mwc x;sA bfUnz;μizR;{k }Srμiziap ekuks egk'kwU;
esa yhu gks x;kA ns'kdkyμfufeÙk ls ijs vofLFkr futcksèk Lo:i vkRek
viuh efgek esa fLFkr gqbZA dkiQh le; ckn tc mudh lekfèk Hkax
gqbZ rc mUgsa eglwl gqvk fd eu lEiw.kZ :i ls dkeuk 'kwU; gksus
ij Hkh ,d vykSfdd 'kfDr mUgsa ^cgqtu fgrk;] cgqtu lq[kk;* dh
psruk tkx̀r dj jgh Fkh vkt ujsUnz ds ân; dh lkjh v'kkfUr vkSj
vkdka{kkvksa dk vUr gks x;kA mudk eq[ke.My czg~efon~ dh fnO;T;ksfr
ls mn~Hkkf"kr gks mBkA jkeÑ".k ujsUnz dks dHkh 'kadj] dHkh 'kqdnso
rks dHkh ukjk;.k Íf"k dg dj iqdkjrsA iwtuh; Lokeh ;ksxkuan th
us dgk Fkk fdμ¶Lokeh th esa Íf"k dh lekfèk r̀".kkμ]'kqdnso dh
^ek;k'kwU;rk*] 'kdjkpk;Z dk Kku vkSj ukjn dh HkfDr lc ,d=k
lfEefyr gks x;s Fks blfy, jkeÑ".k th muds fofHkUu Hkkoksa dks ns[krs
gq, mUgsa vyxμvyx le; vyxμvyx ukeksa ls iqdkjk djrs FksA¸14

15 vxLr 1886 bZ- dks Jh jkeÑ".k ijegal th dh ifo=k
vkRek ijekRek esa foyhu gks xbZA ujsUnz dks rFkk muds lkfFk;ksa dks
dk'khiqj dk cxhps okyk edku NksM+uk iM+kA usjUnz us lkspk fd ln~xq#



29

ds vkn'kZ dk izpkj esa fo?u u gks blds fy, lHkh dks dsUnzHkwr
gksuk gksxkA lHkh lkFkh lU;kfl;ksa us bl ckr dks ekukA os lc feydj
xq# ds vkn'kZ dks thou dk mn~ns'; ekudj mRlkg iwoZd dgrsμ
t; jkeÑ".k! euq"; x<+uk gh gekjs thou dk mn~ns'; gksA Lej.k
j[kuk ;gh gekjh ,dek=k lkèkuk gSA o`Fkk fo|k dk xoZ NksM+ nksA
bZ'oj dh vuqHkwfr gh thou dk ,d ek=k y{; gSA ge vius vkn'kZ
ijegal th ds thou dk gh vuqljk.k djsaxsA ,d ek=k Hkxon~ izkfIr
gh gekjk pje y{; gSA ujsUnz dks vius izk.k ln`'k ekuus okys lU;klh
x.k izR;sd okD; dks xq#nso dh vkns'k ok.kh dh rjg J¼k ds
lkFk ikyu djrsA

lu 1888 ds eè; ujsUnz rhFkZ ;k=kk ij fudy iM+sA os okjk.klh]
dk'kh rFkk v;ksè;k gksrs gq, vkxjk o`Unkou igqapsA tc os vkxjk
ls eFkqjk tk jgs Fks rks ,d o`¼ dks fpye ihrk ns[k Lo;a Hkh fpye
ihus ds fy;s ekaxhA o`¼ us ladksp ls dgk eSa Hkaxh gwaA lqurs gh
vuk;kl gh mudk gkFk gV x;k fdUrq vxys gh {k.k mUgsa vkHkkl
gqvk fdμ¸ 'kqfu pSo 'oiksd p if.Mrk% le nf'kZu%¸ lPps Kkuh
dqRrs vkSj pk.Mky esa Hkh czg~e dk n'kZu djrs gSaA ;fn lU;klh
gksdj eSa Hkh tkfr Hksn ls eqDr u gqvk rks esjs lU;kl ysus dk
D;k ykHk\¸15 ml O;fDr ls fpye ys mUgksaus ih vkSj rc vkxs
dh ;k=kk 'kq# dhA

mRrjh Hkkjr ds dbZ LFkkuksa dh ;k=kk djus ds ckn Lokeh th
dks Hkkjr dh vkRek ls ifjfpr gksus dk volj feyk os ,d o"kZ
rd ojkguxj vkSj cyjke oklq ds?kj ckxcktkj dksydrk esa jgsA
mUgksaus fofHkUu 'kkL=kksa rFkk ikf.kuh O;kdj.k dk vè;;u ;k=kk ds
nkSjku fd;kA os czg~eyhu ijegal th dh tUeLFkyhdkekjiqdqj rFkk
eka 'kkjnk (ijegal th dh iRuh) ds tUe LFkku t;jke ckVh Hkh
x;sA
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tc Lokeh th ik.MhpSjh (enzkl) esa Fks ml le; f'kdkxks
(vesfjdk) esa ,d ^fo'o èkeZ lEesyu* gksus tk jgk Fkk muds f'k";ksa
ds gkfnZd vuqjksèk ij os bl lEesyu esa fgLlk ysus ds fy, 31
ebZ 1893 dks og cEcbZ ls f'kdkxks ds fy, py iM+sA vkBosa fnu
os Jhyadk dh jktèkkuh dksyEcks igqapsA mUgksaus ogka vusd efUnjksa
,oa eBksa ds n'kZu fd;sA dksyEcks ls flaxkiqj gksrs gq, os gkaxdkax
esa rhu fnu :dsA bl ckj nf[k.k phu dh jktèkkuh dsaVu igqapsA
phu vkSj Hkkjr dh nqnZ'kk ns[k Lokeh th O;fFkr gks mBsA tkiku
ds ;kdksgkek cUnjxkg ls Lokeh th cSadqoj gksrs gq, rhu fnu dh
jsy ;k=kk ds ckn f'kdkxks igqapsA Lokeh foosdkuUn tc f'kdkxks igaps
rks muds Hkxos oL=kksa dks yksx cM+h dkSrqgyrk ls ns[krsA Lokeh th
dks vuqHko gqvk fd vesfjdk ds yksx fonsf'k;ksa ls eèkqj O;ogkj
djrs Fks fdUrq muds O;ogkj esa fn[kkok vfèkd gksrkA fdlh izdkj
dh vkfFkZd enn u feyus ds dkj.k muds iSls 2 lIrkg esa lekIr
gks x;s rc mUgs Kkr gqvk fd èkeZlEesyu flrEcj ls igys ugh
gksus okyk Fkk vkSj fu;ekuqlkj muds ikl ifjp; i=k Hkh ugha vk;k
blls Lokeh th dks cM+h fujk'kk gqbZ vkSj og cksLVu pys x;sA cksLVu
esa ,d efgyk ls mudk ifjp; gqvk tks mudh fofp=k os'kHkw"kk ds
dkj.k vkdf"kZr gqbZA bUgha ds ?kj ij Lokeh th dk ifjp; gkoMZ
fo'ofo|ky; esa xzhd ds izks- ts-,p-jkbV ls gqvkA izks- jkbV us èkeZ
lEesyu ds vk;kstdksa dks fy[kk fd Lokeh th ogka vk;s lHkh fo}kuksa
ls vfèkd Kkuoku gSa bl i=k dks ysdj Lokeh iqu% f'kdkxks x;sA
Bgjus ds fy, fdlh gksVy esa txg u feyus ij Lokeh th ekyxksnke
ds ,d iSfdax ckSdl esa jgsA ciQZ fxjus ds dkj.k B.M vfèkd
gks xbZ FkhA izkr% rM+ds gh Lokeh th lM+d ij fudy iM+s] dksbZ
mik; u ns[kdj Hkh[k ekaxus yxsA fdUrq blesa Hkh mUgsa mis{kk gh
feyhA ogh lM+d ij Jhefr tkstZ Ogsy uked ,d efgyk ls ifjp;
gqvkA mUgha ds iz;Ruksa ls Lokeh th lEesyu ds vk;kstdksa ds ikl
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igqapsA mUgsa lEesyu esa Hkkx ysus dh vuqefr fey xbZ vkSj muds
Bgjus dh Hkh O;oLFkk dh xbZA 11 flrEcj 1893 dks fo'o èkeZ
lEesyu esa Hkkjr ls czg~e lekt ds izfrfufèk izrki pUnzz etwenkj]
tSu èkeZ esa ohjpUnz xkaèkh] fFk;kslfiQdy lkslk;Vh dh vksj ls ,suh
cslSUV Hkh vkbZ FkhA Lokeh th vius dk"kk; oL=k esa gksus ds dkj.k
lHkh ds vkd"kZd dk dsUnz cus gq, FksA muds Hkk"k.k o O;fDrRo
ls izHkkfor gksdj ,suh cslSUV us fy[kk Fkkμ¶efgeke; ewfrZ dk"kk;
oL=kksa dks lq'kksfHkr f'kdkxks ds èkq;sa ls efyu o`{k ij Hkkjrh; lw;Z
dh rjg nSfnI;eku---------Lokeh foosdkuUn eq>s blh :i esa fn[kkbZ
fn;sA ;g Hkkjr ds xkSjo jk"Vª ds eq[k dks mTtoy djus okys lcls
iqjkus èkeZ ds izfrfufèk nwljs mifLFkr izfrfufèk;ksa esa lcls de voLFkk
ds gksus ij Hkh izkphure ,d Js"Bre lR; dh thoUr ewfrZ------
---viuh tUeHkwfe dh xkSjoiw.kZ xkFkkvksa dks u Hkwydj Hkkjr ds lUns'k
dh ?kks"k.kk dh¸A16

Lokeh th dk fgUnq èkeZ ij Hkk"k.k gksus ds ckn 19 flrEcj
dks vU; izfrfufèk;ksa us vius oDrO; fn;s jsoUM uked ,d izfrfufèk
us Lokeh th ij feF;koknh gksus dk vkjksi yxk;k vkSj mUgs lEesyu
ls fudkyus dh ekax dhA fdUrq lEesyu ds vk;kstd blls lger
ugh gq, vfirq mUgksaus Lokeh th dks ijke'kZ fn;k ds os bu vkifRr;ksa
dk [k.Mu djsaA iQyr% 22 flrEcj dks Lokeh th us bu izfroknksa
dk [k.Mu fd;kA

vius izopuksa ls Lokeh th us vesfjdk gh ugha vfirq fo'o
dks >d>ksj dj j[k fn;k FkkA èkeZ lEesyu dh foKku lHkk ds
vè;{k Jh Lusfgy us muds fo"k; esa yanu ds ik;ksfu;j esa fy[kkμ¸-
------- fgUnw èkeZ ds ,dek=k vkn'kZ izfrfufèk Lokeh foosdkuUn fufoZokn
:i ls lEesyu esa lokZfèkd yksdfiz; vkSj izHkko'kkyh O;fDr gSa-
-------¸
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lEesyu ds ckn U;w;ksdZ gsjkYM us fy[kkμ¶f'kdkxks èkeZ lEesyu
esa foosdkuUn th loZJs"B O;fDr gS mudk Hkk"k.k lqudj yxrk gS
fd èkkfeZd {ks=k essa bl izdkj ds mUur jk"Vª Hkkjro"kZ esa gekjs
èkeZizpkjdksa dks Hkstuk ew[kZrk ek=k gSA¸

Lokeh th ds O;fDrRo dh fo'oHkj esa ppkZ gksrh jgh ml le;
rks vesfjdk ds lekpkj i=kksa esa ,dek=k ogh ppkZ dk fo"k; cu
x;s FksA gtkjksa yksx muls feyus vkrs] muls iz'u djrs vkSj Lokeh
th cM+h lknxh ds lkFk dgrsμ¶eSa lkekU; nwr ek=k gwa esjk dk;Z
lUns'k igqapkuk gSA¸

O;k[;kuksa o izopuksa dh ;g Ja[kyk 1895 rd pyrh jghA Lokeh
th ds O;k[;kuksa ls èku Hkh feyrk fdUrq og rRdky nku dj nsrs
FksA

f'kdkxks èkeZ lEesyu esa Lokeh th dks izkIr lEeku dh lqudj
Hkkjr o"kZ esa izlUurk dh ygj nkSM+ xbZA Lokeh th ds f'k"; [ksrjh
vkSj jkeuan ds jktkvksa us fo'ks"k lekjksg vk;ksftr fd;s vkSj Lokeh
th dks cèkkbZ lUns'k HkstsA enzkl ds jktk jkeLokeh eqny;j rFkk
muds nhoku lqczgeU; vÕ;j us Hkh ,d fojkV lHkk vk;kstu fd;kA

f'kdkxks lEesyu ls Lokeh foosdkuUn ,d fo'ofo|ky; O;fDrRo
cu pqds FksA Hkxoku cq¼ ls Lokeh th dh rqyuk djrs gq;s ^n
yanu Msyh Øksfudy* us fy[kkμ¶yksdfiz; fgUnw lU;klh foosdkuUn
ds vaxμizR;ax ls cq¼ dh fpjifjfpr eq[ke.My dh vkHkk Nydrh
gSA mUgksaus okf.kT; ls izkIr gekjh lEcUurk] jDr fiiklkiw.kZ ;q¼
èkeZ vkfn ds lEcUèk esa gekjh vlfg".kqrk dh rhoz vkykspuk djrs
gq;s dgk fd bl ewY; esa fcpkjs fgUnw gekjh (vaxzstksa) dh vkMEcjiw.kZ
lH;rk ls izse ugha djsaxsA¸

Lokeh th us ik'pkR; txr dh Hkksxizèkku laLÑfr rFkk vk;qèk
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fuekZ.k esa mldh gks.k ds Hkkoh nq"kifj.kkeksa ds izfr lpsr djrs gq;s
dgkμ¶lkoèkku eSa viuh fnO;n`f"V ls ns[k jgk gwa fd leLr ik'pkR;
txr ,d Tokykeq[kh ij [kM+k gS tks fdlh Hkh le; vkx mxy
dj mls u"V dj ldrk gSA ;fn rqe vHkh Hkh lpsr u gq, rks
vkxkeh 50 o"kksZ esa rqEgkjk fouk'k fuf'pr gSA Lokeh th us dgkμ¶tks
ns'k viuh lH;rk ij bruk vgadkj djrk gSa mlesa izR;kf'kr
vkè;kfRedrk dgka gŞ A17

Lokeh th us vusd vesfjdh cqf¼ thfo;ksa dks lU;kl dh nh{kk
nh vkSj mUgsa osnkUr dh f'k{kk nsus yxsA vusd L=kh iq#"k muds f'k";
cu x;s vkSj os Lo;a osnkUrh dgus esa xoZ eglwl djrsA Lokeh
th ds izHkko ls bZlkbZ fe'kujh vkrafdr gks mBs Fks os Lokeh th
ds fojksèk esa dqN uk dqN cksyrs gh jgrsA Lokeh th ds opuksa dks
lquus ds fy;s yksx txg u feyus ij lhf<;ksa ij cSBdj vFkkZr
fdlh Hkh rjg muds izopuksa dks lqurs vkSj vkRelkr djrsA Lokeh
th dh f'k";k Jhefr ,e-lh-Úafd us vk[kksa ns[kk o.kZu fd;k
gSμ¶ik'pkR; txr ds fy;s Hkkjr dk lans'k rFkk lkoZtfud èkeZ
dk vkn'kZ fo"k; ij mRÑ"V ,oa fo¼rkiw.kZ Hkk"k.k lqu Jksrkμlewg
ea=keqXèk gks x;k ml jkf=k eSaus Lokeh th ds n'kZu ftl :i esa fd;s
og viwoZ FkkA¸

gkoMZ fo'ofo|ky; esa izks- iQksDl us mUgsa n'kZu'kkL=k ij O;k[;ku
nsus ds fy, vkeaf=kr fd;k 25 ekpZ 1896 dks Lokeh th us n'kZu
ds vè;kidksa ,oa Nk=kkvksa ds eè; O;k[;ku fd;k fo'o fo|ky;
ds Nk=kksa ds vuqjksèk ij ;s O;k[;ku iqLrd ds :i esa izdkf'kr fd;k
ftldh Hkwfedk izks- ,sojsLV us fy[kh rFkk Lokeh th ds izfr ÑrKrk
O;Dr dh FkhA Lokeh th us U;w;ksdZ esa osnkUr lkslk;Vh dh LFkkiuk
dh ftlesa Úkflay,p fyxsV blds lHkkifr] cgu gfjnklh (dqekjh
ckYMks) ;ksx dh vè;kfidk rFkk ÑikuUn] ;ksxkuUn] vHk;kuUn vkfn
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osnkUr ds izpkjd fu;qDr fd;s x;sA Jhefr vkFkZj fLeFk] Jherh
okYVj] dqekjh esjh fiQfyi] dqekjh ,sek] èklZoh vkfn dks lkslk;Vh
ds lapkyu dk dk;Z lkSaik x;kA Hkkjrh; Kku ds vuU; mikld
izks- eSDlewyj ftUgksus ^ukbUVhUFk lSapqjh* if=kdk esa jkeÑ".k ijegal
ij ,d ys[k Fkk os Lokeh foosdkuUn ds osnkUr izpkj ls dkiQh
izHkkfor FksA eSDlewyj dk Lusg ik Lokeh th dks vR;fèkd izlUurk
gqbZA mDr dFku ewyj th dh eu% fLFkfr dks izdV djrk gSμ¶Jh
jkeÑ".k ds ;ksX;re f'k"; ds n'kZu dk lkSHkkX; lnk ugha feyrkA¸
LOkkeh th vkRefuxzg vkSj lnkpkj ds izrhd FksA os lPps vFkksZ esa
osnkUrh FksA dV~Vj vkRefuxzgh gksrs gq, Hkh os fdlh ls ?k`.kk ugha
djrs FksA os';k vkSj lU;klh lHkh mudh n`f"V esa leku FksA Lokeh
th cpiu ls gh pfj=k dh ifo=krk ij fo'ks"k cy nsrs FksA mUgksaus
Lo;a fy[kk gS fdμeq>s vius xq# dh rjg dkfeuh] dkapu vkSj
dhfrZ ls ijkUeq[k lPpk lU;klh cudj ejus nks] bu rhuksa esa dhfrZ
dk yksHk lcls vfèkd ek;koh gksrk gŞ A18

Lokeh th dh os';kvksa ds izfr lgkuqHkwfr ds ihNs ,d jkspd
izlax gSA ftl le; og Hkkjr Hkze.k ij Fks rc [ksrjh ujs'k ds
lkFk og t;iqj ujs'k ds ikl igqaps rks t;iqj ujs'k us lEeku esa
os';k dk u`R;xku j[kkA t;iqj ujs'k us Lokeh th ds ikl Hkh fuea=k.k
Hkstk fdUrq Lokeh th us fuea=k.k vLohdkj dj fn;kA Lokeh th
ds budkj ls os';k dks dkiQh nq[k gqvkA mldh ihM+k phRdkj dj
mBhA mlus lwjnkl dk ^izHkq th esjs voxqu fpRr u èkjks* in~ xk;kA
mldh ok.kh dh d:.k iqdkj dks tc Lokeh th us tks ikl ds
gh Hkou esa Fks lquk rks mUgsa dkiQh i'pkrki gqvkA mUgksaus os';k ls
ekiQh ekaxhA

Lokeh th ds xq# jkeÑ".k os';kvksa dks lEeku dh n`f"V ls ns[krs
FksA muds n'kZu dks os';k,sa nf{k.ks'oj vkrh FkhA fgUnw ls bZlkbZ cus
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jsoj.M etwenkj us os';kvksa dh dkiQh vkykspuk dh rc Lokeh th
us dgkμos';k,sa ;fn nf{k.ks'oj u tk;saxh rks dgka tk;saxhA bZ'oj dh
iq.; vkRekvksa dh vis{kk ikfi;ksa ds fy, fo'ks"k Ñik gSA tks yksx
Hkxoku ds ?kj esa tkdj Hkh ^og os';k gŞ  og uhp tkfr dk gS*]
^og NksVk gS* bl izdkj ds fopkj j[krs gSa ,sls O;fDr;ksa dks μ
ftUgsa rqe lTtu dgrs gks] mudh la[k;k ftruh de gks mruk gh
vPNk gSA tks HkDr dh tkfr] O;olk; ;k ;ksfu ns[krs gSa gekjs jkeÑ".k
dks D;k le>saxsA esjh izHkq ls izkFkZuk gS fd mUgsa ueu djus 'kr~
'kr~ os';k,sa vk;sa] pksj Mkdw vk;sa] Hknz iq#"k vk;sa u vk;sa lcds
fy izHkq dk }kj [kqyk gS*A

15 tuojh 1897 dks Lokeh th Jhyadk x;s ogka dqekj Lokeh
}kjk fgUnw lekt dh vksj ls HkO; Lokxr fd;k x;k ftls ns[k os
cksysμ eSa dksbZ jktk] èkudqcsj vFkok izfl¼ jktuhfrK ugha gwa vfirq
,d fuèkZu] fHk{kk ij fuokZg djus okyk lU;klh gwa-----A eSa vkidh
Hkkouk,sa le>rk gwa fd fgUnw tkfr us vHkh Hkh viuh vkè;kfRed
lEifRr dks ugh [kks;k gS vU;Fkk os ,d lU;klh dk brus HkfDr
Hkko ls Lokxr u djrsA vr% gs fgUnqvksa viuh lkaLÑfrd fojklr
ds bl xkSjo dks u HkwyksA vusd izdkj dh izfrdwy ifjfLFkfr;ksa
esa Hkh èkeZ ds vkn'kZ dk n`<+rk ls ikyu djkş A Lokeh th dk dguk
Fkkμ¶tks dqN eSa gwa] tks dqN lkjh nqfu;k ,d fnu cusxh] og esjs
xq# jkeÑ".k ds dkj.k cusxh] mUgksaus fgUnqRo] blyke vkSj bZlkbZ
er esa og viwoZ ,drk [kksth tks lc phtksa ds Hkhrj jeh gqbZ gSA
Jh jkeÑ".k bl ,drk ds vorkj FksA¸19

tkiQukμJhyadk gksrs gq, og LVhej ls Hkkjr okil ykSVsA iwjs
pkj o"kZ ckn Lokeh th dks ns[k mudh vuq;k;h] eB lkFkh lHkh
izlUu gks mBsA fons'kksa esa Hkkjr dh xfjeke;h laLÑfr dk izpkj djus
okys izFke vkSj vkykSfdd O;fDrRo ds Lokxr esa jkeun ujs'k HkkLdj
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oekZ i`Foh ij ysVdj Lokeh th ds bl n.Mor iz.kke dj mBs]
ml le; laè;k dh ykfyek viuk viwoZ vkyksd fc[ksj jgh Fkh
ekuks Hkkjr ds bl vf}rh; liwr dk lw;Z Hkxoku Hkh Lokxr dj
jgsa gksA jkeuan ujs'k us tgka Lokeh th ds pj.k fpUg iM+s ogh ij
,d ¶Le`fr LrEHk¸ dk fuekZ.k djk;k tks vkt Hkh Lokeh th dh
dhfrZ irkdk dks iQgjk jgk gSA fofHkUu laxBuksa laiznk;ksa vkfn dh
vksj ls laLÑr rfey] rsyxq vkfn Hkk"kkvksa esa Lokeh th dks vfHkuUnu
i=k fn;sa x;sA 8 iQjojh 1897 dks Lokeh th us foDVksfj;k gky
esa ^esjh lejuhfr*] ^Hkkjrh; thou osnkUr dk iz;ksx*] ^Hkkjrh;
egkiq#"k* rFkk ^gekjk orZeku drZO;* vkfn fo"k;ksa ij lkjxfHkZr
O;k[;ku fn;sμLokeh th us vkg~kou fd;kμ

¶ohj cuks] J¼kyq cuks] pkfjf=kd rst ,oa oh;Z dks tkx`r dj
xguh; mRlkg ds lkFk deZ esa izo`Rr gks tkvksA bl dksydrk uxjh
ds jktekxZ ij ,d lkekU; ckyd dh Hkkafr eSa Hkh [ksyrk gqvk
?kwerk FkkA pkgrk gwa fd vkt bl èkwfy ij cSB dj vki yksxksa ls
eu dh ckr dgwa fd gs caxkyh iq#"kksa esjs dk;ZHkkj dks xzg.k djks]
bl dk;Z dks dYiuk ls dfga vfèkd mUufr ,oa foLrkj nksA eSus
lwpuk nsdj dsoy fn'kk funsZ'k fn;k gS mldh iwfrZ rqe djksA orZeku
ds mRrnkf;Ro vkSj drZO; dks le>ksA vU; fdlh ns'k ds ;qodksa
ds daèkksa ij bruk xq#oj Hkkj dHkh ugha iM+k FkkA foxr nl o"kksZ
esa eSus leLr Hkkjr dk Hkze.k fd;k gSA esjh ;g n`<+ ekU;rk gS
fd caxkyh ;qodksa esa og 'kfDr izdV gksxh tks Hkkjr dks mlds
vkè;kfRed vfèkdkj in ij izfrf"r djk;sxh-----A fdl vkn'kZ egkiq#"k
ij vuqjkx j[kdj mldh èotk rys [kM+s gq, fcuk dksbZ jk"Vª mUufr
ugha dj ldrkA Jh jkeÑ".k ds :i esa gesa ,d ,slk èkeZohj] ,d
vkn'kZ izkIr gqvk gS] ;fn ;s jk"Vª mRFkku pkgrk gS rks eSa mPp Loj
esa ?kks"k.kk djrk gwa fd lHkh dks blh uke dk erokyk cuuk iM+sxkA¸20
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osnkUr ij cksyrs gq, ^lokZo;o osnkUr* O;k[;ku esa mUgksaus crk;k
fd osnkUr ,slk tfVy 'kkL=k ugha gSA ogh lukru èkeZ dh uho gSA
lekt esa O;kIr NwvkμNwr dh Hkkouk dh vksj ladsr djrs gq, mUgksaus
dgk fd dsoy jlksbZ rd èkeZ dks lhfer j[kus ls o.kkZJe dh
j{kk gksxh] ikxyiu gSA Lokeh th ik[k.Mh czkge.kksa rFkk oS".koksa ds
èkkfeZd O;olk; dh rhoz vkykspuk djrs FksA os deZ esa cgqr fo'okl
djrs FksA mudk ekuuk Fkk fd Hkk"k.k ls mRrstuk iSnk dh tk ldrh
gSA LFkkbZ izHkko mRiUu djus ds fy, deZ djuk gksxkA os ekuo
èkeZ dks loksZifj ekurs FksA

1 ebZ 1897 dks Lokeh th us loZlEefr ls ^jkeÑ".k fe'ku*
cukus dk fu.kZ; fy;k ftlds mn~ns'; fuEufyf[kr LohÑr fd;s x;sμ

1- ekuo lekt ds dY;k.k gsrq Jh jkeÑ".k us tks dqM dgk rFkk
fd;k] mldk izpkj izlkj vkSj euq"; dh 'kkjhfjd] ekufld rFkk
vkè;kfRed mUufr ds fy, buds tSls Hkh iz;ksx gks lds] blds
fy, lgk;rk djuk fe'ku dk mn~ns'; gSA

2- fo'o ds lHkh erksa dk lukru èkeZ dk vax ekurs gq, lHkh
erkoyfEc;ksa ds chp lkSgknZ dh LFkkiuk gsrq Jh jkeÑ".k us tks
dk;ZØe fd;k] mldk lapkyu fe'ku dk ozr gSA

3- ekuo dh HkkSfrd vkSj vkè;kfRed mUufr gsrq ;ksX; O;fDr;ksa
dks f'kf{kr djuk] Je ,oa m|e dks izksRlkgu nsuk vkSj Jh jkeÑ".k
us vU; èkeksZ ds fo"k; esa tks dqN dgk] mldk lekt esa izlkj
djukA

4- Hkkjr ds fbPNqd xzgLFkksa vkSj lU;kfl;ksa dh f'k{kk ds fy, vkJeksa
dh LFkkiuk djuk rFkk ns'kμns'kkUrj dh turk dks f'kf{kr djus
ds mik;ksa dks viukukA

5- ozr èkkj.k djus okyks dks fons'kksa esa Hkstdj ogka LFkkfir vkJeksa
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rFkk Hkkjrh; vkJeksa ds lkeatL; ls vU; vkJeksa dh LFkkiuk
djuk vk;Z lekt ds laLFkkid Lokeh n;kuUn ds thou pfj=k
ls Lokeh th vR;fèkd izHkkfor gq,A vk;Z lekft;ksa dh pkfjf=kd
fo'ks"krk] R;kx] jk"Vª izse lekt lqèkkj vkfn ds og iz'kald cu
x;sA og bu lnxq.kksa dh eqDr daB ls iz'kalk djrs Fks] fdUrq
mudh lkEiznkf;d dV~Vjrk dk fojksèk djus esa Hkh og ihNs
ugha jgrs FksA

^n;kuUn ,saXyks oSfnd dkyst* ykgkSj ds vè;{k ykyk galjkt
vk;Z lekt ds dV~Vj leFkZd FksA dqN vk;Z lkekth fe=k rdZ ns
jgs Fks fd osn ea=kksa dk dsoy ,d gh vFkZ gks ldrk gS fdUrq Lokeh
th dk dguk Fkk fd yksx viuhμviuh cqf¼ ls vyxμvyx vFkZ
fudkyrs gSaA Lokeh th us dgkμ¸ ykykth! vki ftl fo"k; ij
bruk gB dj jgs gSa] mls ge dV~Vj dgrs gSaA ge tkurs gSa fd
bl izdkj dh dV~Vjrk ls vkidks vius lekt ds izpkj esa lgk;rk
feyrh gSA esjk n`<+ fo'okl gS fd euq"; dks vius fo'okl vkSj
èkkj.kk ds vuqlkj mUufr djus ds fy, LorU=k j[kuk pkfg,A ;|fi
;g mUufr èkhjsμèkhjs gksrh gSa] rFkkfi ,slh mUufr LFkkbZ gksrh gSA¸
,d vU; fnu Lokeh th dk vk;Z lekft;ksa ls Jk¼ ds fo"k; esa
'kkL=kkFkZ gqvkA vk;Z lekt Jkèn esa fo'okl ugha djrkA Lokeh th
us vius izcy rdks± dks Jk¼ dk leFkZu fd;k vkSj vk;Z lekft;ksa
dks ijkftr dj fn;kA

Mk- t; jke feJ viuh iqLrd ^Lokeh jke rhFkZμ thou vkSj
n'kZu* esa fy[krs gSaμ¸------ rhFkZjke Lokeh foosdkuUn ds fudVre
lEidZ esa vk;s vkSj muds vkn'kks± ls vR;fèkd izHkkfor gq,A Lokeh
foosdkuUn vkèkqfud ;qx ds izFke ea=k n`"Vk Íf"k Fks] ftUgksaus 'kadjkpk;Z
ds v}Sr osnkUr dks O;ogkfjd :i iznku fd;kA mUgksaus v}Sr osnkUr
dks HkfDr] deZ ns'k lsok] ekuo ek=k dh lsok vkfn vusd igyqvksa
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ls le>usμle>kus dk iz;kl fd;k FkkA Lokeh foosdkuUn ls lk{kkRdkj
muds lRlax vkfn esa rhFkjke dh R;kx vkfn Hkkoukvksa dks vkSj
Hkh vfèkd mn~nhIr dj fn;kA Lokeh foosdkuUn ds vkn'kks± us rhFkjke
dh ewd vkRekuqHkwfr dks ok.kh iznku dhA vkxs py dj rhFkjke
us osnkUr ds ml igyw dh iqu% u;s <ax ls O;k[;k dh] ftldk
funsZ'k Lokeh foosdkuUn igys gh dj pqds FksA¸

caxky ds czkg~e.k vU; lHkh tkfr;ksa dks 'kwnz ekurs Fks tcfd
Lokeh th dh n`f"V esa {kf=k;ksa vkSj oS';ksa dk Hkh vfLrRo FkkA jkeÑ".k
tUefnol ij Lokeh th us ?kks"k.kk dh fd Jh jkeÑ".k ds lHkh
vczkg~e.kf'k";ksa dk O;Kksiohr laLdkj fd;k tk;sxk vkSj Jh 'kjPpUnzpØorhZ
;g laLdkj lEiUu djsaxsA Lokeh th us dgk¸ Jh jkeÑ".k ds lHkh
HkDr czkg~e.k gSA osnksa dh vkKk gS fd czkg~e.k] {kf=k; vkSj oS';
rhuksa o.kksZ dks miu;u laLdkj dk vfèkdkj gSA laLdkj ds vkHkko
esa ;s yksx ozkR; cu x;s gSaA vkt jkeÑ".k ds tUefnol ds iquhr
volj ij os vius vfèkdkj ds vuqlkj {kf=k; ;k oS'; cusaA le;
vkus ij bUgsa czkg~e.k Hkh cukuk iM+sxkA Lokeh th ds bl Økafrdkjh
dk;Z dk :f<+okfn;ksa us izcy fojksèk fd;k Lokeh th bl dk;Z ls
fgUnw lekt ds ,d cgqr cM+s Hkkx esa vk;h ghu Hkkouk dks nwj
djuk pkgrs Fks fdUrq dV~VjiafFk;ksa dks ;g vlg~k; gks x;kA ;Kksiohr
èkkj.k djus okyksa dks lekt esa vusd izdkj l izrkfM+r fd;k x;kA
ml le; Hkys gh ;g dk;Z vkykspuk dk fo"k; cuk] fdUrq ckn
esa caxky dh ;g czg~e.ksrj tkfr;ksa dks blls izsj.kk feyh] os {kf=k;Ro
vkSj oS';Ro xzg.k djus dh ekax djus yxhA fulansg Lokeh th ds
dk;Z dh rqyuk egf"kZ n;kuUn ljLorh ds ^Ñ.koUrks fo'oek;Ze*
ds egku mnk?kks"k ls dh tk ldrh gSA

vR;fèkd ifjJe ds dkj.k Lokeh th dk 'kjhj nqcZy tks pyk
FkkA og dbZ ckj vLoLFk iM+ pqds FksA bèkj og iqu% vLoLFk gks
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x;sA fpfdRldksa us mUgsa tyok;q ifjorZu dk ijke'kZ fn;kA vr%
30 ekpZ 1998 dks og nktZfyax pys x;sA ftu vNwr tkfr;ksa dks
caxkyh lekt Li'kZ djus esa Hkh ladksp djrk Fkk mudh cfLr;ksa
esa tkdj Lokeh th us Lo;a liQkbZ rFkk jksdFkke dk;Z fd;kA mUgksaus
,d lPps osnkUrh dk vkn'kZ LFkkfir djrs gq, nfyrksa] nqcZyksa dh
lsok esa bZ'oj ds n'kZu fd;sA bl dk;Z esa mUgksaus vius izk.kksa dh
Hkh ijokg ugha dhA

Lokeh th dh izsj.kk ls ^izcq¼ Hkkjr* if=kdk dk izdk'ku vkjEHk
gqvk Fkk] ftlds lEiknd Jh flxjkosyw eqnfy;kj FksA dqN fnu iw.kZ
mudk fuèku gks tkus ls if=kdk dk izdk'ku cUn gksus dh fLFkfr
mRiUu gks xbZ FkhA Lokeh th us if=kdk dks vYeksM+k ls izdkf'kr
djus dh O;oLFkk dhA Lokeh Lo:ikuUn dks mldk lEiknd vkSj
Jh lsfo;j dks lapkyd fu;qDr fd;k x;kA Lokeh th us fojtkuUn
dks <kdk Hkstk vkSJ ogka tkdj Jh jkeÑ".k ds mins'kksa dk izpkj
djus dks dgkA Lokeh fojtkuUn us dgkμ¶eSa dqN fnu vkids lkFk
jgdj vkRelk{kkRdkj djuk pkgrk gwaA eq>s dqN fnu vkSj lkèkuk
djus nhft;s rHkh eSa izpkj dk;Z dj ikÅaxk¸A muds bl dFku ls
Lokeh th {kqCèk gks mB vkSj mUgsa MkaVrs gq, cksys ¶LokFkhZ O;fDr
dh rjg viuh gh eqfDr ds fy, iz;Ru djus ij rqe ujd esa
tkvksxs ;fn iw.kZ czg~e dk lk{kkRdkj djuk pkgrs gks rks nwljksa dh
eqfDr esa lgk;d cuksaA vkRe eqfDr dh dkeuk dks lewy u"V djuk
gh loZJs"B lkèku gSA

oLrqr% Lokeh th yksd dY;k.k dks lU;klh dk loksZifj drZO;
ekurs FksA og ugha pkgrs Fks fd lU;klh dsoy vkRe dY:k.k dh
fpUrk djs vkSj lekt ls fojDr gksdj mldk ifjR;kx dj nsA blh
mn~ns'; dks n`f"V esa j[kdj mUgksaus Jh jkeÑ".k fe'ku dh LFkkiuk
dhA mUgksua Lokeh fojtkuUn ls iqu% dgk ¶iQy dh bPNk NksM+dj
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yksd dY:k.k ds ekxZ ij py iM+ks ;fn blds fy, ujd esa Hkh
tkuk iM+s rks dksbZ gkfu ughaA¸ blds ckn dqN nsj ds fy, og
è;ku eXu gks x;s FksA fiQj vka[ks [kksy dj mUgksaus dgk ¶eSa viuh
'kfDr dk rqe yksxkssa esa lapkj d:axk fpark dh dksbZ ckr ugha bZ'oj
lnk rqEgkjs lkFk jgsxkA¸

Lokeh th ekuork dks lcls cM+k èkeZ ekurs Fks vr% og lU;kfl;ksa
dks ekuo cuus dh f'k{kk nsrs FksA og izk;% dgk djrs Fks ¶eSa ,d
,slk èkeZ dk izpkj djuk pkgrk gwa ftlls euq"; iSnk gksA ,d fnu
muds ,d f'k"; us if'peh ns'kksa esa muds Hkk"kk vkSj Hkkjr esa Hkk"k.k
u nsus dk dkj.k tkuuk pkgk rks og cksyş  bl ns'k esa igys Hkwfedk
rS;kj djuh gksxhA if'peh ns'kksa dk okrkoj.k vuqdwy gSA Hkkstu ds
vkHkko esa nqcZy 'kjhj] ncZy eu rFkk jksxμ'kksd] nq[kμnhurk dh
tUe Hkwfe Hkkjr esa Hkk"k.k nsdj D;k gksxk\ igys dqN ,sls O;fDr
rS;kj djus gS tks vius ifjokj dh fpark u djrs gq, ijfgr ds
fy, vkReksRlxZ djus ds fy, rRij gksaA eB dh LFkkiuk dj eSa
dqN cky lU;kfl;ksa dks blds fy, rS;kj dj jgk gwa tks f'k{kk lekfIr
ds vuUr ?kjμ?kj tkdj yksxksa dks ns'k dh nhuμghu n'kk ls voxr
djk,saxs------A f'k{kk ghu] èkeZ foghu] orZeku vèkksxfr ds fo"k; esa
mUgsa le>k dj dgks ¶Hkkb;ksa! mBks tkxks vkSj fdrus fnu lks;s jgksxs]
'kkL=kksa ds egku vFkZ dks mUgsa ljy Hkk"kk esa le>k nksA brus fnuksa
rd bl ns'k ds èkeZ ij czkg~e.kksa dk ,dkfèkdkj jgkA dky ds izokg
ls vc og le; ugha jgk tks ,slh O;oLFkk djks fd lHkh yksx
èkeZ dks xzg.k dj ldsaA lHkh dks le>k nks czkg~e.kksa dh rjg mudk
Hkh èkeZ ij vfèkdkj gSA Åapμuhp lHkh dks bl vfXu ea=k dh nh{kk
nks vU;Fkk rqEgkjs vè;;u dks fèkDdkj gS-------tkdj ;g lHkh dks
;g ckr lquk nks fd muesa vuar 'kfDr gSA ml 'kfDr dks tkx`r
djks] viuh eqfDr ls D;k gksxk\ eqfDr dh dkeuk Hkh rks LokFkZijk;.krkdh
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pje lhek gSA igys bl izdkj dh Hkwfedk rS;kj djks ckn esa eq>
tSls gtkjksa foosdkuUn Hkk"k.k nsus ds fy, lalkj esa tUe ysaxs bl
fo"k; ij fpUrk u djks---------A¸

19 twu 1899 bXySaM dh ;k=kk ij py iM+us ls igys Lokeh
th us csyqM+ eB esa ^lU;kfl;ksa dk vkn'kZ* fo"k; ij O;k[;k;u
fn;k blesa mUgksaus lU;kfl;ksa ds fuEufyf[kr drZO;ksa dk mYys[k fd;kμ

1- lU;kfl;ksa dks ifjfgr dh dkeuk esa vkRe cfynku ds fy, rS;kj
jguk pkfg,A

2- orZeku esa xqiQk esa cSBdj è;ku djrs gq, nsg R;kx djus dh
vko';drk ugha gSA vkt Js; ds iFk ij c<+rs gq, ekuo ek=k
dh eqfDr gsrq lgk;rk djuh gksxhA

3- lU;klh xEHkhj è;ku ds lkFk gh eB dh Hkwfe ij gy pykus
ds fy, Hkh rS;kj jgsA mUgsa 'kL=kksa dh ehekalk ds lkFk gh eB
dh Hkwfe esa mRiUu vUu dks cktkj esa ys tkdj cspus ds fy,
rRij jguk pkfg,A

4- izR;sd lU;klh ;kn j[ksxk fd eB dk mn~ns'; ^ekuo* rS;kj
djuk gSA ân; L=kh dh rjg dksey gksrs gq, Hkh 'kjhj o eu
ln`<+ jgsaA Lokèkhurk dh bPNk gks] fdUrq fouezrk cuh jgsA n`<+
fpRr gksdj nwljs ds nq[k esa vkalw cgkus gksaxsA

dkaxzsl dk 1900 dk vfèkos'ku ykgkSj esa gqvk FkkA bldh vè;{krk
djrs gq, U;k;ewfrZ xksfoUn egknso jkukMs u lU;kfl;ksa ds fy, czg~ep;Z
dh vfuok;Zrk dh vkykspuk dh Fkh mUgksaus dgk Fkk fd oSfnd ;qx
esa tkfr izFkk dk vHkko FkkA vusd fookfgr Íf"k Hkh lekt ds
usrk gksrs Fks lU;klh ughaA mudk ;g Hkh dguk Fkk fd ml ;qx
esa L=kh iq#"k lHkh LorU=k Fks] dBksj la;e tSlh dksbZ Hkkouk ugha
FkhA ekuo ds lq[kksa dk lHkh iwjh rjg miHkksx djrs FksA Jh jkukMs
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us ;g Hkh dgk Fkk fd fl[k èkeZ ds lHkh xq# fookfgr FksA Jh
jkukMs ds rdksZ ds fojksèk esa ek;korh vkJe esa Lokeh th us ^Jh
jkukMs ds Hkk"k.k dh lekykspuk* uked fucUèk fy[kk ftlesa mUgksaus
Li"V fd;k fd fookfgr rFkk czg~epkjh èkeZpk;Z mrus gh izkphu gS
ftrus fd osnA

Lokeh th dk LokLF; fujUrj fxjrk tk jgk FkkA vkS"kfèk lsou
rFkk ijgst ls og fojDr ls gks x;sA twu 1902 esa og lHkh dk;ksZ
ls mnlhurk O;Dr djus yxsA 17 twu dks mUgksaus Lokeh 'kq¼kuUn
ls iapkax eaxk;kA og dkiQh nsj rd iapkax ns[krs jgs dksbZ le>
ugha ik;k fd og ,slk D;ksa dj jgs gSaA 1 tqykbZ dks Lokeh th
eB ds foLr`r eSnku esa ?kwe jgs FksA lglk ,d LFkku ij ladsr
djrs gq, os cksys ¶nsgkolku gksus ij esjk vfUre laLdkj blh LFkku
ij djuk¸ dksbZ dqN u dg ldk] lc ykSV vk;sA nwljs fnu cqèkokj
vkSj ,dkn'kh Fkh Lokeh th us miokl j[kk FkkA izkr% dky mUgksaus
Lo;a lcdks Hkkstu ijkslk] blds ckn lcds gkFk èkqyk;s rFkk Lo;a
mUgsa rkSfy;s ls ikSNkA vLoLFkrk ds dkj.k og bu fnuksa lcds lkFk
cSBdj Hkkstu ugha djrs Fks fdUrq bl fnu mUgksaus lHkh ds lkFk
cSBdj Hkkstu fd;kA og izlUufpRr tku iM+rs Fks vkSj mudk dguk
Fkk fd vkt og Lo;a dks LoLFk vuqHko dj jgs gSaA Hkkstu ds ckn
og fo|kfFkZ;ksa dks rhu ?kaVs rd y?kq dkSeqnh i<+krs jgsA

laè;k dh vkjrh ds ckn og vius dejs esa pys x;s vkSj vius
lg;ksxh czg~epkjh ls cksys ¶dejs dh lHkh f[kM+fd;ka [kksy nkş
f[kM+fd;ka [kqyus ij og xaxk rV dh vksj ns[kus yxs blds ckn
mUgksaus ml czg~epkjh dks ckgj tkdj ti djus dks dgkA Lo;a Hkh
ekyk ysdj ineklu esa cSBdj ti djus yxsA ,d ?k.Vs dk tki
djus ds ckn og ysV x;sA mUgksaus ckgj cSBs czg~epkjh dks Hkhrj
cqykdj ia[kk >yus dks dgkA Lokeh th dh ekyk muds gkFk esa
gh FkhA czg~epkjh ia[kk >yus yxk dqN nsj ckn mlus Lokeh th
ds eqag ls dqN vLi"V 'kCn lqus blds lkFk gh mUgksaus nks xgjh
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lkals yh vkSj mudk flj ,d vksj yq<+d x;kA czg~epkjh dks dqN
Hkh le> esa ugha vk;k oks nkSM+rk gqvk ckgj vk;kA mlus vU; yksxksa
dks bl fo"k; esa crk;k lHkh HkkxsμHkkxs vUnj x;s mUgksaus ns[kk fd
;qx iq#"k Lokeh foosdkuUn czg~eyhu gks x;s FksA

lUnHkZμ
1- Lokeh foosdkuUn pfj=k ckyd foosdkuUnμHkkLdjs'ojkuUn i`"B 4
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Lokeh foosdkuUn dk uO; osnkUr n'kZu

MkW- c`ts'k pUæ f=kikBh
vfl- izks-]

jkek ih-th- dkyst]
fpugV] y[kuÅ

osnkUr ^osn* 'kCn ls cuk gS vkSj ^osn* dk vFkZ gS KkuA leLr
Kku osn gS vkSj bZ'oj dks Hkk¡fr vuUr gSA dksbZ O;fDr Kku dh
dHkh l`f"V ugha djrkA D;k rqeus dHkh Kku dk ltZu gksrs ns[kk
gS\ Kku dk vUos"k.k ek=k gksrk gSμ vko`r dk vukoj.k gksrk gSA
Kku lnk ;gh gS] D;ksafd og Lo;a bZ'oj gSA vrhr] orZeku] vukxr
bu rhuksa dk Kku ge lcesa fo] eku gSA ge mldk vuqlaèkku ek=k
djrs gSa] vkSj dqN ughaA ;s lkjs Kku Lo;a bZ'oj gSA osn laLÑr
Hkk"kk ds egku~ xzUFk gSaA ge vius ns'k esa osnikBh ds leeq[k ureLrd
gksrs gSa] HkkSfrd 'kkL=k ds fo'ks"kK dh ge dksbZ fpark ugha djrsA ;g
vUèkfo'okl gh gSA ;g fcYdqy gh osnkur ughaA ;g dksjk tM+okn
gSA bZ'oj ds fy, leLr Kku ifo=k gSA Kku gh bZ'oj gSA vuur
Kku iw.kZ ek=kk esa izR;sd thoèkkjh esa fufgr gSA rqe okLro esa vKkuh
ugha] Hkys gh ,slk fn[kk;h iM+sA rqeesa ls izR;sd bZ'ojkorkj gSA rqe
loZ 'kfDrlEiUu lokZUr;kZeh] fnO;Lo:i ds vorkj gksA gks ldrk
gS] esjh ckrksa ij rqEgsa g¡lh vk;s] fdUrq og le; nwj ugha] tc
rqe bls le> ldksxsA rqEgsa le>uk iM+sxkA dksbZ ihNs ugha jgus ik;sxkA

Hkkjr esa lEiznk;ksa dk vkjEHk rks liQyrkiwoZd gks tkrk gS] fdUrq
dqN gh o"kks± esa os blfy, fnoaxr gks tkrs gSa fd muds ihNs dksbZ
xzUFk ugha gksrkA ;gh vU; ns'kksa esa gksrk gSA ,dRooknh vkUnksyu
ds mRFkku vkSj iru ds bfrgkl dks yksA og rqEgkjs jk"Vª ds loksZPp
fpUru dk izrhd gSA esFkkfMLV] cSfIVLV vkSj brj bZlkbZ lEiznk;ksa
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dh Hkkafr mldk izpkj D;ksa ugha gks ldk\ dkj.k Li"V gSA mldk
viuk dksbZ xzUFk u FkkA Bhd foijhr ;gwfn;ksa dks ns[kksA eqV~Bh Hkj
yksx] gj jk"Vª ls [knsM+s tkdj Hkh la?kfVr gSa] D;ksafd mudk viuk
èkeZxzUFkksa dh cnkSyr gh thfor gS\ vkt ftrus Hkh thfor èkeZ gSa]
muesa ls izR;sd dk viuk Lora=kk èkeZxzUFk gSA èkeZ dh nwljh vko';drk
gS O;fDr fo'ks"k ds izfr iwT; HkkoA ;g fof'k"V O;fDr fo'o ds
Lokeh ;k egku~ mins'kd ds :i esa iwtk tkrk gSaA euq"; ds fy,
fdlh nsgèkkjh ekuo dh mikluk djuk vfuok;Z gSA dksbZ vorkjh
iq#"k] iSxEcj ;k egku~ usrk ekuo gks pkfg, ghA lkjs èkeks± esa vkt
;gh ckr fn[kk;h iM+sxhA fgUnw vkSj bZlkbZ èkeks± esa vorkj dh ekU;rk
gSA cks¼] bLyke] ;gwnh vkfn èkeks± esa iSxEcj dks xkSjoiw.kZ LFkku izkIr
gSA ysfdu y{; lcdk leku gSμ mudh iwtkμ Hkkouk fdlh O;fDr
;k O;fDr leqnk; ij dsfUær gSA

fdlh iSxEcj dk vkfoHkkZo gksrk gSA og vius vuq;kf;;ksa dks
gj rjg ds iqjLdkjksa dk opu vkSj vuqlj.k u djus okyksa dks fpjUru
ujd dh èkedh nsrk gS vkSj bl izdkj og vius iUFk dk izpkj
djrk gSA orZeku lkjs izpkj 'khy èkeZ ?kksj dV~VjiaFkh gSA dksbZ lEiznk;
vU; lEiznk;ksa ls ftruh ?k`.kk djsxk] mruk gh og liQy gksxk vkSj
vius vuq;kf;;ksa dh la[;k mRrjksrj c<+krk tk;sxkA lalkj ds vfèkdrj
Hkkxksa esa Hkze.k djus ds mijkUr vkSj fofoèk tkfr;ksa ds eè; jgus
,oa fo'o dh orZeku fLFkfr dks è;ku esa j[krs gq, eSa blh fu"d"kZ
ij igq¡pk gw¡ fd fo'ocUèkqRo ds lEcUèk esa bruh ckrsa gksrs jgus
ij Hkh izLrqr fLFkfr pyrh gh jgsxhA

nwljs] og O;fDr fo'ks"k dh vjkèkuk dks vkSj Hkh vfèkd vxzká
ekurk gSA rqesa ls osnkUr ds fo|kFkhZ osnkUr ls vk'k; mifu'kn~ gSμ
tkurs gSa fd dsoy ;gh èkeZ fdlh O;fDrμfo'ks"k ls fpidk ugha
gSA dksbZ Hkh ,d L=kh ;k iq#"k osnkfur;ksa dh vkjkèkuk dk ik=k ugha
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cu ldk gSA ;g lEHko Hkh ughaA dksbZ ekuo fdlh i{kh ;k dhV
dh vis{kk vfèkd iwT; ugha gksrkA ge lc HkkbZ gSA vUrj dsoy
ifj.kke dk gS tks {kæ dhV gS] fcYdqy ogh eSa Hkh gw¡A bl izdkj
rqe ns[krs gks fd osnkUr esa] fdlh O;fDr dk gekjs vkxs [kM+k gksuk]
vkSj ge lcdk mldh vkjkèkuk djuk] mldk gesa ?klhVrs gq, vkxs
c<+kuk vkSj gekjk m¼kj djuk] bldh lEHkkouk gh ugha gSA osnkUr
vkidks ;g lc ugha nsrkA dksbZ xzUFk ugha] iwtk ds fy, dksbZ O;fDr
ugha] dqN Hkh ughaA

lqjyksd esa jgdj gekjh vuqHkwfr ds fcuk gh lalkj dh xfrfofèk
dk vk;kstu djus okys] vius yhyk ds fy, 'kwU; ls gekjk ltZu
djus okys vkSj fut ifjrks"k ds fy, gesa vkin~xzLr djus okys bZ'oj
dh txg osnkUr lokZUr;kZeh loZO;kid bZ'oj dk fu:i.k djrk gSA
bl jk"Vª ls rks jktjkts'oj dh fonkbZ gks pqdh gSA ysfdu osnkUr
ls rks LoxZ dk lkezkT; lgL=kksa o"kZ iwoZ gh yqIr gks x;k FkkA

dksbZ èkeZxzUFk ugha] dksbZ O;fDr (vorkj) ugha] dksbZ lxq.k bZ'oj
ughaA bu lHkh dks tkuk gksxkA fiQj bfUæ;ksa dks Hkh tkuk iM+sxkA ge
bfUæ;ksa ds nkl ugha jg ldrsA vHkh ge ciQhZyh unh ls B.M fBBqjdj
ejus okyksa dh Hkkafr] vkc¼ gSaA lks tkus dh ,slh cyorh bZ";kZ
}kjk os yksx vkØkUr gS fd tc muds lkFkh mUgsa e`R;q ls ltx
dj tkxzr djuk pkfgrs gSa] rks os dgrs gSa] ¶tku tk; cyk lsA
ysfdu uhan gjke u gksus ik;sA¸ ge bfUæ;μlq[k dh lLrh oLrq
ds f'kdkj gSa] Hkys gh mlesa gekjk loZuk'k gh D;ksa u gksA geus
;g Hkqyk fn;k gS fd thou esa vkSj vfèkd egku~ oLrk,¡ gSaA

,d fgUnw ikSjkf.kd dFkk gS fd bZ'oj us ,d ckj èkjrh ij
'kwØkorkj fy;kA mudh ,d 'kqØh Hkh FkhA dkykUrj esa muds dbZ
'kwØ lUrkusa gqbZA vius ifjokj okyksa ds chp os cM+s pSu ls jgsA
dhpM+ esa ykSVrs gq, os [kwc eLr FksA os viuh fnO; efgek ,oa
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izHkqrk Hkwy cSBsA nsork cM+s fpfUrr gq,A os èkjrh ij mrj vk;s vkSj
muls 'kwØμ 'kjhj R;kxdj nsoyksd ykSV pyus dh fourh djus
yxsA bZ'oj us mudh ,d u lquh vkSj mu lcdks nqRdkj fn;kA
os cksys] ¶eSa cM+k izlUu gw¡ vkSj bl jax esa Hkax ns[kuk ugha pkgrk
gw¡A¸ dksbZ pkjk u ns[k nsorkvksa us izHkq dk 'kwØμ 'kjhj u"V dj
fn;kA rR{k.k bZ'oj dh fnO; HkO;rk ykSV vk;h vkSj os cM+s fofLer
Fks fd 'kwØμfLFkfr esa os izlUu jgs dSls!

ge bldks 'kuS% 'kuS% le> ldsaxs vkSj rc ge ns[ksaxs fd LoxZ
vkfn lc dqN ;gh gSa] blh {k.k gS vkSj fnO; lRrk ij vH;klksa
ds vfrfjDr vkSj dqN ugha gSA ;g lÙkk lHkhμyksdksa ,oa Loxks± ls
c<+dj gSA yksxksa dk fopkj gSa fd ;g lalkj =kqfViw.kZ gS vkSj os dYiuk
djrs gSa fd LoxZ dgha vU;=k gSA ;g lalkj cqjk ugha gSA rqe tkuksa
rks ;g lk{kkr~ bZ'oj gSA bldk cksèk Hkh nwHkj gS vkSj bl ij fo'okl
djuk vkSj Hkh nq"dj gSA dy iQk¡lh ij yVdk;k tkus okyk gR;kjk
Hkh bZ'oj gS] iw.kZ czá gSA vo'; gh ;g fo"k; tfVy gS] ij og
cksèkxE; gks ldrk gSA

euq"; dks dksbZ lgk;rk ugha izkIr gksus dhA u dksbZ lgk;rk
dHkh feyh] fey jgh gS vkSj u feysxh ghA lgk;rk dh vko';drk
Hkh D;k\ rqe iq#"k vkSj L=kh ugha gks\ D;k i`Foh ds ikyd dks
nwljksa dh lgk;rk pkfg,\ D;k rqe yfTtr ugha gksrs\ rqe [kkd
cu tkvks rks rqEgsa enn feysxhA ij rqe rks vkRe :i gksA Lo;a
dfBukb;ksa ls NqVdkjk ikvksA dksbZ rqEgkjk lgk;d ugha gS vkSj u
dHkh gksxkA viuh j{kk Lo;a djksA ;g lkspuk fd dksbZ lgk;d gSa]
ehBk liuk ek=k gSA mlls dksbZ ykHk ugha gksus dkA

,d ckj ,d bZlkZ esjs ikl vk;k vkSj cksykμ¶vki ?kksj ikih
gSA¸ eSaus tokc fn;kμ¶th gk¡! eSa ikih gw¡A vki viuk dke nsf[k,A¸
og bZlkbZ izpkjd FkkA mlus eq>s rax djuk u NksM+kA eSa tc mls
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ns[krk gw¡] rks Hkkx [kM+k gksrk gw¡A og dgus yxkμ¶esjs ikl vkids
HkykbZ ds fy, dqN mik; gSaA vki ikih gSa vkSj ujd esa fxjus tk
jgs gSaA¸ esjk tokc Fkkμ¶cgqr [kwc! vkSj dqN\¸ eSaus mlls iz'u
fd;kμ ¶vki dgk¡ tkus okys gS\¸ og cksy mBkμ ¶eSa LoxZ tkus
okyk gw¡A¸ eSaus crk fn;kμ ¶eSa ujd tkÅ¡xkA¸ ml fnu ls mlus
fi.M NksM+ fn;kA

vkRek ds {ks=k esa Hkh tgk¡μrgk¡ {kqæ okluk,¡ iz{ksfir gksus yxh
gSA eSa dbZ izsrkRek lEcUèkh lHkkvksa esa x;k gw¡A muesa ls ,d eSa ,d
efgyk lHkkus=kh FkhA os eq>ls cksyhμ¶vkidh ekrkth vkSj vkids
firkeg esjs ;gk¡ vkrs gSaA¸ mUgksaus dgk fd ¶mUgksaus esjk vfHkoknu
fd;k vkSj eq>ls ckrsa dhA¸ fdUrq ekrkth vHkh thfor gS! yksxksa
dk ;g fiz; fo"k; lk gks x;k gS fd ejus ds ckn Hkh muds lxs
lEcUèkh lqifjfpr 'kjhj esa gh th jgs gSa vkSj izsrkReoknh muds
vUèkfo'okl dk iQk;nk mBkrs gSa eq>s cM+k nq%[k gksxk fd esjs LoxhZ;
firk vius mlh f?kukSus 'kjhj dks vHkh Hkh èkkj.k fd;s gq, gSA muds
lHkh firj tM+ko`r gSa] blls yksxksa dks lkURouk feyrh gSA ,d lhu
ij bZlk elhg esjs lkeus gkftj djk;s x;sA eSa iwN cSBk] ¶izHkks]
vki dSls gSa\¸ esjs fy;s ;s lHkh ckrsa fujk'kktud gSaA ;fn og lUr
egkiq#"k vHkh Hkh 'kjhjèkkjh gSa] rks ge cspkjs thoèkkfj;ksa dk D;k
gksxk\ izsrReokfn;ksa us mu cqyk;s x;s lTtuksa esa ls fdlh dks Nwus
ugha fn;kA ;fn og lc lp Hkh gS] rks Hkh eq>s mudh vko';drk
ughaA eSa lksprk gw¡μ ¶ek¡!ek¡! ;s ukfLrd lpeqp yksxksa dh ;gh leqfpr
lkalk gSA dsoy iapsfUæ;ksa dh okluk ek=k gSaA ;gk¡ ds inkFkks± ls r`Ir
u gksdj ejus ds ckn Hkh mUgha dks vkSj vfèkd ikus ds bPNqd
gSA¸

;g osnkUr loZ=k gS] dsoy rqEgsa mlls voxr gksuk gSA ;s fujFkZd
fo'okliqat ,oa vUèkfo'okl lewg gh gekjh izxfr esa ckèkd gSA vxj
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lEHko gks rks ge bUgsa nwj iQsads vkSj ;g le>sa fd bZ'oj lR;μvkRek
ds }kjk ,d mikL; vkRek gSA vc vfèkd cuus dk iz;Ru er djksA
HkkSfrdrk dks nwj gVkvks! bZ'oj dh èkkj.kk ;FkkFkZr% vkè;kfRed gksuh
pkfg,A bZ'oj lEcUèkh vU; vkn'kZ tks Ulwukfèkd :i esa tM+okn
ls izsfjr gSa] mUgsa vo'; gh fonk nksA tc ekuo vfèkdkfèkd
vkè;kfRed gksxk] rks mls fujFkZd fopkjksa dks nwj iQsaduk gksxk] mUgsa
ihNs NksM+ vkuk gksxkA oLrqr% izR;sd ns'k esa dqN ,sls iq#"k gq, gSa]
tks HkkSfrdrk ds ifjR;kx ds fy, 'kfDreku gks ,oa vkRek ds vej
vkyksd esa [kM+s gksdj vkRek dh vkRek ls vkjkèkuk djrs gSaA

lkjs lalkj esa èkeZ{ks=k esa dk;Z djus okys O;fDr;ksa esa cgqrsjs okLro
esa jktuhfrd dk;ZdrkZ gh jgs gSaA ;gh ekuo bfrgkl jgk gSA fdlh
ls le>kSrk u djrs gq, 'kk;n gh mUgksaus lR; dk vuq'khyu fd;k
gks] os yksx lnk gh lewg ;k lekt ukeèkkjh bZ'oj ds mikld jgs
gSA vfèkdrj tuleqnk; ds vUèkfo'oklksa vkSj nqcZyrkvksa ds leFkZd
ls gh mudk lEcUèk jgk gSA izÑfr ij fot;μizkfIr mudk y{;
ugha] cfYd vius dks izÑfr ds vuqdwy cukus esa yxs jguk mudk
lkè; gSμ vkSj dqN ughaA Hkkjr esa tkdj fdlh u;s èkeZ dk izpkj
djksμos viuk dku gVk ysaxsA ysfdu ;fn rqe crkvksa fd ;g osn
ls mn~Hkr gS] rc os dgsaxs] ^;g Bhd gSA* eSa ;gk¡ bl er f'k{kk
ns ldrk gw¡] fdUrq rqeesa ls ,sl fdrus gSa] tks bls è;kuiwoZd Lohdkj
djsaxs\ ij ;g iw.kZr;k lR; gS] vkSj eq>s rqEgkjs fy, bldk izfriknu
djuk gh gSA

bZlk elhg ds mn~xkj Fks] ¶ije firk vkSj eSa nksuksa vfHkUu gS*]
vkSj rqe bls nqgjkrs gks] fiQj Hkh euq"; ds fy, ;g lgk;d fl¼
ugha gqvkA yxHkx chl lfn;ksa rd ekuo bl mn~xkj dk eeZ u
tku ldsA bZlk ekuoksa ds j{kd Bgjk;s x;sA os bZ'oj vkSj ge dhM+s
gSA ;gh gky Hkkjr esa Hkh gSA gj ns'k esa ;gh èkkj.kk izR;sd lEiznk;
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fo'ks"k dh jh<+ gSA lSadM+ksa] gtkjksa o"kks± ls nqfu;k esa yk[kksaμdjksM+ks
dh la[;k esa txnh'oj] vorkjh iq#"k] m¼kjd] iSxEcj vkfn dh
vkjkèkuk O;fDr dks izsfjr djrh vk;h gSA yksxksa dks ;gh fl[kk;k
x;k gS f'kdos vlgk; gSa] nq%[kh tho gS vkSj eqfDr ds fy, fdlh
O;fDr fo'ks"k ;k O;fDr lewg ij gh mudks vkfJr jguk gSA bu
fo'okl Hkkoukvksa esa vn~Hkqr rRo gS vo';A fdUrq os viuh pjekoLFkk
esa Hkh èkeZ dh f'k'kq 'kkyk,¡ ek=k gSa] vkSj muls fdlh dks dksbZ [kkl
lgk;rk ugha feyhA ekuo ,d izdkj ds leeksgu ds }kjk vfr
vèkekZoLFkk dks izkIr gks x;k gSA gk¡] bl n'kk esa Hkh dqN ,sls fLFkfrizK
yksx gSa tks bl eksgμtky dks dkV iQsadrs gSA egkiq#"kksa ds vkfoHkkZo
dk vuqdwy le; vk;sxk vkSj muds lrr iz;kl ls èkeZ dh ;s
f'k'kq 'kkyk,¡ fou"V gks tk;sxh vkSj ;FkkFkZ èkeZμvkRek ls vkRek dh
vkjkèkukμvfèkd ltho vkSj 'kfDr'kkyh gks ldsxkA

orZeku f'k{kk O;oLFkk esa Lokeh foosdkuUn ds f'k{kkμn'kZu
dk egÙoμorZeku le; esa gekjk jk"Vª dbZ leL;kvksa ls tw> jgk
gSA buesa ls vfèkdka'k leL;kvksa dh tM+ gS f'k{kk dk vHkkoA vxj
ge vius jk"Vª dh mUufr pkgrs gSa rks bu leL;kvksa dks tM+ ls
lekIr djuk gksxkA bldk mik; ge Lokeh foosdkuUn ds f'k{kkμn'kZu
ls izkIr dj ldrs gSaA ,d ns'kHkDr gksus ds ukrs foosdkuUn tuμtu
ds fy, f'k{kk dks vko';d ekurs Fks tks mudh utj esa jk"Vª dh
mUufr dk ,d ek=k laHko ekxZ gSA muds vuqlkj f'k{kk og gS tks
vanj ls ckgj dh rjiQ vk;s u fd ckgj ls Fkksik tk;sA blds vkèkkj
esa Lokehth us èkkfeZd mRFkku ,oa vkReKku dks j[kkA bUgha ls f'k{kk
esa vkRekuq'kklu dh izo`fÙk vkrh gSA f'k{kk dk mís'; ek=k èkuksiktZu
ugha vfirq bldk pje y{; gS laiw.kZ ekuo dk fuekZ.kA f'k{kk ds
ekè;e ls gh LoèkeZ dh izkfIr] pfj=k fuekZ.k] ekufld n`<+rk ,oa
cqf¼ dh rh{.krk vkrh gSA lkFk gh foosdkuUn us 'kkjhfjd LokLF;
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,oa (thfodksUeq[kh) izk;ksfxd f'k{kk ij Hkh cy fn;kA bu y{;ksa
dh izkfIr ds fy, dfBu ifjJe] vkLFkk] fl¼kar] ,dkxzrk ,oa viuh
xyfr;ksa ls lh[kus dh dyk vkuh pkfg,A bu lcdk ikyu djrs
gq, f'k{kd ,oa fo|kFkhZ lgh f'k{kk i¼fr ij pydj vius y{;
dh izkfIr dj ldrs gSaA foosdkuUn us f'k{kk ds ljyhdj.k ij fo'ks"k
tksj fn;kA muds vuqlkj cPpksa dks uSlfxZd fodkl gsrq NksM+ nsuk
pkfg, ogha f'k{kd dk dÙkZO; gS fd og ekxZ dh ckèkk,¡ gVkrk
gqvk lkFk jgsA bl izdkj foosdkuUn us gesa ,d ,slk ekxZ fn[kk;k
ftl ij pydj ge jk"Vª dh mUufr dk liuk lkdkj dj ldsA

Hkkjro"kZ esa ge f'k{kk dks eks{k ds mik; ds :i esa ns[krs gSaA
;gk¡ f'k{kk og ekè;e gS ftlls pfj=k ds ekgure xq.kksa dks izkIr
fd;k tk ldrk gSA ;gh f'k{kk dk egÙke mís'; gSA ijUrq bu lcls
igys f'k{kk og daqth gS tks jkstejkZ ds dqN ewyHkwr ,oa O;ogkfjd
leL;k :ih rkys dks [kksy ldsA

ge lHkh orZeku f'k{kk O;oLFkk esa vk;h [kkfe;ksa dh ckr djrs
gSaA blds izHkkoμ nq"izHkko dh vkykspuk djrs gSaA ijUrq fliQZ dfe;k¡
fxukus ls gekjk dke iwjk ugha gks tkrk gSA ;fn gesa f'k{kk O;oLFkk
dks ldkjkRed :i ls cnyuk gS rks fdlh vkèkkjHkwr fl¼kar dk
lgkjk ysuk gksxk vkSj bl {ks=k esa orZeku f'k{kk esa vkn'kZμiq#"k ds
:i esa eq>s Lokeh foosdkuUn dk uke lokZfèkd lkFkZd izrhr gksrk
gSA foosdkuUn vkt Hkh mrus gh izklafxd gSa] ftrus fd os vius
thoudky esa FksA muds f'k{kk lacaèkh fopkj ftrus xgjs vkn'kZ ls
tqM+s gSa mrus gh O;ogkfjd Hkh gSaA ;gk¡ gesa n'kZu ,oa izk;ksfxdrk
dk vuwBk laxe ns[kus dks feyrk gSA

foosdkuUn ds f'k{kk n'kZu dks le>us ds Øe esa nks eq[; fcUnq
vkrs gSa μ tu@lkoZtfud f'k{kk ,oa èkeZA

tuμf'k{kkμ fo'o dk dksbZ Hkh ns'k vf'kf{kr turk ds lkFk
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fodflr ugha gks ldrk gSA foosdkuUn us if'pe ds ns'kksa dh ;k=kk
dh ,oa ns[kk fd ogk¡ lEiUurk rFkk le`f¼ gS tcfd gekjs ns'k
esa xjhch ,oa vHkkoA bl varj dk dkj.k mUgksaus f'k{kk esa gh ik;kA

vkt Hkh gekjk Hkkjro"kZ nfjærk] Hkw[k] vlkekftdrk] rRo]
vijkèk] csjkstxkjh] vkfFkZd ladV] vKku tSls leL;kvksa ls tw> jgk
gSA buls la?k"kZ }kjk fot; ikus ds fy, Hkh ge foosdkuUn ds fn[kk;s
gq, jkLrs ij py ldrs gSaA foosdkuUn lnk ls xjhcksa ,oa detksjksa
ds ije fe=k jgs gSaA vlgk; Hkkjrh; turk dk mRFkku mudk izeq[k
mís'; jgk gSA blds lekèkku ,oa fodkl ds fy, f'k{kk dks gh mUgksaus
viuk gfFk;kj cuk;kA ,d lPps ns'kHkDr ds :i esa os lnk gh
Hkkjr dh fujhg turk ds izfr laosnu'khy jgsA Lokeh th ds 'kCnksa
esa tc rd gekjs ns'k esa yk[kksa yksx Hkw[k vkSj vKku esa thouμ;kiu
djsaxs_ eSa gj ml balku dks fo'okl?kkrh BgjkÅ¡xk tks mu yk[kksa
yksxksa dh dher ij f'k{kk izkIr dj jgs gSa vkSj mu yksxkssa ij è;ku
ek=k ugha nsrs gSaA ;g gekjk jk"Vªh; iki gS fd ge turk dks vuns[kk
djsa vkSj ;gh ,dek=k dkj.k gS fd gekjk ns'k voufr ds ekxZ ij
py iM+k gSA dksbZ Hkh jktuhfrd iz;kl ns'k dk m¼kj rc rd ugha
dj ldrh tc rd fd turk vPNh rjg f'kf{kr u gks ,oa mls
Hkjiwj iks"k.kμlaj{k.k u feysA

f'k{kk rHkh lkFkZd gksxh tc og tuμtu rd igq¡ps D;ksafd
,dμ,d O;fDr ls gh lekt curk gSA ;g f'k{kk gh yksxksa esa vkRe
lEeku dh Hkkouk dks c<+k;sxh rFkk iw.kZ f'kf{kr O;fDr gh vius
ns'k dh mUufr esa lfØ; Hkwfedk vnk dj ldrk gSA

èkeZμ Hkkjro"kZ esa Hkk"kk] tkfr] laLÑfr vkfn dh fofoèkrk gS
blfy, turk esa f'k{kk dk vkykspd fc[kjus gsrq ,d lkoZtfud
,oa lkekU; eap dh vko';drk gSA Lokeh foosdkuUn us èkeZ dks
gh bl eap ds :i esa viuk;kA
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;gk¡ èkeZ ls rkRi;Z fdlh lEiznk; fo'ks"k] tSlsμ fgUnw ;k bZlkbZ
ls ugha gSA èkeZ vFkkZr~ os 'kk'or rRo tks euq"; dks vkRecksèk djokus
esa lgk;d gksrs gksaA ;g vkRecksèk gh yksxksa ds eè; lHkh izdkj
ds HksnμHkko dks lekIr dj nsrk gSA ge vU; lHkh dks vkReor
gh ns[kus yxrs gSaA blls vkRefo'okl c<+rk gSA ekufld {kerk esa
o`f¼ gksrh gSA ;g vkarfjd 'kfDr gh èkeZ gS ,oa Bhd blds foijhr
fdlh Hkh izzdkj dh ekufld detksjh gh iki gSA ;g detksjh gj
izdkj ds cqjs deZ ,oa cqjh lksp ds ewy esa gSA

foosdkuUn mifu"knksa dh lgk;rk ls 'kfDr] fuHkZ;rk ,oa lR;
dk lans'k nsrs gSa_ tks fdlh Hkh èkeZ dh izkjafHkd 'krZ gS vkSj ;gh
f'k{kk ds izlkj esa Hkh egRoiw.kZ Hkwfedk vnk djrk gSA

vc ge ns[krs gSa foosdkuUn ds fy, f'k{kk dk D;k rkRi;Z gSμ

" Education is the manifestation of perfection already
in man."

(vFkkZrμ f'k{kk euq"; ds varj esa igys ls fLFkr iw.kZrk dks
O;Dr djus dk ekè;e gSA)

okLrfod Kku dHkh ckgj ls ugha vkrk ;g O;fDr ds varj
esa vkfo"Ñr gksrk gSA ;g Lor% Ks; gSA f'k{kk dk dk;Z gS efLr"d@
eu esa mifLFkr Kku dks vkoj.k eqDr djuk rRdkyhu fo'ofo|ky;
dh f'k{kk ij fVIi.kh djrs gq, Lokeh th us dgk fd ;g ek=k ,d
e'khu gS tks rRijrk ls dk;kZy; esa dke djus okys deZpkjh mRiUu
djrh gSA ;g yksxksa dks muds fo'okl ls vkLFkk ls oafpr dj nsrh
gSA f'k{kk dks mu lwpukvksa ds lerqY; le>uk Hkh xyr gS ftUgsa
fnekx esa Hkj fn;k tkrk gS] tks Lo;a esa gh my>dj jg tkrh gSa
,oa thou Hkj mudk dksbZ lkFkZd mi;ksx ugha gks ikrk gSA

blds foijhr f'k{kk dk mís'; gksuk pkfg, LoèkeZ dh izkfIr]
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pfj=kμfuekZ.k] efLr"d dk fodkl (ckSf¼d fodkl)] cqf¼ dh
rh{.krk ,oa vkRefuHkZjrkA

LoèkeZ dh izkfIrμ izR;sd O;fDr dk fodkl ,d vuks[ks rjhds
ls gksrk gSA dksbZ fdlh dh udy djs ,slk laHko ughaA ckgjh ncko
}kjk fouk'kd o`fÙk;ksa dk gh fodkl gksrk gS tks ftí ,oa vO;oLFkk
dks tUe nsrh gSaA vxj ge fdlh cPps dks Lusg] Lora=krk ,oa lgkuqHkwfr
iznku djrs gq, mlds vius rjhds rFkk viu {kerkuqlkj c<+us dk
volj iznku d.jsa rHh mldk iw.kZ fodkl laHko gS ,oa blh izdkj
og vius y{; dh izkfIr dj ldrk gSA ;g Bhd oSlk gh dke
gS tSlk ikSèks dks fodkl esa dh x;h ennA ekrkμfirk ,oa f'k{kdksa
dks cPps ij viuh bPNk ugha Fkksiuh pkfg,A

pfj=kμfuekZ.kμ vkRefo'okl dk izFke pj.k gS pfj=k fuekZ.kA
;g 'kjhj ,oa eu ij fo"ke ifjfLFkfr esa Hkh fu;a=k.k j[kus dk i;kZ;
gSA ;g O;fDrxr vkn'kks± ij fuHkZj djrk gSA blds fy, f'k{kdksa
}kjk O;ogkfjd mnkgj.k fn;s tk ldrs gSaA

'kkjhfjd LokLF;μ Lokehth us 'kkjhfjd LokLF; ij fo'ks"k cy
fn;k gS] D;ksafd ,d LoLFk 'kjhj esa gh LoLFk eu dks èkkj.k dj
ldrk gSA mifu"knksa ds vuqlkj Hkh nqcZy 'kjhj ds Lokeh dks vkReKku
ugha gks ldrk gSA

o`fÙkewyd@ dkS'ky lacaèkh f'k{kkμ foosdkuUn us f'k{kk ds izk;ksfxd
i{k ij Hkh cy fn;k gSA ;g f'k{kk euq"; dks vkRefuHkZj cukrh
gSA bldh enn ls yksx ukSdjh u <w¡<dj Lo;a fdlh O;olk; dh
'kq#vkr dj ldrs gSaA foosdkuUn ds 'kCnksa esa μ "We need technical
education and all else which may develop industries, so that
men, instead of seeking for service, may earn enought to
provide for themselves, and save something against a rainy
day."
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foosdkuUn dh n`f"V esa f'k{kk dk vafre y{; gS ^ekuo fuek.kZ*A
;fn f'k{kk] ekuo esa lHkh laHkkfor xq.kksa ds fodkl esa l{ke gksrh
gS rHkh ge dg ldrs gSa fd f'k{kk dk okLrfod y{; iwjk gqvkA

f'k{kk ds bu y{;ksa dh izkfIr gsrq vko';d rÙo gSμμdfBu
ifjJe ,oa ,dkxzrk] xyfr;ksa ls lh[kuk ,oa fo'okl@vkLFkkA

dfBu ifjJe ,oa ,dkxzrkμ fdlh Hkh izdkj ds dk;Z ds fy,
dfBu ifjJe vko';d gSA y{; ds izfr leiZ.k ,oa mldh izkfIr
ds fy, gj laHko iz;kl gh mÙke ekxZ gSA ysfdu fliQZ ifjJe
ls dke ugha curk gSA mlds lkFk ,dkxzrk dh Hkh vko';drk iM+rh
gSA ;fn gekjk è;ku HkVdrk jgs rks dM+h esgur ds ckn Hkh laHko
gS fd y{; dh izkfIr u gksA la?k"kZ gekjk loZJs"B f'k{kd ,oa ,dkxzrk
gh f'k{kk izkIr djus dk ,dek=k jkLrk gSA

xyfr;ksa ls lh[kukμ ges'kk viuh xyfr;ksa ij viQlksl djuk
,oa ;g lkspdj Mjuk fd vkxs Hkh ;gh xyrh nksckjk gks tk,xh_
thus dk xyr rjhdk gSA blds cnys gesa thou esa vkxs dqN vPNk
djus dh lksp j[kuh pkfg,A xyfr;ksa ls lcd ysuk pkfg, rkfd
mUgsa fcuk nksgjk;s vkxs c<+ ldsaA xyfr;k¡ gh bl izdkj gekjs liQyrk
dh lh<+h cu ldrh gSA

fo'okl@vkLFkkμ vkRefo'okl c<+kus ds fy, gesa viuk lEeku
djuk pkfg,A viuh {kerk ij fo'okl gksuk pkfg,A blh ls y{;
izkfIr dh izsj.kk feyrh gSA ekrkμfirk dks cPpksa ds izfr udkjkRed
lksp ugha j[kuh pkfg,] mu ij Hkjkslk j[kuk pkfg,A fo|kFkhZ Hkh
f'k{kdksa ij vkLFkk j[ks rks fo|ky; esa thou esa Hkh csgrj izn'kZu
dj ldrs gSaA

vc ge ns[krs gSa f'k{kk ds rhu egRoiw.kZ dkjdksa ij Lokeh
foosdkuUn D;k lksprs gSaA ;s gSaμμ f'k{kd] fo|kFkhZ ,oa f'k{k.k fofèkA
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f'k{kdμ f'k{kd dks vius fo"k; ij iwjk vfèkdkj gksuks pkfg,A
mldk mís'; èku ;k ;'k dh izkfIr ugha vfirq ekuork ds izse
ds fy, deZ gksuk pkfg,A fo|kfFkZ;ksa ds izfr muds eu esa lgkuqHkwfr
gks] ;g t:jh gSA f'k{kd ls ;g visf{kr gS fd og fo|kfFkZ;ksa ds
vanj igys ls ekStwn iw.kZrk dks mHkkjsA ,slk djrs gq, f'k{kd Lor%
gh fo|kFkhZ  dh J¼k ,oa iz'kalk dk ik=k cu tkrs gSaA ;FkkFkZ f'k{kd
esa ;g {kerk gksuh pkfg, fd og fo|kFkhZ dks mlds Lrj ij vkdj
le>s ,oa le>k;sA

fo|kFkhZμ ,d fo|kFkhZ ds fy, lokZfèkd egÙoiw.kZ gSμ vuq'kkluA
;g ckgj ls ugha vanj ls mituk pkfg,A vkRekuq'kklu loksZÙke xq.k
gS tks vU; xq.kksa dh vkèkkjμf'kykk gSA 'kCn ,oa deZ dh ifo=krk]
Kkuμfiiklk] dfBu ifjJe] leiZ.k] J¼rk] mRlkg] lgu'khyrk]
lR;kUos'ku] f'k{kd ij vkLFkk ,oa vkRefu;a=k.kμ fo|kFkhZ ds vU;
okafNr xq.k gSaA ;s lHkh xq.k f'k{kd ds mfpr ekxZn'kZu ,oa vuqdwy
okrkoj.k esa fodflr fd;s tk ldrs gSaA

f'k{k.k fofèkμ gesa y{; ds lkFk f'k{k.k fofèk ij Hkh è;ku nsuk
pkfg,A f'k{kk ,slh nh tk, ftlls fo|kFkhZ dh LoPNanrk u"V u
gksA f'k{kd dk èkeZ gS fd og ekxZ dh ckèkk,¡ gVkrk jgs rkfd fo|kFkhZ
vius vanj fNis Kku dh vuar laHkkoukvksa ls lk{kkRdkj dj ldsA

fu"d"kZr% ge ;g dg ldrs gSa fd Lokeh foosdkuUn ds f'k{kk
n'kZu dh èkqjh gSμ èkkfeZd mRFkku ,oa pfj=k fuekZ.kA os pkgrs Fks
fd f'k{kk vR;ar LokHkkfod ,oa ljy i¼fr ls nh tk,A orZeku
le; esa vkRekuq'kklu] f'k{kd ,oa fo|kFkhZ nksuksa ds fy, vko';d
gS D;ksafd ;gh iw.kZ ekuo dk fuekZ.k djrh gSA iw.kZ ekuo cus fcuk
f'k{kk dHkh iwjh ugha gks ldrhA ekuork ds fcuk fMxzh ;k ukSdjh
ewY;ghu gSA foosdkuUn ds 'kCnksa esa μ "When you have men
who are ready to sacrifice their everything for their coun-
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try, sincere to the back bone- when such men arise, India
will become great in every respect."

vFkkZr~ f'k{kk gh gesa og n`f"V iznku djrh gS ftlds lkFk ge
viuk loZLo U;kSNkoj djds Hkh ns'k dh mUufr ds egk;K esa 'kkfey
gks tkrs gSaA ,slh f'k{kk gh jk"Vª fuekZ.k esa l{ke ,oa lPph f'k{kk
gSA
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Lokeh foosdkuUn dk f'k{kk n'kZu

MkW- nhfIr oktis;h
vfl- izks-] laLÑr foHkkx

dq-ek-jk-e-Luk- egk- cknyiqj

f'k{kk euq"; esa vUrfuZfgr iw.kZrk dh vfHkO;fDr gSA Kku vHkko
dh ugha oju~ Hkko dh laKk gSA oLrqr% Kku izkIr djus dk vFkZ
vizdV dks izdV voLFkk esa ykuk gSA Kku euq"; esa LoHkkoμfl¼
gSA og gekjs vUrl~ esa fo|eku gS Kku ckg~; iz;klksa ls vFkok
LokHkkfod izfØ;k ls vuko`r gksrk gSA Lokeh foosdkuUn th f'k{kk
dks ekuo esa fufgr ,oa LoHkkoμfl¼ Kku dk izdVhdj.k ekurs
gSA og dgrs gSμ ¶dksbZ Kku ckgj ls ugha vkrk_ lc vUnj gh
gSA ge tks dgrs gS fd euq"; tkurk gS] ;FkkFkZ esa] ekuo 'kkL=k
laxr Hkk"kk esa gesa dguk pkfg, fd og vfo"dkj djrk gS] vuko`r
;k izdV djrk gSA euq"; tks dqN lh[krk gS og okLro esa ^vfo"dkj
djuk* gh gSA vfo"dkj dk vFkZ gSμ euq"; dk viuh vuUr Kku
#i vkRek ds Åij ls vkoj.k dks gVk ysukA¸

f'k{kk dk Lo:iμ oLrqr% fo'o dk vlhe Kku Hk.Mkj Lo;a
gekjs vUnj gSA f'k{kk rks ,d lq>ko] ,d izsjd ek=k gS] tks gesa
vius gh eu dk vè;;u djus ds fy, izsfjr djrh gSA bl izdkj
foosdkuUn th Kku dks vHkko ;k vlÙkk dh mRifÙk ugha oju~ vizdV
dk izdVhdj.k ekurs gSA leLr Kku] pkgs og ykSfdd gks ;k
vkè;kfRed euq"; ds vUrl~ esa fo|eku gSA izkjEHk esa lkekU;r%
og izdkf'kr u gksdj vizdV jgrk gSA f'k{kk ds ekè;e ls Kku
ij iM+k vkoj.k èkhjsμèkhjs gVrk tkrk gS vkSj ge lkekU; Hkk"kk esa
mls lh[kuk dgrs gSA ftl O;fDr ds Kku ij iM+k vkoj.k vuko`r
ugha gksrk og vKkuh dgk tkrk gSA ftldk vkoj.k iw.kZr% gV tkrk
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gS og loZKkrk cu tkrk gS vkSj mls loZK ;k loZn'khZ dgrs gSA
Hkko ;g gS fd cht esa fufgr o`{k ls leku] pded iRFkj esa
O;kIr vfXu ds leku] Kku eu esa fufgr gS rFkk míhid dkj.k
gh og ?k"kZ.k gS] tks KkukfXu dks izTtofyr dj nsrk gSA

Lokeh foosdkuUn th ekurs gS fd dksbZ vU; O;fDr vkidks
dqN fl[kk ugha ldrkA O;fDr Lo;a vius vuqHkoksa ;k iz;klksa ls
gh lh[krk gSA f'k{kd ;k xq# rks ek=k lh[kus ds fy, mÙke okrkoj.k
dk fuekZ.k djrs gSA og Kku ds vfo"dj.k gsrq míhid dk dk;Z
djrs gSA Kku dk izLiQqVhdj.k O;fDr Lo;a vius vUrl~ ls djrk
gSA ftl izdkj ,d fo'kky oV o`{k NksVs ls cht esa fleVk jgrk
gS rFkk [kknμikuh ds lkfuè; ls fo'kky #i esa ifj.kr gks tkrk
gS rnSo leLr Kku ,oa 'kfDr&jkf'k gekjs vUnj gh izlqIr ;k vO;Dr
#i esa fufgr gksrh gS Hkys gh ge mldk cksèk dj ikrs gS ;k ughaA
bl 'kfDr ;k Kku HkaMkj dk cksèk gksuk gh lkekU; Hkk"kk esa f'k{kk
}kjk Kku esa vfHko`f¼ dgh tkrh gSA

f'k{kk dk mn~ns';μ Lokeh foosdkuUn th ds vuqlkj f'k{kk
dk mn~ns'; gSμ ¶euq"; dk fuekZ.k] pfj=k dk fuekZ.k¸A f'k{kk ,slh
gksuh pkfg,] ftlls pfj=k fuekZ.k gks] ekufld cy c<+s cqf¼ dk
fodkl gks rFkk euq"; vius iSjksa ij [kM+k gks ldsA muds 'kCnksa esaμ
¶lHkh izdkj dh f'k{kk vkSj vH;kl dk mn~ns'; ^euq";* fuekZ.k
gh gksuk pkfg,A lkjs izf'k{k.kksa dk vfUre è;s; euq"; dk fodkl
djuk gh gSA ftl izfØ;k ls euq"; dh bPNk 'kfDr dk izokg vkSj
izdk'k la;fer gksdj iQynk;h cu lds mlh dk uke f'k{kk gSA ge
euq"; cukus okyk èkeZ pkgrs gSaA ge euq"; cukus okyk fl¼kUr
gh pkgrs gSaA ge loZ=k] lHkh {ks=kksa esa ^euq";* cukus okyh f'k{kk
gh pkgrs gaSA¸

bl izdkj foosdkuUn th us lPpk euq"; cuuk f'k{kk dk mn~ns';
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ekuk gSA lPps euq"; dk vFkZ gSμ pfj=koku ekuoA muds er esa
f'k{kk pfj=kμxBu ds fy, gksuh pkfg,A euq"; dk pfj=k mldh fofHkUu
izo`fÙk;ksa dh lef"V gS] mlds eu ds leLr >qdkoksa dk ;ksx gSA
gekjk O;fDrRo gekjs fopkjksa dk ifj.kke gSA izR;sd fopkj gekjs
O;fDrRo dks vkdkj iznku djrk tkrk gS vkSj ge tks cuuk pkgrs
gSa] curs pys tkrs gSaA bl fo'okl dks lqn`<+ dj vkRefo'okl tkx`r
djuk gh f'k{kk dk mís'; gSA og dgrs gSaμ ¶vxj rqe lkspks fd
eSa dqN gw¡] eq>esa 'kfDr gS rks lpeqp rqeesa 'kfDr vk tk,xhA ;g
,d egku lR; gS ftldk rqEgsa Lej.k jguk pkfg,A ge ml
loZ'kfDreku izHkq dh lUrku gSa] ml vuUr czãkfXu dh fpUxkfj;k¡
gSaS] ge lc dqN gSa] lc dqN djus dks rS;kj gSa vkSj lc dqN
dj ldrs gSa bl n`<+μvkRefo'okl dh izsj.kk 'kfDr gh gesa mUufr
dk ekxZ fn[kk ldrh gSA¸

bl izdkj Hkkjrh; iqutkZxj.k ds d.kZèkkj Lokeh foosdkuUn pfj=k
fuekZ.k ds ekè;e ls O;fDrRo ds fuekZ.k dks f'k{kk dk mn~ns'; ekurs
gSaA f'k{kk dk mn~ns'; ekuo esa vUrfuZfgr iw.kZrk dh Js"Bre vfHkO;fDr
gSA leLr Kku ,oa 'kfDr;k¡ euq";μeu esa fufgr gS mUgsa vukofjr
djuk gh f'k{kk gSA

f'k{kkμfofèkμ Lokeh foosdkuUn Kku dk lzksr euq"; eu esa
varfuZfgr ekurs gSa vr% Kku izkfIr ds fy, ,d gh Hkko dh
vko';drk crkrs gS vkSj og gSμ ^,dkxzrk*A eu dh ,dkxzrk gh
f'k{kk dk lEiw.kZ lkj gSA KkuktZu ds fy, izR;sd O;fDr dks ,dkxzrk
ds ekxZ dk voyEcu djuk iM+rk gSA ,dkxzrk dh 'kfDr ftruh
vfèkd gksxh] Kku dh izkfIr Hkh mruh gh vfèkd gksxhA ,dkxzrk
gh vkoj.k dks gVk dj Kku#ih izdk'k dks ckgj iQSykrh gSA muds
vuqlkjμ ¶fdlh Hkh dk;Z dh liQyrk ,dkxzrk ij fuHkZj djrh
gSA dyk] laxhr vkfn esa vR;qPp izoh.krk blh ,dkxzrk dk iQy
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gSA fo'o dk leLr Kku viuk jgL; [kksy nsus ds fy, rRij gS
dsoy gesa ;gh tkuuk gS fd blds fy, fdl rjg njoktk [kV[kVk;k
tk, ;k vko';d vk?kkr dSls fd;k tk,A [kV[kVkus ;k vk?kkr djus
dh 'kfDr vkSj n`<+rk ,dkxzrk ls izkIr gksrh gSA¸

bl izdkj foosdkuUn th ,dkxzrk dh 'kfDr dks Kku ds [ktkus
dh ,dek=k dqath ekurs gSaA vr% f'k{kkμfofèk ds #i esa f'k{kd dks
Lo;a ,dkxzfpÙk gksdj KkuktZu gsrq f'k"; dh ,dkxzrk gsrq okrkoj.k
fuekZ.k djuk gh loksZÙke f'k{kkfofèk gSA

f'k{kd ,oa f'k{kkFkh Zμ Lokeh foosdkuUn ds er esa f'k{kd
tkToY;eku vfXu ds ln`'k pfj=k okys gksus pkfg, ftlls mPpre
f'k{kk dk ltho vkn'kZ f'k"; ds lkeus jgsA og ekurs gSa fd vkn'kZ
f'k{kd esa rhu fof'k"V xq.k gksus pkfg,A igyk xq.k ;g gS fd mls
'kkL=kksa dk eeZ Kkr gksA mlus Lo;a 'kkL=kksa dk lkj&rÙo thou o
pfj=k esa <ky j[kk gks vU;Fkk mldk Kku dsoy 'kCn jkf'k gksxk
mlesa izk.k rÙo dk vHkko gksxk vkSj bl rjg dk Kku ftlesa izk.krÙo
dk vHkko gks f'k"; esa psruk tkx`r ugha dj ldrkA

xq# ds fy, nwljh vko';d ckr gSμ ^fu"ikirk*A vius vUnj
vkè;kfRed lR; dh miyfCèk djus vkSj nwljksa esa mldk lapkj djus
dk ,dek=k mik; ân; ,oa eu dh ifo=krk gSA xq# dks iw.kZ:i
ls 'kq¼fpÙk gksuk pkfg, rHkh mlds 'kCnksa dk ewY; gksxkA

xq# dk r`rh; xq.k mldh LokFkZjfgrrk ,oa fo'kq¼ izse ls ifjiw.kZ
gksuk gSA xq# dks èku] uke ;k ;'k lEcUèkh LokFkZμflf¼ gsrq f'k{kk
ugha nsuh pkfg,A mlds dk;Z leLr ekuo tkfr ds izfr fo'kq¼ izse
ls izsfjr gksus pkfg,A

mi;qZDr xq.kksa ls ifjiw.kZ f'k{kd lh[kus gsrq loksZÙke okrkoj.k dk
l`tu dj ldrk gS D;ksafd lh[kuk vFkkZr~ Kku dk cksèk rks Lo;a
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f'k"; gh dj ysxk] vko';drk ek=k mn~nhiu dh gSA Lokeh th ds
'kCnksa esaμ ¶ftl izdkj ikSèkk viuh izÑfr dk fodkl vius vki
gh dj ysrk gS] mlh izdkj ckyd Hkh Lo;a dks f'kf{kr djrk gSA
ij gk¡] rqe mls vius <ax ls vkxs c<+us esa lgk;rk ns ldrs gksA
rqe tks dj ldrs gks] og fu"ksèkμvkRed gksxk] fofèkμvkRed ughaA
rqe dsoy ckèkkvksa dks gVk ldrs gks vkSj Kku LokHkkfod #i ls
izdV gks tk;sxkA cht ls mxrs gq, ikSèks dh 'kkjhfjd cukoV ds
fy, rqe feV~Vh] ikuh o leqfpr ok;q dk izcUèk dj ldrs gks]
cl ;gh rqEgkjk dk;Z lekIr gks tkrk gSA ikSèkk vius vki c<+rk
gSA ,slk gh f'k{kk ds ckjs esa gSA ckyd Lo;a viusμvki dks f'kf{kr
djrk gSA leLr Kku euq"; ds vUrj esa vofLFkr gS] mls dsoy
tkx`fr] dsoy izcksèku dh vko';drk gS vkSj cl bruk gh f'k{kd
dk dk;Z gSA¸

bl izdkj foosdkuUn th ds er esa f'k{kd] f'k"; esa Kku dk
vkjksi.k ugha djrk oju~ Kku ds vukoj.k gsrq okrkoj.k dk fuekZ.k
djrk gSA

f'k{kd dh Hkk¡fr Lokeh th f'k"; esa Hkh dfri; xq.kksa dh vfuok;Zrk
Lohdkj djrs gSaA muds vuqlkj f'k"; lR; dk cksèk rHkh dj ikrk
gS tc og lc izdkj ls bPNkvksa dk ifjR;kx dj nsaA bPNk,¡ lR;
ds mn; esa vojksèkd dk dk;Z djrh gSA foosdkuUn th ds 'kCnksa
esaμ ¶vkRefuxzg vU; lc cfgeqZ[kh deks± dh vis{kk 'kfDr dh vfèkd
egRoiw.kZ vfHkO;fDr gSA fdlh LokFkZiw.kZ mn~ns'; ls ifjpkfyr gksus
ij eu dh lkjh 'kfDr;k¡ cfgeqZ[kh gksdj brLrr% fc[kj tkrh gSA
ijUrq ;fn mudk fuxzg fd;k tk, rks muls vkRe cy dh vfHko`f¼
gksrh gSA¸

blds vfrfjDr f'k"; esa lPph lgu'khyrk Hkh gksuh pkfg,A
lq[k o nq%[k fdlh Hkh voLFkk esa eu dk lUrqyu [kksuk ugha pkfg,A
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;g lUrqyu lh[kus dh izfØ;k esa lokZfèkd egRoiw.kZ gSA f'k"; dk
,dek=k è;s; gksrk gSμ ¶mPpre lR; ds Kku dh izkfIr¸A bl
gsrq mlesa lR; ds cksèk dh rhoz vkdka{kk gksuh pkfg,A ;g rhoz
vkdka{kk lR; ds izknqHkkZo dk ek=k iz'kLr djrh gSA f'k"; ds fy,
bu xq.kksa dk gksuk vfuok;Z gSA bu xq.kksa ds vHkko esa lPps xq# ds
lEidZ esa vkdj Hkh Kku dk LiQqj.k izkIr ugha gksxkA

vuq'kkluμ Lokeh foosdkuUn th vkReμvuq'kklu ds egRo
dks izfrikfnr djrs gSaA 'kkjhfjd vkSj ekufld nksuksa izdkj dk vuq'kklu
f'k{kk izfØ;k dk vko';d vax gSA eu ds lUrqyu] vkReμfuxzg
rFkk lfg".kqrk tSls xq.kksa dks f'k"; ds fy, vko';d crk dj Lokeh
foosdkuUn th Lokuq'kklu dks gh loksZÙke vuq'kklu ds :i esa Lohdkj
djrs gSaA ;gh ugha f'k{kk izfØ;k o Kku ds izknqHkkZo esa vkRe vuq'kklu
dh vifjgk;Zrk dks Li"V 'kCnksa esa O;Dr djrs gSaA muds vuqlkj
f'k"; dks Lo;a viuh vUrfjfUæ;ksa ,oa cfgfjfUæ;ksa dks fu;fU=kr djuk
pkfg,A f'k"; dks viuk euksfuxzg [kqn lh[kuk pkfg, rHkh og Kku
dk lk{kkRdkj dj ldrk gSA

fu"d"kZμfu"d"kZ #i esa dgk tk ldrk gS fd Lokeh foosdkuUn
th us Kku izkfIr ;k f'k{kk dks cká vkjksi.k dh fo"k;μoLrq ugha
crk;k gSA Kku rks izR;sd O;fDr ds vUrl~ esa Lo;a fo|eku gS
vko';drk mls tkx`r djus ;k vuqHkwr djus dh gSA tc og dgrs
gSμ¶dHkh fdlh O;fDr us nwljs dks ugha fl[kk;kA geesa ls izR;sd
dks viusμvki lh[kuk gksxkA ckgj ds xq# rks lq>ko ;k izsj.kk nsus
dk dkj.k ek=k gS] tks gekjs vUr%LFk xq# dks lc fo"k;ksa dk eeZ
le>us ds fy, m}ksfèkr dj nsrs gSaA rc fiQj lc ckrsa gekjs gh
vuqHko vkSj fopkj 'kfDr }kjk Li"Vrj gks tk,xh vkSj ge viuh
vkRek esa mudh vuqHkwfr djus yxsaxş ] rks bUgha 'kCnksa esa muds f'k{kk
n'kZu dk lkj fufgr gSA
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mudk mn~ns'; f'k{kk }kjk izR;sd O;fDr dks Lotkx`r dj rRdkyhu
Hkkjrh; psruk esa uo tkxj.k ykuk Fkk vkSj bl gsrq vko';d Fkk
fd dksbZ cká 'kfDr ugha oju~ O;fDr dh vUr% psruk gh lR;
ds lk{kkRdkj dk rFkk vUrfuZfgr Kku ds izknqHkkZo dk dkj.k cusA

vkèkqfud lUnHkks± esa Hkh Lokeh th ds dkyt;h fopkjksa dh
izklafxdrk Lo;a fl¼ gSA ledkyhu Hkkjrh; psruk ds tkxj.k dh
Hkk¡fr orZeku le; esa Hkh iqu% Hkkjrh; lkaLÑfrd psruk dks mUu;u
ds nwljs iM+ko ij ys tkus dh vko';drk gSA gj Hkkjrh; esa v{k;
ÅtkZ ds lapj.k ,oa ladYi'kfDr dks tkx`r djus gsrq Lokeh foosdkuUn
ds ;qxμ;qxhu ,oa 'kk'or f'k{kkμn'kZu dh egrh vko';drk gSA
ftlds ekè;e ls Hkkjr iqu% vkè;kfRed ,oa lkaLÑfrd psruk ds
pje~ dk Li'kZ dj fo'o dk fljekSj cu ldrk gSA

lanHkZμ
1- Lokeh foosdkuUn] ¶O;fDrRo dk fodkl¸] jkeÑ".k eB ukxiqjA
2- Lokeh foosdkuUn] ¶osnkUr¸ jkeÑ".k eB] ukxiqjA
3- Lokeh foosdkuUn] ¶f'k{kk¸] jkeÑ".k eB] ukxiqjA
4- foosdkuUn lkfgR;] v"Ve [k.M] v}Sr vkJe] dydÙkkA
5- Hkjr dqekj frokjh] ¶foosdkuUn dk nk'kZfud fpUru¸] Hkkjrh; Hkk"kk

ihB] ubZ fnYyhA
6- jkeukFk 'kekZ] ¶ledkyhu Hkkjrh; f'k{kk¸] fouhr ifCyds'ku] esjBA
7- Lokeh foosdkuUn] Hkkjr tkxj.k jkeÑ".k fe'ku] ubZ fnYyhA
8- Dr. Sudipa Dutta Roy] "Education in the vision of Swami Vivekananda".
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orZeku ifjǹ'; esa Lokeh foosdkuUn ds
fopkjksa dh izklafxdrk

MkW- vatq jkuh
jktuhfr foKku foHkkx

,l- Mh- (ih- th-) dkWyst
nudkSj] xkSre cq¼ uxj

¶mBks] tkx`r gks tkvks] y{; izkfIr fd, fcuk eu #dksA¸

ns'k dh jktuhfrd psruk ds lkFkμlkFk lkaLÑfrd rFkk èkkfeZd
Hkkoukvksa ds fodkl esa viuk cfy"B dUèkk yxkus okyksa egf"kZ
foosdkuUn dk uke fo'ks"k :i ls Lej.kh; gSA egf"kZ foosdkuUn us
turk dks vuq|ksx vkyL;] vdeZ.;rk ds LFkku ij m|ksx] ifjJ;
vkSj deZ.;rk dk ikB i<+k;kA /kfeZd ÑR;ksa esa vkMEcj iw.kZ vpZuk
ds LFkku ij uohu ekufld iwtk dks egRo fn;kA :f<+okn dh iqjkru
fNUuμfHkUu Jà[kykvksa dks u"V djds turk dks èkeZ ds ewy rRoksa
dks le>k;kA Lokeh foosdkuUn Hkkjr ds egku nk'kZfud lekt lqèkkjd]
usrk vkSj f'k{kk fpUrd gq, gSaA1

tc ijkèkhu Hkkjr foo'krkiwoZd viuk èkeZ] viuh laLÑfr] lH;rk
,oa vius vkè;kfRed cy dks [kksrk tk jgk Fkk ml le; ns'k ds
lkekftd ,oa èkkfeZd eap ij Lokeh foosdkuUn tsls ;qx iq#"k dk
vH;qn; gqvkA muds jktuhfrd fopkj muds lkekftd ,oa èkkfeZd
fopkjksa ds gh lgxkeh gSaA mudk fo'okl Fkk fd vkfFkZd le`f¼
ls Hkkjr Loa jktuhfrd LorU=krk dk mn~ns'; iwjk dj ldsxkA ,sls
le; esa tcfd Hkkjr esa jktuhfrd mnklhurk ,oa fujk'kk us Hkkjrokfl;ksa
dks vdeZ.; cuk fn;k Fkk] mUgksaus lkaLÑfrd jk"Vªh;rk dk n'kZu
nsdj deZ] laok ,oa R;kx ij vkèkkfjr jk"Vªh;rk dh ubZ ifjHkk"kk
izLrqr dhA2
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Hkkjro"kZ ds izR;sd lqèkkj ds fy, èkkfeZd mRFkku dh vko';drk
gSA Hkkjrh;ksa dks lkekftd vkSj jktuhfrd fopkjksa ls Hkjus ls igys
mls vkè;kfRed Hkkoksa ls Hkjuk gksxkA fdlh Hkh lH;rk ds LFkk;h
gksus dk eq[; vkèkkj mldk èkeZ gSA3

Hkkjrh; LorU=krk ds ckn vkt Hkh Hkkjrh; lekt esa vusd
dqjhfr;ksa tkfr dh ladh.kZrkvksa rFkk NqvkNwr dh nqcZyrk ls ihfM+r
gSA ,sls lekt esa ;fn Hkkjrh; la?k"kZ vkSj deZBrk dh voèkkj.kk
dks thou èkkj.k ugha djrk rks mUufr ds ekxZ iz'kLr ugha gks ldrsA
vr% lEiw.kZ fo'o dh oSKkfud mUufr ds lalkèkuksa ds ifjis{; esa
Hkkjrh; thou 'kSyh ds vkèkkj ij gh mUufr ds ekxZ dks iz'kLr
fd;k tk ldrk gSA4

rRdkyhu lekt esa fL=k;ka nqjkoLFkk dk f'kdkj Fkha mUgsa f'k{kk ls
oafpr dj fn;k x;k FkkA muds ekuoh; vfèkdkjksa ds vR;Ur lhfer
dj fn;k x;k FkkA Lokeh th us budk fojksèk djrs gq, dk Fkk fd
Lèfr;ksa dh jpuk dj muesa fL=k;ksa ds fy, dM+sμdM+s fu;eksa ds izkoèkku
dj iq#"kksa us fL=k;ksa dks dsoy larku iSnk djus okyh e'khu cuk dj
j[k fn;k gSA Lokeh th us xjhcμykpkj fuj{kjrk dh ltk Hkqxr jgh
vkSj opZLooknh iq#"k izèkku lekt esa frjLÑr jgus okyh Hkkjrh; ukfj;ksak
ds fy, ubZ mEehn txk;h vkSj mudh leL;kvksa dk lekèkku f'k{kk
esa [kkstkA vki pkgrs Fks fd Hkkjrh fL=k;ka Hkh iz[kj psruk lEiUu cusaA
Lokeh th pkgrs Fks fd fL=k;ksa ds fy, Hkh Lok±xh f'k{kk nsus okys izf'k{k.k
dsUnz lapkfyr fd;s tk;saA ¶;fn gesa fL=k;ksa dks ;ksX; ,oa lkeF;Zoku
cuk fn;k rks og viuh leL;kvksa ds gy Lo;a [kkst ysaxhA¸ os ekurs
Fks fd L=kh lekt dk vfHkUu vax gSaA os fdlh Hkh i{kh ds nks ia[kksa
dh rjg gSa ;g dHkh Hkh lEHko ugha gS fd dksbZ Hkh i{kh ,d gh
ia[k ls mM+ ldsA foosdkuUn dk dguk Fkk fd L=kh iq#"k ds Hkhrj
thokRek ds vax gS fiQj muesa fyax Hksn dSlk\5
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Lokeh th us ekuo bZ'oj dh iw.kZ izfr"Bk dks Lohdkj djrs gSaA
mudk ekuuk Fkk fd ftu :iksa esa bZ'oj dh mikluk dh tkrh gS
og fdlh u fdlh :i eas ekuoμek=k esa fo|eku gSA efUnjksa esa
cSBdj iwtk djus ls csgrj ekuoμlsok djds bZ'oj dh lsok dh
tk ldrh gSAa èkeZ ds izfr mudk n`f"Vdks.k vR;Ur O;kid gSA os
lHkh èkeks± dks ekuo tkfr ds dY;k.k gsrq lkèku ekurs gSaA èkkfeZd
{ks=k esa Hkh os oSKkfud vuqlaèkku iz.kkyh ds iz;ksx djus ij cy
nsrs gSaA fo'o caèkqRo dh Hkkafr gh fo'o èkeZ dks Hkh ekU;rk nsrs
gSaA mudk fopkj Fkk fd dyk] foKku vkSj èkeZ ,d gh ije lR;
dks O;Dr djus ds rhu fofHkUu lkèku gSA èkeZ gh ekuo lekt ds
mRFkku dk Js"B ekxZ gSA6

foosdkuUn vUrjkZ"Vªh;oknh FksA os fo'oμcUèkqRo ds leFkZd FksA
fo'o èkeZ lHkk esa mudk vUrjkZ"Vªh;okn dk Hkko mHkjdj lkeus
vk;kA tgk¡ vU; lc izfrfufèk;ksa esa viusμvius èkeZ dh ppkZ djrs
jgs] ogha dsoy foosdkuUn us lc èkeks± o bZ'oj dh ppkZ dh ckr
dhA7

Lokeh th dk ekuuk Fkk fd f'k{kk ls gh jk"VªμfuekZ.k gksrk gSA
vr% gekjh f'k{kk ,slh gksuh pkfg, tks euq"; dk fuekZ.k djsaA muds
vuqlkj fo|kfFkZ;ksa dh ikjEifjd f'k{kk rks nh gh tkuh pkfg,] ijUrq
vko';d gS fd mUgsa oSKkfud ,oa rduhfd f'k{kk nh tkuh pkfg,A8

czkã.kksa dks f'k{kk dh mruh vko';drk ugha gS ftruh pk.Mky
dksA ;fn czkã.k dks ,d vè;kid dh vko';drk gS rks pk.Mky
dks nl dh gSa D;ksafd ftldks izÑfr us tUe ls lw{e cqf¼ ugha
nh gS mls vfèkd lgk;rk nh tkuh pkfg,A foosdkuUn th dk leku
volj dk fl¼kUr lektoknh fn'kk dk |ksrd gSA foosdkuUn bl
fl¼kUr dk leFkZu djds lekt ds fuEu oxks± dk mRFkku djuk
pkgrs FksA9
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Lokeh th us ns'k ds lc fuokfl;ksa ds fy, ^leku volj*
ds fl¼kUr dk leFkZu dj vkxs c<+us ds fy, izsfjr fd;kA vkius
fy[kk gS fd ;fn izkÑfr esa vlekurk gS] rks Hkh lcds fy, leku
volj gksus pkfg, vFkok dqN dks vfèkd vkSj dqN dks de rks
nqcyks± dks lcyksa ls vfèkd volj fn;k tkuk pkfg,A10

Lokeh th ds fofHkUu fopkj vkt ds ifjos'k esa Hkh mrus gh
izklafxd gS D;ksafd os vgfuZ'k jk"Vª dh fpark djrs Fksμ¶;fn Hkkjr
dks egku cukuk gks] mldk Hkfo"; mTToy djuk gS rks blds fy,
vko';d gS laxBu djus] HkfDr laxzg djus dh vkSj fc[kjh gqbZ
bPNk Hkkf=k;ksa dk ,d=khdj.k djus dhA¸11

vkt leez Hkkjrh; ifjn`'; dks ns[kdj ;g lgtrk ls dgk
tk ldrk gS fd ;g le; ns'k ds fy, lokZfèkd leL;kxzLr gS
,oa rhozrk ls ifjorZu'khy Hkh gSA vkt nfyrμmRihM+u] L=khμ'kks"k.k]
O;fDr LokrU=k;] vkradokn] uDlyokn] lEiznk;okn] Hkk'kkokn] vkfFkZd
Hkz"Vkpkj] jktuhfrd fnokfy;kiu] usr`Ro dk vkHkko tSlh vusdkusd
leL;k,¡ tfVyre gksrh tk jgh gSaA bUgha dk nq"ifj.kke gS fd vkt
dk ekuo vkrad] Hk;] la=kkl] vdsykiu] vtuchiu] [kkyhiu]
vfo'okl ,oa dqaBk vkfn ekufld foÑfr;ksa ls xzLr gksrk tk jgk
gSA ,sls le; esa foosdkuUn dk lkfgR; ns'k ,oa ;gk¡ ds euq";ksa
dks vk'kkμvis{kk vkSj mEehnksa ls Hkj nsrk gS D;ksafd Lokeh th us
tgk¡ Hkkjrh; tuekul esa vkRe lEeku dk Hkko txkus dk iz;kl
fd;k] ogha lekt dks viuh cqjkb;ksa dks R;kxus vkSj xjhch ls fudys
ds mik; Hkh cryk;saA mudk thou ,oa fopkj ns'k ,oa ns'kokfl;ksa
ds loZrksHkkosu dY;k.k ls gh lEcfU/r gSA12

lUnHkZμ
1- fodklksUeq[k Hkkjrh; lekt esa f'k{kd] izks- ,l- ih- #gsykA
2- f'k{kk HkkL=khμih-Mh- ikBd] i`- la- 257
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3- Hkkjr vkSj mldh leL;k,¡] Lokeh
4- MkW- fojsUnz flag ;kno] oSf'od ifjn`'; esa Lokeh foosdkuUn ds fopkjksa

dh izklafxdrk] i`- la- 300
5- fgUnw èkeZ vkSj mldk n'kZu'kkL=kA
6- czãkLFkkuUnμftrus er mrus iFkA
7- MkW- fojsUnz flag ;kno] oSf'od ifjn`'; esa Lokeh foosdkuUn ds fopkjksa

dh izklafxdrk] i`- la- 215
8- Lokeh foosdkuUn th O;kogkfjd thou osnkUrA
9- Lokeh foosdkuUn O;fDr vkSj fopkjμjktsUnz izlkn xqIrμjkèkk ifCyds'kUl]

ubZ fnYyhA
10- f'k{kk ds nk'kZfud ,oa lekt HkkL=kh; vkèkkj fl¼kUrμjeu fcgkjh yky]

i`- la- 311
11- if=kdkμlkspμfopkj] tuojh 2010] ys[k foosdkuUn] Hk'kqU;th lkgk

Hkkadj] i`- la- 14
12- The life of Sawmi vivekanand by his Esatern and Western Disci-

pline (v}Sr vkJe] vYeksM+k&vYeksM+k Hkkx)
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Lokeh foosdkuUn % ,d lkaxhfrd O;fDrRo

MkW- Hkxr flag
vfl- izks- laxhr foHkkx

jktdh; dka'khjke fMxzh dkWyst] xkft;kckn

Lokeh foosdkuUn dk uke gekjs è;ku esa vkrs gh gekjs vUnj
vè;kRe] LiQwfrZ] vkuUn ,oa tkx`fr dk cksèk gksrk gS Lokeh th dh
Nfo ,d ,sls ;qok lU;klh dh Fkh ftldk jkseμjkse Hkkjrh;rk ls
vuqizkf.kr FkkA os Hkkjr dh oSfnd laLÑfr ds iw.kZ izfrfufèk FksA Hkkjrh;
lekt dh ghu voLFkk dks nwj djus gsrq mUgksaus tu tkxj.k dk
chM+k mBk;kA Lokeh foosdkuUn dk O;fDrRo cgq vk;keh FkkA os
O;kogkfjd deZ;ksxh FksA mUgksaus 'kq"d ,oa uhjl fo"k; osnkUr dks
Hkh O;kogkfjd ,oa ljl cuk fn;kA os ,d Li"VoDrk] fouksnh] mRlkgh
,oa esèkkoh laU;klh FksA Hkkjrh; laLÑfr] lkfgR; ,oa laxhr ds fy,
Lokeh th iw.kZ lefiZr FksA vki cpiu ls gh laxhrkuqjkxh FksA Jh
jkeÑ".k opuke`r xzUFk esa ;=k r=k mYys[k gS fd ujsUnz ds vkus
ij os mudk eèkqj xkuk vo'; lqurs  gSaA Lokeh th us fofèkor~
:i ls laxhr f'k{kk xzg.k dh FkhA Hkkjrh; laxhr dh izkphu fo|k
èkzqin èkekj dh f'k{kk vkidks vius firk Jh fo'oukFk nÙk ls izkIr
gqbZ FkhA xk;u ,oa oknu nksuksa esa gh vki fuiq.k FksA laxhrμ'kkL=k
,oa iz;ksx ds fo"k; esa vkius ^dYir#* uked fdrkc fy[khA bl
iqLrd esa Hkkjrh; laxhr ij fo'kn o.kZu gSA ftl le; Lokeh
foosdkuUn dk Hkkjr Hkwfe ij vorj.k gqvk Fkk] Hkkjrh; laLÑfr
dk ßkl gks jgk Fkk vkSj fgUnq èkeZ iru dh vksj vxzlj FkkA Lokeh
th us Hkkjrh; laLÑfr dh izkphurk ,oa egkurk dks fo'o ds lEeq[k
j[kkA ;qok HkfDr ds os izsj.kk L=kksr FksA Lokeh th dHkh Hkh izkphu
vkn'kk±s frykatfy nsdj uohu vkn'kks± dks viukus ds i{k esa ugha
FksA vkidk ekuuk Fkk fd gekjs izkphu fl¼kar Bksl uhao ij [kM+s
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gSaA oSfnd ;qx esa laxhr milkuk dk ekè;e jgk gSA bldk fodkl
èkeZ dh xksn esa gqvkA f'k{kk ds ,d vax ds :i esa laxhr mikluk
dk ekè;e jgk gSA bldk fodkl èkeZ dh xksn esa gqvkA f'k{kk ds
,d vax ds :i esa laxhr dks Lohdkj fd;k x;k gSA Lokeh foosdkuUn
ekurs Fks fd gekjh izkphu èkjksgj vkus okyh ih<+h rd igq¡puh pkfg,A
gekjk laxhr vè;kRe dh vksj mUeq[k jgk gSA gekjk pfj=k fodkl
o lok±xh.k fodkl laxhr ds }kjk laHko gSA

Lokeh th dk O;fDrRo cgqvk;keh FkkA muds O;fDrRo dk ,d
igyw ;g gS fd os ,d egku laxhrdkj FksA bl ckr dh tkudkjh
cgqr de yksxksa dks gSA ¶foosdkuUn Lo;a ,d lU;klh gksus  ds
lkFkμlkFk ,d dfo vkSj cM+s vPNs xk;d FksA viuh ckrksa dks dgus
ds fy, os x|] i| rFkk xhr bu rhuksa dk vkJ; fy;k djrs FksA¸1

Lokeh foosdkuUn 'kCnksa ds gh uk;d ugha] laxhr ds Hkh uk;d FksA
vkidks 'kkL=kh; laxhr dk mPp dksfV dk Kku FkkA buds cpiu
dk ujsUnzukFk FkkA Lokeh th dks laxhr ds laLdkj fojklr es feys
FksA vkids firkth fo'oukFk nÙk èkqzein ,oa èkekj ds Kkrk FksA vr%
laxhr dh bl dfBu fo|k dh ckjhd tkudkjh vkidks vius firk
ls izkIr gqbZ FkhA vkidh ekrk Hkqous'ojh nsoh th }kjk Hkh laxhr
dh f'k{kk feyh FkhA ekrk th }kjk vkidks HkfDr laxhr dh izsj.kk
feyh FkhA

,slk mYys[k gS fd ifjozktd ds :i esa HkkjrμHkze.k ds nkSjku
,dukFk iafMr uked ,d ofj"B laxhrK ls vkidk eqykdkr gqbZ
FkhA os ,d èkqzin xk;d Fks vkSj Lokeh th us mudk laxhr lquus
dh bPNk izdV dhA ,dukFk iafMr ds lkFk Lokeh th e`nax ij
laxr djus yxsA vkids e`nax oknu ls xk;d ,oa Jksrk lUrq"V gq,A
blds ckn okrkZyki ls Kkr gqvk fd Lokeh th xkrs Hkh gS rks yksxksa
us Lokeh th ls xkus dk vuqjksèk fd;kA Lokeh th rkuiwjk mBkdj
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vkyki nsus yxsA fiQj tc mUgksuas y;dkjh dh dksbZ Hkh e`nax ij
mudh laxr u dj ldkA lglk gh mUgksaus ,dukFk iafMr dks rkuiwjk
nsdj Lo;a gh e`nax ctkdj viuh laxr djus yxsA bl vn~Hkqr
?kVuk ij iafMr ,dukFk dg mBs fd Lokeh th vki dsoy xk;d
gh ugha cfYd uk;d Hkh gSaA laxhr esa uk;d dh mikfèk mlh dks
nh tkrh gS tks xq# }kjk lh[kh gqbZ laxhr dyk dk 'kq¼ :i esa
izn'kZu djrk gSA

Lokeh th dh ok.kh esa vkst ,oa eèkqjrk FkhA os 'kCn vkSj laxhr
nksuksa ds uk;d FksA izfl¼ fo}ku jksyka us Lokeh th ds ckjs esa fy[kk
gSμ¶muds 'kCn egku laxhr gSa] chFkksou HkkSyh ds VqdM+s gSa] gSaMy
ds leosr xku ds Nanμizokg dh Hkkafr míhid y; gSaA¸ Lokeh
th ds eèkqj daB ,oa xku dyk ij vkids xq# th jkeÑ".k ijegal
Hkh lekfèkLFk gks x;s FksA ¶ijegal dks mUgksaus tks xhr lquk;k og
czkã lekt dk xhr Fkk ftldh Vsd gSμ^eu pyks fut fudsru*
;g xhr lqudj Jh jkeÑ".k dks Hkko lekfèk yx xbZ FkhA¸2 Jh
jkeÑ".k opuke`r xzUFk esa ijegal th dk foLr`r yhyk o.kZu gSA
bl xzUFk esa txgμtxg ;gh o.kZu gS fd jkeÑ".k ujsUnz ds vkrs
gh mudk xkuk vo'; lqurs gSaA Hkkjr ds egku laxhrfon <ax ls
èkzqin] èkekj] [;ky] Hktu vkSj VIik dk vè;;u fd;k FkkA VIik
,oa Bqejh ds fo"k; esa mudh jk; vPNh ugha FkhA bldk dkj.k
Fkk dh os ,slh xk;dh ilUn djrs Fks ftlesa mRlkg] ohj ,oa eaxy
Hkkoksa dk mn; gksA mUgksaus dgk Fkkμ¶vc gesa j.kHksjh] j.kflaxk] Me:
ctkuk pkfg,A :nzrky ij nqUnqfHkμjo djuk vc vko';d gSA gjμgj
egknso dh xtZuk ls geas xxu Hksnh Lojukn djuk gSA ge tks xhr
vkSj ok|ksa ls dksey Hkkouk ls Loj dfEir djrs gSa] mls fudky
ckgj djuk t:jh gSA VIik] Bqejh cUn dj nks vkSj èkqzin èkekj
dh Loj ygfj;ka turk ds dkuksa esa lqukvksA¸3
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fofHkUu f'k{kdksa ls mUgksaus e`nax] rcyk vkSj flrkjk Hkh lh[kkA
os.kh mLrkn (os.kh ek/o vf/dkjh) vkSj mLrkn vgen [kk¡ ls mUgksaus
èkqzin o [;ky lh[kkA ¶He recevied his calassical music train-
ing form beni Ostad (his original name was Beni Gupta)¸4A
i[kkot dk Kku vkidks dk'kh ?kks"kky ls feykA Lokeh foosdkuUn
us Hkkjrh; laxhr ds mQij ,d fdrkc Hkh fy[kh ftldk uke ^laxhr
dYir:* gSA tc mUgksaus fdrkc fy[kh tc mudh vk;q ek=k 20μ22
o"kZ dh FkhA blls irk pyrk gS fd os laxhr dh ckjhfd;ksa ls
vPNh rjg ifjfpr FksA usrkth uxj dkWyst ((dydÙkk) ds izks-
MkW- lckZuUn pkSèkjh us vius ys[k ^Sangeet Kalpataru of Swami
Vivekanand* esa bl iqLrd ij foLr`r ppkZ dh gSA ¶In 1887,
when Vivekanand was only 24 years old, he co-edited and
published and published a Bengali Song Anthology named Sangeet
Kalaptaru¸5 viuh laxhr f'k{kk ds fnuksa esa Lokeh th fu;fer :i
ls dBksj vH;kl fd;k djrs FksA Lokeh th ik'pkR; laxhr ds Hkh
tkudj ,oa iz'kald FksA ik'pkR; laxhr lquus ds ckn mlds izfr
vkius mPp èkkj.kk cuk yh FkhA mUgksaus dgk] ¶tc eSaus mus laxhr
dks è;kuiwoZd lquuk 'kq: fd;k vkSj ml 'kkL=k dk vè;;u fd;k]
rks iz'kalk fd;s fcuk ugha jg ldkA¸6

laxhr ds vkn'kZ :i ds ckjs esa Lokeh th us dgkμ¶èkzqin vkSj
[;ky vkfn esa ,d foKku gSA fdUrq dhrZu vFkkZr~ eèkqj vkSj fojg
rFkk ,slh vU; jpukvksa esa gh lPpk laxhr gS] D;ksafd ogk¡ Hkko
gSA Hkko gh vkRek gS] izR;sd oLrq dk jgL; gSA¸7 laxhr dh Loj
fpÉ ,oa Jqfr;ksa ds ckjs esa Lokeh th dk dguk Fkkμ¶;qxksa iwoZ Hkkjr
ea laxhr dks iw.kZ lIr Lojksa rd fodflr fd;k x;k Fkk] ;gk¡ rd
fd vèkZ ,oa prqFkk±'k Loj rd Hkh fodflr gq, FksA¸8

 
ve`r cktkj

if=kdk ds jfookjh; eSxthu lSD'ku esa fnukad 5 ekpZ 1964 dks



75

,d ys[k ^uk;d ujsUnz* uke ls izdkf'kr gqvk Fkk] ftlesa mYys[k
gS fd dydÙkk esa Lokeh foosdkuUn dks ,d ikaMqfyfi feyh ftlesa
dbZ jpuk;sa rky 'kkL=k ij FkhaA Lokeh dks papyrk iw.kZ xk;dh tSls
VIik] Bqejh ;kfu ftlesa eqjfd;ksa dk vfèkd iz;ksx gks] ilUn ugha
FkhAA mUgsa Hkkjrh; laxhr dh izkphu fo|k èkqzin ,oa èkekj xk;dh
vfèkd ilUn FkhA blds }kjk os pkgrs FksA fd Hkkjrh;ksa esa  izkphu
laLÑfr dk lapkj gks ftlls muesa {kqnzrk lekIr gksA os gj n`f"V
ls Hkkjrh;ksa dks Js"Brk ds f'k[kj ij ns[kuk pkgrs FksA Lokeh th
dk ekuuk Fkk fd ns'k dh orZeku voLFkk esa /qzin xk;u gh ,dek=k
mi;ksxh gSA èkqzin xku ds foKku dk ;fn dhrZu laxhr esa lekos'k
gks tk;s rks vkn'kZ laxhr dh l`f"V gks ldsxhA

ijegal jkeÑ".k ds xhrksa esa ,drky] >irky] f=krky] lkr ek=kkvksa
dk trrky] vk<+k [kesVk vkfn rkyksa dk iz;ksx gqvk gSA Lokeh
foosdkuUn jfpr xhrksa esa rhozk] lwy] pkSrky] v¼k vkfn rkyksa dk
iz;ksx fd;k x;k gSA Lokeh th ,d dq'ky jpukdkj FksA vkius Lojfpr
xhrksa dks fuEu izdkj ls jkxksa ,oa rkyksa esa fuc¼ fd;kμ

1- ^[k.Mu Hko caèkuμjkxμ;eu] rkyμpkSiky (jkeÑ".k fe'ku ds
dsUnzksa esa xkbZ tkus okyh nSfud izkFkZuk)

2- ^,d :i v:i uke oj.k]* jkxμcM+gal lkjax rkyμpkSrky

3- ^ukfga lw;Z ukfga T;ksfr* jkx ckxsJhμrky vM+k

4- ^eq>s okjh cuokjh lSa;k* jkx Bqejh] rky dgjok

Lokeh foosdkuUn 'kkL=kh; laxhr ds Kkrk Fks rFkk mudk ekuuk
Fkk fd laxhr ds }kjk O;fDr dk lok±xh.k fodkl laHko gSA vkids
xk;u esa dsoy Loj ,oa rky dk izn'kZu gh ugha Fkk cfYd mlesa
vè;kRe dk vkst] ân; esa fgyksjsa ekjrk Hkkjr dk izkphu xkSjo rFkk
Hkkoksa dk leqnz FkkA os laxhr ds }kjk ;qokvksa esa mnkÙk Hkkoksa dk
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mn; pkgrs Fks ftlesa muesa lPpfj=krk] lân;rk ,oa ekuork dk
fodkl gksA orZeku le; esa laxhr esa iQwgM+rk c<+rh tk jgh gSA
;g dsoy euksjatu dk lkèku ek=k jg x;k gSA ,sls le; esa Lokeh
th ds laxhr lEcUèkh fopkjksa ,oa dk;ks± ij fopkj djuk vko';d
gSA Lokeh th dh fy[kh gqbZ fdrkc ^laxhr dYir#* eas Hkkjrh;
laxhr ij xgu ppkZ dh xbZ gSA nqHkkZX; ls ;g fdrkc vc miyCèk
ugha gSA ;fn Lokeh th ds lkaxhfrd dk;ks± dks gekjs laxhr izsfe;ksa
,oa ;qokvksa ls ifjfpr djk;k tk;s rks ;g laxhrdkjksa ,oa orZeku
ih<+h ds fy, izsj.kknk;d gksxkA

lUnHkZμ
1- Lokeh foosdkuUn dk f'k{kk n'kZu] MkW- jf'e JhokLro i`- 190
2- jsfM;ks :id] Lokeh foosdkuUn] jkeèkkjh flag fnudj
3- Lokeh foosdkuUn vkSj mudk vonku] lEiknd fonsgkRekuUn i`"B 248
4- www.Swamivivekanandaquotes.org 2012
5- www.Swamivivekanandaquotes.org
6- foosdkuUn lkfgR; [k.M 8 i`- 246
7- foosdkuUn lkfgR; [k.M 10 i`- 39
8- foosdkuUn lkfgR; [k.M1 i`- 262μ63
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Lokeh foosdkuUn dk 'kSf{kd ifjizs{; esa fpUru

MkW- rkjds'oj xqIrk
vfl- izks- ch- ,M- foHkkx

egkjk.kk izrki jktdh; LukrdksÙkj
egk- gjnksbZA

uO; osnkUr dh f'k{kk Hkkjrh; f'k{kk ds ladV dk lekèkku izLrqr
djrh gSA cPpk ftl okrkoj.k esa f'k{kk xzg.k dj jgk gS og thou
dh f'k{kk ds fy, i;kZIr ugha gS D;ksafd izfrLièkkZRed lekt dk
iw.kZ:i ls leL;kvksa dk lekèkku ugha dj ldrkA osnkfUrd f'k{kk
dk vk'k; jk"Vªh; vkSj vUrjk"Vªh; nksuksa Lrjksa ij ekuo tkfr dh
,drk dks izksRlkfgr djuk gSA f'k{kkμiz.kkyh dks Bhd izdkj ls
dk;kZfUor djus gsrq vè;kid] fo|kFkhZ vkSj vfHkHkkodksa ls leku
:i ls mÙkjnkf;Ro ds fuoZgu dh vis{kk gSA vè;kid vkSj iz'kkld
i;kZIr :i ls d{kkvksa esa f'k{k.k ds euksoSKkfud fofèk;ksa ds lq>ko
dks dk;kZfUor djus ds izfr mRlkgh ugha gSA

izLrkouk (Introducation)μ¶tks f'k{kkμiz.kkyh tuμlkèkkj.k
dks thouμla?k'kZ ls tw>us dh {kerk iznku djus esa lgk;d ugha
gksrh] tks euq"; ds uSfrd cy dk] mldh lsokμo`fÙk dk] mlesa
flag ds leku lkgl dk fodkl ugha djrh] og Hkh D;k f'k{kk
uke ds ;ksX; gSA¸

ns'k dh jktuhfrd psruk ds lkFkμlkFk lkaLÑfrd rFkk èkkfeZd
Hkkoukvksa ds fodkl esa viuk lEiw.kZ thou lefiZr djus okys Lokeh
foosdkuUn fo'ks"k :i ls Lej.kh; gSA Lokeh th us turk dks vuq|ksx]
vkyL;] vdeZ.;rk ds LFkku ij m|ksx] ifjJe vkSj deZ.;rk dk
ikB i<+k;kA èkkfeZd ÑR;ksa esa izphu fopkjèkkjk ds LFkku ij rFkk
vkMEcjiw.kZ vpZuk ds LFkku ij uohu ekufld iwtk dks egRo fn;kA
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:f<+okn dh iqjkru fNUuμfHkUu Jà[kykvksa dks u"V djds turk dks
èkeZ ds ewy rRoksa dks le>k;kA tkfrokn dks tM+ ls m[kkM+ iQsadus
dk lcy iz;Ru fd;kA bu lc folaxfr;ksa dk dkj.k ekuo esa f'k{kk
dk vHkko gSA Lokeh foosdkuUn ekurs Fkss fd f'k{kk ds vHkko esa
euq"; dk uSlfxZd fodkl ugha gks ldrkA tSlk fd osnkUr n'kZu
ekurk gS fd izR;sd ckyd esa vuUr Kku (Omniscience)] vuUr
cy (Omnipotence) rFkk vuUr O;kidrk (Omniprecence)
dh HkfDr;k¡ fo|eku gSa ijUrq mls bu HkfDr;ksa dk irk ugha gSA
f'k{kk }kjk mls bldh izrhfr djokbZ tkrh gS] rFkk budk mÙkjksÙkj
fodkl djus esa Nk=k dh lgk;rk dh tkrh gSA blh ckr dks Lokeh
th dgrs gSa fdμ¶f'k{kk }kjk euq"; dk fuekZ.k fd;k tkrk gSA leLr
vè;;uksa dk vfUre y{; euq"; dk fodkl djuk gSA ftl vè;;u
}kjk euq"; dh ladYiμ'kfDr dk izokg la;fer gksdj izHkkoksRiknd
cu lds mlh dk uke f'k{kk gSA¸

Lokeh foosdkuUn rRdkyhu f'k{kkμiz.kkyh ls nq%[kh FksA mudk
fopkj Fkk fd ml le; dh f'k{kk euq"; esa dksbZ xq.k mRiUu ugha
djrhA ;g euq"; cukus okyh f'k{kk gS gh ughaA mlesa dksbZ rRo
dh ckr nh gh ugha tkrhA vaxszth f'k{kkμiz.kkyh esa fu"ksèkksa ij cy
fn;k tkrkA vHkkokRed f'k{kk O;fDr dks iaxq cuk nsrh gS] mldh
ekSfydrk dks dqafBr dj nsrh gS vkSj mlesa euq";Ro ds xq.kksa dk
fodkl ugha djrhA Lokeh th dgrs gSa fdμ¶;fn rqe dsoy ik¡p
gh ij[ks gq, fopkj vkRelkr~ dj muds vuqlkj vius thou vkSj
pfj=k dk fuekZ.k dj ysrs gks] rks rqe ,d iwjs ,d xzUFkky; dks
d.BLFk djus okys dh vis{kk vfèkd f'kf{kr gksA ;fn f'k{kk dk
vFkZ tkudkjh gh gksrk] rc rks iqLrdky; lalkj ds lcls cM+s lUr
gks tkrs vkSj fo'odks'k egku Íf"k cu tkrsA¸

Lokeh foosdkuUn dk thouμn'kZuμLokeh foosdkuUn ds
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thouμn'kZu dk egRoiw.kZ fcUnq gS fd fuHkZ; cuks] la?k'kZ djks vkSj
'kkfUr ds lkFk ekuo tkfr dh lsok djksA os izR;sd dks 'k=kqvksa ls
fuHkZ; cukuk pkgrs Fks] lHkh pqukSfr;ksa dk fcu izfrcUèk fuMjrk rFkk
vkRefo okl ds lkFk lkeuk djuk lh[kuk pkgrs FksA ik'pkR; dh
vkn'kZoknh n'kZu rFkk izkphu fgUnq èkeZ dh ltZukRed n'kZu }kjk
la'ys'k.k vkSj egku fgUnq thouμi¼fr dks xkSjokfUor djuk pkgrs
FksA Lokeh th lPps vFkks± esa osnkUrh FksA osnkUrμn'kZu dh laf{kIr
fo'ks"krk gSμ¶^,d ln~foiza cgqèkkonfUr* mfr"B] tkxzr] izkI; ojkfUucks/rs*
czã lR;e~ txfUeF;k¸ vkfnA Lokeh th v}Srokn ds leFkZd FksA
mUgksaus l`f"V] vkRek] bZ'oj] vkRekuqHkwfe] laU;kl] HkfDr] ;ksx vkfn
vusd fo"k;ksa ij viuk ekSfyd fopkj O;Dr fd;kA mudk osnksa vkSj
mifu"knksa ij vVwV fo'okl FkkA mUgksaus Hkkjr rFkk Hkkjr ls ckgj
ns'kksa esa osnkUr n'kZu dks loZtuhu] lkoZHkkSfed n'kZu ds :i esa izpkfjr
,oa izlkfjr fd;kA mUgksaus osnkUr dh O;k[;k vkèkqfud ifjizs{; esa
dhA

Lokeh foosdkuUn dk f'k{kkμn'kZuμLokeh foosdkuUn dk f'k{kk
n'kZu osnkUr vkSj mifu"knksa ij vk/kfjr gSA mudk fo'okl gS fd
izR;sd O;fDr esa vkRek fo|eku gSA vkRek dks igpkuuk gh èkeZ
gSA f'k{kk vkReμfodkl dh izfØ;k gSA Lokeh foosdkuUn dh f'k{kk
ekuoμfuekZ.k dh f'k{kk (Man-Making Education) dk izfriknu
djrh gSA Lokeh th vkè;kfRed mUufr ls iwoZ ns'k dh le`f¼ ds
i{kèkj Fks] mudk dguk Fkk fd tc rd izR;sd Hkkjroklh dk thou
Lrj mPp ugha gks tkrk] tc rd thouμla?k'kZ ds fy, os lUu¼
ugha gks tkrs] mUufr dh ckrsa fuLlkj gksaxhA Lokeh th rRdkyhu f'k{kkμ
iz.kkyh ds dVq vkykspd gSaA

Lokeh foosdkuUn ds vuqlkj f'k{kk dk vFkZμLokeh foosdkuUn
ds vuqlkjμ¶f'k{kk ekuo esa vUrfuZfgr iw.kZrk dk fodkl gSA¸ izR;sd
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euq"; esa dqN tUetkr HkfDr;k¡ fufgr gksrh gSaA f'k{kk ,slh gh HkfDr;ksa
dks fodflr ,oa fLFkj djrh gSA f'k{kk vkRe fodkl dh izfØ;k
Hkh gS] D;ksafd cPpk vius vki dks f'kf{kr djrk gSA Lokeh foosdkuUn
iqLrdh; f'k{kk dks f'k{kk ugha ekurs FksA mudk dguk Fkk fd tks
f'k{kk euq"; dks ;U=k cuk ns og okLrfod f'k{kk ugha gSA okLrfod
f'k{kk og gS tks O;fDr ds ladYi HkfDr dks fodflr djrh gS
vkSj mls vius Hkhrj fNih vkè;kfRedrk dks vuqHko djus ;ksX;rk
iznku djrh gSA f'k{kk }kjk vlhe HkfDr] vlhe mRlkg] vlhe lkgl
vkSj vlhe lgu 'khyrk mRiUu gksuh pkfg,A

Lokeh foosdkuUn ds vuqlkj f'k{kk ds fl¼kUrμ

1- Kku O;fDr ds Hkhrj gksrk gSμLokeh foosdkuUn ds fopkj
gS fd lalkj us ftruk izkIr fd;k gS og euq"; ds eu ls gh
vk;k gSA czkãk.M dk vlhe iqLrdky; euq"; ds eu esa gh
fo|eku gSA cká; lalkj rks dsoy lq>ko gS] ;g rks ,d volj
gS tks euq"; dks vius eu ds fy, feyk gSA lso ds fxjus
us U;wVu dks lq>ko fn;k vkSj mlus vius eu esa vè;;u fd;kA
mlus vius eu ds cgqewY; fopkjksa dks iqu% O;ofLFkr fd;k
vkSj muesa ,d ubZ dM+h [kkst fudkyh ftls ge xq#Rokd"kZ.k
dk fl¼kUr dgrs gSaA

2- vkReμf'k{kkμLokeh foosdkuUn dk fo'okl gS fd cPpkμvkRe
f'k{kk lh[krk gSA cPpk Lo;a vius vki ls lh[krk gSA mldh
viuh lw>μcw> vkSj fopkj HkfDr ls gh mls lHkh oLrqvksa dk
Li"V Kku gksrk gSA O;fDr esa lewpk Kku fo|eku gksrk gS] mls
dsoy txkus dh vko';drk gksrh gSA

3- eu dh ,dkxzrkμf'k{kk dk lkjμLokeh foosdkuUn eu dh
,dkxzrk dks f'k{kk dk lkj ekurs gSaSA ftl O;fDr esa ,dkxzrk
dh HkfDr ftruh vfèkd gksrh gS og vis{kkÑr mruk egku
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dgykrk gSA ^,dkxzrk dh pkHkh ls gh Kku ds [ktkus [kksys tk
ldrs gSaA* eu dks vfèkd ls ,dkxz djuk gh f'k{kk dk y{;
gSA f'k{kk dk ekin.M O;fDr }kjk i<+h x;h iqLrdksa dh la[;k
ugha cfYd ;g rF; gS fd og gkFk esa fy, dke ij fdl
lhek rd eu dks ,dkxz dj ldrk gSA

Lokeh foosdkuUn dk f'k{kk ds izfr n`f"Vdks.kμ

1- lcds fy, f'k{kkμLokeh foosdkuUn lHkh ds fy, f'k{kk ds
izzcy leFkZd gSaA mudk fopkj gS fd f'k{kk izR;sd O;fDr dk
tUefl¼ vfèkdkj gSA ;g cPpksa dh 'kjhfjd] lkekftd vkSj
vkè;kfRed vko';drk gSA Lokeh th dk dFku gS fd ¶tc
rd Hkkjr dh turk dks vPNh f'k{kk ugha nh tkrh] mUgsa vPNk
Hkkstu ugha fn;k tkrk] mudh vPNh rgj ls ns[kHkky ugha dh
tkrh] rc rd jktuhfr dh fdlh Hkh ek=kk dk dksbZ ykHk ugha
gksxkA¸ mudk fo'okl gS fd Hkkjr esa reke cqjkbZ;ksa dh tM+
xjhch gSA og xjhcksa dh n'kk lqèkkjus dk ,dek=k mik; f'k{kk
dks ekurs gSaA mudk ekuuk gS fd turk esa Kku vkSj f'k{kk ds
izlkj ls jk"Vª dk fodkl gksrk gSA Lokeh th dk ekuuk gS fd
tuμlkèkkj.k dks O;kogkfjd f'k{kk nh tkuh pkfg,A mUgsa Ñf"k
dh f'k{kk feyuh pkfg, D;ksafd Hkkjr ,d Ñf"k izèkku ns'k gS
vkSj Ñf"k dh mUufr ij gh Hkkjr dh mUufr fuHkZj gSA okf.kT;
vkSj O;kikj dh f'k{kk dk Hkh leqfpr O;oLFkk gksuh pkfg,A lkFk
gh thou ds fy, vko';d fo'k;ksa dh f'k{kk iznku djuk lekt
dk drZO; gSA

2- uSfrd ,oa èkkfeZd f'k{kkμLokeh foosdkuUn ds vuqlkj èkeZ
f'k{kk dh vkRek gSA ijUrq /eZ dh mudh ifjHkk"kk cM+h O;kid
gSA os fdlh lEiznk;μfo'ks"k dks èkeZ ugha ekurs FksA mudh n`f"V
esa èkeZ ,d lkèkuk gS] ,d vuqHkwfr gS] vkReμlk{kkRdkj gSA os
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dgrs gSa fd ¶eSa vHkh bl fo'k; ij fopkj ugha dj jgk gw¡
fd fdlh tkfr dh thouμHkfDr jktuSfrd vkèkkj ij izfrf"Br
gksuk vPNk gS ;k /kfeZd vkèkkj ijA ijUrq vPNk ;k cqjk gekjh
tkfr dk thouμ'kfDr èkeZ esa gh dsUnzhHkwr gS] bls cny ugha
ldrs] u bls fou"V gh dj ldrs gSaA¸ Hkkjr esa gtkjksa o"kks±
ls èkeZ dh èkkjk izokfgr gksrh jgh gSA Hkkjr dk ok;qe.My èkkfeZd
vkn'kks± ls chfl;ksa lfn;ksa rd iw.kZ jgdj txexkrk jgk gSA blh
/kfeZd vkn'kZ esa iSnk gq, vkSj iysμc<+s gSaA Lokeh th dgrs
gSaA fd gesa èkeZ dk vkèkkj ugha NksM+uk pkfg,AA ;kn j[kks ;fn
rqe ik'pkR; HkkSfrdoknh lH;rk ds pDdj esa iM+dj vkè;kfRedrk
dk vk/kj R;kx nksxks rks mldk ifj.kke gksxk fd rhu ihf<+;ksa
esa rqEgkjk tkrh; vfLrRo feV tk;sxk D;ksafd jk"Vª dk es#n.M
VwV tk;sxk] jk"Vªh; Hkou dh uhao gh f[kld tk;sxhA bu lcdk
ifj.kke gksxk loZrksUeq[kh lR;kuk'kA vr% ns'kokfl;ksa dks uSfrd
vkSj èkkfeZd f'k{kk nsuk vfuok;Z gSA

3- L=kh f'k{kkμfoLrkj gh thou gS rFkk ladh.kZrk gh e`R;q] izse gh
thou gS vkSj ?k`.kk gh e`R;qA vr% izR;sd Hkkjrh; dks thfor
jgus ds fy, vko';d gS fd og vius Kku dk vlhfer yksxksa
esa izpkj djsA Lokeh foosdkuUn ukjh f'k{kk ds izcy leFkZd
FksA mudk fo'okl Fkk fd lcls igys ukjh tkfr dk mRFkku
gksuk pkfg,] mlds i'pkr~ gh Hkkjr dk okLrfod dY;k.k gks
ldrk gSA L=kh f'k{kk ij cy nsrs gq, mUgksaus dgk Fkkμ¶igys
viuh ukfj;ksa dks f'kf{kr djks fiQj oks vkidks crk;saxh fd muds
fy, fdu lqèkkjksa dh vko';drk gSA¸ mUgksaus vkxs dgkμ¶ml
ifjokj ;k ns'k ds mRFkku dh dksbZ vk'kk ugha] tgk¡ ukfj;ksa dk
lRdkj ugha gksrk] tgk¡ os nq%[kh jgrh gSaA blh dkj.k mudk
mRFkku lcls igys gksuk pkfg,A¸ mUgksaus lq>ko fn;k fd yM+fd;ksa
dk ikyuμiks"k.k vkSj mudh f'k{kk yM+dksa ds leku gksuh pkfg,A
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mUgksaus ukfj;ksa dh ifo=krk ij Hkh cy fn;k gSA mUgksaus dgk orZeku
dU;k,¡ gh Hkfo"; dh ekrk,¡ ,oa tuuh gksaxhA og HkfDr dh
ltho izfrek gSA euq us Hkh dgk gSμ¶tgk¡ fL=k;ksa dk vknj gksrk
gS ogk¡ nsork Hkh izlUu jgrs gSa vkSj tgk¡ mudh vknj ugha
gksrk gS ogk¡ lkjs dk;Z vkSj iz;Ru fu"iQy gks tkrs gSaA¸

4- ekuoμfuekZ.k dh f'k{kkμLokeh foosdkuUn f'k{kk }kjk ekuo dk
fuekZ.k pkgrs Fks mUgksaus Complete Works, Vol. II esa fy[kk gS
¶Kku vkSj izse ds fcuk vfLrRo ugha gks ldrkA izse ds fcuk
Kku vkSj Kku ds fcuk izse ugha gks ldrkA ge vlhe vfLrRo]
vlhe Kku vkSj vleh vkuUn dk leUo; pkgrs gSaA ;gh vekjk
y{; gSA ge larqfyr leUo; pkgrs gSa] ,dkaxh fodkl ugha
vkSj ;g Hkkadj dh izfrHkk rFkk cq¼ ds ân; dks lefUor djus
ls gh lEHko gks ldrk gSA eq>s vk'kk gS fd lc bl izdkj
ds vkuUniw.kZ leUo; dh izkfIr ds fy, iz;kl djasxsA¸ bl
izdkj foosdkuUn us ekuo ds lEeq[k mPp vkn'kZ j[ksA og dgrs
gSa ^;fn vki euq"; dh iwtk ugha dj ldrs tks bZ'oj dk :i
gS rks vki ml bZ'oj dh iwtk dSls dj ldrs gSa tks v:i
gSA ;fn vki euq"; ds psgjs esa Hkxoku dk :i ugha ns[k ldrs
gSaA ;fn vki ujμukfj;ksa esa bZ'oj dks ns[kuk vkjEHk dj ysa
rks eSa vkt ls gh vkidks èkkfeZd le>us yxw¡xkA* Lokeh th
,d ,slh f'k{kkμiz.kkyh ds i{kèkj Fks tks thouμfuekZ.k (Life-
Building) ekuoμfuekZ.k (Man-making) vkSj pfj=kμfuekZ.k
(Character-makin) dj ldsA muds fopkjkuqlkj thou dh
ekU;rk vkSj lqUnjrk pfj=kμfuekZ.k vkSj vkè;kfRedrk esa gh fufgr
gSA

1- f'k{kk ds y{; (Aims of Education)μ¶f'k{kk euq"; esa vUrfuZfgr
iw.kZrk dh vfHkO;fDr gSA ;g iw.kZrk euq"; esa Lor% fo|eku
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jgrh gS vkSj f'k{kk }kjk bldk vukoj.k ek=k fd;k tkrk gSA
viw.kZ dks fdlh cká iz;Ru }kjk iw.kZ ugha fd;k tk ldrkA¸

1) 'kkjhfjd iw.kZrkμLokeh th ds vuqlkj 'kjhfjd nqcZyrk gekjh
iw.kZrk esa lcls cM+h ck/k gSA os fy[krs gSaμ¶lcls igys gekjs
;qodksa dks lcy cuuk pkfg,A èkeZ rks ckn dh pht gS] rqe
xhrk i<+us ds ctk; iQqVcky [ksydj LoxZ ds vfèkd fudV
igq¡p ldrs gksA ;fn rqEgkjk 'kjhj LoLFk gS] vius iSjksa ij n`<+rk
iwoZd [kM+k gks ldrk gks] ;fn rqe vius Hkhrj ekuoμ'kfDr
dk vuqHko dj ldrs gks] rks rqe vkRek vkSj mifu'knksa dh
egÙkk dks vfèkd vPNh izdkj le> ldrs gksA¸

2) thou la?k"kZ ds fy, rS;kjhμLokeh th ekurs gSa fd tks dksbZ
izÑfr ds fo#¼ yM+rk gS mleas gh pSrU; dk fodkl gksrk gS]
tgk¡ iq#"kkFkZ gS ogha thou ds fpÉ gSa] ogha izdk'k gSA os fy[krs
gSaμ¶vktdy lalkj Hkj esa rqEgha tM+ ds leku iM+s gksA rqedks
fcYdqy eU=kμeqXèk dj fn;k x;k gSA cgqr izkphu le; ls vkSjksa
us rqedks cryk;k fd rqe ghu gks] rqeesa dksbZ HkfDr ugha gS
vkSj rqe Hkh ;g lqudj lglzksa o"kks± ls vius dks le>us esa
yxs gks fd rqe ghu gks] fudEes gksA oSlk lksprsμlksprs oSlk
gh cu x;s gksA¸ Lokeh th ds vuqlkj thouμla?k"kZ dh rS;kjh
dk izfriQy ¶mRiknu ds :i esa izLiQqfVr gksuk pkfg,A¸

3) jk"Vªh;rk ,oa vUrjkZ"Vªh;rk dk fodklμuO; osnkUr ds vuqlkj
lEiw.kZ ekuork esa ,d rRo fo|eku gS] ijUrq mldk fodkl
Øe'k% gksrk gSA vr% Lokeh th jk"Vªh;rk ,oa vUrjkZ"Vªh;rk esa
fojksèkkHkkl ugha ns[krs FksA jk"Vªh; Hkkouk vkSj jk"Vªh; xkSjo dk
fodkl f'k{kk dk y{; gSA os dgrs gSa] gs ohj! lkgl dk voyEcu
djksA xoZ ls dgks] eSa Hkkjroklh gw¡ vkSj izR;sd Hkkjroklh esjk
HkkbZ gSA Hkkjroklh esjs izk.k gSa] Hkkjr dh feV~Vh esjk LoxZ gSA
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Hkkjr ds dY;k.k esa esjk dY;k.k gSA

4) pfj=kμfodklμLokeh th us dgk Fkkμ¶vkt gesa ftldh
okLrfod vko';drk gS og gS pfj=koku L=khμiq#"kA fdlh Hkh
jk"Vª dk fodkl vkSj mldh lqj{kk mlds pfj=koku ukxfjdksa ij
fuHkZj gSA f'k{kk dk y{; pfj=kμfuekZ.k gksuk pkfg,A¸

5) fofoèkrk esa ,drk dh [kkstμLokeh th ds vuqlkj HkkSfrd ,oa
vkè;kfRed fo'o esa ,drk gSA rFkk czã Hkh ,d gSA mUgksaus HkkSfrd
vkSj vkè;kfRed vkn'kks± esa leUo; LFkkfir fd;k gSA f'k{kk }kjk
fofoèkrk esa ,drk <wa<+us dh ;ksX;rk dk fodkl gksuk pkfg,A

2- ikB~;Øeμ^vè;kRe* Hkkjr dh laLÑfr dk vkèkkj gSA rFkk èkeZ
f'k{kk dk vkRek gSA vr% thou dks ifjiw.kZ cukus ds fy, f'k{kk
dk vkèkkj vkè;kfRed gksuk pkfg, vkSj ân; dh f'k{kk ds fy,
ikB~;Øe esa èkeZ dks mfpr LFkku iznku djuk vko';d gSA èkeZ
dh f'k{kk vU; fo"k;ksa ds :i esa ugha gks ldrh Lokeh th Hkkjrh;
osnkUr vkSj ik'pkR; foKku dk leUo; pkgrs FksA os ekurs Fks
fd osnkUr vkSj foKku ds leUo; ls euq"; dk fpUru foosd
;qDr gksxk vkSj ekuork vfèkd lq[kh gksxhA ikB~;Øe esa foKku
vkSj rduhdh ds lkFkμlkFk dyk] lkekftd foKku ds fo"k;]
laLÑr] izknsfxd Hkk"kk rFkk n'kZu dks LFkku nsus dh ckr dgh
lkFk gh 'kjhfjd f'k{kk dk izcy leFkZu fd;kA

3- f'k{k.kμfofèkμLokeh th ,dkxzrk dks lcls vPNh fofèk ekurs
FksA os eu dh ,dkxzrk dks f'k{kk dk lkj ekurs FksA os fy[krs
gSaμ¶ftruh vfèkd ,dkxzrk gksxh] mruk gh vfèkd Kku izkIr
gks ldsxkA¸ ¶eSa f'k{kk dk ewy rF;ksa ds laxzg dks ugha] vfirq
,dkxzrk dks ekurk gw¡A ;fn eq>s iqu% f'k{kk izkIr djuh gksrh
rks eSa ,dkxzrk vkSj vuk'kfDr nksuksa gh 'kfDr;ksa dks fodflr
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djrk gSA vkSj rc ml eu :ih funkZs'k ;U=k dh lgk;rk ls
bPNk ek=k ls gh rF;ksa dk ladyu dj ysrkA¸ [ksyμdwn vkSj
oS;fDrd funZs'ku ,oa ijke'kZu fofèk dk iz;ksx fd;k tkrk ldrk
gSA

4- vuq'kkluμLokeh foosdkuUn xq# vkSj f'k"; ds fy, vkRekuq'kklu
dks vko';d ekurs gSaA mudk fopkj gS fd xq# Lo;a vuq'kkflr
jgs rHkh mlds O;ogkj vkSj vkpj.k ls izHkkfor gksdj Nk=k Hkh
vuq'kkflr jgsaxsA Lokeh th n.M ds izcy fojksèkh FksA os ckydksa
dks mudh izÑfr ds vuq:i f'k{kk nsus dh ckr dgrs gSaA os
;gk¡ eqDR;kRed vuq'kklu ds leFkZd ekywe iM+rs gSaA

5- f'k{kdμLokeh th fy[krs gSa fdμf'k{kd ds O;fDrRo ds fcuk
dksbZ f'k{kk gks gh ugha ldrhA ftudk pfj=k izTTofyr vfXu
ds leku gks] ,sls O;fDr ds fudV f'k"; dks ckY;koLFkk ls
gh jguk pkfg,A vè;kid ,d nk'kZfud] fe=k ,oa funZs'kd gS
tks fo|kFkhZ dks vius ekxZ ij c<+us esa lgk;rk djrk gSA Lokeh
th vè;kid ds rhu xq.k crkrs gSaμizFke f'k{kd dks 'kkL=k dk
Kkrk gksuk pkfg,A f}rh; mls eu vkSj ân; ls ifo=k gksuk pkfg,
vkSj r`rh; mlesa R;kx dh Hkkouk gksuh pkfg,A Lokeh th dgrs
gSa fd ¶lPpk vè;kid og gS tks fo|kFkhZ ds Lrj rd rRdky
igq¡p ldrk gS] viuh vkRek dks mldh vkRek esa izos'k dj
ldrk gS] mldh vk¡[kksa ls ns[k ldrk gS] mlds dkuksa ls lqu
ldrk gS vkSj mldh cqf¼ ls le> ldrk gSA¸

6- fo|kFkhZμLokeh foosdkuUn cPps dks f'k{kk dk dsUnz ekurs gSaA
og Kku dk [ktkuk gSA Kku mlds Hkhrj gksrk gSA os vkUrfjd
Kku ij cy nsrs gSaA os dgrs gSaμ¶vius Hkhrj [kkstks rqEgsa vius
Hkhrj gh mifu'kn~ feysaxsA rqe Lo;a gh lalkj dh lcls cM+h
iqLrd gksA tc rd Hkhrj dk vè;kid ugha [kqyrk] ckgj dk
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lewpk vè;;u O;FkZ gSA¸ Lokeh th f'k"; esa 'kq¼rk] fopkj]
ok.kh vkSj deZ dh ifo=krk ij cy nsrs gSaA mlesa Kku dh fiiklk
Hkh gksuh pkfg,A ftKklq gh okLrfod f'k"; gSA mls xq# esa vVwV
fo'okl vkSj J¼k gksuh pkfg,A

7- fo|ky;μLokeh th tc xq#dqyμizFkk vkSj xq#dqyμokl dh
ladYiuk O;Dr djrs gSa rks fu'p; gh og xq# x`g gksxk] fdUrq
bldh dsoy dYiuk dh tk ldrh gSA ftldk vkèkkj dosy
vè;kid dk xq.k gks ldrk gSA os orZeku ifjfLFkfr;ksa esa ifjorZu
djds xq#dqyμokl dh lykg nsrs gSaA

fu"d"kZμLokeh foosdkuUn vkèkqfud Hkkjr ds lekt lqèkkjd]
fo'o fopkjd] ekgu f'k{kk 'kkL=kh rFkk O;kogkfjd lUr Fks tks izkphu
Kku dks tkx`r djuk pkgrs FksA mUgsa vkèkqfud Hkkjrh; ifjfLFkfr;ksa
dk iwokZHkkl Fkk vkSj tks leUo;dkjh n`f"Vdks.k izLrqr fd;k og vkt
ds lkis{k gSA osnkUr vkSj foKku ds leUo; dh vko';drk bruh
dHkh izcy ugha gqbZ ftruh dh vktA mUgksaus vkReμKku] fuHkZjrk]
lkgl] ,dkxzrk] czãp;Z] ukjh f'k{kk rFkk tuμlkèkkj.k dh f'k{kk dk
cy fn;k gSA mUgksaus thou i;ZUr ekuo dh Hkzkr`Ro Hkkouk] bZ'oj
dh vuqHkwfr] R;kx vkSj lR;rk dk ikyu djus dk izpkj fd;kA
mUgksaus vkè;kfRedrk ,oa HkkSfrd vkn'kks± dk leUo; fd;k rFkk jk"Vªh;
f'k{kk iz.kkyh dk leFkZu fd;kA mUgksaus dgk Fkkμ¶ge ekuoμfuekZ.k
dk èkeZ pkgrs gSaA ge euq"; dk fuekZ.k djus okys fl¼kUr pkgrs
gSa vkSj ekuo ds lok±xh.k fuekZ.k dh f'k{kk pkgrs gSaA¸

lUnHkZμ
1- ik.Ms;] jke'kdy (2009)] fo'o ds Js"B f'k{kkμ'kkL=kh] vkxjkμ2 %

vxzoky ifCyds'kuA
2- okfy;k] ts- ,l- (2009)] mnh;eku Hkkjrh; lekt esa f'k{kk] tkyUèkj%

vge~ ikyifCy'ktZA
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3- vksM+] y{ehyky ds- (2005)] f'k{kk dh nk'kZfud i`"BHkwfe] t;iqj%
jktLFkku fgUnh vdknehA

4- oekZ] osnizdkj (1994)] uhfr 'kkL=k ds ewy fl¼kUr] ubZ fnYyh% ,ykbM
ifCydlZ izkbosV fyfeVsMA

5- vYrsdkj] ,- ,l- (1968)] izkphu Hkkjrh; f'k{k.k i¼fr] okjk.klh%
uUnfd 'kksj ,.M cznlZA

6- jLd] vkj- vkj- (0000)] f'k{kk ds nk'kZfud vkèkkj] t;iqj% jktLFkku
fgUnh vdknehA
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osnkUr dk Lo:i rFkk Lokeh foosdkuUn

MkW- vjfoUn dqekj
vfl- izks- ch- ,M- ladk;
dq- ek- jk- e- Luk- egk-

cknyiqj

ekuo thou ,d tfVy izfØ;k gSA izkjEHk esa mldh ,d gh
leL;k Fkh fd thou dh j{kk dh tk,A dkykUrj esa euq"; thou
tfVyre gksrk x;k vkSj mlds lkeus vusd leL;k;sa vkus yxhA
le;μle; ij bu leL;kvksa esa fufgr iz'uksa ds mÙkj izkIr djus
ds fy, n'kZu dk lgkjk fy;k x;kA n'kZu }kjk fuèkkZfjr mís';ksa ,oa
thou dh leL;kvksa ds fy, lq>k;s x;s lekèkkuksa dks O;kogkfjd
:i ls izkIr djus gsrq f'k{kk }kjk iz;Ru fd;k tkrk gSA f'k{kk ,d
e`R;q i;ZUr pyus okyh vkè;kfRed izfØ;k Hkh gS ftlesa euq"; dks
vius ;FkkFkZ dk cksèk gksrk gS tohu txr ds izfr mlds O;ogkj
rFkk fopkjksa esa fujUrj ifjorZu] ifjektZu ,oa la'kksèku gksrk jgrk
gSA vr% dgk tk ldrk gS thou gh f'k{kk gS vkSj f'k{kk gh thou
gS pw¡fd f'k{kk ,d cgqvFkhZ 'kCn gS vr% bls iw.kZrk ifjHkkf"kr djuk
vlaHko ugha rks dfBu vo'; gSA bl lka[;dkyhu fo"k; ij dqN
cksyus ds igys] tcfd eq>s ;g volj feyk gS] D;k rqe èkU;okn
ds dqN 'kCn dgus dh vuqefr iznku djksxs\ eSa rhu o"kks± rd rqe
yksxksa ds lkFk jgkA eSa izk;% iwjs vesfjdk dk Hkze.k dj pqdk gw¡
vkSj vc eSa vius Lons'k ykSV jgk gw¡] ;g Bhd gksxk fd eSa vesfjdk
ds ,d ,FksUl esa] viuh Ñrkrk izdV djus ds fy, bl volj
dk lnqi;ksx d:¡A tc eSa izFke ckj bl ns'k esa vk;k] rks eSaus dqN
fnuksa ds ckn lkspk fd eSa bl jk"Vª ij ,d iqLrd fy[kw¡xkA ijUrq
rhu o"kks± ds vkokl ds mijkUr eSa ;g ik jgk gw¡ fd eSaA ,d i`"B
Hkh ugha fy[k ldrkA blds foijhr] cgqr ls ns'kksa ds Hkze.k ds
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ckn eSa ;g vuqHko djrk gw¡ fd os'kμHkw'kk] [kkuμiku rFkk rkSjμrjhdksa
dh NksVhμeksVh lHkh czká fofHkUurkvksa ds uhps ekuo vf[ky fo'o
esa ekuo gh gS] loZ=k ogh vn~Hkqr ekuoμizÑfr fo|eku gSA fiQj
Hkh dqN fo'ks"krk,¡ rks gksrh gh gSa] vr% eSa FkksM+s ls 'kCnksa esa ;gk¡
ds vuqHkoksa dks la{ksi esa dguk pkgw¡xkA vesfjdk dh bl Hkwfe esa
euq"; dh fo'ks"krkvksa ds lEcUèk esa dksbZ iz'u ugha iwNk tkrkA ;fn
euq"; gS] rks bruk gh ;Fks"V gSa vkSj os (vesfjdkoklh) mls vius
ân; esa LFkku ns nsrs gSaA ;g ,d ,slk rF; gS] ftldks eSaus fo'o
ds vU; fdlh ns'k esa ugha ns[kkA

eSa ;gk¡ ,d Hkkjrh; n'kZu dk] ftls osnkUr dgrs gSa] izfrfufèkRo
djus vk;k FkkA ;g n'kZu vR;Ur izkphu gSA ;g n'kZu ml fo'kky
iqjkru vk;Z lkfgR; ls mn~xr gqvk gS] ftls osnksa ds uke ls iqdkjrs
gSaA ;g osnkUr n'kZu ekuks 'krkfCn;ksa rd laxzfgr vkSj p;u fd;s
x;s ml fo'kky lkfgR; ds vUrxZr lHkh fopkjèkkjkvksa] vuqHkoksaq rFkk
foospuksa dk loksZÙke iq"i gSA bl osnkUr n'kZu dh dfri; fo'ks"krk,¡
gSaA izFker% ;g iw.kZ:is.k voS;fDrd gSA bldh mRifÙk fdlh O;fDr
fo'ks"k ;k èkeZxq# ls ugha gqbZA ,d O;fDr fo'ks"k dks dsUnz esa j[kdj
og viuh izfr"Bk ugha djrkA ijUrq tks n'kZu fdlh O;fDr fo'ks"k
dks dsfUnzr djds izfrikfnr gq, gS] muds fo#¼ Hkh bldks dqN
dguk ughaA vkxs pydj Hkkrj esa dqN O;fDr;ksa dks dsUnz cukdj
ckS¼ èkeZ rFkk gekjs vU; vokZphu lEiznk;ksa dk mn; gqvkA ;s lc
bZlkb;ksa vkSj eqlyekuksa dh Hkkafr fdlh u fdlh dks èkkfeZd usrk
ds :i esa ekurs gSa vkSj mlesa viuh fu"Bk j[krs gSa ijUrq osnkUr
n'kZu bu lHkh fofHkUu lEiznk;ksa dh i`"BHkwfefeor~ gS vkSj osnkUr
rFkk fo'o ds vU; fdlh Hkh er ds chp dksbZ >xM+k ;k fojksèk
ugha gSA

osnkUr n'kZu ,d fl¼kUrμtks fo'o ds lHkh èkeks± esa ik;k tkrk
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gSμizfrikfnr djrk gS vkSj ;g nkok djrk gS fd euq"; (oLrqr%)
fnO; gS rFkk tks dqN Hkh ge yksx vius pkjksa vksj ns[krs gSa] og
mlh fnO;rk ds cksèk ls mn~Hkwr gqvk gSA gj ,d oLrq tks lqUnj]
cy;qDr rFkk dY;k.kdkjh gS vkSj ekuoμizÑfr esa tks dqN Hkh
'kfDr'kkyh gS] og lc mlh fnO;rk ls vn~Hkwr gqvkA ;g fnO;rk
;|fi cgqrksa esa vO;Dr jgrh gS] ewyr% euq"; esa dksbZ Hksn ugha
gS\ lHkh leku:is.k fnO; gSA ;g ,slk gh gS] tSls ihNs ,d vuUr
leqnz vO;Dr :i ls] tUefl¼ vfèkdkj :i esa rFkk Lo:ir% izkIr
gSA ml fnO;rk dh vfHkO;fDr dh U;wukfèkd 'kfDr ls gh ge yksxksa
esa fofHkUurk mRiUu gksrh gSA vr,o osnkUr dk dguk gS fd mlds
vkèkkj ij mlls O;ogkj ugha djuk pkfg,] ftls og izdV djrk
gS] cfYd mls vuqlkj ftldk og izfrfufèk gSA pw¡fd izR;sd euq";
fnO;rRo dk izfrfufèk gS vkSj blfy, gj ,d èkeZf'k{kd dks euq";
dh HkRlZuk djds ugha] cfYd euq"; esa vUrfuZfgr fnO;rk ds tkxj.k
ds fy, lgk;rk djuh pkfg,A

osnkUr ;g Hkh crykrk gS fd lekt ;k deZ ds fdlh {ks=k
esa 'kfDr dh tks fo'kky jkf'k iznf'kZr gksrh gS] og oLrqr% Hkhrj
ls ckgj vkrh gS] blfy, ftls vU; lEiznk; vUr%LiQqj.k dgrs
gSa] mls osnkUr euq"; dk cfg%LiQj.k dgus dh Lora=krk ysrk gS fiQj
Hkh og fdlh lEiznk; ls >xM+rk ughaA osnkUr dk mu yksxksa ls
Hkh >xM+k ugha gS] tks euq"; dh bl fnO;rk dks ugha le>rs gSA
Kkr ;k vKkr :i ls gj euq"; bl fnO;rk dks O;Dr djus dk
iz;Ru dj jgk gSA

euq"; ,d NksVs cDls esa dq.Mfyr vuUr fLizax tSlk gS] tks
fd vius dks [kksyus dk iz;Ru dj jgk gSA ge yksx tks Hkh lkekftd
O;oLFkk ns[krs gSa] og bl vfHkO;fDr dk iz;Rue'kkL=k gSA ftrus
Hkh la?k"kZ] cqjkbZ;k¡ ;k izfrf}fU}rk,¡] ftUgas ge yksx vius pkjksa rjiQ
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rRoosÙkk us dgk gS] eku yks fd [ksr dh flapkbZ ds fy, tyk'k;
dgha mQij mQ¡ph lrg ij gS vkSj mldk ty ml [ksr esa rsth
ls izos'k djus dk iz;Ru djrk gS] ijUrq iQkVd yxkdj mldh xfr
vo#¼ dj nh x;h gSA ijUrq tSls gh iQkVd [kksy fn;k tkrk gS]
og ty viuh izÑfr ds vuqlkj osx ls] jkLrs esa èkwy ;k xUnxh
tks Hkh gks] ml ij izokfgr gksus yxrk gSA ijUrq ;g èkwy ;k xUnxh
euq"; ds fnO; Lo:i dh vfHkO;fDr ds u rks dk;Z gS vkSj u
dkj.kA os lgvfLrRoeku n'kk,¡ gSa] vr% mudk izfrdkj fd;k tk
ldrk gSA

osnkUr dk ;g nkok gS fd ;g fopkj Hkkjr ds vUnj ;k ckgj
lHkh èkeks± esa ik;k tkrk gS] dsoy dfri; èkeks± esa ;g fopkj iqjk.kksa
esa rFkk vU; esa izrhdokn ds :i eas izdV fd;k x;k gSA osnkUr
dk nkok gS fd èkkfeZd vUrLiQqj.k dsoy ,d gh ugha gqvk gS] vkSj
u dsoy fnO; ekuo dh ,d vfHkO;fDr ek=k gSA ,slk {k.k Hkh
vkrk gS] tc gj euq"; ;g vuqHko djrk gS fd og fo'o ds
lkFk ,d gS vkSj bldks og le>s ;k u le>s] mldks izdV djus
ds fy, fody gks tkrk gSA ftls ge izse rFkk lgkuqHkwfe dgrs gSa]
og ,dRo dh vfHkO;fDr gh gS vkSj ;gh gekjh uSfrdrk vkSj lnkpkj
dk vkèkkj gSaA ;gh osnkUr ds fo[;kr lw=k rRoeflμ^rw ogh gSμesa
la{ksi esa dgk x;k gSA

bl fopkj dh vfHkO;fDr ds :i esa ge ns[krs gSa fd bl izkphure
n'kZu us vius izHkko ds }kjk ckS¼ re dks] tks fo'o dh izFke izpkjd
èkeZ gS] izR;{kr% izsfjr fd;k gSA vizR;{k :i ls blus vysDtsfUMª;uksa]
ukfLVdksa rFkk eè;;qxhu ;wjksih; fopkjdksa }kjk] bZlkbZ èkeZ dks Hkh
izHkkfor fd;k gSA ckn esa teZu fopkjèkkjk dks izHkkfor djrs gq,]
blus n'kZu rFkk euksfoKku ds {ks=k esa izk;% ØkfUr mRiUu dj nhA
ml ij Hkh ;g fo'kky izHkko tks lalkj ij iM+k] og vy{; gh
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jgkA ftl izdkj jkf=k esa vksl gYds ls fxjdj ouLifr;ksa ds thou
dk iks'k.k djrh gS] mlh izdkj èkhjsμèkhjs rFkk by{; :i ls ;g
fnO; osnkUr n'kZu lewps fo'o esa ekuodY;k.kkFkZ iQSy x;k gSA bl
èkeZ ds izpkj ds fy, lsukvksa ds vfHk;ku dk mi;ksx ugha gqvkA
ckS¼ er esa] tks fo'o dk ,d cgqr cM+k izpkjd èkeZ gS] lezkV
v'kksd ds vo'ks"k f'kykys[k gesa izkIr gSa] ftuls ;g irk pyrk
gS fd fdl rjg èkeZizpkjd vysDtksfUMª;k] ,fUVvksd] bZjku] phu
rFkk rRdkyhu lH; txr~ ds vU; cgqr ls ns'kksa  esa Hksts x;s FksA
bZlk ds rhu lkS o"kZ igys gh mu yksxksa dks ;g f'k{kk nh x;h Fkh
fd fdlh èkeZ dh fuUnk ugha djsμ^lHkh èkeks± dk vkèkkj ,d gS]
tgk¡ dgha Hkh os gks] ftruk rqels gks lds] mruk mudh lgk;rk
djks rFkk mu lcdks f'k{kk nks] ijUrq mudks gkfu ugha igq¡pkvksA*

vr,o Hkkjr esa fgUnqvksa }kjk dHkh èkkfeZd mRihM+u ugha gqvk]
cfYd mUgksaus fo'o ds lHkh èkeks± ds izfr vn~Hkqr vknj dk Hkko
gh j[kkA fgczw tkfr ds dqN yksx tc Lons'k ls Hkxk;s x;s Fks] rc
fgUnqvksa us mudks Hkkj.k nh] ftlds iQyLo:i eykckj ds ;gwnh
vHkh rd gSA ,d vU; le; esa mUgksaus u"Vizk; bZjkfu;ksa ds vof'k"V
va'k dk Lokxr vius ns'k esa fd;k] vkSj os yksx vkt Hkh gekjs
eè; gekjs ,d vax vkSj izhfrμHkkstu] cEcbZ ds vkèkqfud ikjfl;ksa
ds :i esa fo}eku gSA bZlk elhg ds f'k"; lsUV Fkkel ds lkFk
vkus dk nkok djus okys bZlkbZ yksxksa dks Hkh Hkkjr esa jgus rFkk
viuh fopkjèkkjk lqjf{kr j[kus dh vuqefr nh xbZA mu yksxksa dh
,d cLrh vc rd Hkkjr esa gSA ;g lfg".kqrk dk Hkko ogk¡ u ejk
gS] u ejsxk] u ej ldrk gSA

;g osnkUr dh egrh f'k{kkvksa esa ls ,d gSA ;g tkudj fd
Kkr ;k vKkr :i ls ge lc mlh è;s; dks igq¡pus ds fy, la?k"kZ
'khy gS] ge vèkS;Zoku D;ksa gks\ ;fn ,d euq"; nwljs ls eUn gS]
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rks gesa vèkhj ugha gksuk pkfg,] u mls vi'kCn dguk pkfg, vkSj
u mldh HkRlZuk djuh pkfg,A tc gekjs p{kq mUehfyr gks tkrs
gSa vkSj ân; ifo=k gks tkrk gS] rc ml fnO; izHkko dk dk;Z] gj
ekuo ân; esa izLiQqfVr gksrk gqvk og og bZ'ojh; mn~cksèku] vfHkO;Dr
gks tk;sxk vkSj rHkh ge yksx euq"; ek=k ds Hkzkr`Ro dk nkok djus
esa leFkZ gksaxsA

tc euq"; mPpre dks izkIr dj ysrk gS vkSj og u iq#"k ns[krk
gS] u L=kh] u fyax] u èkeZ] u o.kZ] u tUe] u ,sls vU; izdkj
ds foHksnksa dks ns[krk gS] oju~ og vkxs c<+rk tkrk gS vkSj ml
fnO;rk dk vuqHko djrk gS] tks ekuo dk lR; gS] og euq";ksa esa
tkrk gS vkSj ml fnO;rk dk vuqHko djrk gS] tks ekuo dk lR;
Lo:i gS] og euq";ksa esa vUrfgZr gSμ dsoy rHkh og fo'ocUèkqRo
dks izkIr dj ysrk gS vkSj dsoy ,slk gh O;fDr osnkUrh gSA ;g
osnkUr ds dfri; O;ogkfjd vkSj ,sfrgkfld ifj.kke gSA

lanHkZμ

1- Swami Vivekananda, My Idea of EDUCATION, Advaita
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2- lkoZykSfdd uhfr rFkk lnkpkj] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqj]
2012

3- osnkUr] Lokeh foosdkuUn] jkeÑ".k eB] ukxiqj 2007
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Lokeh foosdkuUn dk 'kSf{kd n'kZu

MkW- Lusgyrk f'kogjs lqèkhj dqekj
vfl- izks- f'k{kk ladk; ihμ,p-Mh- lekt'kkL=k
egkjk.kk izrki jktdh; LukrdksÙkj lh-,l-ts-,e-;w-
egkfo|ky;] gjnksbZ] dkuiqj]

Lokeh foosdkuUn dk tUe 1863 bZ- esa ,d caxkyh ifjokj esa
dydÙkk esa gqvk FkkA mudk cpiu dk uke ujsUnzukFk nÙk FkkA buds
firk th fo'oukFk nÙk gkbZdksVZ ds odhy FksA budk ikfjokfjd
okrkoj.k èkkfeZd FkkA blhfy, bu ij buds ifjokj dk xgjk izHkko
iM+kA os cpiu ls gh dq'kkxz cqf¼ ds FksA muds lEcUèk esa muds
izèkkukpk;Z feLVj gsLVh us ,d ckj dgk Fkk] ¶ujsUæ nÙk oLrqr%
izfrHkk'kkyh gSa] eSaus fo'o ds fofHkUu ns'kksa dh ;k=kk,¡ dh gSa fdUrq
fd'kksjkoLFkk esa gh blds leku ;ksX; ,oa egku~ {kerkvksa okyk ;qod
eq>s teZu fo'ofo|ky; esa Hkh ugha feykA¸ vius izèkkukpk;Z ls izsj.kk
ikdj ujsUæ nÙk us nf{k.ks oj dh ;k=kk dhA ;gk¡ mudh HksaV jkeÑ".k
osnkUr dh ijEijk dks ekuus okys lUr FksA osnkUr dk ewy fl¼kUr
gS fd ,d gh cká lc txg fHkUuμfHkUu :iksa esa fn[kkbZ iM+rk
gSaA vLrq mUgksaus vius mn~ns';ksa esa lHkh èkeks± dh ,drk tksj fn;kA
vius xq# dh e`R;q ds i'pkr~ Lokehth us mudh f'k{kkvksa dk izlkj
ns'kμfons'k esa fd;kA 31 ebZ] 1893 bZ- dks Lokeh th us vesfjdk
tkus iwoZ viuk uke foosdkuUn j[k fy;kA foosdkuUn us vius mn~ns';ksa
ds lkFk ;g Hkh O;ogkfjd :i esa izekf.kr dj fn;k fd ;fn muds
ije xq# Jh jkeÑ".k ijegal ds vuqHkoksa ds vuqlkj izkphu osnkUr
dh O;oLFkk djds mls orZeku thou ls lEcfUèkr dj fn;k tk;s
rks bl jk"Vª] bl tuuh tUeHkwfe dh izR;sd leL;kvksa dk fujkdj.k
vklkuh ls fd;k tk ldrk gSA mUgksaus ik'pkR; ns'kksa esa HkkokRed
vkSj Lons'k esa fØ;kRed osnkUr dk izpkj djds fgUnw èkeZ dh egkurk
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dks iQSyk;kA 1900 bZ- esa Lokeh th vesfjdk ls Lons'k ykSV vk;sA
;|fi mudk LoLF; Bhd ugha Fkk r|fi og Hkk"k.k nsrs jgsA eB
ds dk;ks± dk lapkyu vkSj czãpkfj;ksa dh d{kk,¡ ysrs jgsA 1902
bZ- esa 4 tqykbZ dh mUgksaus nsg R;kx fn;kA laè;k dh csyk esa eB
esa fLFkr vius d{k esa og è;kujr FksA jkf=k 9 ctdj 10 feuV
ij og è;ku egklekfèk esa ifjofrZr gks x;sA ml le; mudh vk;q
39 o"kZ 5 ekg rFkk 24 fnu Fkh ijUrq LFkwy 'kjhj dk uk'k gksus
ij Hkh ftl 'kfDr ds :i esa og mHkjs og vkt Hkh fØ;k'khy
gSaA Lokeh th us Lo;a ,d LFkku ij vius fopkjksa dh vfHkO;fDr
bl izdkj dh gSa] ¶'kjhj dks iqjkus oL=k dh Hkk¡fr R;kxdj blds
ckgj pyk tkrk gks eSa Js"B ekurk gw¡ ijUrq eSa dke ls dHkh Hkh
fojr ugha gksÅ¡xkA eSa rc rd ekuo dks vuqizsfjr djrk jgw¡xk tc
rd izR;sd euq"; ;g ugha le>rk fd og Hkxoku~ gSA¸

Lokeh foosdkuUn th dk thou n'kZuμLokeh th dk thou
n'kZu xq# ijegal ds fopkjksa ds vuq#i FkkA og gekjs larks vkSj
nk'kZfudksa ds eè; ,d vuqie LFkku ij vfèkf"Br gSaA muds dkj.k
gh osnkUr n'kZu ds lkoZHkkSfed lR; euq"; ds thou esa O;ogkj
:i esa iz;qDr gks ldsA Lokeh foosdkuUn ekuo tkfr ds fy,
izsj.kknk;d vkSj xkSjoiw.kZ L=kksr ds :i esa ekus tkrs gSaA os thou
dks ,d la?k"kZ ds :i esa Lohdkj djrs gSaA mudk fo'okl gS fd
bl la?k"kZ esa dsoy leFkZ dh thr gksrh gS] vleFkZ dk uk'k gksrk
gSA os la?k"kks± dk MVdj eqdkcyk djus ij cy nsrs gSaA mUgksaus lq>ko
fn;k fd ¶ohj cuks] ges'kk dgks] eSa fuHkZ; gw¡] lcls dgks] Mjks er]
Hk; e`R;q gSa] Hk; iki gSa] Hk; udZ gSa] Hk;] vèkkfeZdrk rFkk Hkze
dk thou esa dksbZ LFkku ugha gSA¸ bl dFku ls Li"V gksrk gS fd
Lokeh foosdkuUn ds thou n'kZu dk lkj vHk; gksdj la?k"kZ ds
}kjk ekuork dh lsok djuk gSA Lokeh th us igys osnksa] mifu'knksa
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vkSj vius xq# ijegal th ds mins'kksa ,oa mn~ns';ksa dks Lo;a esa
lekfgr djds mUgsa tuμlkekU; ds fy, iqu% izLrqr fd;k rkfd
O;fDr mUgsa vius thou esa LFkku ns ldsa vkSj blls vius jk"Vª
dh lajpuk vkSj laLÑfr ds lR;] lkSUn;Z vkSj lathou dks iqu% izkIr
dj ysaA Lokeh th us vius egku~ xq# dh egku~ oSèkrk vkSj lPph
lkoZHkkSe Hkkouk dks vkRelkr dj ekuork ds ijLij la?k"kZjr oxks±
ds eè; lkaetL; LFkkfir fd;kA Lokeh th ds thou n'kZu dks fuEu
fcUnqvksa }kjk tkuk tk ldrk gSμ

vkRek ekuo 'kjhj esa loZJs"B gSaμ euq"; ds rhu vaxksa esa
vkius vkRek dks loZJs"B ekukA vkidk fopkj Fkk fd 'kjhj vkRek
dk ckgjh :i gksrk gS rFkk eu vkUrfjd vkoj.k] vr% vkRek gh
okLrfodrk Kkrk gSaA ;gh vkRek] eu ds }kjk 'kjhj ds dk;Z djrh
gSa vFkkZr~ vki v}Sr osnkUr ,oa leUo;oknh n`f"Vdks.k ds leFkZd
Fks vkSj v}Sr osnkUr dh O;ogkfjd :i esa <kyus dh ps"Vk dhA

osnkUr n'kZu dk O;ogkfjd :iμ vkius osnkUr n'kZu dks
O;ogkfjd :i fn;k rFkk vki ,d esa vusd ds leFkZd FksA vkidk
fopkj Fkk fd fofHkUu izdkj dh iwtk fofèk rFkk vU; leLr
vkè;kfRed dk;Z la?k"kZ vkfn bZ'oj ds lk{kkRdkj ds lkèku gSa rFkk
Je djuk gh bZ'oj dh izkFkZuk gS rFkk fot; izkIr djuk gh R;kx
dk izrhd gS vFkkZr~ thou Lo;a èkeZ gS ,oa ekuo lsok vkSj bZ'oj
lsok (iwtk) euq";Ro vkSj èkeZ lR; fu"Bk vkSj vkè;kfRedrk esa
dksbZ Hksn ugha gSA

vusdrk esa ,drkμ Lokeh th dk fopkj Fkk fd lalkj vk'kkoknh
vkSj fujk'kkoknh nksuksa dk feJ.k gksrk gS vkSj osnkUr bu nksuksa esa
lekos'k dk jkLrk gSA vkids vuqlkj cqjs o vPNs nksuksa dks R;kx
nks ijUrq rc 'ks"k D;k jgrk gSA bu nksuksa Lo:iksa ds ihNs euq";
dk ;FkkFkZ :i gS tks vius dks nksuksa Lo:iksa esa iznf'kZr djrk gSA
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vr% vius vfHkO;Dr Lo:iksa ij ekuo dks fu;a=k.k j[kuk pkfg,
rHkh og vius okLrfod Lo:i dks vfHkO;Dr djus esa LorU=k djus
esa l{ke gksxk D;ksafd bZ'oj ds :i esa ,d gh lÙkk dk leLr izkf.k;ksa
esa lekos'k gS vr% og ekuo :ih izk.kh ds nq%[k ls nq%[kh ugha
gksxhA

euq"; dk okLrfod LoHkkoμ v}Sr n'kZu esa czã:ih 'kfDr
dks leLr fo'o esa lR; ekuk x;k gS vkSj vU; oLrqvksa dks ek;k
dh 'kfDr }kjk czã ls mRiUu ekuk x;k gSaA izR;sd vkRek vlhe
(vej) gS vr% og tUeμ ej.k ls ijs gSA gesa lkjs fo'o dks
,d le>uk pkfg, D;ksafd gekjh okLrfodrk fo'o O;kidrk esa gS]
lhekc¼rk esa ughaA vkidk fopkj Fkk fd O;fDrRo ds lEcUèk esa
tulkèkkj.k dh èkkj.kk Hkzfer gSA ;s yksx O;fDrRo dks 'kjhj] eu]
Le`fr ekurs gS tcfd okLrfodrk ;g gS fd ge vHkh rd O;fDr
ugha gSA ge dsoy O;fDrRo dh izkfIr ds fy, la?k"kZjr gSa rFkk
ge vlhe O;fDrRo dh izkfIr dh vksj c<+ jgs gSa vkSj ;gh euq";
dk okLrfod LoHkko gSA

lkoZHkkSfed foKku ,oa èkeZ ds leFkZdμ Lokeh th dk fopkj
Fkk fd osnkUr vkSj foKku nksuksa ds fl¼kUrksa esa ?kfu"B lEcUèk gSaA
rdZ (foKku) ds fl¼kUr ds vuqlkj oLrq dh O;k[;k mlds Hkhrj
ls gksuh pkfg, ckgj ls ugha rFkk f'k"V (oLrq) dh O;k[;k lkekU;
(oLrq) }kjk gksuh pkfg,A foKku ds bu nksuksa fl¼kUrksa dks v}Sr
n'kZu Lohdkj djrk gS vr% foosdkuUn v}Sr èkeZ dks lkoZHkkSae foKku
èkeZ ds :i esa Lohdkj djrs Fks rFkk leLr èkeks± esa lg;k=kh dh
Hkkouk dk fodkl pkgrs FksA vkids vuqlkj euq"; dHkh Hkh feF;k
ls lR; dh vksj vxzlj ugha gksrk oju~ lR; ls lR; dh vksj vxzlj
gksrk gS vr% gesa leLr èkeks± dks Lohdkj djuk pkfg, vFkkZr~ fo'o
caèkqRo dh Hkk¡fr fo'o èkeZ dks ekU;rk nsrs FksA egku~ Hkkjrh; lar
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,oa fpUrd Lokeh foosdkuUn th dk thou n'kZu vR;Ur xkSjoiw.kZ
,oa izsj.kknk;d FkkA vkius izR;sd ujμukjh ds fy, lUns'k fn;k FkkA
thou laxzke esa ohj cuksA dgks] lcls dgks] fd rqe fuHkZ; gks] Hk;
dk R;kx djks] D;ksafd Hk; iki gSa] Hk; vèkksyksd gS] Hk; vèkkfeZdrk
gS] vr% Hk; dk thou esa dksbZ LFkku ugha gSA

Lokeh foosdkuUn dk f'k{kk n'kZuμ Lokeh th dk f'k{kk n'kZu
iw.kZ:is.k Hkkjrh; osnkUr vkSj mifu'kn~ ij vkèkkfjr gSA mudk ekuuk
gS fd ftl izdkj lkekU; vkSj vkè;kfRed Kku ekuo ds eu esa
gS ij bldh [kkst ugha gks ikrh gS fNik gh jg tkrk gS vkSj tc
blls vkoj.k gVk;k tkrk gS rks ,slk izrhr gksrk gS fd ge lh[k
jgs gSaA os dgrs gS fd dksbZ Hkh euq"; fdlh nwljs dks ugha fl[kkrk
oju~ og Lo;a gh lh[krk gSA ckgjh f'k{kd rks dsoy lq>ko gh
izLrqr djrk gS ftlls Hkhrjh f'k{kd dks le>us rFkk lh[kus ds fy,
izsj.kk fey tkrh gSA blh n`f"V ls Lokeh th us vius le; dh
f'k{kk dks fu"ksèkkRed crk;kA Lokeh th us f'k{kk ds O;ogkfjd i{k
ij cy fn;kA jk"Vª ds yksxksa dks tkx:d djrs gq;s dgkμfd ¶rqedks
dk;Z ds izR;sd {ks=k dks O;ogkfjd cukuk iM+sxkA lEiw.kZ ns'k dk
fl¼kUrksa ds <sjksa us fouk'k dj fn;k gŞ A leUo;oknh n`f"Vdks.k ds
leFkZd Lokeh foosdkuUn ds thou n'kZu esa gh muds 'kSf{kd xq.k
dh >yd lekfgr gSA vkius oSls f'k{kk ij dksbZ fo'ks"k xzUFk ugha
fy[kk ijUrq euq"; esa ije~ lÙkk ds xq.kksa dh [kkst djrs gq;s vkius
f'k{kk dks vUrfuZfgr Kku dh iw.kZrk dh vfHkO;fDr crk;kA Hkkjr
ds fy, fdl izdkj dh f'k{kk gks bl lEcUèk esa vkidk fopkj
Fkk fd gesa ml f'k{kk dh vko';drk gS ftlds }kjk pfj=k dk fuekZ.k
gksrk gS] efLr"d dh 'kkfUr c<+rh gS] cqf¼ dk fodkl gksrk gS ftlls
euq"; vius Lo;a ds iSjksa ij [kM+k gks lds vFkkZr~ foosdkuUn lS¼kfUrd
f'k{kk dh vis{kk O;ogkfjd f'k{kk ij vfèkd cy nsrs gSaA
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f'k{kk dk vFkZμ f'k{kk dks Li"V djrs gq;s Lokeh th us dgk
fd lPph f'k{kk og gS tks euq"; dks thouμla?k"kZ ds fy, rS;kj
djs] mldk pfj=kμfuekZ.k dj mlesa lekt lsok dh Hkkouk dks
fodflr djsA muesa 'ksjksa dk lkgl mRiUu djs] mls ohjμlkglh
cuk;sA og f'k{kk dks Kku dk laxzg ugha ekursA ,d LFkku ij mUgksaus
fy[kk gS] ¶;fn f'k{kk dk vFkZ lwpukvksa ls gksrk] rks iqLrdky; lalkj
ds loZJs"B lar gksrs rFkk fo'odks"k Íf"k cu tkrsA¸ f'k{kk ds }kjk
viuh vkRek esa fo'okl gksrk gS vkSj vkRek ds fo'okl esa fNis
gq, czãk dh tkx`fr gksrh gSA f'k{kk dk rkRi;Z ml KkuktZu ls gS
tks ekuo esa lok±xh.k fodkl esa lgk;d gksA ¶f'k{kk ml lfUufgr
iw.kZrk dk izdk'k gS tks euq"; esa igys ls gh fo|keku gSA¸ Lokeh
th ds vuqlkj f'k{kk og L=kksr gS ftlds }kjk euq'; dh 'kfDr;ksa
dh o`f¼ gksdj ckSf¼d fodkl gksrk gSA vkt ds bl laØe.k dky
esa ,slh f'k{kk dh vko';drk gS ftlls fo'o ds jgL;iw.kZ rF;ksa
dks le>k tk ldsA f'k{kk gh O;fDr esa vkReμfo'okl] O;fDrxr
fopkjksa dks ekSfydrk dh izsj.kk vkSj HkkoukRed tkx`fr iznku djrh
gSA

Lokeh th us f'k{kk dks fodkl dk izeq[k lkèku ekuk rFkk f'k{kk
dks euq"; dh vUrfuZfgr iw.kZrk dh vfHkO;fDr ds :i esa Lohdkj
fd;kA vkius vius le; dh f'k{kk iz.kkyh dh dVq vkykspuk djrs
gq;s f'k{kk ds O;ogkfjd i{k dks Lohdkj fd;k rFkk f'k{kk dk dk;Z
lwpuk nsuk ugha oju~ ckyd dk euq"; ds :i esa fuekZ.k djuk ekukA
vkius bldk mnkgj.k nsrs gq;s dgk fd ;fn lwpuk izkIr djuk gh
f'k{kk dk vFkZ gksrk rks iqLrdky; fo'o ds egku~ lar ,ao fo'odks"k
fo'o ds egku~ ½f"k ds :i esa ekus tkrs D;ksafd buesa lwpuk ls
lEcfUèkr leLr rRo fo|eku gSaA vr% tks euq"; ik¡p ln~fopkjksa
dks vius thou esa mrkjrs gq;s O;fDrRo dk fuekZ.k djrk gS og
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mu O;fDr;ksa ls vfèkd f'kf{kr gS ftUgsa iwjk iqLrdky; dk Kku
gS vkSj ;g Kku O;fDr ds vanj fNik gksrk gS vFkkZr~ vki osnkUr
ds vkRe lEcUèkh fl¼kUr esa fo'okl djrs FksA Lokeh foosdkuUn
us vius le; dh 'kSf{kd izfØ;k dh vkykspuk djrs gq;s dgk]
¶og ckcqvksa dk mRiknu djus esa l{ke ,d dq'ky ;a=k ds vfrfjDr
vkSj D;k gS\¸ ;fn bruk gh gksrk rks Hkh eSa izHkq dks èkU;okn nsrk
ij dgk¡ ns[kks u] yksx fdl izdkj J¼k o fo'okl ls ghu gksrs
tk jgs gSaA os ?kks"k.kk djrs gSa fd xhrk HkzekRed gS Lokeh th Hkkjr
tSls ns'k ds fy, dSlh f'k{kk pkgrs gSa bl lEcUèk esa vkius dgk
fd ¶gesa ml f'k{kk dh vko';drk gS ftlls euq"; vius iSjksa ij
[kM+k gks ldrk gksA¸ vFkkZr~ vki f'k{kk dks lh[kus dh izfrfØ;k
ds :i esa Hkh Lohdkj djrs Fks vkids vuqlkj xq#Rokd"kZ.k dk fl¼kUr
vius izfriknu ds fy, U;wVu dh [kkst ugha dj jgk Fkk] oju~ og
mlds efLr"d esa igys ls gh LFkkfir FkkA U;wVu rks mldk vUos"kd
FkkA vr% euksoSKkfud :i ls dgk tk ldrk gS fd ¶lh[kuk okLro
esa [kkst fudkyuk gSA¸ Kku vkSj 'kfDr euq"; dh vkRek gS ijUrq
og vKkurk dh vks<+uh vks<+s jgrh gS vkSj vKkurk dk Lo:i gVus
ij gj euq"; lh[k pqdk gksrk gSA euq"; esa vKkurk dk vkoj.k
ftruk vfèkd gVrk gS og mruk gh vfèkd Kkuh (f'kf{kr) gksrk
gS vkSj f'k{kk dk ;gh mi;qDr Lo:i gksrk gSA Lokeh foosdkuUn
ds vuqlkj ¶f'k{kk dh O;k[;k 'kfDr ds fodkl ds :i esa dh tk
ldrh gSA f'k{kkμeuq"; dh vUrfuZfgr iw.kZrk dh vfHkO;fDr gSA¸

f'k{kk ds mn~ns';μ Lokeh th ds jkseμjkse esa Hkkjrh;rk vkSj
vkè;kfRedrk FkhA mudk thou n'kZu osnkUr ij fuHkZj jgkA f'k{kk
ds mn~ns';ksa dh ppkZ cgqr gh O;kid :i esa dhA og ekurs Fks
fd O;fDr vKkurk ds dkj.k vius izÑr Lo:i dks ugha le>
ikrk gS blfy, izkphu ½f"k;ksa vkSj fo}kuksa us ekuo thou dk y{;
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n'kZu dh lgk;rk ls crk;k D;ksafd blh ds }kjk og thou dks Hkh
O;ofLFkr djrh gSA ftls muds eq[k ls fudyk ¶relks ek T;ksfrxZe;]
vlrks ek ln~xe;] e`R;ksekM;e~ xe;A¸ Lokeh th us f'k{kk dh izfØ;k
esa eq[; :i ls Nk=kksa esa ns'kμizse dh Hkkouk dk fodkl ,oa lekos'k
dks egRo fn;kA Lokeh th dk dguk gS fd ¶;fn f'k{kk ns'kμizse
dh izsj.kk ugha nsrh gS rks mldks jk"Vªh; f'k{kk ugha dgk tk ldrkA¸
vkius thou ds pje y{; ds :i esa vkRekuqHkwfr dks egRo fn;kA
vius bUhga fopkjksa dks è;ku esa j[krs gq, Lokeh th us f'k{kk ds
fuEu mn~ns'; dks of.kZr fd;kμ

1- euq"; dk euq"; ds :i esa fuekZ.kμ Lokeh th us eqfDr dh
izkfIr dks thou dk egRoiw.kZ y{; crk;k vkSj bl y{; dh
izkfIr ds fy, O;fDrRo ds fodkl dks vko';d ekukA O;fDrRo
ds fo"k; esa vkius dgk fd euq"; ije~ 'kfDr dk gh va'k
gS ftldh izÑfr vkè;kfRed gSA vr% f'k{kk dk izeq[k nkf;Ro
gS euq"; dk fuekZ.k ,oa mlds LokHkkfod xq.kksa dk fodkl djukA
euq"; cuus ds fy, vkius vUrfuZfgr 'kfDr;ksa ds loksZÙke fodkl
ij cy fn;kA orZeku f'k{kk iz.kkyh dk mYys[k djrs gq;s dgk
fd orZeku f'k{kk euq"; dk lfØ; fodkl ugha djrh bl f'k{kk
esa O;fDr esa vkRe fo'okl vkSj ekSfyd fopkjksa ds fodkl ij
è;ku ugha fn;k tkrk vr% lHkh izdkj dh f'k{kk esa izf'k{k.k
dk eq[; mn~ns'; ¶euq"; dk fuekZ.k¸ djuk gksuk pkfg,A

2- oS;fDrd ,oa lkekftd mn~ns';μ Lokeh th dk fopkj Fkk
fd eqfDr ds fy, iz;kljr jguk euq"; dh okLrfod o`fÙk rFkk
O;fDr vkSj lekt ds chp ds mfpr lEcUèk dh vksj bafxr
djrk gS] tcfd dqN fo}ku O;fDr o lekt ds chp ijLij
fojksèk dk o.kZu djrs gSa] bl fo"k; esa fofHkUu fo}kuksa ds
fHkUuμfHkUu fopkj gSaA foosdkuUn th dk fopkj Fkk fd ;fn
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O;fDrRo 'kjhj esa gS rks og u"V gks tkrk gSA ge vHkh rd
O;fDr ugha gSa] ge oS;fDrdrk ds fy, la?k"kZjr gSaA ;g oS;fDrdrk
vlhe vkRek gSa vkSj ;gh euq"; dh okLrfod izÑfr gS] vkRek
gh bdkbZ gS D;ksafd ogh vuUr gSA bldh izkfIr dk lkèku R;kx
gSA R;kx dk rkRi;Z i`Fkd lÙkk dk fojksèkkHkl rFkk okLrfod
oS;fDrdrk dk vuqHkoA tc euq"; iw.kZ:i ls LokFkZ dk R;kx
dj nsrk gS rc mldk Lo:i vlhe gks tkrk gSA bl pj.k
esa vkdj euq"; okLrfod euq"; dk Lo:i gks tkrk gSA vr%
bl n`f"Vdks.k ls O;fDr ,oa lekt ds chp dksbZ erHksn ugha
gksrk] vr% f'k{kk ds }kjk ckyd ds oS;fDrdrk dk fodkl fd;k
tkuk pkfg, ftlls f'k{kk ds lkekftd ,oa oS;fDrd nksuksa mn~ns';ksa
dh iwfrZ gksrh gSA

3- 'kkjhfjd ,oa ekufld fodklμ Lokeh th us f'k{kk ds }kjk
ckyd ds 'kkjhfjd ,oa ekufld fodkl dks egRo fn;kA vkids
vuqlkj] ¶lkFkZd f'k{kk og gS tks ckydksa dks 'kkjhfjd ,oa ekufld
:i ls LoLFk cuk lds ftlls ckyd 'kkjhfjd :i ls lqlaxfBr
rFkk mlls fpUru ,oa fu.kZ; ysdj fuHkhZd ,oa cyoku ;ks¼k
ds :i esa xhrk dk vè;;u djds ns'k dh mUufr dj ldsaA
'kkjhfjd :i ls LoLFk gksus ij mldk ekufld fodkl Hkh mfpr
gksxkA ekufld fodkl ds mn~ns'; ij cy nsrs gq;s vkius dgk
fd] ¶gesa ,slh f'k{kk dh vko';drk gS ftls izkIr djds euq";
vius iSjksa ij [kM+k gks ldsA¸

4- pfj=k fuekZ.k dk mn~ns';μ euq"; ds pfj=k dk Lokeh th
dh n`f"V esa fo'ks"k egRo FkkA vr% vkius pfj=k fuekZ.k dks f'k{kk
ds ,d egRoiw.kZ mn~ns'; ds :i esa Lohdkj fd;kA vkidk fopkj
Fkk fd ,d O;fDr vius thou esa ik¡p ln~fopkjksa dk vuqlj.k
djrs gq;s vius pfj=k dk fuekZ.k djrkA vr% pfj=k fuekZ.k ds
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fcuk f'k{kk mn~ns';ghu gksrh gS rFkk ifo=krk ls czãp;Z ds }kjk
euq"; esa izse o vkè;kfRed 'kfDr;k¡ fodflr gksaxh rFkk og
eu] opu vkSj deZ ls ifo=k cu tk;sxkA

5- vkReμfo'okl ,oa vkReμR;kx dh Hkkouk dk fodklμLokeh
th dk fopkj Fkk fd vkRe fo'okl J¼k ,oa R;kx dh Hkkouk
dks fodflr djuk f'k{kk dk egRoiw.kZ y{; gksuk pkfg,A vkius
dgk fd ¶mBks! tkxks vkSj ml le; rd c<+rs jgks tc rd
fd ije mn~ns'; dh izkfIr u gks tk;A¸ Lokeh th us Li"V
fd;k fd f'k{kk lks;s gq;s vkReμfo'okl dks tkx`r djus ,oa
fodkl dk izHkko'kkyh dk;Z gS rFkk vkReμfo'okl ls gh euq";
esa vkRe R;kx] J¼k vkfn Hkkoukvksa dk fodkl gksrk gS vkSj
vkReμfo'okl ,oa vkReμR;kx dh Hkkouk dh o`f¼ ls gh euq";
vUrfuZfgr iw.kZrk dh izkfIr dh vksj vxzlj gksrk gSA

6- jk"Vªh;rk dh Hkkouk dk fodklμ Lokeh th dk fopkj Fkk
fd euq"; esa jk"Vª izse dh Hkkouk lEiw.kZ jk"Vª dks le`f¼ iznku
djrh gSA vr% ckydksa esa jk"Vª izse dh Hkkouk dks fodflr
djuk euq"; dk egRoiw.kZ y{; gksuk pkfg,A f'k{kk dh :ijs[kk
,slh gks tks ckyd dks ns'k HkfDr dh fn'kk esa vxzlj gksus ds
fy, vfHkizsfjr djrs gq;s mls jk"Vª dY;k.k dh fn'kk esa vxzflr
dj ldsA Lokeh th f'k{kk ds }kjk jk"Vªh;rk gh ugha cfYd
vUrjkZ"Vªh; dh Hkkouk ds fodkl ij Hkh cy nsrs FksA

ikB~;Øeμ Lokeh th leU;oknh n`f"Vdks.k ds leFkZd FksA vkidk
fopkj Fkk fd vkRe Kku ;k thou ds pje y{; ds vfrfjDr
ckyd dks vU; fo"k;ksa dk Hkh Kku gksuk pkfg,A vr% vkius ikB~;Øe
ds vkUrfjd ,oa ckgjh nksuksa izdkj dh vko';drkvksa dh iwfrZ dks
egRo fn;kA vkids vuqlkj thou esa mn~ns';ksa dh iwfrZ bl lalkj
o 'kjhj ds ekè;e ls gksrh gS blfy, ikB~; fo"k; esa mu leLr
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fo"k;ksa ds Kku dks vko';d cryk;k tks bl lalkj ls lEcfUèkr
gSaA vr% vkius vkè;fRed iw.kZrk gsrq èkeZ] n'kZu] iqjk.k] mifu'kn~
o ykSfdd le`f¼ ds fy, Hkk"kk] vFkZ'kkL=k] jktuhfr] euksfoKku] dyk]
O;olkf;d fo"k;] Ñf"k] [ksydwn o O;k;ke vkfn fo"k;ksa dks ikB~;Øe
esa lfEefyr fd;kA blds vfrfjDr vkius vaxzsth Hkk"kk ,oa foKku
ds vè;;u dks Hkh egRoiw.kZ ekukA vkidk fopkj Fkk fd gesa rduhdh
f'k{kk (VSDuhdy ,twds'ku) rFkk mu leLr fo"k;ksa dk Kku izkIr
djuk pkfg, ftlls vkS|ksfxd {ks=kksa esa fodkl gks D;ksafd vkt ds
;qx esa foKku dh mUufr ds vHkko esa ns'k dh mUufr ugha lEHko
gSA bl lanHkZ esa Lokeh th dk dFku gS fd ¶ge vius Kku ds
fofHkUu vaxksa ds lkFkμlkFk vaxzsth Hkk"kk vkSj ik'pkR; foKku dk
vè;;u djuk Hkh vko';drk gSA gesa izkfofèkd f'k{kk vkSj mu lc
fo"k;ksa dk Kku izkIr djuk pkfg, ftlls gekjs ns'k ds m|ksxksa dk
fodkl gks vkSj euq"; ukSdfj;k¡ [kkstus ds ctk; vius Lo;a ds fy,
i;kZIr èku dk vtZu dj ldsa vkSj nqfnZu ds fy, dqN cpk Hkh
ldsaA¸

f'k{k.kμfofèkμ f'k{k.k i¼fr ds fo"k; esa vkidk fopkj gS
fd loZJs"B i¼fr Kku dh ,dkxzrk gSA vkius f'k{kk dh iw.kZrk
vkè;kfRed fl¼kUrksa ij vkèkkfjr cukus ds fy, iz;kl fd;k blhfy,
vkius fpRr ,dkxzrk dks egRoiw.kZ f'k{k.kμfofèk ds :i esa Lohdkj
fd;kA vkidk fopkj Fkk fd blds vHkko esa ekuo thou esa fofHkUu
izdkj dh Hkwysa djrk gSA ,dkxzfpr O;fDr Hkwy ugha djrkA ,d
lkèkkj.k ,oa egku~ O;fDr esa ;gh vUrj gksrk gS rFkk euq"; vkSj
i'kq esa Hksn gksrk gSA vr% Lokeh th us dgk Fkk fd ¶Kku dk Hk.Mkj
dsoy fpRr dks ,dkxzrk dh pkch ls [kksyk tk ldrk gSA¸ rc
iz'u ;g mBrk gS fd ,dkxzrk dSls izkIr dh tk;A vkidk fopkj
Fkk fd euq"; è;ku dks ,dkxzrk dk vH;klh gSA vr% f'k{kk ds
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}kjk ckyd esa izkjEHk ls gh vH;kl }kjk è;ku dh ,dkxzrk dks
fodflr fd;k tk ldrk gSA Lokeh th us èkeZ ,oa ;ksx fofèk ls
lEcfUèkr fopkj Fkk fd ;ksx dh vusd lhf<;k¡ gSa tSlsμ deZ ;ksx]
HkfDr ;ksx] jkt ;ksx] ;s 'kfDr;ksa dks fu;af=kr djrh gSa rFkk dsUæh;dj.k
fofèk esa O;fDr dks vius eu dks ,dkxz o dsfUær djuk gSaA mins'k
fofèk ds vUrxZr mudk fopkj xq# x`gokl ls FkkA vuqdj.k fofèk
ls foosdkuUn th ds fopkj Fkk fd xq# dks ,d vkn'kZ dk izrhd
gksuk pkfg, ftlls pfj=k dks TokY;eku gksuk pkfg, ftlls Nk=k mldk
vuqdj.k djds lgh fn'kk dks mUeq[k gksA funsZ'ku o ijke'kZ fofèk
ls rkRi;Z O;fDr funsZ'ku ijke'kZ f'k{kk dh iw.kZrk o O;fDrRo dh
iw.kZrk dh vuqHkwfr ls Fkk rFkk fØ;kRed o O;kogkfjd fofèk esa vkius
lkèkqμlaxfr] Hkze.k] lsokdk;Z] [ksyμdwn] 'kkjhfjd f'k{kk] m|ksx] f'k{kk
,oa dkS'kyksa dks lfEefyr fd;kA

f'k{kkFkhZμ foosdkuUn th us ÚkWcsy dh f'k{kk ds fo"k; esa cky
dsfUær fopkjèkkjk dk leFkZu djrs gq;s dgk fd ckyd ykSfdd
o vkè;kfRed f'k{kk dk Hk.Mkj gksrk gSA vkius ckyd dh rqyuk
,d o`{k ls djrs gq;s Li"V fd;k fd ftl izdkj ,d ikSèks esa fodkl
djds o`{k cuus dh 'kfDr gksrh gS mlh izdkj ckyd viuh cqf¼
:ih 'kfDr ds dkj.k cqf¼ ds vuq:i lEiw.kZ fodkl dj ldrk
gSA ftl izdkj ikSèks dks ge iks"kd rRo ,oa j{kk iznku djrs gSaA
ftldks xzg.k djds og izÑfr ds vuq:i c<+rk gS oSls gh ckyd
dks f'k{kk nsrs le; mlds ekxZ esa vkus okyh ckèkkvksa dks nwj djuk
pkfg, vFkkZr~ os ckyμdsfUær f'k{kk ds vkèkkj ij ckyd ds drZO;fu"Brk]
èkeZijk;.k ,oa ftKklk tSls xq.kksa dk fodkl djuk pkgrs FksA

f'k{kdμ Lokeh foosdkuUn th us f'k{kd ds xq.kksa dks of.kZr
djrs gq;s dgk fd] ¶vè;kid dks iw.kZ Kkuh gksuk pkfg, mls èkeZ
xzUFkksa ds lkjrRo dh tkudkjh gksuh pkfg,A vr% ,d lPps vè;kid
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dks xzUFkksa dh ewy vkRek dk Kku gksuk pkfg,] vkids vuqlkj] ¶f'k{kk
;kstuk esa f'k{kd dk LFkku egRoiw.kZ gksuk pkfg, rFkk og Nk=k dk
iFkμizn'kZd ,oa lgk;d gksaA mlesa R;kx] lkgl] mRlkg] fo'oμcUèkqrk]
O;ogkfjd] ekuoμfuekZ.kd] vkè;kfRed n`f"V ls fnO;] èkkfeZd xzUFkksa
ds lkj rRoksa dk Kkuh] n.M fojksèkh] ifo=k ,oa czãp;Ziw.kZ rFkk
euksoSKkfud fopkjèkkjd tSls xq.kksa ls iw.kZ gksuk pkfg,A f'k{kk ds fo"k;
esa foLr`r fopkjksa dks O;Dr djrs gq;s vkidk dFku gS fd ¶okLro
esa fdlh ds }kjk dHkh f'k{kk ugha nh x;h gSaA geesa ls izR;sd dks
vius vki dks f'k{kk nsuh iM+rh gSA czã f'k{kk dsoy ,sls lq>ko
nsrk gS ftllsa vkRek dk;Z djus ,oa le>us ds fy, pSrU; gks tkrh
gSA¸

fo|ky;μ Lokeh th us fo|ky; dk Lo:i ckyd ds ckSf¼d]
'kkjhfjd] HkkoukRed ,oa vkè;kfRed fodkl ds vkèkkj ij fuèkkZfjr
fd;k FkkA vFkkZr~ ¶vkius fo|ky; ds Hkfo"; esa i`Fkd~ dYiuk ugha
dh Fkh] cfYd xq#μx`gokl ds lEcUèk esa vius fopkjksa dks Li"V
djrs gq;s dgk Fkk fd xq# 'kq¼ ok;q ls ;qDr 'kkfUr] lq[kn ,oa
lqjE; LFky esa vkSj vkè;kfRed fopkjksa esa lgk;d okrkoj.k ls iw.kZ
gksuk pkfg,A ftlesa ckydksa dks izkÑfrd okrkoj.k ij vkèkkfjr izÑfr
okrkoj.k esa f'k{kk nh tkuh pkfg,A¸ vFkkZr~ Lokeh th f'k{kk dh
izfØ;k esa fo|ky; dk egRoiw.kZ LFkku ekurs Fks ftlesa ckyd dk
lEiw.kZ fodkl ,oa lekt ds vuqdwy mldk lekthdj.k gks ldsA

vuq'kkluμ foosdkuUn th izpfyr vuq'kklu ds i{kèkj ugha
FksA blfy, mUgksaus vuq'kklu esa ckyd dh LorU=krk dks egRo fn;kA
vuq'kklu lEcUèkh fopkjksa dks Li"V djrs gq;s vkius dgk fd Nk=kksa
dks fodkl ds LorU=k volj fn;s tkus pkfg,A Nk=k dk v;ksX;
gksus ij Hkh mls foo'k ugha djuk pkfg,] cfYd mlesa jpukRed
fopkjksa dk lekos'k djuk pkfg,A mlesa udkjkRed fopkj ugha Mkyus
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pkfg, D;ksafd ,sls fopkj ckyd dks 'kkjhfjd ,oa ekufld :i ls
nqcZy cuk nsrs gSa rFkk og oSlk gh cuus yxrk gSA blfy, ckydksa
dk mRlkgoèkZu ,oa ekxZn'kZu djuk pkfg, tks mudh vko';drkvksa
vkSj izo`fÙk;ksa ds vuq:i gks ftlls os LokoyEch ,oa iw.kZ euq";
cu ldsaA bl lEcUèk esa foosdkuUn th dk fopkj Fkk fd fu"ksèkkRed
f'k{kk ;k dksbZ Hkh udkjkRed fopkj thou esa ugha viukuk pkfg,A

L=khμf'k{kkμ Lokeh th us L=kh f'k{kk dks ns'k ds mRFkku ds fy,
vko';d ekukA vkids le; esa L=kh iq#"kksa dk LFkku leku ugha
Fkk] fL=k;ksa dks iq#"kksa dh vis{kk yfTtr n`f"V ls ns[kk tkrk FkkA Lokeh
th us osnkUr }kjk of.kZr vkRek ds Lo:i dks Li"V djrs gq;s dgk
fd ;g le>uk dfBu gSa fd gekjs ns'k esa L=khμiq#"k esa bruk Hksn
D;ksa gS tcfd osnkUr esa izR;sd izk.kh esa ,d gh vkRek dk fuokl
crk;k x;k gSA vkius L=kh f'k{kk ds egRo dks Li"V djrs gq, dgk
fd ¶ml ifjokj ;k ns'k dh mUufr dh vk'kk ugha dh tk ldrh
tgk¡ fL=k;ksa dh f'k{kk u gks] tgk¡ os lq[ke; thou O;rhr u djrh
gksaA¸ Lokeh th L=kh dh nhurk] ghurk vkSj ijkèkhurk ds dV~Vj fojksèkh
Fks blhfy, vkius ukjh mRFkku ds fy, L=kh f'k{kk ij cy nsrs gq,
dgk fd ¶igys viuh fL=k;ksa dks f'kf{kr djks] rc os vkidks crk;sxh
fd muds fy, dkSu ls lqèkkj vko';d gSaA muds ekeyksa esa rqe
cksyus okys dkSu gksrs gksA¸

tuf'k{kkμ Lokeh th us vius le; esa tuμleqnk; dh vkfFkZd
n`f"V ls ghu n'kk dks lqèkkjus gsrq tu f'k{kk dks egRo fn;kA Lokeh
th dk dFku gS fd ¶eSa tulkèkkj.k dh vogsyuk djuk egku~ jk"Vªh;
iki le>rk gw¡A ;g gekjs iru dk izeq[k dkj.k gSA tc rd Hkkjr
dh lekU; turk dks ,d ckj fiQj mi;qDr f'k{kk] vPNk Hkkstu
;k vPNh lqj{kk iznku ugha dh tk;sxh rc rd izR;sd jktuhfr csdkj
fl¼ gksxhA¸ Lokeh th lkèkkj.k turk ds mRFkku ds fy, vko';d
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ekurs Fks fd mUgsa viuh n'kk lqèkkjus dk Kku gksuk pkfg,A mUgsa
vuqHko gksuk pkfg,] fd muds pkjksa vksj D;k gks jgk gS] rHkh rks
mUufr ds fy, muds eu esa Hkkouk,¡ mRiUu gksaxhA¸ Lokeh th
tulkèkkj.k dks fdl izdkj dh f'k{kk nsuk pkgrs FksA bl lEcUèk
esa dgk tk ldrk gS fd os turk dks f'kf{kr djus ds fy, xk¡oμxk¡o]
?kjμ?kj tkdj gh f'k{kk nsus ds i{kèkj Fks D;ksafd os f'k{kk izkIr djus
fo|ky; ugha tk ldrsA

pfj=k f'k{kkμ Lokeh th us euq"; thou esa mlds pfj=k dks
fo'ks"k egRo nsrs gq, ckyd dh f'k{kk esa pfj=kμfuekZ.k dks izeq[k
LFkku fn;kA Lokeh th dk fopkj Fkk fd pfj=k fuekZ.k fopkjksa ls
gksrk gSA euq"; dk fopkj tSlk gksrk gS] oSlk gh pfj=k curk gS
rFkk og pfj=k ds fuekZ.k esa HkykbZμcqjkbZ nksuksa dk ;ksxnku ekurs
gSaA dqN fLFkfr esa lq[k dh rqyuk esa foifRr;k¡ vfèkd egkure dk;Z
djrh gSaA ftlls egkiq#"kksa dk l`tu gksrk gSA vkidk ekuuk Fkk fd
euq"; dh fLFkfr js'ke ds dhM+s ds leku gksrh gSA tSls js'ke dk
dhM+k vius Hkhrj ds rRoksa ls js'ke ds èkkxksa dks vius pkjksa vksj
cqu ysrk gS vkSj var esa mlh esa can gks tkrk gSa ,sls gh euq";
vius Lo;a ds dk;Z xzg esa vius dks ck¡èk ysrk gS vkSj vKkuo'k
vius dks canh le>rk gSA blh izdkj vPNsμcqjs izHkko O;fDr ds
vUnj laxfBr gksdj vknr dk fuekZ.k djrs gSa vkSj bUgha vknrksa
(LoHkko) ,oa iwoZ tUeksa ds laLdkjksa ls euq"; ds pfj=k dk fuekZ.k
gksrk gSA Lokeh th dk dFku Fkk fd ¶esjh leLr Hkkoh vk'kk uo;qodksa
esa dsfUær gS tks pfj=koku gksa] cqf¼eku gksa] yksd lsok ds gsrq loZrRo
R;kxh vkSj vkKkikyd gksa] tks esjs fopkjksa dks fØ;kfoUr djus ds
fy, vius izk.kksa dk mRlxZ dj ldsaA ;fn O;fDr ds fopkj mPp
Js.kh ds gSa rks pfj=k Hkh Å¡pk gksxk ;fn fopkj cqjs gSa rks pfj=k Hkh
fuEu Js.kh dk gksxkA¸
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èkkfeZd f'k{kkμ vkids vuqlkj èkkfeZd f'k{kk vkRek gS] vkRe
vuqHkwf (vkRe lk{kkRdkj) gS u fd vUèkfo'okl ,oa fl¼kUrA ftl
izdkj 'kY; fpfdRld ds xzUFkksa dks i<+dj O;fDr 'kY; fpfdRld
ugha cu ldrk mlh izdkj O;fDr dsoy èkeZ xzUFk i<+dj rc rd
èkeZ ;k bZ'oj dks ugha ik ldrk tc rd og lkèkuk ds }kjk Lo;a
ijekRek dk vuqHko ugha djrkA vkRek dh vuqHkwfr ân; }kjk gksrh
gS ijUrq gekjh f'k{kk ckSf¼d gksus ds dkj.k ân; dks ifj"Ñr djrh
gS ckydksa dh f'k{kk esa èkeZ ds LFkku dks Li"V djrs gq;s dgk fd
¶fo'o dh egku~ foHkwfr;ksa ds izfr J¼k rFkk vknj dh Hkkouk tkx`r
djuk èkeZ ds vUrxZr vkrk gSaA os egku~ vkRek,¡ ftUgksaus lR; dks
[kkst ds fy, vkReksRlxZ dj fn;k gS muds vkn'kks± dk vuqdj.k]
muds pfj=kksa dk fpUru euu djds ckydksa ds ân; dh nqcZyrk
nwj gksrh gS rFkk 'kfDr izkIr gksrh gSA vFkkZr~ vkRekuqHkwfr ,oa vkRe
lk{kkRdkj gh èkeZ dh f'k{kk dk okLrfod Lo:i gSA¸ vkidk fopkj
Fkk fd èkeZ ds vHkko esa euq"; 'kfDrghu gksrk gSA vkids 'kCnksa esa]
¶'kfDrghurk gh iki o cqjkb;ksa dh tuuh gSA¸ vr% izR;sd O;fDr
dks ^lksge~* dk ti djrs gq;s okLrfod izÑfr dk Lej.k] euu]
Jo.k djuk pkfg,A

mi;qZDr leLr igyqvksa ds fooj.k ds vkèkkj ij dgk tk ldrk
gSa fd Lokeh th }kjk izfrikfnr f'k{kk n'kZu mPp dksfV dk 'kSf{kd
n'kZu FkkA tgk¡ vkius ckyd ds lok±xh.k fodkl dks cy fn;k ogha
vkius L=kh f'k{kk] tu leqnk;] èkkfeZd] pkfjf=kd f'k{kk vkfn vusd
i{kksa dh foLr`r O;k[;k Li"V dhA vFkkZr~ vki f'k{kk esa vkewy ifjorZu
djuk pkgrs FksA MkW- vkj- ,l- euh ds 'kCnksa esa] ¶muds thou dk
y{; bl ckr dk izpkj djuk Fkk fd yksxksa esa J¼k rFkk ekufld
lkgl dk fodkl gks] os vkRek dk Kku izkIr djsa] rFkk vius thou
dks nwljksa dh HkykbZ ds fy, R;kx nsaA ;gh Fkh mudh bPNk ,oa
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vk'khokZnA¸

Lokeh foosdkuUn th us ,slh jk"Vªh; f'k{kk laLFkk LFkkfir dh
ftl ij fons'kh fpUru dh laLÑfr dk izHkko u FkkA vkids thou
,oa f'k{kk n'kZu esa leUo;oknh ,oa vkn'kZoknh n`f"Vdks.k dh >yd
fn[krh gSA MkW- dkVtw ds vuqlkj] ¶ge vius jk"Vª lEeku ds fy,
½.kh gSa vkSj blh vkRe lEeku gS tks ckn esa xk¡èkh th ds LorU=krk
vkUnksyu dh uhao cuhaA¸ Lokeh th ds f'k{kk i¼fr ls izHkkfor
gksdj ia- tokgjyky usg: th us fy[kk Fkk fd ¶Hkkjr ds vrhr
esa vVy vkLFkk j[krs gq, vkSj Hkkjr dh fojklr ij xoZ djrs gq;s
Hkh] foosdkuUn dk thou dh leL;kvksa ds izfr vkèkqfud n`f"Vdks.k
Fkk vkSj os Hkkjr ds vrhr rFkk orZeku ds chp ,d izdkj ds la;kstd
FksA¸

lUnHkZμ
1- ik.Ms;] jke'kdy (2009)] fo'o ds Js"B f'k{kkμ'kkL=kh] vkxjkμ2%

vxzoky ifCyds'kuA
2- okfy;k] ts- ,l- (2009)] mnh;eku Hkkjrh; lekt esa f'k{kk] tkyUèkj%

vge~ iky ifCy'ktZA
3- vksM_] y{ehyky ds- (2005)] f'k{kk dh nk'kZfud i`"BHkwfe] t;iqj%

jktLFkku fgUnh vdknehA
4- oekZ osnizdk'k (1994)] uhfr 'kkL=k ds ewy fl¼kUr] ubZ fnYyh% ,ykbM

ifCy'klZ izkbosV fyfeVsMA
5- vYrsdj] ,-,l- (1968)] izkphu Hkkjrh; f'k{k.k i¼fr] okjk.klh%

uUnfd'kksj ,.M cznlZA
6- jLd] vkj- vkj- (0000)] f'k{kk ds nk'kZfud vkèkkj] t;iqj% jktLFkku

fgUnh vdknehA
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Lokeh foosdkuUn ,oa mudk ukjh fo"k;d
ǹf"Vdks.k

MkW- y{ehuk Hkkjrh
vfl- izks- jktuhfr foKku foHkkx
jktdh; efgyk egk-] iQrsgiqj

laØe.kdky ds nkSj ls xqtjrk ijkèkhu Hkkjr tc foo'krkiwoZd
viuk èkeZ] viuh laLÑfr] lH;rk ,oa vius vkè;kfRed cy dks
[kksrk tk jgk Fkk] ml le; ns'k ds lkekftd ,oa èkkfeZd eap ij
fnO; ;qxn`"Vk Lokeh foosdkuUn (bfrgkl dh vfxze dM+h esa 12
tuojh lu~ 1863 bZ- dk fnu blfy, egRoiw.kZ ekuk x;k gS fd
bl fnu esa tUesa O;fDr us nqfu;k esa ekuork ,oa vejrk dk lans'k
fn;k) tSls ;qx iq#"k dk vH;qn; gqvkA ,sls le; esa tcfd Hkkjr
esa jktuhfrd mnklhurk ,oa fujk'kk us Hkkjrokfl;ksa dks vdeZ.; cuk
fn;k Fkk] vkius lkaLÑfrd jk"Vªh;rk dk n'kZu nsdj deZ] lsok ,oa
R;kx ij vkèkkfjr jk"Vªh;rk dh ubZ ifjHkk"kk izLrqr dhA 'kks"k.k]
vR;kpkj] xjhch] f'k{kk tSlh lkekftd cqjkb;ksa ls tw>us dk eukscy
Lokehth ds jktuhfrd n'kZu esa ik;k tkrk gS ftlesa fo'o ds dbZ
ledkyhu ekuorkoknh] jktuSfrd ,oa vkè;kfRed n'kZuksa dk lkj
fufgr gSA Lokeh foosdkuUn th us ik'pkR; dh vaèksjh xfy;ksa esa
HkVdrh gqbZ u;h ih<+h dks izkP; ds lkfRod oSHko ds ikl ykdj
Lof.kZe fn'kk iznku dhA fo'o ekuork ds ltx izgjh ds :i esa
Lokeh foosdkuUn us txr dks tgk¡ ,d vksj lokfHkeku vkSj laLÑfr
dk ikB rks i<+k;k gh] ogha nwljh vksj vkn'kZ thou n'kZu dks viukus
dh f'k{kk Hkh nh ftlls ekkuo ds uoμfuekZ.k dk ekxZ iz'kLr gqvkA
Hkkjr dks vkè;kfRed fo'o xq# ds #i esa izfrf"Br djus o ;qok
Hkkjr dks tkx`fr dk lans'k nsus okys Lokeh foosdkuUn èkeZ fujis{k
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lekt esa fL=k;ksa dks xkSjoiw.kZ LFkku fnykus] xjhcksa dh eqfDr o nfyrksa
ds 'kks"k.k ds mUewyu bR;kfn ds dV~Vj fgek;rh FksA

fdlh fo'kky oV o`{k ds uhps [kM+s gksdj tc ge foLr`r vk;ru
dh vksj foLe;eqXèk gksdj ns[krs gSa] rc D;k ;g lksp Hkh ldrs
gSa fd ;g fojkV o`{k ,d fnu ljlksa ds NksVs ls cht ds Hkhrj
fNik gqvk Fkk\ mlh izdkj 12 tuojh 1863 bZloh] ikS"k Ñ".k lIreh
frfFk ds fnu dydÙks ds fleyk eqgYys esa fo'oukFknÙk vkSj Hkqous'ojh
nsoh dh iztk iq=k larku ds :i esa tks f'k'kq tUek] mls ns[kdj
ml le; dkSu lksp ik;k gksxk fd Hkfo"; esa mlds ek=k mUrkyhl
ds thou esa ,d ,slh vk'p;Ztud izfrHkk] ,slh egku 'kkfUr dk
fodkl gksxk] ftldk izHkko ns'kdky dh lhek ds Hkhrj lhekc¼
ugha jgsxk] tks fHkUuμfHkUu le; ds fHkUuμfHkUu ifjfLFkfr;ksa esa iys]
fHkUuμfHkUu ujμukfj;ksa ds] izk.kh ekuork dh 'kk'or~ efgek] lR;]
U;k; eS=kh dh ltho izse ,oa fuHkZ; gks yksdμdY;k.k lkèku djus
dh LiQwfrZ txkrs jgsaA ujsUæukFk ds firk fo'oukFknÙk dydÙkk gkbZdksVZ
ds O;k[;kr ,VuhZ FksA os vaxzsth vkSj iQkjlh Hkk"kk ds fo}ku] cqf¼eku
,oa laxhr izseh O;fDr FksA èkhjμxaHkhj LoHkko] fo|kuqjkx] rstfLork]
mnkjrk ,oa Lokèkhu fopkj ;g muds pfj=k dh fo'ks"krk FkhA lkFk
gh os xjhcksa ds izfr lnk lgkuqHkwfrlEiUu] nku esa eqDrgLr ,oa vusd
vkReh; Lotu vkfn ds izfrikyd FksA ekrk Hkqous'ojh nsoh dk pfj=k
Hkh vuqie FkkA os je.khdqy ds jRuLo:ik Fkha] rHkh rks os jRuxHkhZ
cu ldhaA fgUnw lekt esa ukfj;k¡ gh 'kfDr dh ewy mn~xe gSa] mUgha
ds O;fDrRo ,oa pfj=k dk izHkko mudh larkuka ij fo'ks"k :i ls
iM+rk gSA Hkqous'ojh nsoh cqf¼erh] dk;Zdq'ky ,oa 'kfDrijk;.k FkhA
vius eèkqj LoHkko ds dkj.k os lcdh fiz; FkhA nsohμnsorkvksa ds
izfr os J¼kijk;.k Fkha rFkk HkfDriw.kZ iwtk vpZuk vkfn fd;k djrh
FkhaA muds tSlh rstfLouh ,oa loZxq.klEiUu ukjh okLro esa fojyh
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gksrh gSaA vkxs pydj fdlh le; foosdkuUn us dgk Fkkμ ¶eq>esa
tks Kku dk fodkl gqvk gS] mlds fy, eSa viuh ekrk dk fpj½.kh
gw¡A¸

muds thou ij lokZfèkd izHkkoo muds xq# Jh jkeÑ".k ijegal
dk FkkA caxky ds bl egku lar dk f'k";Ro izkIr dj ujsUæukFknÙk
Lokeh foosdkuUn cu x;sA Hkkjr esa mUgksaus fgUnw tkfr dh varjkRek
dks txkus dk iz;kl fd;k vkSj lkekftd cqjkbZ;ksa] dqizFkkvksa] vaèkfo'oklksa
dks nwj djus dk iz;kl fd;kA Lokeh foosdkuUn th ds lkekftd
n'kZu dk ,d vfr egRoiw.kZ igyw gS ̂ L=kheqfDr* lEcUèkh muds fopkjA
19oha 'krkCnh esa Hkkjrh; efgykvksa dh fLFkfr 'kwæksa ;k nklksa ls fdlh
Hkh izdkj vyx ugha FkhA ;gh dkj.k gS fd jktkjkeksgu jk; o muds
ckn ds lektμlqèkkjdksa us fL=k;ksa dh n'kk lqèkkjus ds fy, O;kid
vfHk;ku pyk;kA Lokeh foosdkuUn th Hkh efgykvksa dh fLFkfr dks
lqèkkjdj mUgsa leku Lrj nsuk pkgrs gSaA os L=kh dks ^'kkfUr :i*
ekurs gSaA 'kkfUr ds fcuk fo'o dk iquthZou laHko ugha gSA foosdkuUn
th ekurs Fks fd gekjs ns'k ds vfr fucZy ,oa fiNM+siu dk eq[;
dkj.k gS ^'kkfUr* dks vlEeku nsukA vius vesfjdk o ;wjksi Hkze.k
ds nkSjku mUgksaus ns[kk fd ogk¡ ij ^'kkfUr* dh mikluk dh tkrh
gS] egRo fn;k tkrk gS] fdUrq fiQj Hkh bldh iwtk] mikluk ,sfUæ;
larqf"V ds ekè;e ls djrs gSaA rc dYiuk djks fd mUgsa fdruh
vikj HkykbZ izkIr gksxh tks mldh iwtk iw.kZ 'kq¼rk ls] lkfRod psruk
ls vkSj ^mls* viuh ekrk ekurs gq, djrs gSaA blhfy, mUgksaus vius
f'k";ksa ,oa xq# Hkkb;ksa dks ;g mins'k fn;k fd os iw.kZ czãp;Z dk
ikyu djrs gq, izR;sd L=kh dks ek¡ ds :i esa ns[ksaA

,d ckj Lokeh foosdkuUn f'kdkxks tkus dh rS;kfj;ksa esa FksA eækl
dh turk dks fonk dj os [ksrM+h egkjkt ds edku esa igq¡psA egkjkt
us mudk vknj lRdkj fd;k] egkjkt Lokeh th ds vkxeu ls [kq'k
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gq,A jktdqekj ds tUe dh [kq'kh esa egy esa ,d njckj yxk;k
x;k Fkk vkSj ukpus xkus ds fy, ogk¡ ,d rok;iQ vkus okyh FkhA
;g tkudj Lokeh foosdkuUn us egkjkt ls dgk] eq> tSls lU;klh
ds fy, rok;iQ dk ukpμxkuk ns[kuk mfpr ugha gSA ;g dgdj
os vfrfFk x`g dh vksj pys x,A tc rok;iQ dks irk pyk fd
Lokeh th esjh otg ls jktnjckj ls mBdj x, gSa rks mldk eu
nq%[kh gqvkA mlus jktnjckj esa u`R; ugha fd;kA og lkt ctkus
okyksa ls cksyh] ¶vki èkqu ctkb, vkt eSa fliQZ xkuk xkÅ¡xhA¸ og
fonq'kh FkhA blfy, dksbZ mldh ckr dks euk u dj ldkA èkqu
ctrs gh mlus viuk jkx vyki fn;kA mlds vyki dh xw¡t Lokeh
th ds dkuksa esa tk igq¡phA mls lqudj Lokehth th mlds ikl vkdj
[kM+s gks x,A xkf;dk us muds pj.kksa esa 'kh'k >qdkrs gq, dgk ¶Lokeh
th! gekjk dksbZ fBdkuk ugha gSA ;fn vki viuk n'kZu nsdj gekjk
m¼kj ugha djsaxs rks gesa eqfDr dh jkg dSls feysxh\¸ ;g lqudj
Lokeh th vk¡[kksa ls vk¡lw Nyd iM+sA mUgksaus ml xkf;dk ls dgk]
¶eSa f'kdkxksa tkus okyk Fkk] ;fn eq>s ;gk¡ vkus dk ekSdk u feyrk
rks esjk izfrfufèkRo vèkwjk jg tkrkA¸ foosdkuUn dks mldh vkokt
esa ljLorh th dk okl yx jgk FkkA mUgksaus dgk] ¶gs xkf;dk ek¡!
rqEgkjh vkokt lqudj eq>s tks Kku izkIr gqvk gS og esjs fy, vykSfdd
gS! bl Kku dks rqEgkjs flok eq>s vU; dksbZ ugha ns ldrkA gs ek¡!
rqe esjs vijkèkksa dks {kek dj nsukA¸ ml xkf;dk ls feydj ukjh
ls lEcfUèkr ,d u, lR; dk Kku Lokeh th dks izkIr gqvkA

ukjh ds lEcUèk esa Lokeh th dgrs gSaμ ¶tc rd efgykvksa
dh fLFkfr esa lqèkkj ugha gksxk rc rd fo'o dk dY;k.k gksuk vlaHko
gS D;ksafd iaNh dHkh ,d ia[k ls ugha mM+ ldrkA¸

Lokeh th dk dguk Fkk fd vesfjdk esa nfjærk dk dgha ukeksfu'kku
ugha gSA ;gk¡ dh efgykvksa dk ân; fge dh rjg fueZy vkSj ifo=k
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gSA ;s efgyk;sa lekt ds fodkl esa iwjh fu"Bk ls dk;Zjr gSaA ;s
vius lekt dh mUufr ds ckjs esa lksprh gSaA ;gk¡ lkekftd dk;ks±
dk fu;a=k.k efgykvksa ds gkFkksa esa gSA ;gk¡ mudk gj txg lEeku
gSA eq>s ;g ns'k ek¡μcguksa dh mnkjrk ls Hkjk yxrk gSA ;gk¡ ds
iq#"k Hkh efgykvksa dks lEeku dh n`f"V ls ns[krs gSa] tcfd gekjs
ns'k ds yksx efgykvksa dks gs; n`f"V ls ns[krs gSaA ;gk¡ dh fL=k;k¡
cgqr le>nkj gSaA os 25μ30 lky dh vk;q ds igys viuk fookg
ugha djrhA ;s vkleku esa mM+us okys ia{kh dh rjg Lora=k gSA

¶Hkkjro"kZ esa L=kh thou ds vkn'kZ dk vkjEHk vkSj var ekr`Ro
esa gh gksrk gSA izR;sd fgUnw ds eu esa ^L=kh* 'kCn ds mPpkj.k ls
ekr`Ro dk Lej.k gks vkrk gS] vkSj gekjs ;gk¡ bZ'oj dks ek¡ dgk
tkrk gSA¸ if'pe esa L=kh iRuh gSA ogk¡ iRuh ds :i esa gh L=kh
dk Hkko dsUæhHkwr ekurs gSaA ik'pkR; ns'kksa esa x`g dh Lokehfu vkSj
'kkfldk iRuh gS] Hkkjrh; x`gksa esa ?kj dh Lokehfu vkSj 'kkfldk ekrk
gSA ik'pkR; x`g esa ;fn ekrk gks rks Hkh mls iRuh ds vèkhu jguk
iM+rk gSA D;ksafd ?kj iRuh dk gSA eq>s ;gk¡ og iq=k fn[kkbZ ugha
nsrk] tks dgrk gks dh ekrk dk in izFke gSA Hkkjro"kZ esa L=khRo
ekr`Ro dk gh cksèkd gS] ekr`Ro esa egktkrdh LokFkZ 'kwU;rk] d"V
lfg".kqrk vkSj {kek'khyrk dk Hkko fufgr gSA iRuh rks Nk;k dh rjg
ihNs pyrh gS] mls ekrk ds thou dk vuqdj.k djuk iM+rk gS]
;gh mldk drZO; gSA Hkkjro"kZ esa ;fn dksbZ ckyd vijkèk djrk
gS] rks firk gh mls ekjrkμihVrk gS] ekrk lnSo firk vkSj ckyd
ds chp cpko djrh gSA bl u'oj lalkj esa bZ'oj ds izse ds lehire
ekrk dk gh izse gSA gekjs 'kkL=kksa ds vuqlkj tUe iwoZ izHkko ckyd
dks 'kqHk ;k v'kqHk izo`fRr;qDr cukrk gSA vki lSadM+ks egkfo|ky;ksa
esa vè;;u djsa] yk[kksa xzaFk i<+ Mkysa] lalkj ds leLr fo}kuksa ds
lalxZ dk ykHk mBk;sa fdUrq ;fn vkius 'kqHk laLdkj ysdj tUe
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fy;k gS] rks vki bu lcls vPNs jgksxsA ;fn vkidks ekrk us jksxh
'kjhj fn;k gS rks fdrus gh vkS"kfèk dk lsou djsa fiQj Hkh LoLFk
ugha gks ldrsA

Hkkjrh; lekt esa fL=k;ksa ds fofHkUu lEcUèk gSaA ekrk dk LFkku
lcls mPp gS] nwljk LFkku iRuh dk gS] mlds ckn dU;k dk LFkku
vkrk gSA ¶ftl lekt esa lhrk dk fuekZ.k gqvk fiQj og dkYifud
D;ksa u gks ml lekt esa L=kh dk ftruk vknj gS mruk nqfu;k esa
dgha ns[kus dks ugha feysxk ;g eSa le>k gw¡A¸

fgUnw fL=k;k¡ cgqr gh vkè;kfRed vkSj èkkfeZd gksrh gSA dnkfpr
lalkj dh lHkh efgykvksa ls vfèkdA ;fn ge mudh lqUnj fo'kf"Vrkvksa
dh j{kk djsa vkSj lkFk gh mudk ckSf¼d fodkl Hkh dj ldsa rks
Hkfo"; dh Hkkjrh; ukjh lalkj dh vkn'kZ ukjh gksxhA

lanHkZμ
1- fouksn frokjhμ Lokeh foosdkuUn] eukst ifCyds'kUl] fnYyh] 2011
2- Lokeh czãLFkkuanμ HkkfDrnk;h fopkj] vè;{k] jkeÑ".k eB] èkarksyh

ukxiqj] 1988
3- Lokeh foosdkuUn iwoZ vkSj if'pe dh lar efgyk,¡] izdk'ku foHkkx]

lwpuk vkSj izdk'ku ea=kky;] fnYyhμ6 twu] 1962
4- foosdkuUn lkfgR;] f}rh; [k.M] v}Sr vkJe 5] fngh ,UVkyh jksM]

dydÙkkμ 14
5- ;kstuk] tuojhμ 2012
6- tulÙkk] lekpkj i=k] 12 tuojh] 2011
7- jk"Vªh; lgkjk lekpkj i=k] 12 tuojh] 2013
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foosdkuUn ,oa orZeku f'k{kk iz.kkyh

MkW- 'kdqUryk
vfl- izks-] jktuhfr foKku foHkkx
MkW- ch-vkj- vEcsMdj jktdh;

efgyk egk-] iQrsgiqj m-iz-

" Education is the manifestation of perfection already
in man."

(vFkkZrμ f'k{kk euq"; ds varj esa igys ls fLFkr iw.kZrk dks
O;Dr djus dk ekè;e gSA)

μfoosdkuUn

Lokeh foosdkuUn vkèkqfud Hkkjr ds eU=kǹ"Vk vkSj iqjksèkk FksA os
ekr̀Hkwfe dh orZeku nqjoLFkk ls Hkh iwjh rjg ifjfpr FksA blds fy,
mUgksaus orZeku f'k{kk iz.kkyh dks mRrjnk;h ekukA foosdkuUn th us vius
fopkjksa }kjk jk"Vªh; thou dks ,d ubZ fn'kk nhA Lokeh th dk vk{ksi
Fkk fd orZeku f'k{kk ,slh gS tks euq"; vkSj mlds pfj=k dk fuekZ.k
ugha djrhA f'k{kk dk y{; rks thou dk fuekZ.k gS] pfj=k dk fuekZ.k
gS] ekuo dk fuekZ.k gSA orZeku f'k{kk bu y{;ksa dh iwfrZ esa lgk;d
ugha gSA Lokeh foosdkuUn us orZeku f'k{kk dks vHkkokRed (Negative)
crk;k tgk¡ Nk=kksa dks viuh lH;rk] laLÑfr ds ckjs esa dqN Hkh lh[kus
dks ugha feyrkA tgk¡ muesa thou ds okLrfod ewY;ksa dk ikB ugha
i<+k;k tkrk vkSj tgk¡ f'k{kkfFkZ;ksa esa J̀¼k dk vHkko iuirk gSA orZeku
udkjkRed f'k{kk ds ckjs esa foosdkuUn us dgkμ ¶,slk izf'k{k.k tks
udkjkRed i¼fr ij vkèkkfjr gks èR;q ls Hkh cqjk gSA cPpk Ldwy
ys tk;k tkrk gS vkSj igyh ckr lh[krk gS fd mldk firk ew[kZ
gS] nwljh ckr lh[krk gS fd mldk ckck ikxy gS rhljh fd mlds
lHkh f'k{kd ik[k.Mh gS] pkSFkh fd lHkh ifo=k xzUFk >wBs gSaA 16 o"kZ
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dk gksrsμgksrs rks og Nk=k fu"ksèkksa dk ,d lewg] vfLFkghu vkSj thoughu
cu tkrk gSA ;gh dkj.k gS fd 50 o"kks± esa Hkh ;g f'k{kk ,d ekSfyd
O;fDr iSnk ugha dj ldh gSA izR;sd O;fDr ftlesa ekSfydrk gS bl
ns'k esa ugha cfYd dgha vkSj i<+k;k x;k gS vFkok fiQj mls vUèkfo'oklksa
ls eqDr gksus ds fy, vius ns'k ds iqjkru f'k{kky;ksa esa tkuk iM+k
gSA¸

Lokeh foosdkuUn v¡xztksa dh f'k{kk iz.kkyh dks os Dydk± dk
fuekZ.k djus okyk ;U=k ekurs FksA mudk dguk Fkk] ¶rqEgkjh f'k{kk
dk mn~ns'; D;k gS\ ;k rks eaq'kh fxjh feyuk ;k vfèkd ls vfèkd
fMIVh eftLVªsV cu tkuk tks eqa'kh fxjh dk gh nwljk :i gSA cl
;gh uA blls rqedks ;k rqEgkjs ns'k dks D;k ykHk gksxk\ vk¡[ks [kksydj
ns[kks tks Hkkjr [k.M vUu dk v{k; Hk.Mkj jgk gS] vkt mlh vUu
ds fy, dSlh d:.k iqdkj mB jgh gSA D;k rqEgkjh f'k{kk bl vHkko
dh iwfrZ djsxhA og f'k{kk tks tuleqnk; dks thou laxzke ds mi;qDr
ugha cukrh tks mudh pfj=k 'kfDr dk fodkl ugha djrh rks muesa
n;k dk Hkko vkSj flag dk lkgl ugha Hkjrh D;k mls Hkh ge f'k{kk
dk uke ns ldrs gSaA¸

Lokeh th xq#dqy f'k{kk iz.kkyh ds leFkZd FksA tgk¡ Nk=k f'k{kd
ds fudVre lEidZ esa jg lds vkSj muesa ifo=krk] KkufyIlk] èkS;Z]
fouezrk] fo'okl rFkk vknj dh Hkkouk iui ldsA os f'k{kk laLFkkvksa
dks uxjksa ds ckgj izkÑfrd okrkoj.k esa LFkkfir djus ds i{k esa
Fks rkfd Nk=kksa dks 'kq¼ okrkoj.k fey lds rFkk izÑfr dh xksn esa
mudk 'kkjhfjd ekufld ,oa vkè;kfRed fodkl gks ldsA

,slk izrhr gksrk gS fd Lokeh foosdkuUn th xq# f'k"; ds lEcUèk
esa dchjnkl dh bl Hkkouk ls lger gSμ

^xq# rks ,slk pkfg,] f'k"; ls dqN ugh ys;A
f'k"; rks ,slk pkfg,] xq# dks lc dqN ns;AA
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Lokeh foosdkuUn us viuh f'k{kk ds Lo:i esa
fuEufyf[kr vkèkkjHkwr fl¼kUrksa ij cy fn;k gS%μ

· f'k{kk O;fDr ds fy, vfuok;Z ,oa fu%'kqYd gksuh pkfg,A

· f'k{kk dk ekè;e ekr̀Hkk"kk gks rFkk ,d jk"VªHkk"kk dh vfuok;Zrk gksA

· f'k{kk pfj=k fuekZ.k] euq"; fuekZ.k ,oa thou fuekZ.kdkjh gksuh pkfg,A

· èkkfeZd f'k{kk loZèkeZ] leUo;oknh gksuh pkfg,A

· f'k{kk O;fDr dks vkRe fuHkZj cukus okyh gksA

· f'k{kk O;fDr ds lEiw.kZ O;fDrRo dk fodkl djus okyh gksA

· jkT; ljdkj ds fu;U=k.k ls foghu f'k{kk gksA

· O;fDr o lekt fgr esa leUo;dkjh f'k{kkA

· lHkh ds fy, f'k{kk ds leku volj gksA

· :fp ,oa ckSf¼d fHkUurk ds vkèkkj ij f'k{kkA

· f'k{kk esa ldkjkRed fopkj gksA

· eks{k dh izkfIr ds fy, izsfjr djukA

· fons'kh vfèkdkj ls LorU=k jgdj vius futh Kku Hk.Mkj dh
fofHkUu 'kk[kkvksa rFkk ik'pkR; foKku ,oa rduhdh f'k{kk dk
vè;;u djukA

· ,slh ;kfU=kd ,oa vkS|kSfxd f'k{kk dk izcUèk ,oa fodkl rFkk
m|ksx èkUèkksa dh o`f¼ ftuls O;fDr ukSdjh ds fy, ekjk ekjk
u ?kwes] vko';drk dh iwfrZ ds fy, i;kZIr dekbZ dj lds
rFkk Hkfo"; ds fy, dqN vFkZ lap; dj ldsA

· mijksDr y{; ds izkfIr ds fy, ;ksX; czãpkjh vkpk;ks± riLoh
o R;kxh iq#"kksa o efgykvksa dks rS;kj djukA
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Lokeh foosdkuUn us f'k{k.k ds ikB~;Øe esa fuEufyf[kr fo"k;ksa
dk lekos'k fd;kμ

(1) n'kZu dh f'k{kkA

(2) osnkfUrd f'k{kkA

(3) èkkfeZd f'k{kkA

(4) ;ksx ds pkj ekxks± dh f'k{kkA

(5) jk"Vª Hkk"kkA

(6) f'k{kk ekr`Hkk"kk esaA

(7) laLÑr dh f'k{kkA

(8) v¡xsth dh f'k{kk (lEidZ Hkk"kk ds fy, ,oa vuqlaèkku ds
dk;Z dks tkuus ds fy,)A

(9) Hkwxksy] bfrgkl] foKku ,oa lkfgR; dh f'k{kkA

(10 dykRed fo"k;A

(11) euksfoKku dh f'k{kkA

(12) 'kkjhfjd f'k{kkA

(13) oSKkfud fo"k;ksa dh f'k{kkA

Lokeh foosdkuUn us u fliQZ f'k{kk ds fl¼kUrksa ij cy fn;k
cfYd os fu%'kqYd f'k{kk ds i{k esa Fks D;ksafd muds er ls f'k{kk
nsus dk dk;Z R;kxh ,oa riLoh iq#"kksa dk gh gS tks vkfFkZd yksHk
ls nwj gksA Lokeh foosdkuUn th us Nk=kksa ds fy, f'k{kk x`g.k djus
ds i'pkr~ ewY;kadu dh dksbZ fuf'pr iz.kkyh izLrqr ugha dhA 'kk;n
os Kku dk ewY;kadu ekSf[kd ijh{kk ;k iz;ksxkRed vftZr Kku ds
vkèkkj ij djuk pkgrs FksA os fdlh fMxzh ds i{k esa Hkh ugha FksA
Nk=kksa dh ;ksX;rk dk ewY;kadu uSfrd xq.kksa ds vkèkkj ij djrs FksA
foosdkuUn th xjhcksa dks ekSf[kd f'k{kk nsus ds fgek;rh FksA
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foosdkuUn f'k{kk ds {ks=k esa jkT; ds gLr{ksi dks Lohdkj ugha
djrs FksA os dgk djrs Fks fd f'k{kk vfuok;Z ,oa fu%'kqYd gks jkT;
dks mlesa lgk;rk nsuh pkfg,A lkFk gh lkFk mUgksaus f'k{kk dks Lo;a
lsoh laLFkkvksa }kjk lapkfyr djus ds Åij cy fn;kA

foosdkuUn ds vuqlkj fcuk L=kh f'k{kk ds jk"Vª dh mUufr vlEHko
gSA foosdkuUn f'k{kk dh n`f"V ls L=kh vkSj iq#"k esa Hksn ugha djrs
gS mUgksaus L=kh f'k{kk ds lEcUèk easa fuEufyf[kr lq>ko fn;sA

(1) L=kh f'k{kk dk izlkj loZlkèkkj.k esa gksuk pkfg,A

(2) fL=k;ksa esa f'k{kk dk izlkj czãpkfjf.k;ksa }kjk gksuk pkfg,A

(3) f'k{kk dk izlkj djrs le; orZeku miyCèk lLrs oSKkfud
lkèkuksa dk iz;ksx djuk pkfg,A

(4) pfj=k o uSfrdrk dh f'k{kk lhrk tSlh egku nsoh dk vkn'kZ
j[kdj nsuh pkfg,A

Lokeh th us u fliQZ L=kh f'k{kk dh ckr dh cfYd tuleqnk;
dh f'k{kk dh vogsyuk djuk egku iki le>rs Fks og dgrs Fks
¶gekjk egku :i tu leqnk; dh vogsyuk djuk vkSj ;gh gekjs
var% iru dk dkj.k gSA jktuhfr pkgs ftruh vfèkd ek=kk esa jgs
ij mlls rc rd dksbZ ykHk u gksxk tc rd Hkkjr o"kZ dh turk
iqu% ,d ckj lqf'kf{kr u gks tk;s tc rd mls HkjisV Hkkstu u
feys vkSj bl izdkj mldh lqfoèkk dh vksj è;ku u fn;k tk;sA¸

Lokeh foosdkuUn th fuèkZu rFkk in~nfyr dh n'kk ls vR;Ur
{kqCèk FksA mudk dguk Fkk Lej.k jgs gekjk jk"Vª >ksifM+;ksa esa clrk
gSA orZeku le; esa rqEgkjk drZO; gS fd rqe ns'k ds ,d Hkkx ls
nwljs Hkkx esa tkvks vkSj xk¡oμxk¡o tkdj yksxksa dks le>kvksa fd vc
vkyL; ds lkFk dsoy cSBs jgus ls dke ugha pysxk mUgsa mudh
;FkkFkZ voLFkk dk ifjp; djkvks vkSj dgks HkkbZ;ksa lc dksbZ mBksA
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tkxksA vc vkSj fdruk lksvksx\ tkvks vkSj mUgsa viuh voLFkk lqèkkjus
dh lykg nks vkSj 'kkL=kksa dh ckrksa dks fo'kn :i ls liQyrkiwoZd
le>krs gq, mnkRr lR;ksa dk Kku djkvksA muds eu esa ;g ckr
tek nks fd czkã.kksa ds leku mudk Hkh èkeZ ij ogh vfèkdkj gSA
lHkh dks pk.Mky rd dks Hkh bUgha tkToY;ekuea=kks dk mins'k nksA
mUgsa ljy 'kCnksa esa thou ds fy;s vko';d fo"k;ksa rFkk okf.kT;
O;kikj vkSj Ñf"k vkfn dh Hkh f'k{kk nksA¸

Lokeh th dgrs gS fd dksbZ ns'k mlh vuqikr ds mUur gqvk
djrk gS ftl vuqikr esa ogk¡ ds tu lewg esa f'k{kk vkSj cqf¼ dk
izlkj gksrk gSA

Lokeh th ds f'k{kk lEcUèkh fopkjksa ls Li"V gksrk gS fd Lokeh
th vius ns'k dh xjhch] vf'k{kk csdkjh vkSj vèkksiru ls nq[kh FksA
og ns'k ds ukxfjdksa dks vkS|ksfxd ,oa rduhdh f'k{kk nsuk pkgrs
FksA blds lkFk gh n'kZu] Hkwxksy] bfrgkl] Hkk"kk] dyk dh f'k{kk nsuk
pkgrs FksA og ekuo fuekZ.k pkgrs FksA ekuo fuekZ.k ds fy, lEiw.kZ
O;fDrRo dk lefodkl vko';d ekurs FksA blfy, Lokeh th ckSf¼d]
vkè;kfRed ,oa 'kkjhfjd fo"k;ksa dh f'k{kk rFkk thou fuekZ.kdkjh
f'k{kk nsus ds i{kèkj FksA

lUnHkZμ
1- vkèkqfud Hkkjrh; lkekftd ,oa jktuhfrd fpUruμ voLFkh ,oa voLFkh
2- vkèkqfud Hkkjrh; jktuhfrd fpUruμ MkW- oh-ih- oekZ
3- jktuhfrd fpUru dh :ijs[kkμ vks-ih- xkck
4- jktuhfr fopkjd fo'odks"kμ vks-ih- xkck
5- Hkkjrh; jktuhfrd fpUruμ ch-,y- iQfM+;k
6- Hkkjrh; jktuhfrd fpUruμ izks- thou egrk
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lkaLÑfrd jk"Vªokn vkSj Lokeh foosdkuUn

MkW- ckWch ;kno
vfl- izks- fgUnh foHkkx
ek-dk-jk-egk-] xkft;kckn

Lokeh foosdkuUn Hkkjrh; ^lkaLÑfrd jk"Vªokn* ds vxznwr ekus
tkrs gSaA ;g ckr vyx gS fd vius leLr lkfgfR;d ys[ku esa
Lokeh th us dgha Hkh mDr 'kCnkoyh dk iz;ksx ugha fd;k rFkkfi
buds ys[ku esa ;g fopkj ckjμckj ifjyf{kr gksrk gSA Lokeh th
dh deZHkwfe ijra=k Hkkjr FkhA vr% buds fopkjksa esa lkaLÑfrd mUu;u
rFkk jk"Vªh; psruk dk gksuk vo';aHkkoh gSA

ftl izdkj jktk jkeeksgu jk; dks ^Hkkjr dk izFke vkèkqfud
O;fDr* ekuk tkrk gS] mlh izdkj Lokeh foosdkuUn dks ^Hkkjrh;
lkaLÑfrd jk"Vªokn dk vxznwr* ekuk tk ldrk gSA ;g ckr Hkh
mYys[kuh; gS fd nkuksa gh ckaXyHkk"kh FksA vBkjgoha lnh esa caxky
izkar ns'k dk lokZfèkd psruk'khy rFkk Kkuoku izkar Fkk rFkk leLr
fopkj ,oa Kku dk iwathHkwr lkj ;gk¡ fo|eku FkkA ml dky esa caxky
izkar ls gh Hkkjrh; uotkxj.k rFkk iquZtkxj.k ds fopkj izknqHkwZr gq,A
jktk jkeeksgu us uotkxj.k dk lw=k idM+k vkSj ns'k dks ml fn'kk
dh vksj vxzlj fd;k] ogha Lokeh foosdkuUn us iquZtkxj.k dk vkyac
fy;k vkSj izkphu Hkkjr dh esèkk vkSj vkSifu"kfnd fopkjksa dks vkèkkj
cukdj] vkè;kReμdsfUær oSpkfjd laink dk izlkj fd;kA vkxs pydj
caxky gh vU; fopkjksa dh izlkj Hkwfe cuk ftlesa okeiaFk] nf{k.kiaFk]
pje okeiaFk] eè;ekxZ mYys[kuh; gSaA

usrkth lqHkk"k paæ cksl us Lokeh th dks ^vkèkqfud Hkkjr dk
fuekZrk* ekuk gSA Lokeh foosdkuUn us viuh izKk ds lgkjs Hkkjrh;
iquZtkxj.k ds fopkjksa ls lgefr trkbZ rFkk izkphu Hkkjrh; laLÑfr]
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lH;rk] n'kZu vkfn ds vkyksd esa vius fopkj izLrqr fd, vkSj
ns'k dks mlh ds lkarR; esa vkxs c<+us ds fy, mRizsfjr fd;kA Lokeh
th us vius reke ys[kksa] Hkk"k.kksa esa izkphu Hkkjrh; èkjksgjksa] n'kZu]
okM+e; vkfn dks izJ; fd;k rFkk blh ds vkyksd esa Hkkjr jk"Vª
ds ^xzSaM uSjsfVo* dh ladYiuk dk [kkdk izLrqr fd;kA Lokeh th
ds vuqlkjμ ^vkxkeh ipkl o"kZ ds fy, gekjs efLr"d ls vU;
lHkh nsohμnsorkvksa dks fudy tkus nksA gekjk jk"Vª gh gekjk ,dek=k
tkx`r nsork gSA ;s euq"; vkSj i'kq] ftUgsa ge vklμikl vkSj vkxsμihNs
ns[k jgs gSa gekjs vius ns'koklh gSaA* mi;qZDr iafDr;ksa ls Li"V gks
tkrk gS fd Lokeh th Hkkjr jk"Vª dks gh viuk b"V ekurs gSa vkSj
;gka ds fuokfl;ksa dks nsork Lo:iA

Lokeh th dk jk"Vªokn lkaiznkf;d ugha Fkk vfirq blesa ns'k dh
leLr turk lekfgr Fkh] pkgs mldk jaxμ:i] èkeZμiaFk] uLy vkfn
dqN Hkh D;ksa u gksA egku bfrgkldj jksfeyk Fkkij ds vuqlkj ̂ jk"Vªokn
nks jrg dk gksrk gSμ èkkfeZd jk"Vªokn rFkk èkeZfujis{k jk"Vªokn*A Lokeh
foosdkuUn ds fopkjksa dk xgu vè;;u djus ds ckn ge dg ldrs
gSa fd Lokeh th dk jk"Vªokn èkeZfujis{k jk"Vªokn gSA ;gh dkj.k gS
fd mUgksaus vkè;kRe dks vius fopkjksa ds ewy esa ekuk gS u fd
deZdk.M] fofèkμfoèkku vkfn dksA

Hkkjr jk"Vª dh ewy bdkbZ gS ;gk¡ dk izR;sd O;fDrA og pkgs
fdlh Hkh èkeZ] tkfr] o.kZ] izkar] Hkk"kkμHkk"kh gksA ns'k esa izpfyr
tkfrμizFkk ls Lokeh th cM+s O;fFkr Fks vkSj bldk mUewyu dj leLr
Hkkjrokfl;ksa dks ,d djuk mudk mn~ns'; FkkA Lokeh th us tkfrμizFkk
ds foHksndkjh rFkk foHkktudkjh Lo:i dh dM+s 'kCnksa esa vkykspuk
dh rFkk leLr ekuotkfr dks ,d djus dk mik; lq>k;kμ ^,d
vksj vkn'kZ gS czkã.k rFkk nwljh vksj vkn'kZghu gS pk.MkyA vr%
pk.Mky dks mBkdj czkã.k Lrj rd ykuk gh tkfrμO;oLFkk ls mRiUu
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vlekurk :ih cqjkbZ ds mUewyu dk dkjxj mipkj gSA* vr% Lokeh
th us nfyr] nfer] 'kksf"kr] oafpr leqnk; ds mUu;u djus ij
viuk è;ku dsfUær fd;k vkSj yksxksa dks bldh vksj izsfjr fd;kA
Lokeh th leLr Hkkjrokfl;ksa dh lekurk dks jk"Vªokn dk ewy ekurs
FksA

Lokeh th ds jk"Vªokn esa mUekn ugha gS] og ;q¼μfiiklq rFkk
lkaiznkf;d ugha gS vfirq og lekt dh HkykbZ] ns'k dh lsok rFkk
ns'kokfl;ksa ds HkkSfrd] vkfFkZd rFkk 'kS{kf.kd mUufr ds i{kèkj FksA
blh dkj.k mUgksaus ns'kokfl;ksa dh lsok ds fy, vLirky] vkS"kèkky;]
Ldwy] dkWyst vkfn [kksys vkSj vU; yksxksa dks [kksyus ds fy, izsfjr
fd;kA

Lokeh th Hkkjr ds izkphu lkaLÑfrd bfrgkl ij xkSjokfUor gS
ijarq ekuo dk ekuo ls Hksn mUgsa ekU; ugha gSA iafMr tokgjyky
usg: ds vuqlkjμ ^mudk jk"Vªokn Lor% Hkkjrh; jk"Vªokn ls ,dkdkj
gks tkrk gSA* vr% ge dg ldrs gSa fd Lokeh foosdkuUn dk jk"Vªokn
ladh.kZ lhekvksa ls c¼ ugha gSA vfirq ;g O;kid oSpkfjd lj.kh
ls vksrizksr gSA

jk"Vªokn ds lanHkZ esa Lokeh foosdkuUn ds fopkjksa dh egÙkk ;g
gS fd èkeZ ,oa vkè;kRe ij vkèkkfjr ik'pkR; jk"Vªokn dks loZizFke
mfYyf[kr fd;k rFkk blds lacaèk esa vius fopkj izdV fd, vkSj
mudh vis{kk Hkkjrh; fl¼karksa dks mRÑ"V crk;kA

Lokeh foosdkuUn us jk"Vªokn ds ftl fl¼kar ij cy fn;k mls
^osnkfUrd jk"Vªokn* dgk x;kA muds vuqlkj izR;sd jk"Vª esa de
ls de ,d ,slk rRo gksrk gS tks mls ,dtqV djrk gS] og pkgs
Hkk"kk gks] uLy gks] tkfr gks vFkok dqN vU;A Hkkjr ds lanHkZ esa
;g ̂ èkeZ* gS] tks Hkkjr jk"Vª dh ,drk dk lw=k gSA Hkkjr dh lkaLÑfrd
,drk gh blds ,SD; dk vkèkkj gSA
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Lokeh foosdkuUn dk ^osnkfUrd jk"Vªokn* mudk fof'k"V rFkk
oSdfYid fl¼kar gSA mUgksaus jk"Vªh; psruk ds fodkl ds fy, ns'k
ds bfrgkl] èkeZ rFkk vkè;kRe dh xkSjo'kkyh ijaijk dks uohu fopkjksa
ls vksrizksr dj Hkkjrh; jk"Vªh;rk dks iq"V fd;kA

mUgksaus Lora=krk 'kCn dks u, vk;keksa ls laiUu fd;kA muds fy,
Lora=krk dk rkRi;Z dsoy jktuSfrd vFkZ rd lhfer ugha Fkk vfirq
;g vkè;kfRed] uSfrd] HkkSfrd] vkfFkZd] ekufld] ckSf¼d èkjkryksa
rd O;kIr gSA

vrar% ge dg ldrs gSa fd Lokeh foosdkuUn us Hkkjrh; laLÑfr
ds vkyksd esa jk"Vªokn dks O;k[;kf;r fd;k rFkk Hkkjrh; bfrgkl]
dyk] lH;rk] n'kZu] foKku vkfn ds ifjizs{; esa jk"Vªokn dh voèkkj.kk
dks xqafiQr dj Hkkjrh; lkaLÑfrd jk"Vªokn dks izfrikfnr fd;kA Lokeh
foosdkuUn dh blh fopkj.kk ij vkt dk Hkkjr iqf"irμ iYyfor
gks jgk gS rFkk vius Hkfo"; dh vksj vk'kkfUor gSA

Lokeh foosdkuUn dk ;gh lkaLÑfrd jk"Vªokn ,d fodflr rFkk
lqn`<+ Hkkjr dk vkèkkj gS tks bls fujarj izxfr dh vksj mRizsfjr dj
jgk gS vkSj l'kDr cuk jgk gS rkfd lkoZHkkSe Hkzkr`Ro fodflr gks
ldsA

lanHkZμ
1- Lokeh foosdkuUn μ Hkkjr dk Hkfo";] i`"B 18A
2- foosdkuUn dh thouhμ jksek jksyk] v}Sr vkJe] dksydÙkk] 2013A
3- foosdkuUn lkfgR;μ [k.M 1 ls 6] v}Sr vkJe] dksydÙkk] 2014A
4- Hkkjr tkxj.k] Lokeh foosdkuUn] jkeÑ".k fe'ku] ubZ fnYyh] 2011A
5- O;fDrRo dk fodkl] Lokeh foosdkuUn] jkeÑ".k fe'ku] ukxiqj] 2014A
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Hkkjrh; lekt ds iqu#RFkkid Lokeh foosdkuUn
th dk nk'kZfud ,oa 'kSf{kd fpUru

MkW- ts- ds- fody
vfl- izks- f'k{kk'kkL=k foHkkx

jktdh; LukrdksÙkj egk-
dSjkuk

¶fcuk Kku vkSj izse ds LFkkf;Ro ugha gks ldrk_ Kku fcuk izse
vkSj izse fcuk Kku ugha gks ldrkA gesa LFkk;h Kku vkSj vkuUn dh
vuUrkvksa esa lkE; dh vko';drk gSA ;gh ,drk izkIr djuk rks
gekjk vfUre y{; gSA gesa ,dkaxh fodkl ugha pkfg,A gesa rks lkaetL;
,oa lok±xh.k fodkl pkfg,A rc laHko gS fd ge ^'kadj* dh esèkk
ds leku esèkk vkSj cq¼ ds ân; tSlk ân; j[k ldsaA eq>s vk'kk
gS fd ge bl lq[kn lkaetL; dks izkIr djus ds fy, la?k"kZ djsaxsA¸

μLokeh foosdkuUn

Hkkjrh; lekt ds iqu#RFkkid Lokeh foosdkuUn th dk nk'kZfud
,oa 'kSf{kd fparuμ

Hkkjr o"kZ dh bl iou Hkwfe ij vusd ,sls lar egkRek ,oa
Íf"k o~ lekt lqèkkjd vorfjr gq, gSa ftUgksaus vius O;fDrRo o~
ds ekè;e ls Hkkjrh; lekt dks ,d ubZ fn'kk nh rFkk ifrr lekt
ds iqu#RFkku gsrq lkFkZd iz;kl fd;sA rRdkyhu esa Hk; ,oa fujk'kk
o~ dqaBk dk okrkoj.k fufeZr gks x;k Fkk] ,sls esa vusd dqfjfr;ks
dk tUe gksuk LokHkkfod gSA Lokeh th us viuh ladYi lkèkuk ls
tu dY;k.k dk ekxZ iz'kLr fd;k rFkk fujk'kkoknh lekt dk mRFkku
djus gsrq ekuoek=k esa vk'kk dk lapkj fd;kA

mijksDr of.kZr voèkkj.kk dks okLrfodrk ds èkjkry ij fu#fir
djus okys egku nk'kZfud Lokeh foosdkuUn us vius O;fDrRo o



129

ÑfrRo ls bl egku èkjk ds Í.k dks lE;d~ dekZUr }kjk mÍ.k
fd;kA vuUr vfLrRo] vuUr Kku ,oa vuUr vkuUn :ih ijekRek
ds fofoèk :iksa dh vfHkO;fDr izkf.kek=k esa ns[kus ds dkj.k Lokeh
foosdkuUn thou i;ZUr ekuoek=k ds dY;k.k gsrq fujUrj iz;kljr
jgsA Lokeh foosdkuUn us lukru laLÑfr dk xw<+ vè;;u djds
Jh jkeÑ".k ijegal ds 'kqHkk'kh"k ls Hkkjrhl tuekul ds thou
dks izR;sd {ks=k esa vkyksfdr fd;kA

Lokeh foosdkuUn dk nk'kZfud fpUru

Lokeh foosdkuUn ds thou n'kZu ij muds ikfjokfjd laLdkjksa
dh vfeV Nki FkhA buds èkeZijk;.k gksus esa buds ekrkμfirk dh
èkkfeZd izo`fÙk dk vge ;ksxnku jgkA ;s osnkUr n'kZu o oSfnd èkeZ
dks ekuus okys Fks bUgksaus osnkUr n'kZu dks loZFkk ,d uohu :i
esa Lohdkj fd;k tks vkxs pydj uO;μosnkUr ds :i esa fu:fir
gqvkA Lokeh foosdkuUn dk osnkUr n'kZu O;kid FkkA os pkgrs Fks
fd osnkUr n'kZu dk Kku tkfr] o.kZ] lEiznk;] er vkSj fyax dk
HksnHkko fd;s fcuk loZ lkekU; ds fy, lqyHk gksA ;s osnkUr n'kZu
dh O;kogkfjdrk dks tuekul ds le{k ljyhÑr :i esa O;Dr
djuk pkgrs FksA buds vuqlkj tuekul dks mUufr ds ekxZ ij ys
tkuk gh osnkUr dk 'kq¼ vkpj.k gSA fons'kksa esa Hkh osnkUr dk mins'k
nsrs gq, Lokeh th us vius ns'kokfl;ksa dks ;gh lans'k fn;k fd osnkUr
n'kZu dks O;ogkj esa u ykus ds dkj.k Hkkjroklh fucZy vkSj fuèkZu
gks x;s gSaA ns'k dh vusd leL;k,¡ blh vHkko ls mRiUu gqbZ gSaA
ns'koklh viuk vkRe fo'okl [kks cSBs gSa mudh vkRefuHkZjrk gsrq
osnkUr n'kZu :ih foosd dh vko';drk gSA

èkeZ vkSj n'kZu ds izfr Lokeh th dk n`"Vhdks.k cM+k oSKkfud
FkkA v}Sr osnkUr dks ;s lkoZHkkSfed foKku èkeZ dh laKk nsrs FksA
bUgksaus osnkUr dks vkèkqfud ifjizs{; esa ns[kusμle>us vkSj mldh
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oSKkfud O;k[;k djus dk iz;kl djrs jgsA osnkUr n'kZu ds ekè;e
ls os Hkkjrokfl;ksa esa LOkkoyEcu o vkRefo'okl tkxzr djus ds
i{kèkj FksA mudk fo'okl Fkk fd iwoZ ds vè;kReokn dk if'pe
ds HkkSfrdokn ls leUo; djds nksuksa dks iw.kZ o le¼ cuk;k tk
ldrk gSA os vkè;kfRed ewY;ksa dk iwoZ ls if'pe dh vksj rFkk
HkkSfrd ewY;ksa dk if'pe ls iwoZ dh vkjs fofue; djuk pkgrs FksA
Lokeh foosdkuUn izR;sd èkeZ dks izxfr'khy ekurs gSa vkSj mls vknj
nsrs gSaA tSls euq";μeuq"; esa lkoZHkkSfed ,dkRedrk ikbZ tkrh gS
oSls gh lHkh èkeZ ,dkRedrk ds lw=k esa caèkdj lkoZHkkSfed èkeZ dh
uhao Mkyrs gSaA euq"; ds thou dk y{; gS fd og czãKku izkIr
djs vkSj bZ'oj dh fnO;'kfDr dh vuqHkwfr djsA czã dh vuqHkwfr
dh vofèk yEcs le; rd ugha gksrh gSA og dqN {k.kksa rd gh
lhfer jgrh gSA tSls gh dksbZ lkèkq vkRekuqHkwfr ds ekè;e ls czã
ds n'kZu dj ysrk gS oSls gh izkf.k ek=k esa czã n'kZu djus yxrk
gSA vr% og viuk thou izR;sd izk.kh dh lsok esa yxk nsrk gSA
blfy, Lokeh foosdkUn osnkUr n'kZu ds vkèkkj ij lkoZHkkSfed
,dkRedrk vkSj vkè;kfRed cUèkqRo dks egRo nsrs gSaA rFkk lHkh
èkeZ Hksnksa dks Hkqykdj lkoZHkkSfed èkeZ dh LFkkiuk ij cy nsrs gSa
ftlls fo'o HkkfUr dh ladYiuk dks lkdkj fd;k tk ldsA

Lokeh foosdkuUn ds nk'kZfud fpUru dks laf{kIr :i esa fufEufyf[kr
e|ka'k ls vfèkd Li"V :i ls le>k tk ldrk gS%μ¶ekuo 'kjhj
esa ikbZ tkus okyh thokRek dh izfr"Bk djus ls bZ'oj dh iwtk gks
tkrh gSA dnkfpr~ lHkh izk.kh bZ'ojksikluk ds efUnj gSa] ijUrq euq";
mu lHkh izkf.k;ksa esa mPpre gksus ds dkj.k mPpre efUnj gSA ;fn
eSa mlesa iwtk ugha dj ldrk rks esjs fy, vU; efUnjksa dk D;k
mi;ksx gksxk\ ftl {k.k eSa ;g vuqHko dj ysrk gw¡ fd ekuo 'kjhj
esa bZ'oj fo|eku gS] ftl {k.k eSa izR;sd euq"; ds lEeku esa [kM+k
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gks tkrk gw¡ vkSj mlesa bZ'oj ds n'kZu djrk gw¡μml {k.k eSa cUèku
eqDr gksrk gw¡] og izR;sd oLrq tks eq>s ck¡èkrh gS nwj gks tkrh gS
vkSj eSa eqDr gks tkrk gw¡A¸

mijksDr of.kZr Lokeh th ds 'kkCnksa ls euq"; ds izfr vxkèk
vkLFkk >ydrh gS rFkk euq"; esa bZ'ojh; lÙkk dh vfèkdre
vfHkO;fDr feyrh gSA Lokeh foosdkuUn ds thou n'kZu dk lkj
blesa lfUufgr gSA

Lokeh foosdkuUn dk 'kSf{kd fpUru

Hkkjrh; f'k{kk dks jk"Vªh; Lo:i iznku djus ds fy, Lokeh
foosdkuUn dk iz;kl lnSo Lej.kh; jgsxkA Lokeh th lar vkSj nk'kZfud
gksus ds lkFkμlkFk ,d mPp dksfV ds f'k{kkfon~ Hkh Fks buds nk'kZfud
fpUru dk vè;;u djus ds mijkUr buds f'k{kkμn'kZu dk foospu
djuk lehphu gksxkA Lokeh th us ^ekuo fuekZ.k dh f'k{kk* (Man
making education) dh :ijs[kk izLrqr dh ftldk fooj.k vèkksfyf[kr
gS%μ

f'k{kk dh lEizR;;%μLokeh foosdkuUn ds vuqlkj euq"; dks Kku
ckgj ls izkIr ugha gksrk oju~ og euq"; ds vUnj fNik jgrk gSA
euq"; ml Kku dh [kkst djds mldh vuqHkwfr ek=k djrk gSA buds
'kCnksa esa ¶f'k{kk euq"; dh vUrfuZfgr iw.kZrk dh vfHkO;fDr gSA¸
vFkkZr O;fDr esa iw.kZrk fufgr gksrh gS vkSj f'k{kk dk dk;Z gS fd
og euq"; dh ml iw.kZrk dks vfHkO;fDr djus esa lgk;rk djsA iw.kZrk
ij lcdk vfèkdkj gS vkSj izR;sd O;fDr iw.kZrk dh izfØ;k esa O;Lr
gSA vr% Lokeh th ds vuqlkj f'k{kk ml iw.kZrk dh vfHkO;fDr dk
lokZsÙke lkèku gSA

Lokeh foosdkuUn dgrs gSa fd cPpk ikSèks dh Hkk¡fr Lo;a gh
viuh izÑfr ds vuqdwy fodflr gqvk djrk gS tSls ekyh ikSèks
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dh j{kk djds mls vPNk okrkoj.k nsrk gS oSls gh f'k{kd dks ckyd
ds fodkl gsrq mi;qDr okrkoj.k nsuk pkfg,A mls ekxZn'kZd o lg;ksxh
cudj ckyd esa fufgr Kku dks tkxzr djuk pkfg,A

f'k{kk ds y{;

Lokeh foosdkuUn us f'k{kk ds mn~ns';ksa dk fuèkkZj.k i;kZIr fpUru
ds mijkUr fd;kA Lokeh th ds vuqlkj f'k{kk dk drZO; gS fd
og f'k{kkFkhZ esa vkRefo'okl mRiUu djs rFkk Kku ds izfr J¼k mRiUu
djsa D;ksafd J¼k gh Kku dh dqath gS ijUrq orZeku f'k{kk O;oLFkk
esa bldk loZFkk vHkko gSA vr% f'k{kk }kjk fo|kfFkZ;ksa esa J¼k mRiUu
djuk vko';d gSA Lokeh th vkxs dgrs gSa fd og f'k{kk fdlh
dke dh ugha tks O;fDr esa bruh Hkh lkeF;Z iSnk u djs fd og
viuh izkFkfed vko';drkvksa dh iwfrZ dj ldsA f'k{kk }kjk O;fDr
esa bruh lkeF;Z vo'; vkuh pkfg, fd og vkRefuHkZj cu lds
rFkk jk"Vª dh le`f¼ esa Hkh viuk ;ksx ns ldsA vr% f'k{kk ds mn~ns';ksa
esa thou ds O;kogkfjd i{k dks Hkh LFkku feyuk pkfg,A

Lokeh foosdkuUn euq"; ds HkkSfrd ,oa vkè;kfRed nksuksa i{kksa
ds fodkl ij cy nsrs gSa nksuksa ds lkeatL;w.kZ fodkl dks gh os
ekuo fuekZ.k dh f'k{kk dk vkèkkj ekurs gSaA uSfrd o pkfjf=kd fodkl
Hkh buds 'kSf{kd mn~ns';ksa dh Ja[kyk esa izeq[krk ls lekfgr gSA

f'k{kk }kjk O;fDr esa fo'ocUèkqRo dk fodkl Hkh gksuk vko';d
gS bl izdkj ds fodkl esa LorU=krk] vØksèk vkSj R;kx dh Hkkouk
dk fodkl gksxk rFkk izR;sd O;fDr fo'o HkkfUr esa ;ksx ns ldsxkA
fo'o HkkfUr dh LFkkiuk ,d lkoZHkkSe ewY; gS ftls izR;sd jk"Vª
ds euq";ksa dks vkRelkr~ djuk vko';d gS vkSj blds fodkl gsrq
f'k{kk ,d izHkko'kkyh midj.k gSA vr% f'k{kk dk ,d izeq[k mn~ns';
fo'ocUèkqRo dk fodkl] orZeku le; dh vko';drk gSA
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Lokeh foosdkuUn f'k{kk ds ekè;e ls ftl mn~ns'; dh lokZfèkd
iwfrZ djuk pkgrs Fks og ewyr% vkè;kfRed fodkl FkkA ;g ,d
O;kid mn~ns'; Fkk ftlesa vusd mn~ns'; lekfgr FksA iw.kZrk dh izkfIr
blh mn~ns'; dk ewy FkkA os dgrs gSa fd O;fDr nwljksa ds dY;k.k
ds fy, rHkh dk;Z dj ldrk gS tc mlesa R;kx dh Hkkouk gksA
vkt Hkkjr dks gh ugha lEiw.kZ fo'o dks bl Hkkouk dh vko';drk
gSA Lokeh th ds thou ls gesa R;kx dh viwoZ f'k{kk feyrh gSA
f'k{kk }kjk gesa ;g cksèk gksrk gSA fdμ¶fo'o ds izfr gekjk cgqr
cM+k drZO; gSA ge mlds Í.kh gS] og gekjk Í.kh ugha gSA ;g
cM+s lkSHkkX; dh ckr gS fd gesa fo'o ds izfr dqN djus dk volj
fey ldsA¸

ikB~;p;kZ

Lokeh foosdkuUn 'kSf{kd mn~ns';ksa dh gh Hkk¡fr f'k{kk dh O;kid
ikB~;p;kZ dks izLrqr djrs gSaA bUgksaus f'k{kk dh ikB~p;kZ esa euq";
ds 'kjhfjd fodkl gsrq [ksydwn] O;k;ke vkSj ;kSfxd fØ;kvksa dks
izLrqr fd;k rFkk ckSf¼d fodkl ds fy, Hkk"kk] dyk] laxhr] lkekftd
fo"k;] xf.kr rFkk oSKkfud fo"k;ksa dks ikB~;Øe esa lekfgr djus
dk lq>ko fn;kA Hkk"kkvksa dks egRoiw.kZ LFkku fn;k x;k D;ksafd
èkeZμn'kZu dks le>us gsrq Hkk"kk Kku vR;Ur vko';d gS vkSj blesa
Hkh ekr`Hkk"kk dks loZfèkd egRo iznku fd;k x;kA blds vfrfjDr
ikB~;Øe esa fp=kdyk] okLrqdyk] laxhr] u`R; o vfHku; dks Hkh
LFkku fn;k x;kA èkeZ o uhfr'kkL=k ds vfrfjDr O;kolkf;d fo"k;ksa
tSls Ñf"k] foKku] rduhdh] m|ksx rFkk dyk dkS'ky vkfn dks 'kkfey
fd;k x;kA bl izdkj ikB~;Øe dh ,d foLr`r :ijs[kk izLrqr dh
xbZA

f'k{k.k i¼fr

Lokeh th dk ekuoh; iw.kZrk ds fgek;rh FksA os HkkSfrd o
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vkè;kfRed nksuksa i{kksa dk fodkl pkgrs FksA ekuoh; Kku ds nksuksa
i{kksa gsrq bUgksaus i`Fkdμi`Fkd f'k{k.k fofèk;ksa ds viukus ij cy fn;kA
HkkSfrd Kku dh izkfIr gsrq izR;{k] vuqdj.k] O;k[;ku] fopkjμfoe'kZ
vkSj izk;ksfxd fof/;ksa dk lq>ko fn;k rFkk vkè;kfRed Kku dh izkfIr
gsrq Lokè;k;] euu] è;ku vkSj ;ksx fofèk dks viukus ij cy fn;kA

Lokeh th KkukZtu gsrq è;ku dsfUnzr djus dh vko';drk ij
cy nsrs Fks os dgrs gSaμ

¶dsoy ,d gh ekxZ gS ftlds }kjk Kku vftZr fd;k tk ldrk
gŞ  og gS è;ku dk dsUnzhdj.kA dsUnzhdj.k ls 'kfDr vkSj cy dh
miyfC/ gksrh gSA ekuo ds eu dh 'kfDr dh dksbZ lhek ugha gSA
è;ku ds dsUnzhdj.k dh HkfDr ftruh ?kuh gksxh fdlh ckr dks mruh
vfèkd 'kfDr ls xzg.k fd;k tk ldsxk_ ;g ,d jgL; gSA

KkuktZu ds fy, è;ku dk dsUnzhdj.k gh loksZÙke ekxZ gSA dgk
Hkh x;k gS fd ,dkxzrk gh vkRelk{kkRdkj dh dqath gSA thou dh
liQyrk ds fy, blh 'kfDr dh vko';drk gksrh gS vkSj ;gh HkfDr
f'k{kk dk lkj gSA

f'k{kd dh Hkwfedk

Lokeh th ds vuqlkj f'k{kd dh mUufr mlds pfj=k ls izfrfcfEcr
gksrh gS f'k{kd dks R;kxh] iq#"kkFkhZ o ijksidkjh gksuk pkfg,A ,d
vkn'kZ f'k{kd eu o ân; ls ifo=k gksrk gSA Hkkjro"kZ esa R;kxoku
o ijksidkjh egkiq#"kksa }kjk gh mÙke izdkj dh f'k{kk nsus dh O;oLFkk
FkhA os dgrs gSa fd ;fn gekjs f'k{kd lPps vFkks± esa xq# cuuk pkgrs
gSa rks mUgsa fu%LokFkZ lsok dh n`f"V viukuh gksxhA

f'k{kd ckyd esa dsoy ckSf¼d ftKklk gh mRiUu u djs] oju~
vius vkn'kZ  pfj=k ls Hkh mls izHkkfor djsA

¶f'k{kd dk drZO; okLro esa ,slk dk;Z gS fd og f'k"; esa
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mifLFkr ckSf¼d vkSj nwljh {kerkvksa dh izsj.kk gh iSnk u djsa oju~
dqN viuk vkn'kZ Hkh mls nsA og vkn'kZ okLrfod vkSj iz'kaluh;
gksuk pkfg, tks f'k"; dks feys] D;ksafd f'k{kd ds vkn'kZ O;ogkj
dk izHkko ckydksa ds O;ogkj dks izHkkfor djrk gSA vr% f'k{kd
esa ifo=krk gksuh pkfg,A f'k{kd esa vius f'k";ksa ds izfr vxkèk izse
gksuk pkfg,A fcuk izse ds f'k{kd f'k";ksa dks dqN ugha vfiZr dj
ldrkA mlesa fdlh Hkh izdkj dk LokFkZ ugha gksuk pkfg,A og lPps
izse ls ekxZn'kZu ysA vkè;kfRed cy dks fodflr djus dk izse
gh lcls vPNk ekè;e gSA LokFkZ ds dkj.k izse u"V gks tkrk gSA
vr% f'k{kd dks pkfg, fd og vius f'k";ksa ds fy, izse ls o'khHkwr
gksdj gh dk;Z djsA f'k{kd esa f'k";ksa ds izfr vikj lgkuqHkwfr gksuh
pkfg,A¸

f'k{kd lgkuqHkwfr }kjk gh ckydksa ds Lrj dh vuqHkwfr dj ldrk
gS vkSj muesa vUrfuZfgr izo`fÙk;ksa dks le> ldrk gS rHkh mldk
f'k{k.k mudh vko';drkvksa ds vuqdwy gksxkA Lokeh foosdkuUn
f'k{kd ds fy, vko';d vkn'kZ izLrqr djrs gq, dgrs gSa%μ¶lPpk
xq# og gS tks rqjUr gh ckydksa ds Lrj rd mrj vk, vkSj viuh
vkRek dks mudh vkRek esa LFkkukUrfjr dj lds] mudh vk¡[kksa ls
ns[k lds] muds dkuksa ls lqu lds vkSj muds eu ls le> ldsA
,slk gh f'k{kd okLro esa i<+k ldrk gS vkSj dksbZ ughaA¸

f'k{kkFkhZ ds xq.k

Lokeh th ds vuqlkj HkkSfrd ,oa vkè;kfRed fdlh Hkh izdkj
ds Kku dh izkfIr gsrq czãp;Z vko';d gSA czãp;Z }kjk vYi le;
esa gh vkfèkdkfjd Kku izkIr fd;k tk ldrk gSA eu] opu vkDj
deZ esa ifo=krk ,oa la;e dk gksuk gh czãp;Z gSA izR;sd ckyd
vkSj ckfydk dks czãp;Z ls jgus dh f'k{kk feyuh pkfg, ftlls
os è;ku dsfUnzr djus dh 'kfDr ik ldsa vkSj lPph f'k{kk xzg.k
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dj ldsaA mPp dksfV ds KkuktZu ds fy, J¼k o bfUnz; la;e
nks vko';d Hkkrs± gSA f'k{kd dh gh Hkk¡fr f'k{kkFkhZ ds fopkj vkSj
ok.kh esa ifo=krk gksuh vko';d gSA f'k{kkFkhZ esa KkuktZu ds fy, mRlkg]
mRdaBk o okLrfod :i ls Kkufiiklk gksuh pkfg,A xq#μf'k"; dk
lEcUèk ykSfdd gh ugha gksuk pkfg, vfirq mUgas ,d nwljs ds fnO;
Lo:i dks Hkh tkuuk pkfg,A

fo|ky; dh Hkwfedk

Lokeh foosdkuUn xq#dqy f'k{kk iz.kkyh ds leFkZd FksA os lEiw.kZ
f'k{kk O;oLFkk esa fo|ky; okrkoj.k dks egRoiw.kZ ekurs Fks vkSj dgrs
Fks fd fo|kFkhZ ds O;fDrRo fuekZ.k gsrq fo|ky; dk okrkoj.k izHkkoiw.kZ
gksrk gSA lekt lsok o jk"Vª lsok ds izfr yyd dks tkxzr djus
ds dsUnz ds :i esa fo|ky;ksa dks fodflr fd;k tkuk pkfg,A Lokeh
th ds vuqlkj fo|ky;ksa dk izkÑfrd okrkoj.k 'kq¼ gksuk pkfg,
rFkk fo|ky;ksa dks lekt dk lPpk izfrfufèk gksuk pkfg,A Lokeh th
fo|ky;ksa dks fofoèk izdkj dh xfrfofèk;ksa ds dsUnz ds :i esa fodflr
djuk pkgrs FksA orZeku esa visf{kr okrkoj.k dk l`tu ,d pqukSrh
cuk gqvk gSA

lkoZHkkSfed èkeZ ds laokgd ds :i esa Lokeh foosdkuUn

Lokeh foosdkuUn vkè;kfRed lUnHkks± esa Hkkjr dh fot; irkdk
fo'o Hkj esa iQgjkuk pkgrs FksA blds fy, mUgksaus osnkUr ds O;kogkfjd
:i] uO; osnkUr dks vkèkkj cuk;k ftldks leqUur dj os fo'o
èkeZ ds :i esa izfrf"Br djus ds i{kèkj FksA

dksyEcksa esa Hkk"k.k djrs le; Lokeh th us dgk Fkk%μ¶,d ckj
fiQj fo'o ij Hkkjr dh fot; gksuh pkfg,A ;g esjk LoIu gS vkSj
eSa pkgrk gw¡ fd eq>s lquus okys izR;sd O;fDr esa ;gh LoIu iSnk
gksA izfrfnu muls vki ;gh lqusaxs  fd igys ?kj dh ijokg djks]



137

rc ckgjh {ks=k esa dk;Z djksA ijUrq eSa vki yksxksa dks lkiQμlkiQ
crk nsuk pkgrk gw¡ fd vki lcls vPNk dk;Z rc djrs gSa tc
vki nwljksa ds fy, dk;Z dkjrs gSaA ;g gekjs fy, egku vkn'kZ
gS vkSj izR;sd dks blds fy, m|r gks tkuk pkfg,A Hkkjr }kjk fo'o
fot; gks--------------gs Hkkjr] mB vkSj viuh vkè;kfRedrk ls fo'o
dks thrA¸

Lokeh th pkgrs Fks fd Hkkjr esa ,sls vkn'kZ lekt dh LFkkiuk
gks tk Hkkjrh; vè;kReokn ls vuqizkf.kr vkSj ;qjksih ,oa vesfjdh
èkeZ fujis{k laLÑfr ls izHkkfor gksA Lokeh th Hkkjr ds izekn dks
nwj djds mlesa ,slh psruk Hkjuk pkgrs FksA ftlls og Lo;alsod
cudj viuk Hkyk dj ls vkSj fo'o ds dY;k.k ds fy, Hkh dfVc¼
gksA Lokeh th lkoZHkkSe èkeZ ds izfriknu gsrq fuEu fopkj dks izLrqr
djrs gSaμ

1- dksbZ èkeZ fdlh ls ghu ugha gSA

2- lHkh èkeks± dk ,d gh y{; gSA

3- izR;sd dks viusμvius èkeZ esa gh vkLFkk j[kuh pkfg,A

4- bZ'oj loZO;kih vkSj fujkdkj gSA og i`Foh ds lHkh izkf.k;ksa ds
:i esa vfHkO;Dr gqvk gSA

5- fgUnq lH;rk vPNh gS] lqUnj gS vkSj vkè;kfRed gSA

6- fgUnw lH;rk igys dh Hkk¡fr iqu% fo'o dks vè;kReokn dh
f'k{kk nsxhA

Lokeh th fo'o ds lHkh izkf.k;ksa esa ,d gh ijekRek dh O;kfIr
ekurs FksA vius iz;klksa ls fo'o 'kkfUr dh LFkkiuk djuk pkgrs FksA

orZeku 'kSf{kd ,oa lkekftd ifjos'k eas Lokeh foosdkuUn ds
nk'kZfud fpUru dh mikns;rk Lokeh foosdkuUn ;qxn`"Vk ds :i esa
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Hkkjrh; lekt esa vorfjr gq, rFkk ;qxl`"Vk ds :i ea muds thou
dh ifj.kfr gqbZA vius thou dky dh vYikofèk esa gh mUgksaus Hkkjr
ds uofuekZ.k dh vkèkkjf'kyk j[khA mudk lEiw.kZ thou èkeZ n'kZu
dh oSKkfud O;k[;k djds lkoZHkkSfed /eZ dh LFkkiuk gsrq o lekt
lqèkkj ds dk;ks± ls jk"Vª fuekZ.k gsrq lefiZr gqvkA Hkkjr ds uofuekZ.k
gsrq bUgksaus f'k{kk dh vko';rk dks loksZifj j[kkA 'kSf{kd lqèkkjksa ds
fy, ;s lnSo iz;kljr jgs vkSj lekt ds le{k f'k{kk dk ,d uohu
izxfr'khy ekWMy j[kkA buds 'kSf{kd ekMy esa leUo;okn ds n'kZu
gksrs gSa ftlesa izÑfrokn] vkn'kZokn o iz;kstuokn dk vn~Hkqr lkE;
gSA bl lkeatL; dks bUgksaus Hkkjrh; 'kSf{kd ifjizs{; esa fofèkor~ j[kk
gSA

izÑfroknh fopkjèkkjk ds iks"k.k gsrq os dgrs gSa fd%μcPpksa dks
Lora=krk feyuh pkfg, fd os viuk ekxZ Lo;a [kkstsa] cPpksa ij dksbZ
ckr cyiwoZd u yknh tk,A cPpksa esa vuUr izo`fÙk;k¡ gksrh gS ftudk
larq"V gksuk vko';d gSA ;fn ckyd ij dksbZ ckr yknh xbZ rks
mldk fodkl dqafBr gks tk,xkA cPpksa dks ;nk dnk f>M+duk Bhd
ughaA n;k] lgkuqHkwfr vkSj izksRlkgu muds fodkl eas enn nsaxsA bUgsa
gh iz;ksx esa ykuk vko';d gSA ckyd dh xyfr;ksa dks crkuk ek=k
Bhd ugha] ;g crkuk vko';d gS fd og fdl ekxZ dks viukus
ij bu xyfr;kas ls cp ldrk gSA gekjk drZO; gS fd ge cPpksa
dks mudh izxfr dh lwpuk nsdj izksRlkfgr djrs jgsa vkSj izsj.kk nsa
fd blls Hkh vfèkd mUufr djsaA

tuf'k{kk] jk"Vªh; f'k{kk o L=kh f'k{kk ds {ks=k esa Lokeh foosdkuUn
dk ;ksxnku mYys[kuh; gSA bUgksaus mn~?kks"k fd;k fd Hkkjr ds izR;sd
O;fDr dks f'kf{kr djks vkSj f'k{kk }kjk mls thou ds izR;sd {ks=k
esa dq'kyrkiwoZd dk;Z djus ds fy, l{ke djks] mls LokoyEch cukvks]
vkRefuHkZj cukvks] LokfHkekuh cukvks vkSj bu lcls mQij ,d lPpk
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euq"; cukvks tks ekuo lsok }kjk bZ'oj dh izkfIr esa liQy gksAs

Lokeh th dgrs gSa fd jk"Vªh; pfj=k ds fuekZ.k gsrq jk"Vªh; f'k{kk
dh vko';drk gSA ;s f'k{kk dks jk"Vªh; le`f¼ dk izeq[k lkèku ekurs
gSaA blfy, jk"Vªh; f'k{kk iz.kkyh ij fo'ks"k cy nsrs gSaA buds vuqlkj
f'k{kk iz.kkyh dk izkjEHk ckyd ds ?kjsyw okrkoj.k ds ifjp; ls
gksuk vko';d gSA ckn esa mls xk¡o] uxj] lekt vkSj ns'k ds okrkoj.k
ls ifjfpr djkuk pkfg,A vUr esa tSlsμtSls mldh le> c<+rh
tk, mls iw.kZ ekuork ds izfr lgkuqHkwfr j[kus dh lh[k nh tk ldrh
gSA igys ckyd dks Hkkjrh; ijEijkvksa] izFkkvksa] laLÑfr vkSj n'kZu
ls ifjfpr djkuk vko';d gS] ckn esa fo'o ds vU; ns'kksa dh
lH;rk ls ckyd dk ifjp; djkuk mi;qDr gksxkA

Lokeh foosdkuUn ds iqu#RFkku lEcUèkh dk;ksZa dks vxzfyf[kr
fcUnqvksa ds ekè;e ls Li"V fd;k tk ldrk gSA rFkk O;kogkfjd
,oa uO; osnkUr ds tud Lokeh foosdkuUn osnkUr n'kZu dks ekuus
okys FksA bUgksaus osnkUr n'kZu dks loZFkk ,d uohu :i ls Lohdkj
fd;k tks vkxs pydj uO; osnkUr n'kZu dks ekuus okys FkssA bUgkasuss
osnkUr n'kZu dk ;g :i O;kid FkkA Lokeh th osnkar n'kZu dh
O;kogkfjdrk dks tuekul ds le{k ljy :i esa O;Dr djuk pkgrs
FksA buds vuqlkj tuekul dks mUufr ds ekxZ ij ys tkuk gh osnkar
dk 'kq¼ vkpj.k gSA

lkoZHkkSe èkeZ ds iz.ksrk % èkeZ ds izfr Lokeh th dk n`f"Vdks.k
cM+k oSKkfud FkkA v}Sr osnkaar dks ;s lkoZHkkSfed foKku èkeZ dh
laKk nsrs FksA Lokeh th us onkar dks vkèkqfud ijhizs{k; esa ns[kus ,oa
le>us vkSj mldh oSSKkfud O;k[;k djus dk iz;kl fd;kA bUgksaus
osnkar n'kZu ds vk/kj ij lkoZHkkSfed ,dkredrk vkSj vkè;kfRed
caèkqRo dks egRo fn;k rFkk lHkh èkeZ Hksnksa dks Hkqykdj lkoZHkkSe èkeZ
dh LFkkiuk ij cy fn;k ftlls fo'o 'kkafr dh ladYiuk dks lkdkj
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fd;k tk ldsA

ekuo fuekZ.k dh f'k{kk ds vxznwr % Lokeh th lar ,oa nk'kZfud
gksus ds lkFk- 2 mPp dksfV ds f'k{kkfon~ Hkh FksA f'k{kfon ds :i
esa bUgksaus ekuo fuekZ.k dh f'k{kk dh :ijs[kk izLrqr dhA buds vuqlkj
euq"; esa iw.kZrk igys ls gh fufgr gksrh gS vkSj f'k{kk dk dk;Z euq";
dks ml iw.kZrk dks vfHkO;Dr djuk gSA

laaf{kIr :i esa foospuk djsa rks Lokeh foosdkuUn us jk"Vª fuekZ.k
o ekuo fuekZ.k dh f'k{kk] tu f'k{kk] lekt lqèkkj] èkeZ n'kZu ,oa
lkaLÑfrd o vkè;kfRed fodkl ds {ks=k esa vfoLej.kh; ;ksxnku
fn;kA ;g dguk U;k;ksfpr gh gksxk fd Lokeh foosdkuUn iqu#fRFkr
Hkkjr dh vkokt FksA

lUnHkZμ
1- pkScs] lj;w izlkn % Hkkjrh; f'k{kk n'kZu] vxzzoky ifCyds'ku] vkxjk
2- yky] jeu fogkjh % HkkSf{kd fpUru ,oa iz;ksx] vkj- yky cqd fMiks]

esjB
3- ik.Ms] jke Hkkdy % izkphu Hkkjr ds f'k{kk euh"kh] Hkkjnk iqLrd Hkou]

bykgkckn
4- yky] jeu fcgkjh % fo'o ds Js"B HkkSf{kd fpUrd] vkj- yky cqd

fMiks] esjB
5- The complete works of  Swam Vivekanand Vol I to VII Adivaita

Asharam, Publication Deptt. Kolkata
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Lokeh foosdkuUn ds fpUru esa ekuorkoknh
fopkjèkkjk dk izHkko

MkW- fodkl pUn ofj"B fot; dqekj ('kksèk Nk=k)
jhMj] jktuhfr foKku foHkkx 4jktuhfr foKku foHkkx
esjB dkWfyt] esjB esjB dkWfyt] esjB

Lokeh foosdkuUn th vkèkqfud Hkkjr ds ,sls lU;klh] nk'kZfud]
fopkjd vkSj izpkjd Fks] ftUgksaus Lo;a rks jktuhfr esa dksbZ Hkkx ugha
fy;k] ijUrq viuh iz[kj izfrHkk ls ns'k esa LorU=krk izse dh T;ksfr
txkbZ] jk"Vªh; xkSjo ds izfr psruk tkx`r dh vkSj if'pe esa Hkkjrh;
laLÑfr dh èkkd tek nhA1 mUgksaus dgk] ¶eSa jktusrk ;k jktuhfrd
dk;ZdrkZ ugha gw¡] eSa dsoy vkRek dk fpUru djrk gw¡A¸ nf{k.ks oj
lUr ds uke ls izfl¼ foosdkuUn us ns'kμfons'k esa vusd Hkk"k.k
fn;s vkSj iqLrdksa ,oa ys[kksa ds ekè;e ls vius fopkj lEiw.kZ fo'o
esa iQSyk;sA mUgksaus èkeZ] jktuhfrd] f'k{kk] lekurk] lektokn] yksdrU=k
vkfn lHkh fo"k;ksa ij vius fopkj j[ks] ysfdu muds fopkjksa dk
eq[; è;s; ekuo dY;k.k jgk] blh dkj.k ls ekuorkoknh fopkjdksa
esa Lokeh th dk uke lnSo xoZ ls fy;k tkrk gSA ;fn ge foosdkuUn
ds fopkjksa dk xgu vè;;u djs rks ge ik;saxs fd mUgksaus viuk
lEiw.kZ thou ekuo mUufr ,oa fodkl esa yxk fn;kA bUgksaus vius
xq# jkeÑ".k ijegal ls tks ekuo izse i<+k] mls dk;Z:i nsus ds
fy, 1897 esa dydÙkk ds ikl cSywj esa jkeÑ".k fe'ku dh LFkkiuk
dhA Lokeh th ml gj ,d oLrq ds mikld Fks] tks ekuo fodkl
dk ekxZ l'kDr djrh gksA tgk¡ ,d rjiQ foosdkuUn us Hkkjrh;
laLÑfr dh miyfC/;ksa dh Hkh ljkguk dhA2 Lokeh th tkurs Fks
fd vxj vkRek dh 'kqf¼ esa vko';drk gksrh gS] rks HkkSfrd fodkl
ds fy, rduhd o foKku dh vko';drk gksrh gSA Lokeh foosdkuUn
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dh iz'kalk djrs gq, usg# th us dgk ¶Hkkjr ds vfrr esa vVy
vkLFkk j[krs gq,] Hkkjr dh fojklr ij xoZ djrs gq, Hkh foosdkuUn
dk thou dh leL;kvksa ds izfr n`f"Vdks.k vk/qfud Fkk vkSj os Hkkjr
ds vrhr rFkk orZeku ds chp ,d cM+s la;kstd FksA mudk y{;
lekt lsok ds }kjk ekuork dh lsok djuk vkSj f'k{kk ds ekè;e
ls turk esa èkfeZd psruk rFkk lkekftd tkx#drk dks iSnk djuk
FkkA¸3

Lokeh th ekuo esa cgqr vkLFkk vkSj fo'okl j[krs FksA mudksa
euq"; esa bZ'ojh; lÙkk dh vfèkdre vfHkO;fDr feyrh gSA muds
vuqlkj euq"; ijekRek dk va'k gS] mldh izo`fÙk vkè;kfRed gS]
og bZ'oj dh loksZPp jpuk gS] mles tUe ls gh iw.kZrk fo|eku
jgrh gS vkSj mlesa vkè;kfRed :i dks le>us dh vn~Hkqr 'kfDr
gSA muds vuqlkj ekuo 'kjhj esa ekuo vkRek dh mikluk gh bZ'oj
dh mikluk gSA blesa dksbZ lUnsg ugha dh lHkh tho bZ'oj dk efUnj
gSa] ijUrq ekuo dk 'kjhj lcls mQ¡pk efUnj gSμefUnjksa dk rktegyA
ftl {k.k ls eSaus ekuo 'kjhj :ih efUnj esa bZ'oj dh fo|ekurk
vuqHko dh gS] mlh {k.k ls eSa izR;sd euq"; ds lEeq[k bZ'oj ds
n'kZu djus ds fy, lRdkjiw.kZ [kM+k gks tkrk gw¡A4 Lokeh th us ekuo
vkSj bZ'oj ds 'kk'or ,dkdkj dh f'k{kk nhA mUgksaus dgk fd] ¶;fn
vki ekuo dh iwtk ugha dj ldrs tks bZ'oj dk :i gS rks vki
ml bZ'oj dh iwtk dSls dj ldrs gSa tks v:i gSA¸ Lokeh th
;g ekurs Fks fd ekuo lsok ls c<+dj vU; dksbZ èkeZ ugha gSμ¶iRFkj
dh ewrhZ Hkkstu ugha [kkrh] Hkw[ks O;fDr dks Hkkstu pkfg,A¸5

Lokeh th ekuo thou ds mRFkku esa f'k{kk dks vR;fèkd egRo
nsrs FksA blfy, mUgksaus lnSo ,slh f'k{kk O;oLFkk ij tks fn;k tks
tulkèkkj.k rd igq¡p ldsA mUgkasus dgk Fkk] ¶tc rd Hkkjr dk
tulewg Hkyh izdkj f'kf{kr ugha gks tkrk] Hkyh izdkj mldk isV
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ugha Hkj tkrk vkSj mUgsa vPNk laj{k.k ugha feyrk] rc rd dksbZ
Hkh jktuhfr liQy ugha gks ldhA¸6 mUgksaus ,slh f'k{kk ij cy fn;k
tks tuekul ds pfj=k dk fuekZ.k djds] ekuo esa lekt lsok dh
Hkkouk dk fuekZ.k dj ldsA

foosdkuUn th us if'pe ds Kku foKku dh lSno iz'kalk dh]
exj os if'peh ns'kksa dh lkezkT;oknh uhfr;ksa dh vkykspuk djrs
FksA mUgkasus ,d O;fDr ;k ,d jk"Vª ij] nwljs O;fDr ;k jk"Vª dh
ijkèkhurk dh lnSo fuUnk dhA os vkè;kfRed o lkekftd nksuksa izdkj
dh LorU=krk ds leFkZd FksA os dgrs gSaμ¶tSls ihfM+r ekuork dh
lsok ls eq¡g eksM+dj bZ'oj dh lsok ugha dh tk ldrh] oSls gh
ijkèkhu ns'k dh LorU=krk dh fpUrk NksM+dj vkè;kfRed LorU=krk
dh ryk'k djuk O;FkZ gSA¸7 muds LorU=krk lEcUèkh fopkj ek=k
jk"Vªokn ls ugha cfYd ekuorkokn ls izsfjr Fks] D;ksafd mUgksaus czkã.kksa
ds vfèkdkjokn ij izgkj djrs gq, 'kwæksa dks loksZPp vkè;kfRed Kku
ls oafpr j[kus dh izFkk dk dM+k fojksèk fd;kA8

foosdkuUn ds eu esa nfyrksa ds m¼kj ds fy, tks mRlkg Fkk]
og bu iafDr;ksa ls izdV gksrk gSμ¶eq>s bl ckr dh fpUrk ugha
fd os fgUnw gSa ;k eqlyeku vFkok bZlkbZ] fdUrq ftUgsa bZ'oj ls
izse gS] mudh lsok ds fy, eSa lnSo rRij jgw¡xkA ge ge esa ls
izR;sd iqjksfgrksa ds tatky rFkk vR;kpkj esa tdM+s gq, gSaA¸ eSa u
rRo 'kkL=kh gw¡] u nk'kZfud vkSj eSa lUr Hkh ugha gw¡A eSa nfjnz gw¡
vkSj eq>s nfjnzksa ls izse gSA eSa mlh dks egkRek dgrk gw¡μftldk
ân; nwljksa ds fy, nzfor gksrk gSA tc rd djksM+ksa yksx Hkw[kejh
vkSj vKku ds f'kdkj gS rc rd eSa ml izR;sd O;fDr dks fo'okl?kkrh
le>rk gw¡] tks muds èku ls f'k{kk ikdj mu dh vkSj rfud Hkh
è;ku ugha nsrkA9

Lokeh foosdkuUn dh #fp izèkkur% èkeZ rFkk n'kZu esa FkhA muds
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fpUru dk eq[; vkèkkj osnkUr dh f'k{kk,¡ FkhA foosdkuUn us osnkUr
ds vUrxZr bl rF; dks izLrqr fd;k fd ¶osnkUr ml bZ'oj esa
fo'okl ugha djrk gS tks e`R;q ds i'pkr LoxZ esa leLr lq[k ns
ldrk gS] fdUrq thfor O;fDr;ksa dks jksVh miyCèk ugha dj ldrkA
mudk osnkUr n'kZu bu rhu eq[; LrEHkksa ij vkèkkfjr Fkkμ(1) ekuo
dh okLrfod izÑfr bZ'ojh; gS] (2) thou dk y{; ml bZ'ojh;
izÑfr dh vuqHkwfr gS] (3) leLr èkeks± dk ewy y{; lkeku gSA
Lokeh th us osnkUr vkSj n'kZu ls tks vkè;fRed izsj.kk izkIr dh]
mls mUgksaus ekuork dh lsok dk :i ns fn;kA¸10

foosdkuUn èkeZ dks ekuo thou ds fy, vfr vko';d ekurs
Fks] blfy, mUgksaus èkeZ dks O;fDr rFkk jk"Vª nksuksa dks HkfDr iznku
djus okyk rRo crk;kA èkeZ ds lkj vkSj loZLo dks Lokeh foosdkuUn
us bu 'kCnksa esa O;Dr fd;kμ¶izR;sd vkRek gh vO;Dr czã gSA
czã ,oa vUrizÑfr] nksuksa dk fu;eu dj bl vUrfufgZr czã Lo:i
dks vfHkO;fDr djuk gh thou dk è;s; gSA deZ] HkfDr] ;ksx ;k
Kku ds }kjk ;k lcds lfeyu ds }kjk ;g è;s; izkIr dj yks vkSj
eqDr gks tkvksA¸

Lokeh foosdkuUn us fgUnw èkeZ dk bl vkèkkj ij leFkZu fd;k
fd og uSfrd ekuookn vkSj vkè;kfRed vkn'kZokn dk ,d lkoZHkkSe
lans'k gSA foosdkuUn dh n`f"V esa deZdk.Mksa dk iqat ugha Fkk] ftUgsa
ns[kus ds fy, iYyoxzkgh ;wjksfi;u vkykspd nqHkkZX;o'k lnSo bPNqd
jgrk gSA mudh fuxkg esa fgUnw èkeZ ekuo tkfr ds m¼kj ds fy,
uSfrd rFkk vkè;kfRed foèkkuksa vkfn dkyfujis{k fu;eksa dh lafgrk
Fkkμ,rs tkfrns'kdkyle;kuofPNUuk lkoZHkksek% egkozre~A11

fgUnw èkeZ dk mu ij izHkko t:j Fkk] exj èkkfeZd ekeyksa esa
fdlh ladhZ.krk ds os fojksèkh FksA mUgksaus 1898 esa fy[kkμgekjh ekr`Hkwfe
ds fy, nks egku iz.kkfy;ksa fgUnw èkeZ vkSj bLyke èkeZ dk laxe
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gh ,d ek=k vk'kk gSA12 1893 esa f'kdkxksa èkeZ lEesyu esa Hkh mUgkasus
loZèkeZ lekurk fd ckr dghA mUgksaus dgkμ¶ftl izdkj lHkh èkkjk;sa
vius ty dks lkxj esa ys tkdj feyk nsrh gSa] mlh izdkj euq";
ds lkjs èkeZ bZ'oj dh vksj ys tkrs gSaA¸13

Lokeh foosdkuUn us lektokn esa viuh vkLFkk j[krs gq,] bldh
ladYiuk vius <ax ls dhA Hkkjrd dh fuèkZurk ds izfr muds eu
esa tks fpUrk Fkh] mlus mUgsa lektokn dh vksj vkdf"kZr fd;kA mUgksaus
;g ?kks"k.kk fdμ¶eSa lektoknh gw¡] blfy,  ugha fd esjh n`f"V esa
;g dksbZ loZxq.k lEiUu iz.kkyh gS] cfYd blfy, fd Hkw[ks jgus
ls rks vkèkh jksVh ik ysuk vPNk gSA¸14 foosdkuUn lektoknh blfy,
Hkh Fks] D;ksafd mUgksaus ns'k ds lc fuokfl;ksa ds fy, ^leku volj*
ds fl¼kUr dk leFkZu fd;kA mUgksaus fy[kkμ¶;fn izÑfr dqN dks
de volj fn;k tk;s rks nqcZyksa dks lcyksa ls vfèkd vkSj volj
pkfg,A¸15 foosdkuUn ds vuqlkj] vkn'kZ lektoknh lekt esa fdlh
ds 'kks"k.k dh dksbZ xqatkbZ'k ugha jgsxhA mlesa vUu mxkus okys dks
Hkw[kk ugha jguk iM+sxk] oL=k cquus okys dks Lo;a uaxk ugha jguk iM+sxk]
twrk flyus okys dks Lo;a uaxs iSj ugha pyuk iM+sxk] liQkbZ djus
okys dks xanxh esa ugha jguk iM+sxkA16

Lokeh th jk"Vªokn ds leFkZd FksA mudk jk"Vªokn jpukRed fo'kq¼
FkkA ladh.kZrk] LokFkZijrk] tkfrokn rFkk {ks=kokn ls mudk dqN ysuk
nsuk ugha Fkk] tks fd jk"Vªokn dks vkØked vkSj mxzoknh cukrs gSaA
;g jpukRed blfy, Fkk] D;ksafd ;g xjhcksa dh lsok dk;Z ls lEcfUèkr
Fkk] nwljksa ls ?k`.kk djus ls ufghaA ;g fo'kq¼ blfy, Fkk] D;ksafd
og pkgrs Fks fd Hkkjr ekuork dh lsok ds dk;Z esa egku vkSj
etcwr cusA vius vla[; Hkk'k.kksa vkSj i=kksa esa mUgksaus ekuo ,drk
ij tksj fn;k tks fd muds er esa osnkUr dh izeq[k f'k{kk FkhA17

mUgksaus dgkμjk"Vª O;fDr;ksa ls curk gS] vr% lc O;fDr;ksa dks vius
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iq#'kRo] ekuo xfjek rFkk lEeku dh Hkkouk vkfn Js"B xq.kksa dk
fodkl djuk pkfg,A mUgha ds 'kCnksa eas] ¶vko';drk bl ckr dh
gS fd O;fDr vius vga dk ns'k vkSj jk"Vª dh vo;oh izÑfr dk
fdruk gh xq.kxku D;ksa uk djsa] ij okLro esa O;fDr gh jk"Vªh; <kaps
ds ?kVd gksrs gSa] blfy, tc rd O;fDr LoLFk] uSfrd rFkk n;kyq
ugha gksaxs rc rd jk"Vª dh egkurk rFkk le`f¼ dh vk'kk djuk
O;FkZ gSA¸

fgUnw uSiksfy;u19 ds uke ls izfl¼ Lokeh foosdkuUn izèkkur%
fHk{kq] èkeksZins'kd rFkk lU;klh Fks] fdUrq muds ân; esa turk ds
fy, izxk<+ izse FkkA foosdkuUn turk egRo dh n`f"V ls vius le;
ls cgqr vkxs FksA mUgkasus turk ds 'kks"k.k dk fojksèk rFkk izkphu Hkkjrh;
laLÑfr rFkk èkeZ dh izla'kk dhA os u rks ØkfUrdkjh Fks vkSj u
gh nfd;kuwlh fopkjksa dsA muds lHkh fopkjksa ekuo ek=k dh lsok
ls izsfjr Fks] os pkgs nfjnzksa ds mRFkku ls lEcfUèkr gks ;k èkeZ ls
;k fiQj jk"Vªokn vkSj lektokn lsA èkeZ] vè;kRe vkSj foKku ds
ftl lkeatL; dh os ckr djrs Fks] og rc vkSj orZeku nksuksa dkyksa
esa mi;ksxh gSA muds lekurk] LorU=krk] ekuo izse] ukjh o nfjnz
mRFkku]  èkeZ jk"Vªokn vkfn lHkh lkEiznkf;drk ds lekèkku ds :i
esa mudk lans'k] ¶xoZ ls dgks] eSa Hkkjrh; gw¡] lkjs Hkkjrh; esjs cUèkq
gSaμpkgs muesa dksbZ nfjnz vkSj ifrr gks vkSj pkgs dksbZ lEiUu vkSj
ekuuh; gks] gj dksbZ esjk cUèkq gSA¸ cgqr mi;ksxh gSA mudk ekuookn
lkèkkj.k ekuookn ls cgqr vkxs o foLr`r Fkk] D;ksafd mudk izFke
vkSj vfUre y{; ekuo tkfr dh lsok o mRFkku ls lEc¼ FkkA

lUnHkZμ
1- xkck vks- ih-] ¶jktuhfrd fpUru dh :ijs[kk¸] istμ376
2- flag ,e-ih- o fgeka'kq jk; (lEiknd)] ¶Hkkjrh; jktuhfrd fpUru¸]

,e-ch-,l- 2000] istμ95
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Lokeh foosdkuUn ,d ;qok vkn'kZ

jathrk jkuh ('kksèkkFkhZ) MkW- gfjUnz dqekj
pkS- p- fl- fo'ofo|ky; vfl- izks-μlekt'kkL=k foHkkx
esjB dq-ek-jk-e-Luk-egk-

cknyiqj]

Ñf"k izèkku ns'k gksrs gq, Hkh Hkkjr iw.kZr% vkReμfuHkZj ugha gSa
tgk¡ ,d vksj Hkkjr ds ikl HkkSfrd lalkèku lhfer gSa ogh ;s HkkSfrd
lalkèku vfodflr Hkh gSaA ekuo lalk/u] lajpukRed n`f"V ls rks
izcy fLFkfr esa gSa] fdUrq xq.kkRed n`f"V ls fiNM+s gq, gSa vFkkZr
dq'ky] ;ksX;] vuqHko tu 'kfDr dk vHkko gSA izkÑfrd n`f"V ls
lEiUu gksrs gq, Hkh os izkÑfrd lalkèkuksa dk iwjkμiwjk mi;ksx ugha
dj ik jgs gSaA

ysfdu vc Hkkjr ijEijkxr lekt ls vkèkqfud lekt dh vksj
vkxs c<+us dk iz;kl jgk gSA og vkèkqfud lekt dh Hkk¡fr foKku
ij vkèkkfjr foKku o VSDuksykWth ds vfo'dkjksa] fu;eksa] izfØ;kvksa]
,oa fl¼kUrksa dk mi;ksx vkSj fodkl dj jgk gSA

Lokeh foosdkuUn us ,sls gh Hkkjr dh dYiuk dh] tgk¡ mUgksaus
ubZ ;qok 'kfDr dks  vkxs c<+us] ohj] deZB vkSj fuHkZ; cuus dk
lq>ko fn;k vkSj yksxksa ls dgkμ^ohj cuks! ges'kk dgks] eSa fuHk;Z
gw¡] lcls dgksμMjks er] Hk; eqDr gS] Hk; iki gS] eu udZ gS]
Hk; vèkkfeZdrk gS ,oa Hk; dk thou esa dksbZ LFkku ugha gSA* ;gh
muds thouμn'kZu dk lkj gSA

thou n'kZuμLokeh foosdkuUn viuh vnHkqr Lej.k 'kfDr] lqUnj
'kjhj] iz[kj izfrHkk vkSj ckrphr ds vykSfdd <a+x ds dkj.k yksdfiz;
cu x;sA 18 o"kZ dh vYik;q esa gh fnO; Kku dh rhoz fiiklk
ls izsfjr gksdj mUgksaus jkeÑ".k ijegal ls HksV dh vkSj 6 o"kks± rd
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ije iwT; xq# ds vuqHkoksa ls izsfjr gksdj os ujsUnz ukFk nÙk ls Lokeh
foosdkuUn cu x;s mUgksaus ik'pkR; ns'kksa esa HkkokRed rFkk Hkkjr esa
fØ;kRed osnkUr dk izpkj dj fgUnw èkeZ dh egkurk dks iQSykdj
fo'o caèkqRo ij cy fn;kA Lokeh foosdkuUn dk thouμn'kZu ubZ
;qok 'kfDr vkSj lEiw.kZ ekuork ds fy;s vR;Ur xkSjoiw.kZ izsj.kknk;d
jgk gS] muds vuqlkj thou ,d la?k"kZ gs] ftlesa dsoy leFkZ dh
fot; gksrh gSA vr% euq"; dks thfor jgus ds fy, thou dh
izR;sd pqukSrh dk MVdj la?k"kZ djuk pkfg,] ysfdu tc  Lokeh
foosdkuUn th us rRdkyhu Hkkjrh; turk ds d"Vksa dks ns[kk] mUgksaus
nq[kh gksdj dgkμ¶vkt ge yksx nhuμghu gks x;s gSaA ge izR;sd
dk;Z dks nwljksa ds Mj ls djrs gSaa] Mjrs gq, cksyrs gSa rFkk Mjrs
gq, lksprs gSaa] ,slk yxrk gS fd geus 'k=kqvksa ds ns'k esa tUe fy;k
gS] fe=kksa ds ughaA¸ 'kh:] eyhu vkSj mnklhu O;fDr vius thou
esa fdlh dk;Z dks rc rd ugha dj ldrk] tc rd og Hk; eqDr
gkdj vHk; u cus] fdlh ds lq[kμnq%[k dks u le>s vr% vko';d
gS fd O;fDr vius vkRe dks igpkus] tks fd èkeZ gS vkSj vkRek
izR;sd izk.kh esa fo|eku gSA ;gh Lokeh foosdkuUn ds thouμn'kZu
dk lkj gSμvHk; gksdj la?k'kZ ds }kjk ekuork dh lsok djukA os
Hkkjrh; ;qok ih<+h ds fy, izsj.kk o ubZ mQtkZ 'kfDr ds lzksr FksA

f'k{kk ds izfr foLr`r n`f"Vdks.kμtgk¡ mUgksaus ik'pkR; fo}kuksa dk
vè;;u djds rduhdh f'k{kk ij cy fn;k] ftlls m|ksxμèkUèks
fodflr gks lds rFkk gekjk ns'k iqu% èkuμèkkU; ls ifjiw.kZ gks tk;s
ogha mUgksaus lS¼kfUrd f'k{kk dk [k.Mu djrs gq, O;ogkfjd f'k{kk
ij cy fn;kA

f'k{kkμf'k{kk ml lfUufgr iw.kZrk dk izdk'k gS] tks euq"; esa igys
ls gh fo|eku gS og f'k{kk tks ckyd ;k O;fDr dk pkfjf=kd fuekZ.k
djsa] vr% bl gsrq vko';d gS fd mldk 'kkjhfjd] ekufld uSfrd]
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vkè;kfRed] èkkfeZd fodkl gks] vPNk O;ogkj] vkpj.k ,oa laLdkj
fodflr gksaA bl lok±xh.k fodkl dk ekxZ mls mUufr dh vksj vxzlj
djsxkA tgk¡ mlesa fofHkUurk esa ,drk dh [kkst] vkRefo'okl] vkReμfu;U=k.k]
J¼k ,oa vkReR;kx dh Hkkouk fodflr gksxhA f'k{kk ,slh gksuh pkfg,
tks euq"; ds vUrfuZfgr Kku vFkkZr~ iw.kZRo dh vfHkO;fDr djsA Lokeh
foosdkuUn th dks Lo% f'k{kk esa fo'okl FkkA

Hkkjr esa ;qok'kfDr dh deh ugha ijUrq ;qok'kfDr dk laxBu
o mldk lnqi;ksx vko';d gSA ;g dk;Z f'k{kk }kjk gh lEiUu
gks ldrk gS] ;qok'kfDr dks f'kf{kr djds mls mRiknd dk;ks± esa
yxkuk vko';d gSA vkfFkZd fodkl esa 5M's dh vko';drk iM+rh
gSA Men, Money, Material, Machinery - Methods vkSj lcls
egRoiw.kZ ekuo gSA ;fn ekuo 'kfDr dk larqfyr fodkl fd;k tk,
rks vU; rRoksa dk fodkl Lor% gks tk;sxkA ,d phuh dgkor gSμ¶;fn
vki ,d o"kZ ds fy, ;kstuk cuk jgs gSa rks vukt cksvks] ;fn vki
nl o"kks± dh ;kstuk cuk jgs gSa] rks ekuo rS;kj djksA¸ Lokeh foosdkuUn
Hkh ;gh dgrs Fks fd okLro esa ;g f'k{kk] f'k{kk gS tks ekuo dk
fuekZ.k djsa] ;fn vkt dh ;qok ih<+h vius gkFk] ik¡o] dku o vk¡[kksa
ds mfpr iz;ksx ds fy, viuh cqf¼ dk iz;ksx djuk lh[k ys rks
lkjh ckr ljy gks tk;sxhA mÙke ,oa fodkl'khy okyksa ekuo pkfjf=kd
,oa uSfrd oxZ esa vkrs gS] mudks laonsu'khyrk R;kx dh Hkkouk]
nwljksa ds nq[kμlq[k esa 'kjhd gksuk] vkReμfu;a=k.k] lR;] lkgl] mPp
vkn'kZ] mÙkjnkf;Ro dh Hkkouk ifjJe ,oa bZekunkjh ls èku dekuk
vkfn xq.k fodflr gksus pkfg,A bldk rkRi;Z gS fd ekuo 'kkjhfjd
rFkk ekufld :i ls LoLFk gksaA Lokeh foosdkuUn us ukStokuksa ls
dgkμ¶esjs ukStoku fe=kksa! rqe igys cyoku cuksA èkeZ ihNs vk;sxkA
xhrk ds ekxZ dh vis{kk iQqVcky ds ekè;e ls LoxZ vfèkd utnhd
gSA ;fn rqEgkjs iqV~Vs vkSj ekalisf'k;ka vfèkd cy'kkyh gksaxh rks xhrk
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vfèkd le> esa vk;sxhA¸ mUgksaus ckjμckj dgk ¶nqcZyrk e`R;q gŞ
D;ksafd LoLFk 'kjhj esa gh LoLFk efLrLd okl djrk gSA

Kkuμtks ekuoμefLrLd esa igys ls gh fo|eku gS D;ksafd Kku
dksbZ ckgj dh oLrq ugha gS] mls O;fDrxr funZs'ku vkSj ijke'kZ }kjk
mfpr ekxZ ij vxzlj dj O;k[;ku] rdZ] fopkjμfoe'kZ] rdZμfordZ
fpUruμeuu] oknμfookn] LokuqHkko vkSj jpukRed dk;ks± }kjk vftZr
djuk pkfg,A mUgksaus Lo;a dgkμ^viuh vUnj tkvks vkSj mifu'knksa
dks vius esa ls ckgj fudkyks] rqe lcls egku iqLrd gks] tks dHkh
Fkh vFkok gksxhA tc rd vUrjkRek ugha [kqyrh] leLr cká f'k{k.k
O;FkZ gSA

ckydμLokeh foosdkuUn th dgrs gSa fd ¶Kku Lo;a O;fDr
ds eu esa fufgr gŞ  og ckgj dh oLrq ugha gS vr% og Lo;a
lh[krk gS] D;ksafd Kku] ckyd dh vkUrfjd] ewy izo`fÙk vFkok
tUetkr HkfDr;ksa ds :i esa #fp] {kerk o ;ksX;rk ds :i esa fo|eku
gS] ftldk fodkl f'k{kk ds }kjk gksrk gS] ysfdu mldh iqLrdksa
dk vè;;u gh f'k{kk ugha gS] eu] opu ,oa deZ dh 'kqf¼] fpUru
dh ,dkxzrk Hkh vko';d gSA vr% vkt  vko';d gS fd vkt
dh ;qok ih<+h esa] ldkjkRed lksp] n`f"Vdksa.k] fpUru] [kkst ,oa
oSKkfud vfHko`fÙk dks fodflr fd;k tk,] rkfd Kku dh izcy
èkkjk dks l`tu] mRiknu] [kkst] 'kksèk dh vkjs ys tk;k tk ldsA

Lokeh foosdkuUn th ds tUe miy{; esa gh 12 tuojh dks
;qok o"kZ cuk;k tkrk gS] tks ;qok ih<+h vkt dk;Z'khy gS] n{krk
o dkS'kyiw.kZ dykvksa o O;ogkjksa ls Hkjiwj gS] os ns'k dks vkxs ys
tkus esa ,sls egkRek ls lnk gh izsj.kk ysrs jgs vkSj ifjokj] lekt
o jk"Vª dks mUufr ds f'k[kj ij igq¡pkus esa viuk ;ksxnku nsrs jgsaA
Kku izkfIr gsrq thouμla?k"kZ vko';d gS] rHkh og thou esa izf'kf{kr
gks ldsxkA mUgsa rks dsoy Lor% iz;kl o ifjJe ls Kku dh [kkst
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djuh gS] vFkkZr~ fo|eku iw.kZrk dks vfHkO;Dr djuk gS f'k{kd dk
dk;Z rks dsoy i;Zos{kd ekxZ n'kZd] fe=krk o lgk;d ds :i esa
gksuk pkfg, ftlls Kku vUnj ls ckgj vk,] rHkh if'peh foKku
o osnkUr dk la;ksx gksxk vkSj mlds fy, vko';d gS fd mlesa
fuEu xq.kksa dk gksuk tSlsμ

· ,dkxzfpr

· eu] opu] deZ dh 'kqf¼

· fprμo`fÙk;ksa dk fujksèk

· vkRe fu;a=k.k

· vkRefuHkZjrk

· lgu'khyrk vkfn

;gh Lokeh foosdkuUn th dk thou n'kZu gS fd Hkkjrh; ;qok
ih<+h lnk gh vkxs c<+s D;ksafd muds vuqlkj izR;sd ckyd Lo;a
f'k{kd gSa tks Lo;a viuh vk;q ds vuqlkj o #fp] ;ksX;rk] {kerkuqlkj
lh[krk gS tSls ge ikSèks dks rqjUr c<+kdj fodflr ugha dj ldrs]
og rks vPNh [kk|] ikuh vkfn ls le;kuqlkj gh fodflr gksrk
gSA vr% izR;sd ckyd dks bl ckr dk volj fn;k tkuk pkfg,
fd mldh izÑfr eas tks dqN loksZÙke gS mls O;ogkj esa viuk lds
vkSj ml ij fopkj dj ldsa euq"; dk ckSf¼d fodkl mlds uSfrd
vkSj vkosxe;h izÑfr ij fuHkZj djrk gSA vFkkZr~ og Kku izkfIr
gsrq laosnu'khy gks og lnk iz;kljr jgsA

ewY;kadu

· Lokeh foosdkuUn th Hkkjrh; ;qok ih<+h ds fy, vizfre O;fDrRo
Fks] ftUgkasus ik'pkR; n`f"V dks.k dks cnyus ij cy fn;k vkSj
vkè;kfRedrk ij cy fn;kA
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· mUgksaus ckyd dks izksRlkfgr djus okys okrkoj.k dks lq[kn] lEiUu]
euksgkjh vkSj mRlkgo/Zd cukus ij cy fn;k ftlls ckyd dh
cgqeq[kh #fp;ksa dks tkx`r dj mUgsa fodklkRed fØ;kvksa dh
vksj yxkdj thou dks lq[kniw.kZ cuk;k tk ldsA

· mUgksaus turkaf=kd i¼fr ij cy fn;k] tgk¡ loZèkeZ lEHkko dh
Hkkouk ls vksrizksr ;qok ih<+h dks 'kkSf{kd lekurk ds voljksa
dk ykHk fey lds] muesa lg;ksx ds lkFk jgus dh dyk fodflr
gksA

· f'k{kk dk ikB~;Øe lS¼kfUrd gksus ds lkFkμlkFk O;olkf;d o
rduhdh gksus ij cy fn;k] ftlls ubZ ;qok ih<+h viuh jpukRed
rFkk l`tukRed {kerkvksa dk iz;ksx [kkst] 'kksèk] mRiknu o l`tu
tSlh fØ;kvksa esa dj ldsA

· mUgksaus izf'kf{kr f'k{kdksa ij cy fn;k tgk¡ f'k{kd vius funZs'ku
esa ckyd dk fujh{k.k djrs gSa o mldh leL;k dk lekèkku
djrs gSa] D;ksafd izR;sd O;fDr vius fy, Lo;a f'k{kd gS] cká
f'k{kd dsoy lq>ko izLrqr djrk gSA

· Lokeh foosdkuUn th us pkfj=k fuekZ.k o uSfrdrk ds fodkl
ij i;kZIr fcy fn;k tgk¡ mUgksaus vkè;kfRedrk dk izlkj fd;k]
ogha fo'o cUèkqRo dk Hkh izpkj fd;k bl izdkj os olqèkSo
dqVqEcde dh Hkkouk fodflr djus ij cy nsrs Fks fd lkjk
lalkj ,d ifjokj dh Hkk¡fr gSA

os ân; ls vkn'kZoknh Fks] mUgksaus vius fopkjksa dks fØ;kRed
:i Hkh iznku fd;kA mUgkasus loZizFke vkè;kfRed fodkl] HkkSfrd
le`f¼] thou j{kk vkSj Hkkstu dh leL;kvksa ds lqy>kus ij cy
fn;k rkfd ,d lqn`<+ ,oa 'kfDr'kkyh jk"Vª dk fuekZ.k gks ldsA Lokeh
foosdkuUn vn~Hkqr izfrHkk ds O;fDrRo ds èkuh Fks tks ;qokvksa ds
fy, lnk gh vkn'kZ jgsA
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Lokeh foosdkuUn ,oa fgUnw /eZ
MkW- dudyrk oekZ
vfl- izks- laLÑr foHkkx
dq- ek- jk- e- Luk- egk-

cknyiqj

Lokeh foosdkuUn dk ;qok laU;klh ds :i esa Hkkjrh; laLÑr
dh lqxU/ fons'kksa esa fc[kjus okys] jk"Vª fuekZrk] osnkUr ds izdk.M
iafMr] uSfrdrk ds iqtkjh ds :i esa lEiw.kZ fo'o esa fo[;kr gSaA
Lokeh th ,d ;qxkUrdkjh vkè;kfRed xq#] ftUgksaus fgUnw /eZ dks
xfr'khy cuk;k vkSj lqn`<+ lH;rk ds fuekZ.k ds fy, vk/qfud ekul
ls if'peh foKku o HkkSfrdokn dks Hkkjr dh vkè;kfRed laLÑfr
ls tksM+us dk vkxzg fd;kA mUgkasus vius deZB vkSj rstksUe; thou
rFkk xgu vkè;kfRed] lkekftd ,oa jktuhfrd fopkjksa dh Nki
fons'kksa rd esa NksM+ nhA lkekftd tM+rk ,oa /kfeZd ew<+rk dks nwj
djus dk mUgksaus oSlk gh iz;kl fd;k tSls fdlh rkykc esa lM+s
gq, ikuh dks lkiQ djus ds fy, fd;k tkrk gSA Hkkjr ds iqufuekZ.k
ds izfr muds yxko us gh mUgsa f'kdkxks /eZ laln esa tkus ds fy,
izsfjr fd;k] tgka og fcuk vea=k.k ds x, Fks] Loeh foosdkuUn
us ogk¡ Hkkjr ,oa fgUnw /eZ dh HkO;rk LFkkfir djds tcjnLr izHkko
NksM+kA ;g mUgha dk O;fDrRo Fkk] ftlus Hkkjr ,oa fgUnw /eZ ds
xkSjo dks izFke ckj fons'kksa esa tkxzr fd;kA muds }kjk fn, x;s
osnkUr ds ekuorkoknh] xfr'khy rFkk izk;ksfxd lans'k us gtkjksa yksxksa
dks izHkkfor fd;kA ogka mUgksaus ?kks'k.kk dh fd fliQZ osnkUr ds vk/kj
ij gh foKku ,oa /eZ lkFk&lkFk py ldrs gSaA

Lokeh foosdkuUn vk/qfud Hkkjr ds ,sls laU;klh] nk'kZfud
fopkjd ,oa izpkjd FksA ftUgksaus Lo;ark esa dksbZ Hkkx ugha fy;k]
ijUrq viuh iz[kj izfrHkk ls ns'k esa Lora=krk izse dh T;ksfr txk
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nh] jk"Vªh; xkSjo ds izfr psruk /kd tek nhA mUgksaus mn~?kks'k fd;kμ

tks Hkjk ugha Hkkoksa ls] ftlesas cgrh jl/kj ughaA
og ân; ugha iRFkj gS] ftlesa Lons'k dk I;kj ughaAA

ftu fnuksa iwoZ ds ns'kksa esa if'pe dh egkurk dk xq.kxku gks
jgk Fkk] mu fnuksa Lokeh th us if'pe dks iwoZ dh egkurk dk
izek.k nsdj pfdr ,oa peRÑr dj fn;kA Lokeh foosdkuUn /
eZ dks Hkkjrh; lekt esa thou ds vk/kj ds :i esa O;k[;kfir
djrs gSa lkFk gh ;g Hkh Lohdkj djrs gSa fd Hkkjr ds fiNM+siu
dk dkj.k /kfeZd dqjhfr;ka tSls tkfrizFkk] NqvkNwr] lrhizFkk gS u
fd /eZA ekuo mRFkku ds fy, /eZ esa mudh vkLFkk dks iq"V djuk
t:jh gS ijUrq tc rd yksxksa dh xjhch o nq%[k nnZ dks nwj ugha
fd;k tkrk] mUgsa /eZ dk mins'k nsuk O;FkZ gSA ekuo ds ihM+k dk
ewy dkj.k gS lkekftd izFkk,¡ ftls /eZ dk uke nsdj ;k /
eZ ls lEc¼ djkdj iq"V fd;k tkrk gS ;s izFkk,¡ tks fdlh
mn~ns'; dh iwfrZ ds fy, LFkkfir dh x;h Fkha] ijUrq orZeku
esa ;s vizklafxd gks pqdh gSaA fgUnw /eZ dh o.kZ O;oLFkk ;k tkfr
izFkk ftls dBksj fu;eksa ls ckA/ dj rS;kj fd;k x;kA lHkh ds
fiNM+siu ,oa nq%[k dk dkj.k gSA foosdkuUn us tkfr izFkk ds fu;eksa
dks oSKkfud n`f"Vdks.k ls mnkj cukus dk iz;kl fd;kA NqvkNwr
dks tM+ ls feVkus dk chM+k mBk;kA

f'kdkxks ds loZ/eZ lEesyu esa tgka vU; oDrk vius&vius
/eZ dks Js"B crkrs gq, O;k[;ku ns jgs Fks ogk¡ Lokeh th us lHkh
ls fHkUu ,oa mRÑ"V fopkj fn;k fd lc /eZ leku gS] D;ksafd
lc /eks± dk è;s; ,d tSlk gS vFkkZr~ mn~ns'; ,d gh gSA lc
/eZ ,d gh bZ'oj ds izfr vkLFkk txkrs gSaA xhrk esa dgk x;k gSμ

loZ èkekZu~ ifjR;T;] ekesad 'kj.ka oztA
vga Roka loZikisH;ks] eks{kf;L;kfe ek'kqp%AA
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vFkkZr~ lHkh /eks± dk ifjR;kx dj ,d esjh 'kj.k esa vkA eSa
rq>s leLr ikiksa ds ikj ykx nwaxkA Hk; u djA Lokeh foosdkuUn
us lfn;ksa ds vkyL; dks R;kxus ds fy, Hkkjrh;ksa dks izsfjr fd;k
vkSj mUgsa fo'o usrk ds :i esa u, vkRefo'okl ds lkFk mB [kM+s
gksus rFkk nfyrksa ,oa efgykvksa dks f'kf{kr djus ,oa muds mRFkku
ds ekè;e ls ns'k dks mQij mBkus dk lans'k fn;kA Lokeh trh us
blh mn~ns'; lsA ebZ 1897 esa dydÙkk esa jkeÑ".k fe'ku ,oa 9
fnlEcj 1898 bZ- dks xaxk fdukjs csywj esa jkeÑ".k eB dh LFkkiuk
dhA mudk tUe dk uke ujsUnz ukFk nÙk Fkk] ijUrq 1893 esa tc
mUgksaus f'kdkxks ds loZ/eZ lEesyu esa Hkkx ysus gsrq izLFkku fd;k]
rc mUgksaus ,d lU;klh ds :i esa foosdkuUn uke viuk fy;kA

Lokeh foosdkuUn us rRdkyhu lkekftd ifjis'k dk vuqHko fd;k
fd o.kZ O;oLFkk rRdky lekIr ugha gks ldrh FkhA vr% mUgksaus
tkfr izFkk esa fdf=o~n lq/kj dk n`f"Vdks.k izLrqr fd;kA Lokeh th
us ;g ekax dh fd lHkh oxks± dks f'k{kk ds leku volj feyus
pkfg, blds lkFk gh lkFk 'kksf"kr oxks± dh fo'ks"k 'kSf{kd volj
gksus pkfg,A mUgksaus czkã.kksa ds vf/dkjokn ij izgkj djrs gq, 'kwæksa
dks lokZsPp ekè;kfed Kku ls oafpr j[kus dh izFkk dk iqjtksj fojks/
fd;kA mudk rdZ Fkk fd ije lR; Kku dks lHkh O;fDr;ksa dks
feyuk pkfg, rHkh vkè;kfRed lekurk dh vo/kj.kk iw.kZ gksxh ,oa
nhu nq%f[k;ksa dh nklrk ds ca/u VwVsaxs vkSj lEiw.kZ ns'k dk lexz
mRFkku o fodkl gksxkA ,d gh czã ;k bZ'oj d.k&d.k esa fo|eku
gSA vr% euq";&euq"; ds chp dsoy R;kx] izse] lsok dk gh lEcU/
gks ldrk gS] vU; dksbZ ughaA oLrqr% lHkh /eZ ekuo tkfr dh
,drk ds lw=k esa cka/us dh ekax djrs gSa vr% izR;sd euq"; dks
vius&vius /eZ dk ifjikyu djrs gq, vU; /eks± dk Hkh vknj
djuk pkfg,A Hkkjrh; lekt dh leL;kvksa ds lEcU/ esa mudh
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pfpZr Ñfr tkfrokn dk pØ (The Cycle of Caste) esa mUgkasus ,d
LFkku ij crk;k gS fd czkã.k Lo;a dks cqf¼eku dgrk gS vkSj 'kwæ
dks ew[kZA

,slh fLFkfr esa czkã.k dks ;fn ,d f'k{kd dh t:jr gS 'kwæ
ds fy, nl f'k{kd gksus pkfg,A vFkkZr~ mUgsa f'k{kk dh vf/d
vko';drk gS rks Hkh ogh oafpr gSaA Lokeh th ds vuqlkj vkn'kZ
jkT; og gksxk ftlesa czkã.k ;qx ds Kku] {kf=k; ;qx ds ijkØe
oS'; ;qx dh le`f¼ ,oa 'kwæ ;qx dh lekurk esa larqyu dk;e
fd;k tk ldsA

Lokeh foosdkuUn us osnkUr n'kZu ,oa /eZn'kZu ls tks vkè;kfRed
izsj.kk izkIr dh mls mUgksaus ekuork ds lsok dk :i ns fn;kA ;g
lsok LokFkZμlk/uk ls gVdj ns'k lsok ds :i esa vkjEHk gksrh gS
vkSj lEiw.kZ ekuork dh lsok dh izsjd 'kfDr cu tkrh gSA Lokeh
th us vkè;kfRed Lora=krk ds fopkj dks Hkh jk"Vªh; dh izsjd 'kfDr
cuk fn;k gSa jktuhfr esa izR;{k vfHk#fp u j[krs gq, Hkh Loekh
th us lkaLÑfrd {ks=k esa Hkjr ds ;wjksihdj.k dk fojks/ fd;kA mUgksaus
ckr;k fd if'pe ds va/kuqdj.k ls ge viuk m¼kj ugha dj ldrsA
/eZ vkSj vkè;kfRedrk gekjs jk"Vªh; thou dk vk/kj LrEHk gSA
vr% bUgha ds vk/kj ij gesa lkekftd iqufuekZ.k djuk pkfg,A Lokeh
th us jk"Vª ds iqu#RFkku dk nkf;Ro oSls rks fgUnw /eZ dks lkSaik]
fiQj Hkh mudk fo'okl Fkk fd tkar&ikar] vkLFkk&/eZ] bR;kfn ds
ihNs ftl euq"; dk vfLrRo ik;k tkrk gS] og fdlh rjg ds
HksnHkko dks Lohdkj ugha djrkA

fu"d"kZ%μ

ekuo eu ds fy, /eZ izsjd 'kfDr ds :i esa dk;Z djrh gSA
pfj=k fuekZ.k] f'ko ,oa egr~ dh izkfIr] Lo;a rFkk fo'o dh 'kfDr
dh izkfIr ds fy, /eZ gh lokZsifj izsjd 'kfDr gS vr% mldk vè;;u
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bl n`f"V ls Hkh gksuk pkfg,A   /eZ dk vè;;u vc igys dh
vis{kk O;kid Lrj ij gksuk pkfg,A /eZ dk vè;;u vc igys
dh vis{kk O;kid Lrj ij gksuk pkfg,A /eZ lEcU/h lHkh ladh.kZ]
lhfer] fooknkLin /kj.kkvksa dks u"V djuk gksxkA

lEiznk; tkfr ;k jk"Vª dh Hkkouk ij vk/kfjr lkjs /eks± dk
ifjR;kx djuk gksxkA LoHkkor% gh vkus okys /eZ dks fo'oO;kih]
foLr`r o vlhe gksuk iM+sxkA /eks± esa vn~Hkqr 'kfDr gS] ij dsoy
budh ladh.kZrkvksa ds dkj.k buls dY;k.k dh vis{kk vf/d gkfu
gh gqbZ gSA vr% /eZ ds mnkj gksus dh furkUr vko';drk gSA
okLro esa LokFkksZUewyu gh /eZ gS rFkkfi HkxoRizkfIr gh /eZ gSA

lUnHkZμ

1- jktuhfr&fpUru dh :ijs[kk] vkseizdk'k xkck
2- jktuhfr fl¼kUr dh :ijs[kk] vkseizdk'k xkck
3- Hkkjrh; jktuhfr fopkjd] vkseizdk'k xkck
4- vk/qfud Hkkjrh; jktuhfrd fpUru] MkW- oh-ih- oekZ
5- Lokeh foosdkuUn] Hkkjr tkxj.k] jkeÑ".k fe'ku
6- Lokeh foosdkuUn] HkfDr;ksx] MkW- fo|kHkkLdj 'kqDy
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orZeku f'k{kk O;oLFkk esa Lokeh foosdkuUn ds
f'k{kk&n'kZu dk egRo

lqfpfLerk nkl
'kks/ Nk=kk fgUnh foHkkx
fo'oHkkjrh] 'kkafrfudsru

i- caxky

orZeku le; esa gekjk jk"Vª dbZ leL;kvksa ls tw> jgk gSA buesa
ls vf/dka'k leL;kvksa dh tM+ gS f'k{kk dk vHkkoA vxj ge vius
jk"Vª dh mUufr pkgrs gSa rks bu leL;kvksa dks tM+ ls lekIr djuk
gksxkA bldk mik; ge Lokeh foosdkuUn ds f'k{kkμn'kZu ls izkIr
dj ldrs gSaA ,d ns'kHkDr gksus ds ukrs foosdkuUn tu&tu ds
fy, f'k{kk dks vko';d ekurs Fks tks mudh utj esa jk"Vª dh mUufr
dk ,d ek=k laHko ekxZ gSA muds vuqlkj f'k{kk og gS tks vanj
ls ckgj dh rjiQ vk;s u fd ckgj ls Fkksik tk;sA blds vk/
kj esa LOkkehth us /kfeZd mRFkku ,oa vkReKku dks j[kkA bUgha ls
f'k{kk esa vkRekuq'kklu dh izo`fÙk vkrh gSA f'k{kk dk mís'; ek=k
/uksiktZu ugha vfirq bldk pje y{; gSa lEiw.kZ ekuo dk fuekZ.kA
f'k{kk ds ekè;e ls gh Lo/eZ dh izkfIr] pkfj=k fuekZ.k] ekufld
n`<+rk ,oa cqf¼ dh rh{.krk vkrh gSA lkFk gh foosdkuUn us 'kjhfjd
LokLF; ,oa (thfodksUeq[kh) izk;ksfxd f'k{kk ij Hkh cy fn;kA bu
y{;ksa dh izkfIr ds fy, dfBu ifjJe] vkLFkk] fl¼kar] ,dkxzrk
,oa viuh xyfr;ksa ls lh[kus dh dyk vkuh pkfg,A bu lcdk
ikyu djrs gq, f'k{kd ,oa fo|kFkhZ lgh f'k{kk i¼fr ij pydj
vius y{; dh izkfIr dj ldrs gSaA foosdkuUn us f'k{kk ds ljyhdj.k
ij fo'ks"k tksj fn;kA muds vuqlkj cPpksa dks uSlfxZd fodkl gsrq
NksM+ nsuk pkfg, ogha f'k{kd dk dÙkZO; gS fd og ekxZ dh ck/k,¡
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gVkrk gqvk lkFk jgsA bl izdkj foosdkuUn us gesa ,d ,slk ekxZ
fn[kk;k ftl ij pydj ge jk"Vª dh mUufr dk liuk lkdkj dj
ldsA

Hkkjro"kZ esa ge f'k{kk dks eks{k ds mik; ds :i esa ns[krs gSaA
;gk¡ f'k{kk og ekè;e gS ftlls pkfj=k ds ekgure xq.kksa dks izkfIr
fd;k tk ldrk gSA ;gh f'k{kk dk egÙke mís'; gSA ijUrq bu lcls
igys f'k{kk og dqath gS tks jkstejkZ ds dqN ewyHkwr ,oa O;ogkfjd
leL;k :ih rkys dks [kksy ldsA

ge lHkh oÙkZeku dh vkykspuk djrs gSaA ijUrq fliQZ dfe;ka
fxukus ls gekj dke iwjk ugha gks tkrkA ;fn gesa f'k{kk O;oLFkk dks
ldkjkRed :i ls cnyuk gS rks fdlh vk/kjHkwr fl¼kar dk lgkjk
ysuk gksxk vkSj bl {ks=k esa orZeku f'k{kk esa vkn'kZ&iq#"k ds :i
esa eq>s Lokeh foosdkuUn dk uke lokZf/d lkFkZd izrhr gksrk gSA
foosdkuUn vkt Hkh mrus gh izklafxd gSa] ftrus fd os vius
thoudky esa FksA muds f'k{kk laca/h fopkj ftrus xgus vkn'kZ ls
tqM+s gSaA mrus gh O;ogkfjd Hkh gSaA ;gk¡ gesa n'kZu ,oa izk;ksfxdrk
dk vuwBk laxe ns[kus dks feyrk gSA

• fodsdkuUn ds f'k{kk n'kZu dks le>us ds Øe esa nks eq[; fcUnq
vkrs gSaμtu@lkoZtfud f'k{kk ,oa /eZA

tu&f'k{kkμfo'o dk dksbZ Hkh ns'k vf'kf{kr turk ds lkFk
fodflr ugha gks ldrk gSA foosdkuUn us if'pe ds ns'kksa dh ;k=kk
dh ,oa ns[kk fd ogk¡ lEiUurk rFkk le`f¼ gS tcfd gekjs ns'k
esa xjhch ,oa vHkkoA bl varj dk dkj.k mUgksaus f'k{kk esa gh ik;kA

vkt Hkh gekjk Hkkjro"kZ nfjnzrk] Hkw[k] vlkekftd rÙo] vijk/
] csjkstxkjh] vkfFkZd ladV] vKku tSls leL;kvksa ls tww> jgk gSA
buls la?k"kZ }kjk fot; ikus ds fy, Hkh ge foosdkuUn ds fn[kk;s
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gq, jkLrs ij py ldrs gSaA foosdkuUn lnk ls xjhcksa ,oa detksjksa
ds ije fe=k jgs gSaA vlgk; Hkkjrh; turk dk mRFkku mudk izeq[k
mn~ns'; jgk gSA blds lek/ku ,oa fodkl ds fy, f'k{kk dks gh
mUgksaus viuk gfFk;kj cuk;kA ,d lPps ns'kHkDr ds :i esa os lnk
gh Hkkjr dh fujhg turk ds izfr laosnu'khy jgsA Lokeh th ds
'kCnksa esa&tc rd gekjs ns'k esa yk[kksa yksx Hkw[k vkSj vKku esa
thou&;kiu djsaxs] eSa gj ml balku dks fo'okl?kkrh BgjkmQaxk tks
mu yk[kksa yksxksa dh dher ij f'k{kk izkIr dj jgs gSa vkSj mu yksxksa
ij è;ku ek=k ugha nsrs gSaA ;g gekjk jk"Vªh; iki gS fd ge turk
dks vuns[kk djsa vkSj ;gh ,dek=k dkj.k gS fd gekjk ns'k voufr
ds ekxZ ij py iM+k gSA dksbZ Hkh jktuhfrd iz;kl ns'k dk m¼kj
rc rd ugha dj ldrh tc rd fd turk vPNh rjg f'kf{kr
u gks ,oa mls Hkjiwj iks"k.k&laj{k.k u feysA

f'k{kk rHkh lkFkZd gksxh tc og tu&tu rd igq¡ps D;ksafd
,d&,d O;fDr ls gh lekt curk gSA ;g f'k{kk gh yksxksa esa vkRek
lEeku dh Hkkouk dks c<+k;sxh rFkk iw.kZ f'kf{kr O;fDr gh vius
ns'k dh mUufr esa lfØ; Hkwfedk vnk dj ldrk gSA

/eZμHkkjro"kZ esa Hkk"kk] tkfr] laLÑfr vkfn dh fof/rk gS blfy,
turk esa f'k{kk dk vkyksd fc[ksjus gsrq ,d lkoZtfud ,oa lkekU;
eap dh vko';drk gSA Lokeh foosdkuUn us /eZ dks gh bl eap
ds :i esa viuk;kA

;gk¡ /eZ ls rkRi;Z fdlh lEiznk; fo'ks"k] tSls&fgUnw ;k bZlkbZ
ls ugha gSA /eZ vFkkZr~ os 'kk'or rRo tks euq"; dks vkRecks/ djokus
esa lgk;d gksrs gksaA ;g vkRecks/ gh yksxksa ds eè; lHkh izdkj
ds Hksn&Hkko dks lekIr dj nsrk gSA ge vU; lHkh dks vkReor~
gh ns[kus yxrs gSaA blls vkRefo'okl c<+rk gSA ekufld {kerk
esa o`f¼ gksrh gSA ;g vkarfjd 'kfDr gh /eZ gS ,oa Bhd blds
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foijhr fdlh Hkh izdkj dh ekufld detksjh gh iki gSA ;g detksjh
gj izdkj ds cqjs deZ ,ao cqjh lksp ds ewy esa gSA

foosdkuUn mifu"knksa dh lgk;rk ls 'kfDr] fuHkZ;rk ,oa lR;
dk lans'k nsrs gSa_ tks fdlh Hkh /eZ dh izkjafHkd 'krZ gS vkSj ;gh
f'k{kk ds izlkj esa Hkh egRoiw.kZ Hkwfedk vnk djrk gSA

• vc ge ns[krs gSsa foosdkuUn ds fy, f'k{kk dk D;k rkRi;Z
gSμ"Education is the manifestation of perfection already in man."

(vFkkZr~μf'k{kk euq"; ds varj esa igys ls fLFkr iw.kZrk dks O;fDr
djus dk ekè;e gSA)

okLrfod Kku dHkh ckgj ls ugha vkrk ;g O;fDr ds varj
esa vkfo"Ñr gksrk gSA ;g Lor% Ks; gSA f'k{kk dk dk;Z gS efLr"d@eu
esa mifLFkr Kku dks vkoj eqDr djuk rRdkyhu fo'ofo|ky; dh
f'k{kk ij fVIi.kh djrs gq, Lokeh th us dgk fd ;g ek=k ,d
e'khu gS tks rRijrk ls dk;kZy; esa dke djus okys deZpkjh mRiUu
djrh gSA ;g yksxksa dks muds fo'okl ls vkLFkk ls oafpr dj nsrh
gSA f'k{kk dks mu lwpukvksa ds lerqY; le>uk Hkh xyr gS ftUgsa
fnekx esa Hkj fn;k tkrk gs] tks Lo;a esa gh my>dj jg tkrh gSa
,oa thou Hkj mudk dksbZ lkFkZd mi;ksx ugha gks ikrk gSA

blds foijhr f'k{kk dk mís'; gksuk pkfg, Lo/eZ dh izkfIr]
pkfj=k&fuekZ.k] efLr"d dk fodkl (ckSf¼d fodkl)] cqf¼ dh
rh{.krk ,oa vkRefuHkZjrkA

Lo/eZ dh izkfIrμizR;sd O;fDr dk fodkl ,d vuks[ks rjhds
ls gksrk gSA dksbZ fdlh dh udj djs ,slk laHko ughaA ckgjh ncko
}kjk fouk'kd o`fÙk;ksa dks gh fodkl gksrk gS tks ftí ,oa vO;oLFkk
dks tUe nsrh gSaA vxj ge fdlh cPps dks Lusg] Lora=krk ,oa lgkuqHkwfr
iznku djrs gq, mlds visu rjhds rFkk viuh {kerkuqlkj c<+us dk
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volj iznku djusa rHkh mldk iw.kZ fodkl laHko gS ,oa blh izdkj
og vius y{; dh izkfIr dj ldrk gSA ;g Bhd oSlk gh dke
gS tSlk ikS/s dks fodkl esa dh x;h ennA ekrk&firk ,oa f'k{kdksa
dks cPps ij viuh bPNk ugha Fkksiuh pkfg,A

pfj=k&fuekZ.kμvkRefo'okl dk izFke pj.k gS pfj=k fuekZ.kA
;g 'kjhj ,oa eu ij fo"ke ifjfLFkfr esa Hkh fu;a=k.k j[kus dk i;kZ;
gSA ;g O;fDrxr vkn'kks± ij fuHkZj djrk gSA blds fy, f'k{kdksa
}kjk O;ogkfjd mnkgj.k fn;s tk ldrs gSaA

'kkjhfjd LokLF;μLokehth us 'kkfjfjd LokLF; ij fo'ks"k cy
fn;k gS] D;ksafd ,d LoLFk 'kjhj esa gh LoLFk eu dks /kj.k dj
ldrk gSA mifu"knksa ds vuqlkj Hkh nqcZy 'kjhj ds Lokeh dks vkReKku
ugha gks ldrk gSA

o`fÙkewyd@dkS'ky laca/h f'k{kkμfoosdkuUn us f'k{kk ds izk;ksfxd
i{k ij Hkh cy fn;k gSA ;g f'k{kk euq"; dks vkRefuHkZj cukrh
gSA bldh enn ls yksx ukSdjh u <w¡<+dj Lo;a fdlh O;olk; dh
'kq#vkr dj ldrs gSaA foosdkuUn ds 'kCnksa esaμ"we need technical
education and all else that may develop industries so that men,
instead of seeking for service, may earn enough to provide for
themselves, and save something against a rainy day."

foosdkuUn dh n`f"V essa f'k{kk dk vafre y{; gS ^ekuo fuekZ.k*A
;fn f'k{kk] ekuo esa lHkh laHkkfor xq.kksa ds fodkl esa le{ke gksrh
gS rHkh ge dg ldrs gSa fd f'k{kk dk okLrfod y{; iwjk gqvkA

• f'k{kk ds bu y{;ksa dh izkfIr gsrq vko';d rÙo gSμdfBu
ifjJe ,oa ,dkxzrk] xyfr;ksa ls lh[kuk ,oa fo'okl@vkLFkkA

dfBu ifjJe ,oa ,dkxzrkμfdlh Hkh izdkj ds dk;Z ds fy,
dfBu ifjJe vko';d gSA y{; ds izfr leiZ.k ,o mldh izkfIr
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ds fy, gj laHko izlkl gh mÙke ekxZ gSA ysfdu fliQZ ifjJe
ls dke ugha curk gSA mlds lkFk ,dkxzrk dh Hkh vko';drk iM+rh
gSA ;fn gekjk è;ku HkVdrk jgs rks dM+h esgur ds ckn Hkh laHko
gS fd y{; dh izkfIr u gksA la?k"kZ gekjk loZJs"B f'k{kd ,oa ,dkxzrk
gh f'k{kk izkIr djus dk ,dek=k jkLrk gSA

xyfr;ksa ls lh[kukμges'kk viuh xyfr;ksa ij viQlksl djuk
,oa ;g lkspdj Mjuk fd vkxs Hkh ;gh xyrh nksckjk gks tk,xh_
thus dk xyr rjhdk gSA blds cnys gesa thou esa vkxs dqN vPNk
djus dh lksp j[kuh pkfg,A xyfr;ksa ls lcd ysuk pkfg, rkfd
mUgsa fcuk nksgjk;s vkxs c<+ ldsA xyfr;k¡ gh bl izdkj gekjs liQyrk
dh lh<+h cu ldrh gSA

fo'okl@vkLFkkμvkRefo'okl c<+kus ds fy, gesa viuk lEeku
djuk pkfg,A viuh {kerk ij fo'okl gksuk pkfg,A blh ls y{;
izkfIr dh izsj.kk feyrh gSA ekrk&firk dks cPpksa ds izfr udkjkRed
lksp ugha j[kuh pkfg,] mu ij Hkjkslk j[kuk pkfg,A fo|kFkhZ Hkh
f'k{kdksa ij vkLFkk j[ks rks fo|ky; thou esa csgrj izn'kZu dj ldrs
gSaA

• vc ge ns[krs gSa f'k{kk ds rhu egÙoiw.kZ dkjdksa ij Lokeh
foosdkuUn D;k lksprs gSaA ;s gSaμf'k{kd] fo|kFkhZ ,oa f'k{k.k
fof/A

f'k{kdμf'k{kd dks vius fo"k; ij iwjk vf/dkj gksuk pkfg,A
mldk mís'; /u ;k ;'k dh izkfIr ugha vfirq ekuork ds izse
ds fy, deZ gksuk pkfg,A fo|kfFkZ;ksa ds izfr muds eu esa lgkuqHkwfr
gks] ;g t:jh gSA f'k{kd ls ;g visf{kr gS fd og fo|kfFkZ;ksa ds
vanj igys ls ekStwn iw.kZrk dks mHkkjsA ,slk djrs gq, f'k{kd Lor%
gh fo|kFkhZ dh J¼k ,oa iz'kalk dk ik=k cu tkrs gaSA ;FkkFkZ f'k{kd
esa ;g {kerk gksuh pkfg, fd og fo|kFkhZ dks mlds Lrj ij vkdj
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le>s ,oa le>k;sA

fo|kFkhZμ,d fo|kFkhZ ds fy, lokZf/d egÙoiw.kZ gSμvuq'kkluA
;g ckgj ls ugha vanj ls mituk pkfg,A vkRekuq'kklu lokZsÙke
xq.k gS tks vU; xq.kksa dks vk/kj&f'kyk gSA 'kCn ,oa deZ dh ifo=krk]
Kku&fiiklk] dfBu ifjJe] leiZ.k] J¼rk] mRlkg] lgu'khyrk]
lR;kUos'ku] f'k{kd ij vkLFkk ,oa vkEfu;a=k.kμfo|kFkhZ ds vU; okafNr
xq.k gSaA ;s lHkh xq.k f'k{kd ds mfpr ekxZn'kZu ,oa vuqdwy okrkoj.k
esa fodflr fd;s tk ldrs gSaA

f'k{k.k fof/μgesa y{; ds lkFk f'k{k.k fof/ ij Hkh è;ku
nsuk pkfg,A f'k{kk ,slh nh tk, ftlls fo|kFkhZ dh LoPNanrk u"V
u gksA f'k{kd dk /eZ gS fd og ekxZ dh ck/k,¡ gVkrk jgs rkfd
fo|kFkhZ vius vanj fNis Kku dh vuar laHkkoukvksa ls lk{kkRdkj
dj ldsA

fu"d"kZr%μge ;g dg ldrs gSa fd Lokeh foosdkuUn ds f'k{kk
n'kZu dh /qjh gSμ/kfeZd mRFkku ,oa pfj=k fuekZ.kA os pkgrs Fks fd
f'k{kk vR;ar LokHkkfod ,oa ljy i¼fr ls nh tk,A oÙkZeku le;
esa vkRekuq'kklu] f'k{kd ,oa fo|kFkhZ nksuksa ds fy, vko';d gS D;ksafd
;gh iw.kZ ekuo dk fuekZ.k djrh gSA iw.kZ ekuo cus fcuk f'k{kk
dHkh iwjh ugha gks ldrhA ekuork ds fcuk fMxzh ;k ukSdjh ewY;ghu
gSA foosdkuUn ds 'kCnksa esaμ"When you have men who are ready to
sacrifice their everything for their country, sincere to the backbone—
when such men arise, India will become great in every respect. It is the
men that make the Country!"

vFkkZr~ f'k{kk gh gesa og n`f"V iznku djrh gS ftlds lkFk ge
viuk loZLo U;kSNkoj djds Hkh ns'k dh mUufr ds egk;K esa 'kkfey
gks tkrs gSaA ,slh f'k{kk gh jk"Vª fuekZ.k esa l{ke ,oa lPph f'k{kk
gSA
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 Religious harmony and peace is the backbone of a
cultural and civilized society and nation. It is ingrained in
the Indian psyche. All  the invaders who came to India since
ancient times, got so perfectly assimilated in the Indian
society, that today no one can say if he is not a descendant
of any one of them. Whatever their religion was, it got
dissolved in the vast humanity of India. After the uprising
of Islam in the Middle East, people belonging to the
Zoroastrian religion, and those  to the Syrian church, came
to India to save themselves from those who believed in
Islam. Such incidents prompted Swami Vivekanand to say,
that ‘’we have gathered in our bosom, the pure remnants
of the Israelites, who came to India and took refuge with us
when their holy temple was shattered to pieces by Roman
tyranny. Thereafter, on 11th. September, 1893, Swami
Vivekanand declared in the Parliament of Religions in
Chicago, that he was ‘’proud to belong to a nation which
has shattered the persecuted refugees of all religions and
nations on earth.’’

Religious harmony is the key to a peaceful society. It
comes about where there is understanding between the
followers of various faiths. For a country like India, which
has been the birthplace of several major religions of the
world, religious harmony is important, as it is the need of
the hour to make India and the world, a better place to live



169

in. Whether it is a gathering of the faithful, bowing in prayer
in a courtyard of a mosque, or the gathering of lamps that
light up houses at Diwali, the good cheer of Christmas, or
the brotherhood of Baisakhi, the religions of India are
celebrations of shared emotions that bring people together.
Even during the reign of the British, there was no religious
tension among the peoples of various religions. India, a
multi-racial, multi-lingual and multi-racial country, has
always enjoyed the essential unity of culture amidst
diversities that kept her people united. After independence,
narrow regional and communal feelings attracted the
country. The apparently mindless communal tensions and
bloody riots that take place occasionally, create a sense of
mistrust among the two principal religious communities
involved in the clashes. The country pays a heavy price for
such disturbances through loss of life and property. The
alarming rise of fundamentalism is a great concern to the
nation. Inter-communal relationship suffers a breach in this
vitiated atmosphere. Our unity, integrity and solidarity is
now at stake. It hampers the growth of the nation at every
step. It is important to spread the message of communal
harmony, so that the evil forces trying to break our nation
are crushed at any cost.

Swami Vivekanand renewed peoples’ interest in religion,
by bringing it to the centre stage, after infusing it with new
meaning. He promoted inter-faith harmony. Hence his
teachings are of great relevance, particularly in the current
context. For Vivekanand, service to God meant service to
the disadvantaged. He coined a new word Daridranarayan –
seeing God in the less privileged – and it was upheld as a
religious axiom. He promoted rationality in the human
conduct, so that religion related itself to the intellectual side
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of man. He realised very well that religion had always been
a dominating factor for men, their ways of thinking and
behaviour. Within the modern global city, many religious
believers live close to each other. To create peaceful
coexistence within the global society, respect for religious
diversity and acceptance of religious pluralism is essential.
Swami Vivekanand therefore discovered a unique
explanation for the concept of religion, and argued for the
necessity of a universal religion.

According to Swami Vivekanand, religion is not just a
talk on doctrines or theories, nor is it sectarianism. Religion
does not live in sects and societies. It is a relationship between
soul and God. He explained that religion does not consist
in erecting temples, churches or attending public worship.
Also, it cannot be found in books, words, lectures or
organizations. Religion consists in spiritual realization, and
different people in the world approach spirituality in
different ways. He asserted that man and his true nature is
already divine, but that the divinity is hidden. Therefore
the realization of that divinity is the purpose of life, which
is the essence of religion. To realise it, according to Swami
Vivekanand, man should have to practice four yogas – the
yoga of knowledge, control of mind, selfless work and love
of God. Therefore, religion is the essence of human life and
it has great motivating power for people, in relation to their
social, political and economic aspects.

What makes the spiritual history of this land unique, is
that it has engendered a tribe of seekers, not believers. India
has been held together by plurality, not homogeneity. The
Supreme Court has also pointed that the State should not
interfere with religious freedom. Just as religion must respect
the civil liberties enshrined in the Constitution, it is vital
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for the state to respect freedom of faith. Spirituality and
reason are not antagonistic. The knowledge gained through
education, should make us develop a questioning mind,
which does not blindly follow rituals, but understands the
logical reason behind them. Spirituality and reason are not
considered mutually exclusive, but the spiritual process in
this tradition is not belief. It is simply the recognition that
there is an intelligence in the universe far beyond our limited
logic. As a guru, Swami  Vivekanand encouraged people to
doubt, because spiritual awakening requires that all
indoctrination should be erased. We live in an incredibly
composite culture, that celebrates multiple paths to the
divine, and freedom as our birthright. If we disturb this
civilizational unity through populist ideologies, or dogmatic
belief systems, we run the risk of losing access to a precious
and profoundly liberating fountain of wisdom.

In order to foster peace and harmony in a society like
ours where religious plurality is deeply ingrained, we must
analyze the commonality among all religions. According to
Swami Vivekanand, in all religions there are three parts –
first, the philosophy, which presents the whole scope of
that religion, setting forth its basic principles, the goals and
the means of reaching it. The second part is the mythology,
consisting of legends etc., and the third part being the rituals,
pertaining to the senses. Each religion brings out its own
doctrines, insisting upon them as being the only true ones.
Though it is hard to find any universal features with regard
to religion, we do know that they exist. And since unity in
variety is the plan of the universe, these differences must
always remain. Swami Vivekanand said that if ,by the idea
of a universal religion it is meant that one set of doctrines
should be believed in by all mankind, it is wholly impossible.
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Just as we have recognized unity by our very own nature,
so we must also recognize variation. We must learn that
truth may be expressed in a hundred thousand ways, and
that each of these ways is true as far as it goes. Each of us
has to understand ,that the same thing can be viewed from
a hundred different standpoints, and yet be the same thing.

In order to attain peace and harmony in society, we
must therefore, ‘’pull not, break not anything down, but
build.’’ If God is the centre of all religions, we all must teach
ourselves to reach that centre, no matter which path we
may take. An external teacher can only remove external
obstacles, but we must recognise that the real teacher is our
very own soul. Swami Vivekanand wanted to inculcate this
ability in all, so that his religion was acceptable to all minds
– the active, the emotional, the mystic and the philosopher.
Religion must be able to show how to realise the philosophy,
that teaches us that this world is one, and that there is but
one Existence in this universe. Echoing this view, His
Holiness the Dalai Lama, addressing the gathering at the
World Meet for Peace and Harmony in New Delhi on 11th.
September 2012 said, ‘’ that prayer is good on a personal
level, but it is not always effective in the wider world. What
we need is, to take action. He also advised that if religious
teachings remain in a book that we only read occasionally,
while we lead our lives in another direction, there is
something wrong, and it does not serve much purpose.
Education however, is the instrument, that increases our
ability to employ our own intelligence.’’

Thus, education is the core to harmonizing the world.
The essence of Swamiji’s teachings was that if we can educate
all our priests, Hindus, Muslims, Christians, about all other
religions, then they can be the pall bearers of our
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harmonious society. Today, the irony is that due to lack of
character building in our education system, people,
particularly the youth are weak from the soul, and become
fallible to the convoluted preaching of their respective
religious leaders, who themselves have very narrow view
of other religions. We should make it mandatory for any
priest of any religion to be qualified to take up the high job
only after he crosses the knowledge bar of other major
religions.

To conclude, education has a fundamental role to play
in personal and social development, which if progresses on
the right path, leads to peace and harmony in society. To
this end, education for peace, human rights and democracy
should receive more attention as well as greater priority.
Knowledge and understanding of each other’s cultural
traditions, beliefs and practices will contribute to an
appreciation of shared values and aspirations, appreciation
for mutual differences, thus contributing to the development
of respect and tolerance. The networking on education for
peace and tolerance, human rights, democracy and
international understanding will lead to the establishment
of stronger regional and inter-regional links, leading towards
the realization of a sustained global culture of peace.
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¬ lg ukoorqA lg ukS HkuDrqA lg oh;± djokogSA
rstfLo ukoèkhreLrq ek fof}"kkogSA

¬ 'kkfUr% 'kkfUr% 'kkfUr%

Om, May God Protect us Both
(the Teacher and the Student),
May God Nourish us Both,

May We Work Together with Energy and Vigour,
May our Study be Enlightening and

not give rise to Hostility,
Om, Peace, Peace, Peace.

Tolerance is giving to every other human being every
right that you claim for yourself.

-Robert Green Ingersoll

Try not to change the world
You will fail.
Try to love the world
Lo, the world is changed
Changed forever.

-Sri Chinmoy

“Tolerance, as we define it, refers to the skill we need
to live together peacefully. In times of peace, people have
a chance to prosper socially, economically and emotion-
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ally. Tolerance creates a society in which people can feel
valued and respected, and in which there is room for every
person, each with their own ideas, thoughts and dreams”.
One of the most important tools a child needs in his or her
social toolbox is the ability to be tolerant of others. The
world is composed of people from different backgrounds
who speak various languages and follow diverse customs
and religions. Any child, whether in India or the United
States or elsewhere, will be exposed to someone who iden-
tifies with a faith that is not the same as their own. In today’s
society, especially with how globalized the world has be-
come, it is important for children to learn to accept others
from an early age.

The objective of this research paper is to understand
that in this age of globalisation, where people of different
backgrounds, cultures and religions live together, and where
the world has become multicultural and full of diversity,
establishing tolerance and harmony become more crucial
and important, and fostering mutual love and affection and
acceptance has become vital. The need of the hour is to
understand that tolerance does not simply mean tolerating
intolerance. Tolerance becomes a crime when applied to
evil. All religions are good since the essentials in all the
religions are all the same. ‘We need to believe not only in
the universal toleration, but to accept all religions but true.”

Sri Ramakrishna, India’s prophet of the harmony of
religions, reminded us that the essence of religion is God-
consciousness. When that is forgotten, religious differences
begin—and not before. The oneness of existence and har-
mony of religions are cardinal principles of Hinduism, and
the Ramakrishna Order stands as an example of unity,
tolerance, and diversity. There are monks in the
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Ramakrishna Order who are Muslim, Christian, Jewish, and
Hindu. They live together, dedicating their lives to the
service of all humanity. Its centers all over the world teach
people to develop spiritually by seeing God in the hearts
of all beings, irrespective of caste, creed, and culture.

This is the ideal which Sri Ramakrishna and his disciple
Swami Vivekananda presented before the world. Foresee-
ing the need of our age, 123 years ago at the First World
Parliament of Religions in Chicago, Swami Vivekananda
made his famous farewell remarks:

“Sectarianism, bigotry, and its horrible descendant, fa-
naticism, have long possessed this beautiful earth. They have
filled the earth with violence, drenched it often and often
with human blood, destroyed civilization, and sent whole
nations to despair. Had it not been for these horrible de-
mons, human society would be far more advanced than it
is now. But their time is come; and I fervently hope that the
bell that tolled this morning in honor of this convention
may be the death-knell of all fanaticism, of all persecutions
with the sword or with the pen, and of all uncharitable
feelings between persons wending their way to the same
goal.

Swami Vivekananda’s call for unity and love and toler-
ance is the voice of the prophets, saints, and seers of all
traditions. If we fail to heed this call, our civilization is
doomed to destruction. This is the merciless law of history.
But, the Swami’s assurance that the end of fanaticism and
intolerance may be at hand—that we do have a choice, and
that we can do better—gives us hope.”

Swami Adiswarananda Ramakrishna
Vivekananda Center New York

People of the West should learn one thing from India



177

and that is toleration. All the religions are good, since the
essentials are the same.

“We believe not only in universal toleration, but we
accept all religions as true.”

Quoting Gurudev Rabindranath Tagore’s reference to
a mind without fear, as in Gitanjali

Where the mind is without fear and the head is held
high.

Where knowledge is free
Where the world has not been broken up into fragments
By narrow domestic walls
Where words come out from the depth of truth
Where tireless striving stretches its arms towards per-

fection
Where the clear stream of reason has not lost its way
Into the dreary desert sand of dead habit
Where the mind is led forward by thee
Into ever-widening thought and action
Into that heaven of freedom, my Father, let my coun-

try awake.
Modi said it was Tagore’s “heaven of freedom that we

are duty-bound to create and preserve. We believe that there
is truth in every religion. Ekam Sat Vipra Bahudha vadanti.”

Once again Modi’s quote from the Rig Veda challenged
his listeners to accept the reality that the dame same truth
may be told differently by different religions.

There is no reason for any religion to claim superiority
over another. Tolerance has to cut both ways.
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In 1893, a World’s parliament of Religions was held in
Chicago in conjunction with an early world’s fair, the
World Columbian Exposition. At the conference were rep-
resentatives from Taoism, Confucianism, the Bahai Faith,
Buddhism, and Jainism, from the east. New Western reli-
gious movements of this time were represented as well,
including Theosophy, Spiritualism and Christian Science,
the conference seemed an honest attempt to begin connec-
tion between groups that had not beforebeen able to com-
municate.

What is still remembered to this day from the confer-
ence was an opening day address given by a participant who
was allowed entry almost as an afterthought. This was
Swami Vivekananda, who subsequently founded The
Vedanta Society in America. Swami Vivekananda was a
devotee of Sri Ramakrishna, himself one of the earliest
proponents of religious pluralism. Hearing about the par-
liament of Religions, Swami Vivekananda decided it was an
opportunity to bring Vedic knowledge to the West, to
educate Westerns about his homeland of India and to raise
money for a mission he wished to build there.

From his first talk he was a hit. He seemed to embody
the very principle around which the parliament was orga-
nized.

I am proud to belong to a religion (Hinduism) that has
taught the world both tolerance and universal acceptance.
We believe not only in universal tolerance but we accept
all religions to be true.

- From Swami Vivekananda’s Opening day Speech
at the 1893 World’s parliament of Religions

Though it is a different approach that ours to the same
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end, Swami Vivekananda’s expressed wisdom from the Veda
is shared absolutely by our tradition. In the introduction
to his book, Raja Yoga, Swami Vivekananda writes the
following:

It is wrong to believe blindly. You must exercise your
own reason and judgement; you must practice, and see
whether these things happen or not. Just as you would take
up any other science, exactly in the same manner you
should take up this science for study.

-From Raja Yoga by Swami Vivekananda
Take nothing on faith. Try the concepts of unity, tol-

erance love and oneness that the Veda suggests. Learn to
meditate and do it twice a day for a year. Even half a year.
90 days. See if anything changes.

We have our own World’s Parliament of Religions to
conduct. Our world perhaps more than ever before, re-
quires that someone, somewhere bring the qualities of tol-
erance and acceptance to the collective that someone in-
sists on seeing the divine in the face of their fellows, regard-
less of differences. We can all be this ‘someone’.

Vivekananda strongly believed when he said, “we must
not only tolerate others, but positively embrace them, and
the truth in the basis of all religions.” Tolerance is certainly
better than intolerance. But even tolerance falls short of
the highest ideal. Swamiji believed tolerance mean “I think
that you are wrong and I am jut allowing you to live. Is it
not a blasphemy to think that you and I are allowing oth-
ers to live? I accept all religions that were in the past, and
worship them all” “our watchword, then will be acceptance
and not exclusion. Not only tolerance, for so called Tol-
eration is often blasphemy. And I do not believe in It I
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believe in acceptance.
“Social and religious leaders bear a heavy responsibility

for promoting tolerance and acceptance of all people of
diverse faiths, cultures, and countries. They must teach this
generation that unity and tolerance cannot be promoted
simply by treaties and diplomatic understandings, by sym-
posiums and debates. We must learn to love each other in
our social and individual lives. The cost of intolerance is
too heavy to ignore. Pastors and priests, monks and nuns,
and religious leaders of all faiths must emphatically put
forward before the public that love and compassion are the
basic bonds of humanity. Secular humanism without a
spiritual basis—that is to say, that the same God dwells in
the hearts of all—will not be much help to unlearn intoler-
ance.

Hatred is conquered by love, ignorance by knowledge,
and superstition by right thinking. Each one of us is called
upon to promote these values not only for our social and
community welfare, but also for our individual peace,
happiness, and prosperity. It is by transforming ourselves
that we transform the world. The key to transformation is
the transformation of the soul. When we work together,
we can certainly create a better world by understanding the
purpose of the universe and identifying ourselves with it.

Laiq Ahmed Atif while talking about importance of
tolerance believes that in an age where the electronic media
has drawn us closer together into what is called a global
village, or a global society, its benefits will only be felt when
mutual goodness prevails, when mutual respect and under-
standing prevail.

If, instead of good feelings, hatred emerges, if restless-
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ness usurps heartfelt peace, then we must accept that this
is not progress, but is something that will take us towards
unexpected results.

In this globalisation, where people of different back-
grounds, cultures and religions are living together, and
where the world has become multicultural and full of di-
versity, establishing tolerance and harmony has become
very crucial and important, and fostering mutual love and
affection has become vital.

Without tolerance and harmony the lasting peace of
societies cannot be maintained, and loyalty for each other
cannot be established.

Loyalty is borne from feelings of love and affection. At
a personal level the feelings of love strengthens the feelings
of loyalty. When a citizen loves his country, he exhibits
loyalty and devotion and makes sacrifices for the sake of
the nation.

If sentiments of love do not exist, then the spirit of
sacrifice cannot be formed. Unless a person loves another
he can never have good feelings in his heart towards him,
and he cannot faithfully fulfil the rights due to that person.

Lack of tolerance leads to fighting, violence, and finally
it destroys the peace and security of society. When people
fail in their arguments they become intolerant, and then
they use force and aggression to support their point of view.

We have seen considerable incidents in recent history
where, because of lack of tolerance, people have attacked
people of other faiths, their places of worship, their com-
munities. How nice it would be if everyone tries to express
himself in a decent and respectful way with tolerance.
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The world is full of diversity, and that is the beauty of
our universe. If there had not been any diversity, the world
would appear boring and unattractive, and without any com-
petition.

The worldwide celebration of the International Day for
Tolerance was an annual observance declared by UNESCO
in 1995 to generate public awareness of the dangers of in-
tolerance, and to help people understand the importance
of tolerance.

The annual celebration of this day reminds us how im-
portant and crucial these values are. And it does not mean
that we only observe tolerance on this day, but this day is
just a reminder, so we carry on these values throughout
the year.

The word tolerance means the willingness to accept or
to tolerate, especially opinions or behaviour you may not
agree with, or to behave sensibly with those who are not
like you. It means showing respect for the race, gender,
opinions, religion and ideologies of other people or groups,
and to admire the good qualities and good work of others.
And to express one’s point of view in a decent and respect-
ful way while respecting the sentiments of others.

Tolerance can be shown in many ways, on different
occasions and at different times. A person might fully dis-
agree with others on any issue, from religion to politics,
while at the same time honouring and respecting those with
different ideas and opinions and treating them with full
dignity and honour.

Tolerance is needed in all spheres of life, and on every
level and on every stage, because it plays a vital role to
establish peace and love, from the smallest unit up to the
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highest unit of society.
Tolerance does not mean that only one person or party

shows tolerance and the others do not. When some people
disagree on a certain issue they must advocate and express
their opinion in a respectful manner, and hateful and pro-
vocative words should not be used. Tolerance must be
shown from both sides on issues, in order for it to be ef-
fective.

Here, let it be clear that showing respect and tolerance
to the opinions of others does not necessarily mean you
have to compromise your principles or embrace or accept
others’ ideas. It is simply a matter of fundamental human rights.

The right of every human being that his sensibilities
and sentiments shall not be violated and offended must be
recognised. And every human person has the right to have
an opinion and to express it.
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Swami Vivekananda, the nineteenth-century Indian
Hindumonk is considered as one of the most influential
people of modern India and Hinduism. Rabindranath
Tagore suggested to study Vivekananda’s works to learn
about India. Indian independence activist Subhas Chandra
Bose regarded Vivekananda as his spiritual teacher. Ma-
hatma Gandhi said that after reading the works of
Vivekananda his love for his nation became a thousand-
fold.Vivekananda’s thought has been subject to many dif-
ferent interpretations. In recent years, the BharatiyaJanata
Party has tended to appropriate Vivekananda for its own
political purposes by interpreting him as an ideologist of its
brand of Hinduism. There are others who have seen
Vivekananda as a socialist; Vivekananda thought that India
had steadily become degenerate over the last few centuries:
its people were divided, they lacked vitality, and possessed
no spirit of social service. Moreover, he thought that the
traditional Hindu thought had a deep structural tendency
to oscillate between anarchic individualism, on the one
hand, and collective authoritarianism, on the other.

At the crossroads of two epoch-making centuries, when
restless Europe was convulsing, on the one hand, under
the far-flung tentacles of the greedy, shameless imperialists
who were secretly conspiring to drag the world into a blood-
bath for the sake of redividing their spheres of influence,
colonies, markets, etc  when the thinking people of India
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were searching for the correct path which the country
should follow in social, political and other matters,
Vivekananda appeared like a meteor and within a short
period of less than a decade of his public life not only
endeared himself to millions of his countrymen and thou-
sands of his admirers and followers in Europe and America,
not only dispelled the century-old slanderous notions about
India and Indians spread carefully and constantly by the
imperialists and their agents in various guises, but made
major contributions in many fields of human knowledge
which were of far-reaching consequences.

Theworld knows him as a gigantic who employed his
will power and energy to bring about aregeneration of India.
He was a gilgrim of the city of God and a warrior for the
cause of thesuppressed and oppressed all over the world.
His personality was notable for itscomprehensiveness and
deep sensitiveness to the evils prevalent in the socio-eco-
nomic and moralstructure of the country. Due to his he-
roic mood and sometimes even domineering
character,Swami Vivekananda was called, the ‘Hindu
Napolian’

Philosophical Aspect of Vivekananda’s Political
Thought-

Swami Vivekanand was muchimpressed by European
science, liberalism and democratic pattern of western soci-
ety as expressedin political and sociological literature. The
sources of the philosophy of Vivekananda are threefold.

First, the great Vedic and vedantic tradition.Vedanitc
philosophy of Sankaracharaya influenceda lot to the social
philosophy of Vivekananda. Vivekananda was an apostle
of the AdvaithaVedanta and he belongs to the tradition of
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the commentators on the Advaita system. He studiedthe
ideas and principles of J. S. Mill, the philopshers of French
Revolution, Kant and Hegel. Heeven entered into corre-
spondence with Herbert Spencer and offered criticism of
some of his ideas.Secondly, a powerful source of
Vivekanad’s philosophy was his contact withRamakrishna
Paramahamsa (1836 – 1886), one of the greatest saints and
mystics of modern India.While Ramakrishna Paramahamsa
had preached his sermons in a style of prophetic simplicity
and clarity, Vivekananda was the philosopher combined
with the religious teacher.

He traversed the wide world and to the interpretation
of his experiences. Ramakrishna’s death inAugust, 1886
brought a change in Vivekananda’s life. After the death of
his master, he embarkedupon extensive travels from the
Himalayas to the Cape Comorin ( Kanyakumari) with an
urge tospread the message of Ramakrishna and see the
natural beauty of Motherland and visited all theimportant
centres of Indian culture.
Social And Political Views of Vivekananda-

He had three alternatives before him. First ,to follow
the path shown by Raja Ram Mohan Roy and join Brahma
Samaj. Secondly, to followthe path of total renunciation
and go to Himalayas to attain the goal of liberion. Thirdly,
to followthe path of service to the society and create social
awakening in the minds of people aboutmodernisation of
the Indian society. Swami Vivekananda chose the third path
and told the Indiansto see Narayana (God) in the form of
a poor beggar dying of starvation Thus for Vivekananda
TheRadhakrishna Mission should stand for selfless service
of the people, ceaseless efforts to find truthand thereby for



187

reawakening of the spirit of India. During Vivekananda’s
life time and after hisdeath, Sri Ramakrishna Mission played
a key role in the renaissance of Hinduism.
Philosophy of  Neo-Vedanta-

Vedantaphilosophy was one of the most important an-
cient philosophies of India which believed that Godabove
was real and the visible world was unreal and the absorp-
tion of individual soul in the onesupreme soul was the goal
of every human being. Vivekanda followed the Vedanta
philosophy preachedby his teacher which was rooted in
the traditional Indian wisdom of Bhakti traditionAccording
to Vivekananda, New- Vedanta philosophy stood for ser-
vice, sacrifice andfreedom. He was a metaphysician of the
Vedantic school. He was one of the great interpreters ofthe
Vedantic philosophy in modern times. He was the first great
Hindu of modern period whomade persistent and system-
atic efforts to realise the dream of the universal propaganda
of Hindureligion and philosophy
Views on Nationalism-

Swami Vivekanada is considered as one of the prophets
of the Indian nationalism becausehe tried to awaken Indian
people who were lying in deep slumber. Vivekananda
believed that there is one all dominating principle manifest-
ing itself in the lifeof each nation. According to him, reli-
gion had been the guiding principle in India’s history.
Hemaintained thus: In each nation as in music there is main
note, a central theme, upon which allothers turn. Each
nation has a theme: everything else is secondary. India’s
theme is religion.Social reform and everything else are
secondary’Vivekananda was highly critical of the British
rule in India because he held that due to theirrule Indians
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lost confidence, famine engulfed the land, farmers and ar-
tisans were reduced topoverty and deprived. The British
government, East India Company etc., were exploiting
Indiansin all spheres of socio- economic activity. Due to
discriminatory and exploitative economicpolicies of the
British government, Indian’s could not develop their natu-
ral resources and rawmaterials.

According to Vivekananda, the national regeneration
of India would begin when peoplebecame fearless and
started demanding their rights As a prophet of Indian na-
tionalism, Vivekananda held that though there was a
varietyfor, languages, cultures and religions in India, there
existed a common ground between Indianpeople. For the
Indians religion was unifying force as the spirituality was
Blood in the life of India.Vivekananda was an ardent pa-
triot and had tremendous love for the country. He was
theembodiment of emotional patriotism. He had established
almost a sense of identity- consciousnesswith the country,
its peoples and its historic ideals’He said that Hindus should
not blame Muslims for their numerous invasions because
the Muslim conquest came as a salvation to the downtrod-
den masses in India. National unity,according to him, could
not be fostered by caste conflict but it would be secured by
raising thelower to the level of higher classes and not by
bringing the upper to the lower level. For thegrowth of
national spirit in India, independence of mind was neces-
sary. Indians should be proudof their motherland and de-
clare that all Indians, despite their caste, linguistic and
religiousdifferences, are brothers.
Views on Freedom-

One of the important contributions of Vivekananda to
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political theory is his concept offreedom. He had a com-
prehensive theory of freedom. According to Vivekananda,
freedom is thekeynote of spiritual life. The whole universe,
he said, in its constant motion represented thedominant
quest for freedom.He declared that liberty does not cer-
tainly mean the absenceof obstacles in the path of misap-
propriation of wealth etc, by you and me, but it is our
natural rightto be allowed to use our own body, intelligence
or wealth according to our wills without doing anyharm to
others, and all the members of society ought to have the
same opportunity for obtainingwell education or knowl-
edge. Vivekananda considered freedom not only for main-
taining religious harmony amongvarious religious faiths and
for realising the spiritual life by the individuals but he also
thought thatthe individual freedom was equally dispensable
for the realisation of his personality in the socialand eco-
nomic spheres. He, therefore, wanted to make freedom as
the natural possession ofindividuals. He inspired that ev-
ery individual must cultivate a free body mind and spirit.

However, individual freedom should not be viewed in
an isolatedway, and it must be studied in relation to soci-
ety. In fact, his concept of individual freedom has abearing
on the problems of the individual’s relationship with
society.Although Vivekananda’s concept of freedom was
primarily spiritual, he did not ignore thesocial and material
sides of it. To the wordly man, material life is as real as the
social life. Todeny material life to him is to condemn him
to death. Thus, Vivekananda wanted to base
theorganisation of society on a synthesis of material and
spiritual life. It stands for a synthesis of theindividual and
social freedom, material and spiritual freedom.
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Programme of National Regeneration-
In his Madras speech Vivekananda said: “…I have a

message for the world which I will deliver without fear, and
without care for the future. To the reformers I will point
out that I am a greater reformer than any one of them. They
want to reform only little bits. I want root and branch
reform. Where we differ is in the method… I do not believe
in reform; I believe in growth… This wonderful national
machine has worked through ages, this wonderful river of
national life is flowing before us…Thousands of circum-
stances are crowding round it, giving it a special impulse,
making it dull at one time and quicker at another... Feed the
national life with the fuel it wants, but the growth is its
own; none can dictate its growth to it.”After  his return
from a successful tour of the USA and England,
Vivekananda toured the whole of India. He received a hero’s
welcome everywhere. Mass meetings were organised and
in every meeting people heard him with rapt attention.
During this period he made innumerable speeches and wrote
a number of pamphlets—not only on religion, but on dif-
ferent aspects of sociology, on the future of his mother-
land and the fate of humanity as a whole. His views were
taking more and more a political colour .The programme
for the national regeneration of India, as propounded by
Vivekananda, was not formulated all at once, was not given
out just in one speech or writing but gradually crystallised
and took shape in his speeches, talks and articles.
Vivekananda was of the opinion that India should be saved
by the Indians themselves. The new element in this con-
cept was his refusal to stick to his original position, that
India will follow its path of development in isolation from
the rest of the world, exclusively by way of rediscovery of
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its ancient glory and spiritual heritage of ancient India.
Views on Socialism, Communism And Democracy-
The deep socialrealism of Vivekananda is also revealed

in his statement that India’s political slavery of athousand
years is rooted in the suppression of the masses. He mer-
cilessly denounced thesophistication, the arrogance and the
wickedness of the upper classes of Indian society. They
havebeen responsible for exploiting the millions of masses
throughout India’s historyWhile the later perpetrated po-
litical and economicexploitation, the former enchained the
masses with new complicated ceremonies and rituals.
Heopenly denounced caste oppressions and refused to
recognise any social barrier between man andman. His
gospel of social equalitarianism is fundamentally socialistic.
Secondly, Vivekanandawas a socialist because he champi-
oned the concept of equal chance. ‘for all the inhabitants
of thecountry. This concept of equal chances s definitely
in the socialist direction.

Vivekananda was aware of the weaknesses of the west-
ern gospels of socialism andanarchism. He was agreat so-
cial realist who was conscious of caste oppressiveness in
Indian society and who left thecrying urgency of the solu-
tion of the problems of food and hunger. Marx stressed the
need for anorganised proletarian party for transformation
from capitalism to socialism. Vivekanada wanted totrain
individual workers for the social awakening and change in
the traditional caste-ridden Indiansociety. According to him,
the principle ofliberty was important because there could
not be growth in society without liberty. He believesthat
everyone should have liberty of thought, discussion, food,
dress etc. He was a supporter ofequality of all men and
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pleaded for the abolition of caste and class privileges. Caste
system was a hindrance to the development of India into a
strong nation.

Vivekananda’s plea for the individual freedom and so-
cial equality made him a firm believer in theinstitution of
democracy. The liberation of the masses necessitates their
participation in theactivities of the government. Democ-
racy, according to him, inculcates faith in self reliance andself
– government; it eliminates the dependence of the individual
on parliament. He vieweddemocracy both as a way of life
and a form of government. As a way of life, democracy
envisagesfreedom, equality, brother hood and their union.
As a form of government he maintained thatsocial evolu-
tion was possible through the cyclic rule of the caste sys-
tem. He believed thatdemocracy encourages individual
initiative and self- reliance in administering the affairs
ofgovernment. Democracy provides for them to uplift
themselves and mould their future. Hebelieves that religious
tolerance was crucial for the growthof democracy because
that alone couldpromote the cause of liberty, equality and
fraternity.
Importance of  Vivekananda’s Views-

Vivekananda’s plan of action was not limited to the re-
ligious realm. He was equally sensitive to social and eco-
nomic issues. In other words, Hindus should strive towards
a total transformation and inclusive growth. Caste is om-
nipotent in Indian society but he discarded it without any
hesitation. He had observed the working of the
BrahmoSamaj and that experience seems to have coloured
his general attitude to all reform movements. By the time
Vivekananda came on the scene, except in a few pockets
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like Kerala and Punjab, reformation had lost its vitality. He
believed that reform had already run its course. By the last
quarter of the 19th century, the religious movements had
almost vanished, even if popular religion was on the ascen-
dant. To the Indian middle class which formed the social
base of these movements, he had choicest epithets: “cursed
by the wheels of divisions, superstitious, without an iota of
charity, hypocritical, atheistic cowards,” etc. Such Socio-
economic changes produce a transient or temporary phase
of social confusion, unrest, and apprehension. It produces
stressful life style. When science and technology, inventions
and discoveries, and advances in knowledge (including
humanities -such as psychology and human resource man-
agement) fail to answer questions pertaining to declining
moral and ethical values, widening gap between the rich
and the poor, failing economies, and feeling of insecurity
all around, one turns to something else for finding peace
and balance of mind. Religion offers such a hope for most
of us.

 Vivekananda’s ideas, which emphasized the distinction
between religion and spirituality and drew the attention of
man to the limitations of the former and the unlimited
powers of the latter, caught the imagination of the world.
As he straddled across North America and undertook a
whirlwind lecture tour, he became India’s most prominent
ambassador and opened the eyes of the West to the fount
of knowledge and the civilisational treasures that lay across
the seas in the East. Similarly, he traveled across the length
and breadth of India and lectured incessantly on the ideas
of modernity that Indians would pick up from the West.
We must have eyesight over the views of Vivekananda in
which he suggested that education should not be for stuff-
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ing some facts into the brain, but should aim at reforming
the human mind. Swami Vivekananda’s teachings were
focused on various aspects of religion, education, social
issue, character building, etc.
Conclusion-

Vivekananda’s influence on the 20th century thinking
of India, especially during the early years of this century
was very deep and wide-spread. His Vedanctic approach to
the question of supremacy of soul over body or of the
spiritual world over the material world; his teachings on
the equality of all men and women, of all nations; his high
evaluation of the spiritual treasure we have inherited from
ancient India; his search for the Indian line of spiritual, social
and political development; Vivekananda’s burning patrio-
tism, his love and sympathy for the toiling millions not only
of India but also of America and Europe, his scorn and
hatred for the parasitic exploiting upper classes of India,
whom he considered to be unnecessary, outdated orna-
ments of the society, dead souls, “living corpses”, his
realisation of the role of labour in the construction of the
edifice of human civilisation, its loftiness, patrio-tism and
transformatory role in society and its power, his convic-
tion that the next phase of human history is going to be
guided and led by the toilers, Shudras, with all their
Shudraness, his hatred for colonial exploitation and impe-
rialist grabbing of the world coupled with his Vedantic con-
ception of “freedom” of soul, equality of all men and na-
tions, and universal brotherhood—all these helped
Vivekananda to travel a long way from the position of a
disciple of Rama-krishna... to one of the foremost thinkers
of his period who could clearly see the complex machina-
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tions of imperialism, could foresee its inevitable downfall,
hear the footsteps of the advancing social revolution, which
was maturing in the womb of imperialism and with the
foresight of a genius could herald the appearance of the
new rulers of the new society.

As we know, from our experience of history, Viveka-
nanda’s prophecy about Shudra Raj was not the empty
mystical speculation of a fortune-teller but had a sound basis
deeply embedded in the social relations themselves... “One
of the great cause of India’s misery and downful has been
that she narrowed herself, went into her shell, as the oyster
does, and refused to give her jewels and her treasures to the
other races of mankind, refused to give the life-giving truth
to thirsting nations outside the Aryan fold.The search for
the path Indian society should follow in social, spiritual
and political spheres is still going on along with all its ac-
companying sufferings, agonies, despair, frustration, hope
and fear. In this context it would not be out of place to
humbly suggest: let us go back to Vivekananda, assimilate
a bit of his fire, sincerity of purpose, deep love for the
downtrodden have-nots, faith in their future and readiness
to accept the unknown new fearlessly.
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Swami Vivekananda once said, “Whatever you think,
that you will be. If you think yourselves weak, weak you
will be; if you think yourselves strong, strong you will be.”
He also said, “See for the highest, aim at that highest, and
you shall reach the highest.” Great leaders have charismatic
personality which is influencing generations. What is per-
sonality? It is not physical appearance or strength. It is not
brain power or intellectual capacity. According to Swami
ji, personality is deeper than that. Personality is related to
will power, soul or atma of human being. There are lots of
personality development courses today. Behavioral science
is an important area of discussion in modern times. We read
lot of books on this subject written by western manage-
ment gurus. Can you believe that Swami Vivekananda
wrote on personality development 100 years ago? Manage-
ment gurus and researchers should understand the approach
of Vivekananda. Today, I would like to share some of my
learning from Vivekananda on personality development and
his management capacity. Supreme value of youth period
is incalculable and indescribable. Youth life is the most
precious life. Youth is the best time. The way in which
you utilize this period will decide the nature of coming years
that lie ahead of you. Your happiness, your success, your
honor and your good name all depend upon the way in
which you live now, in this present period. This wonderful
period of the first state of your life is related to you as the
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soft wet clay in the hands of the potter. Skillfully the potter
gives it the right and correct shapes and forms, which he
intends to give. To develop our personality, we need to
learn from both happiness and pain. Sometimes we learn
more from pain. Man’s character is the collective expres-
sion of past experiences. These experiences result in hab-
its. Swami ji says that we need to have vairagya to change
our habits to develop a better character. Swami ji also teaches
us how to control our negative emotions.

Learning from Adversity: Lesson For Modern Manage-
ment Swami Vivekananda once said, “The education which
does not help the common mass of people to equip them-
selves for the struggle for life, which does not bring out
strength of character, a spirit of philanthropy, and the
courage of a lion – is it worth the name? Real education is
that which enables one to stand on one’s own legs”. Swami
Vivekananda often related the experiences of his time and
Swami Sharadananda recalls him saying once, “Even be-
fore the period of mourning was over; I had to go about in
search of a job. Starving and barefooted, I wandered from
office to office under the scorching midday sun with an
application in hand, one or two intimate friends who sym-
pathized with me in misfortunes accompanying me some-
times. But everywhere the door was slammed on my face.
This first contact with the reality of life convinced me that
unselfish sympathy was a rarity in the world – there was
no place in it for the weak, the poor and the destitute.”
Swami jib’s legendary concern for the poor and the down-
trodden was born out of these experiences and possibly
shaped his thinking and future actions. Studies in modern
management have many lessons to learn from him. Accord-
ing to Swami Vivekananda, “Teach yourselves, teach ev-
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eryone his real nature, call upon the sleeping soul and see
how it awakes. Power will come, glory will come, good-
ness will come, purity will come, and everything that is
excellent will come when this sleeping soul is roused to self-
conscious activity.”
2. Swami Vivekananda’s View on the global world
“If any change needs to be brought in society, we will have

to mobilize the youth. It is the younger generation that
has to realize our dreams,” Swami ji said. According to
him, science and technologies are must if you want to
develop. Science and western science coupled with
Vedanta, is what Swami Vivekananda emphasized. So
he had a global perspective and that is why Federico
Mayor, the Director General of UNESCO on the oc-
casion of Centenary of Swami Vivekananda’s partici-
pation in Parliament of Religions (1983) in 1993 said,
‘why we are celebrating Swami ji’s participation in
Parliament of Religions, why UNESCO is celebrating?’
And he gave the following reason. He said, ‘when I went
through the constitution of Ramakrishna Mission, that
was drawn by Swami Vivekananda in 1897, I was sur-
prised to see that that Constitution was exactly similar
to the Constitution drawn up by the UNESCO in
1945.’ Swami ji talked about the harmony of religions,
serving the poor, and taking care of the underprivileged
in 1897. And hence Federico Mayor said ‘that is why,
UNESCO is the proper place to celebrate Centenary
of Swami Vivekananda’s participation in World Parlia-
ment of Religions’. And now UNESCO is celebrating
the 150th Birth Anniversary of Swami Vivekananda.
“The pace of development will be faster if there is youth
connect for it,” Swami ji said.
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Swami Vivekananda and Jamshed Ji Tata
Visualize the young Vivekananda who wrote in one of his

letters, “Life is short and the vanities of the world are
transient. They alone live who live for others, the rest
are more dead than alive.” Swami Vivekananda met
Jamshed ji Tata in the year 1893, and discussed the
latter’s plan of bringing the steel industry to India. Tata
wrote to Vivekananda five years later: ‘I trust, you
remember me as a fellow-traveler on your voyage from
Japan to Chicago. I very much recall at this moment
your views on the growth of the ascetic spirit in India...I
recall these ideas in connection with my scheme of
Research Institute of Science for India, of which you
have doubtless heard or read’. Impressed by
Vivekananda’s views on science and leadership abilities,
Tata wanted him to guide his campaign. Vivekananda
endorsed the project with enthusiasm. Today, the In-
dian Institute of Science (IISc), Bangalore has become a
centre of excellence in the world, thanks to
Vivekananda’s holistic vision. Actually, Tata offered the
first Directorship of this Institute to Vivekananda. In-
spiration by Vivekananda resulted in two world-class
premier institutions in India, namely IISc and Tata In-
stitute of Fundamental Research in Mumbai.

3. Conclusion
To sum up, it is appropriate to quote from the Swami
Vivekananda’s poem ‘To the Awakened India’, the wan-
dering monk says “And tells the world-awake, arise, and
dream no more! This is the land of dreams, where Karma
Weaves unthreaded garlands with our thoughts Of flow-
ers sweet or noxious, and none Has root or stem, being
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born in naught, which The softest breath of Truth drives
back to Primal nothingness. Be bold, and face the truth!
Be one with it! Let visions cease, or, if you cannot, dream
but truer dreams, which are External Love and Service
Free.” “Take up one idea. Make that one idea your life
– think of it, dream of it, and live on that idea. Let the
brain, muscles, nerves, every part of your body, be full
of that idea, and just leave every other idea alone. This
is the way to success; that is way great spiritual giants
are produced.” These golden words of inspiration and
motivation were said by Swami Vivekananda. So from
the analysis of Swami ji thoughts, the uplift of masses
is possible only through positive thinking. He views
on youth encouragement brings a light of its construc-
tive, practical and comprehensive character.
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“The Hindu man drinks religiously, sleeps religiously,
walks religiously, marries religiously, robs religiously. ……
Each nation has a mission for the world. So long as that
mission is not hurt, that nation lives, despite every
difficulty. But as soon as its mission is destroyed, the nation
collapses.”1

—Swami Vivekananda
Swami Vivekananda was a well-known and a great

personality of India. He was a dreamer who dreamt big days
and nights, he only dreamt thematically of Integrated India
like an astrologer who knows all about the art of the palm
of the hand. He was a keen student of history and had
thorough knowledge of India’s glorious past. After passing
away of his guru shri Ramkrishna Paramhansha, he visited
all pilgrimage of India on foot. He met almost all kind
ofpersons; rich and poor, religious priests of all the religions,
the most ignorant casts of the society, the baggers and the
kings who fulfilled him from inside with the firsthand
knowledge and complete understanding which he gained
through his explorations, through his knowledge he could
understand the reasons behind the downfall of the country;
among those lack of proper education was most relevant
reason in this scenario.

Swami Vivekananda firmly believed in universal
brotherhood. That’s why in the year 1893, while addressing
to the people of Chicago where a number of delegates
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representing different region of the world, he made the
superb learned and historic speech with the words as, ‘Sisters
and Brothers’ of America. Such an address delivered by him
shows his universal approaches in vast perspectives.
According to Swami Vivekananda the whole difference
between the West and East is in that, they are Nations and
Civilizations, whereas we are not. That is the reason he
emphasized on the idea of National Integration.

Another cause according to him was our exclusiveness.
India, like the oysters went into her shell and refused to
give her treasures to the mankind, refused to give the life
giving truths to the thirsting Nations outside the Aryan fold.
Here, he wanted the exposer of the qualities of our
thousands of years old glorious Culture and Civilization.

Swami Vivekananda used to say emphatically that we
should feel proud of our past and derive our strength and
inspiration from those glorious chapters of the beyond days.

Swami Vivekananda greatly emphasized on education
for the re-generation of our motherland. He said,
“Education, education, education alone! travelling through
many cities of Europe and observing in them the comforts
and education of even the poor people, those brought to
my mind, the state of our own poor people, and I used to
shed tears, what made difference? Education was the answer
I got” According to him education is must for the entire
mass and mankind.

Swami Vivekananda had immense belief in the strength
of youth of the country. He wanted them to work out his
ideas like lions that might caught fire of intellectuality and
patriotism with complete sincerity like the hero who could
even sacrifice their lives in the battlefield of this world of
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gaining knowledge and understanding to lead our Nation
towards the ideal One.

Swami Vivekananda gave a great message to the world
considering the newness or more it may be said that he
fortunate in having a unique response from the American
audience. It is true that through their Transcendentalist
Movement, Emersion, Thoreau and Alcott had already
introduced stands of Indian thought to the informed people
of America. True too, that Walt Whitman had already
echoed some Vedantic ideas in his leaves of grass. The
invitation of the open road, of the expanding horizon, and
of the unlimited had already reached the mind of the
American Nation. Apart from this, as Ingersoll claimed, his
relentless fight against traditional religions had shaken men’s
faith in theological dogmas and creeds, and thus prepared
people’s minds for the reception of Swami Vivekananda’s
message. All of these factors and some more, had
undoubtedly created a mental climate in America. But this
may not even fractionally explain the cause of
Vivekananda’s success on America. Indeed, even this word
‘success’ goes ill with Vivekananda. He never cared for
success. If he cares for anything it was, in his own
words,’eternal love and service free.’ Vivekananda did not
have it all very easy.2

Swami Vivekananda had to face an organized
opposition. There were determined vilifications from
certain quarters who saw a peril to path of their self-interests
in the growing popularity of the Swami. At this point of
time, it can be seen that Vivekananda’s message had not an
easy walkover. Indeed, the contrary forces were helpful to
set the fire for purifying the real gold. Notwithstanding all
anti-propaganda, Vivekananda’s message was appreciated
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with total depth by the cultured American, uncommitted
to fundamentalism and bigotry. This not only proved the
general goodness and receptivity of the people of America,
but also the fact that this young nation at heart stayed a
religious adventurer since the days of the Pilgrim Fathers.
But the receivers’ qualities will not fully explain the success
of the giver. As the last analysis, we have to seek for the
fullness of the explanation in the preciousness of the gift
itself, and withal, the greatness of the giver. Here was a
message which brought the gladdest tidings of the noblest
birthright of man- his own divinity and the inevitability of
salvation.

Background of Swami Vivekanand’s Thought of
Nation Building

Swami Vivekananda was born in Calcutta on January
12, 1863 and passed away from the journey of life on the
4th July, 1902. His short span of time, work of 39 years is
an amazing record in human history. He was an
exceptionally brilliant student with an athletic frame and
robust mind. He met Shri Ramakrishna in 1881, andbecame
his disciple. Guided by his wonderful teacher, this wonderful
student attained highest spiritual realization in the very
young age. Shri Ramakrishna left this physical world in the
year 1886. After his death Vivekananda banded his world
renouncing brother disciple together, and established the
monastic order, which later came to be known as the
Ramakrishna order. He travelled on foot all over India- all
along practicing austerities and making intensive study of
scriptures as also of the problems of India and of men. He
communed with India’s various sorts of problems. He went
to America in 1893, represented Hinduism at the parliament
of religions, worked in America for four years spreading
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the message of Vedanta from place to place, coast to coast,
helping earnest seeking people on the path of spiritual life.

 After returning to India in 1897 he roused the whole
nation in self- regenerating efforts which eventually
culminated in the freedom of India from British rule. He
organized the whole following of Shri Ramakrishna on the
broader basis, gave in the character of a dynamic movement,
and trained his brother disciples and own disciples for that
purpose. In 1899, Vivekananda once again went to America
to inspect and inspire the Vedanta movement he had started
there earlier. In 1990, he attended the Paris Congress of the
History of Religions and returned to India at the end of the
same year. The remaining days of his life were devoted to
preaching, teaching and consolidating the work he had done.
He passed away in 1902 leaving behind him a world-wide
spiritual movement.

Swami Vivekananda was a follower of Vedanta. To
Swami Vivekananda religion was realization, not only talk
or doctrine or theory, as he said, “ It is being and becoming,
not hearing or acknowledging; it is the whole soul becoming
changed into what it believes.’’3 He also felt religion is the
gist of all worship is to be pure and to do good to others.
According to Swami Vivekananda, religion is the idea which
is raising the brute into man, and man unto God. He firmly
said, despondency cannot be religion. According to
Vivekananda, an important teaching he received from
Ramakrishna was that Jiva is Shiva (each individual is
divinity itself). So he stressed on Shiva JnaneJivaSeva, (to
serve common people considering them as manifestation
of God). According to Vivekananda, man is potentially
Divine, so, service to man is indeed service to God.4
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Harmony of  Religions
Swami Vivekananda felt, the greatest misfortune of the

world is we do not tolerate and accept other religions. In
his lecture in Parliament of religions on September 15, 1893,
he told a story of a frog who lived in a well for a long time,
he was born there and brought up there and he used to
think that nothing in the world can be bigger that. Swami
Vivekananda concluded the story-

“I am a Hindu. I am sitting in my own little well and
thinking that the whole world is my little well. The
Christian sits in his little well and thinks the whole world
is his well. The Mohammedan sits in his little well and
thinks that is the whole world.”5

Swami Vivekananda compared human mind with a
monkey who is always restless and incessantly active by
his own nature.6 He noticed, the human mind naturally
wants to get outside, to peer out of the body, as it were,
through the channels of the organs. So, he stressed on
practice of concentrations, as he felt there is no limit to the
power of the human mind, the more concentrated it is, the
more powerful it becomes. Swami Vivekananda suggested
not to do anything which disturbs the mind or makes it
restless.Swami Vivekananda realized three things are
necessary to make every man great, every nation great.7

• Conviction of the powers of goodness.
• Absence of jealousy and suspicion.
• Helping all who are trying to be and do good.8

Swami Vivekananda suggested to try to give up jealousy
and conceit and learn to work untidily for others. He told,
purity, patience and perseverance overcome all obstacles.
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He suggested to take courage and work on. Patience and
steady work, according to Swami Vivekananda. This is the
only way to get success.

Swami Vivekananda warned it is completely unfair to
discriminate between sexes, as there is not any sex
distinction in atman (soul), the soul has neither sex, nor caste
nor imperfection. He suggested not to think that there are
men and women, but only that there are human beings.9

Swami Vivekananda felt, The best thermometer to the
progress of a nation is its treatment of its women and it is
impossible to get back India’s lost pride and honor unless
they try to better the condition of women. Vivekananda
considered men and women as two wings of a bird, and it is
not possible for a bird to fly on only one wing. So, according
to him, there is no chance for welfare of the world unless
the condition of woman is improved.

Swami Vivekananda noticed almost everywhere women
are treated as playthings. In modern countries like America,
women have more independence, still, Vivekananda had
noticed, men bow low, offer a woman a chair and in another
breath they offer compliments like “Oh, how beautiful your
eyes..” etc. Vivekananda felt, a man does not have any right
to do this or venture so far, and any woman should not
permit this as well. According to Swami Vivekananda such
things develop the less noble side of humanity. They do
not tend to noble ideals.10

Swami worked in the very heart of human
consciousness and strove to awaken the soul of man. He
knew it for certain that once the soul was awakened in a
man, all contradictions an d conflicts between the absolute
and the relative, the past and the present, the new and the
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old, the head and the heart, science and religion, reason and
faith, East and the West, my ‘doxy’, my ‘Ism’ and your
‘Ism’(would just vanish). He illuminative cries were
therefore: ‘Yield not to unmanliness, O man’ (klaibyam
ma sma gamah partha), ‘Atman is notby one who has no
strength’ (nayamatmabalahinenalabhyah), Arise, awake,
stop not till the goal is reached’ (uttishthata jagrata prapya
varan nibodhata), (Abhih, abhih’ – ‘strength, strength’,
‘fearlessness, fearlessness’.11

These Vivekananda dinned into the languid ears of
confounded humanity, for he knew that all our sins and
sufferings, crimes and cruelties, exploitations and
oppressions in the world originated from fear which was
born of the ignorance about the Atman-Brahman equation.
‘Strength’, he spoke to the oppressor, the powerful.
‘Strength’, he spoke the oppressed and the weak. Strength,
he knew, could liberate all- the captives of freedom who
make slaves of men; and captives of slavery who make
Brutes of man. Strength is the realization of oneness of aught
that exists. On this enduring foundation of the knowledge
of Atman, Swami Vivekananda sought to build his edifice
of human understanding and solidarity. All other attempts
to build on the negation of this foundation are merely
building on sands. Behold Vivekananda, the colossus of the
Spirit, as wonderful as his messages, rising Everest-like with
his head above the clouds and the storms of the doubts and
confusions, with his feet firmly planted in the timeless, his
heart spreading over the world like the sky, and uttering in
deep reverence to the whole of humanity words from his
soul.

After analyzing Swami Vivekananda’s contribution to
the world we can say that he was truly the nation builder
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and national reformer apart from being the great saint who
not only recognized India’s problems but also suggested
the best possible solutions to resolve them by leading people
and following them by self. He did the holy work of liting
the brightened lamp of knowledge and brought people out
of the darkness of ignorance.
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Introduction
Today, the world is passing through a difficult period,

characterised by widespread feeling of insecurity.
Everywhere, unrest and intolerance is prevailing all over
the world. Even great advances in knowledge of science and
technology have failed to arrest the social and economical
confusion, leading to rapid decline of moral and ethical
values. At such a line, one feels the need to turn to people
like Swami Vivekananda, in order to find peace of find.
Thus, harmony of religion, universal, solidarity and human
being as the highest manifestation of spiritual consciousness
are the basic fundamental, one should not lose sight of
reading and understanding Vivekananda. His message both
to Indian and foreign audience that India might not be
militarily free or politically free, it had a special and influential
role to play in creation of a world. Tolerance play vital role
in shaping a peaceful and democratic society. He felt that
Hinduism should be rational, non-mythical and activist
especially in the field of social services. He propagated the
ideas of Moral Universal in the 19th century to the whole
world. His ideas was adapted in the agenda of world politics
in recent year i.e. Universal Declaration of Human Right
which is the example of moral universal in practice.
Awakening a sleeping nation, a sleeping levitation, to the
realities of the contemporary world setting it on to the road
of modern development like denouncing its caste, its
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untouchability, its suppuration of women which Swami
Vivekananda initiated towards the end of 19th century.

One of the greatest contributions of Swami Vivekananda
towards making of modern India is the concept of
Education. His valuable thought on the above subject that
is relevant and viable today. Vivekananda realizes that
mankind is passing through a crisis. The tremendous
emphasis on the scientific and mechanical ways of life is
fast reducing man to the status of a machine. Moral and
religious values are being undermined. The fundamental
principles of civilization are being ignored. Conflicts of
ideals, manners and habits are pervading the atmosphere.
Disregard for everything old is the fashion of the day.
Vivekananda seeks the solutions of all these social and global
evils through education. With this end in view, he feels the
dire need of awakening man to his spiritual self wherein, he
thinks, lies the very purpose of education.
Meaning of Education:

Vivekananda said: “The education which does not help
the common mass of people to equip themselves for the
struggle of life, which does not bring out strength of
character, a spirit of philanthropy, and the courage of a
lion – is it worth the name? Real education is that which
enables one to stand on one’s own legs. Education must
provide ‘life-building, man-making, character-making
assimilation of ideas”. The ideal of this type of education
would be to produce an integrated person.The true
education, gives the growth and expansion of personality.
Vivekananda wanted that the education for total human
development was the main vision. “Character, efficiency
and humanism should be the aim of all education”.



213

According to Vivekanada, Education is by which character
is formed, strength of mind is increased, the intellect is
expanded and by which one can stand on one’s own feet.
What we need is to study, independent of foreign control,
different branches of the knowledge that is our own and
with it the English language and Western science; we need
technical education and all else that will develop industries.
So that men, instead of seeking for service, may earn enough
to provide for them and save against a rainy day. The end
of all education, all training, should be man-making. The
end and aim of all training is to make the man grow. The
training, by which the current and expression of will are
brought under control and become fruitful, is called
education. What our country now wants are muscles of
iron and a nerve of steel, gigantic wills which nothing can
resists, which can penetrate into the mysteries and secrets
of the universe and will accomplish their purpose in any
fashion, even if it means going down to the bottom of the
ocean, meeting death face to face. It is a man-making religion
that we want. It is man-making theories that we want. It is
man-making education all round that we want.

Vivekananda’s ideas on education had a democratic
angle. He expressed deep concern for the mass, “The
education which does not help the common mass of people
to equip themselves for the struggle for life, which does not
bring out strength of character, a spirit of philanthropy,
and the courage of a lion - is it worth the name? Real
education is that which enables one to stand on one’s own
legs.
The Goal of Education

Vivekananda point out that in there is one defect in
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modern education system that is no definite goal to peruse.
Swamiji attempts to establish, through his words and deeds,
that the end of all education is man making. He prepares
the scheme of this man-making education in the light of his
over-all philosophy of Vedanta. According to Vedanta, the
essence of man lies in his soul, which he possesses in
addition to his body and mind. In true with this philosophy,
Swamiji defines education as ‘the manifestation of the
perfection already in man.’ The aim of education is to
manifest in our lives the perfection, which is the very nature
of our inner self. This perfection is the realization of the
infinite power which resides in everything and every-where-
existence, consciousness and bliss (satchidananda).
Meditation, fortified by moral purity and passion for truth,
helps man to leave behind the body, the senses, the ego and
all other non-self elements, which are perishable. He thus
realizes his immortal divine self, which is of the nature of
infinite existence, infinite knowledge and infinite bliss. In
his scheme of education, Swamiji lays great stress on physical
health because a sound mind resides in a sound body. He
often quotes the Upanishadic dictum
‘nayamatmabalahinenalabhyah’; i.e. the self cannot be
realized by the physically weak. However, along with
physical culture, he harps on the need of paying special
attention to the culture of the mind. According to Swamiji,
the mind of the students has to be controlled and trained
through meditation, concentration and practice of ethical
purity. All success in any line of work, he emphasizes, is
the result of the power of concentration. By way of
illustration, he mentions that the chemist in the laboratory
concentrates all the powers of his mind and brings them
into one focus-the elements to be analyzed-and finds out
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their secrets. Concentration, which necessarily implies
detachment from other things, constitutes a part of
Brahmacharya, which is one of the guiding mottos of his
scheme of education. Brahmacharya, in a nutshell, stands
for the practice of self-control for securing harmony of the
impulses. By his philosophy of education, Swamiji thus
brings it home that education is not a mere accumulation
of information but a comprehensive training for life. To
quote him: ‘Education is not the amount of information
that is put into your brain and runs riot there undigested,
all your life.’ Education for him means that process by
which character is formed, strength of  mind is increased,
and intellect is sharpened, as a result of  which one can
stand on one’s own feet.

Swamiji lays a lot of emphasis on the environment at
home and school for the proper growth of the child. The
parents as well as the teachers should inspire the child by
the way they live their lives. Swamiji recommends the old
institution of gurukula (living with the preceptor) and similar
systems for the purpose. In such systems, the students can
have the ideal character of the teacher constantly before
them, which serves as the role model to follow.

Vivekananda, in his scheme of education, meticulously
includes all those studies, which are necessary for the all-
around development of the body, mind and soul of the
individual. These studies can be brought under the broad
heads of physical culture, aesthetics, classics, language,
religion, science and technology. According to Swamiji, the
culture values of the country should form an integral part
of the curriculum of education. The culture of India has its
roots in her spiritual values. The time-tested values are to
be imbibed in the thoughts and lives of the students through
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the study of the classics like Ramayana, Mahabharata, Gita,
Vedas and Upanishads. This will keep the perennial flow
of our spiritual values into the world culture.
Vivekananda’sViews on Education system:

Education, according to Swamiji, remains incomplete
without the teaching of aesthetics or fine arts. He cites Japan
as an example of how the combination of art and utility
can make a nation great. Swamiji reiterates that religion is
the innermost core of  education. However, by religion,
he does not mean any particular kind of it but its essential
character, which is the realization of the divinity already in
man. He reminds us time and again that religion does not
consist in dogmas or creeds or any set of rituals. To be
religious for him means leading life in such a way that we
manifest our higher nature, truth, goodness and beauty,
in our thoughts, words and deeds. All impulses, thoughts
and actions which lead one towards this goal are naturally
ennobling and harmonizing, and are ethical and moral in
the truest sense. It is in this context that Swamiji’s idea of
religion, as the basis of education should be understood. It
is to be noted that in his interpretation, religion and
education share the identity of  purpose.

It is a misinterpretation of Vivekananda’s philosophy
of education to think that he has overemphasized the role
of spiritual development to the utter neglect of the material
side. Vivekananda, in his plan for the regeneration of India,
repeatedly presses the need for the eradication of poverty,
unemployment and ignorance. He says, We need technical
education and all else which may develop industries, so
that men, instead of seeking for service, may earn enough
to provide for them-selves, and save something against a
rainy day. He feels it necessary that India should take from
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the Western nations all that are good in their civilization.
However, just like a person, every nation has its
individuality, which should not be destroyed. The
individuality of India lies in her spiritual culture. Hence
in Swamiji’s view, for the development of a balanced
nation, we have to combine the dynamism and scientific
attitude of the West with the spirituality of our country.
The entire educational program should be so planned that
it equips the youth to contribute to the material progress of
the country as well as to maintaining the supreme worth of
India’s spiritual heritage.

He put more emphasis on physical, moral and spiritual
education, medium of language, women education and
education for weaker section of  society.
Physical Education:

Without the knowledge of physical education, the self-
realization or character building is not possible. One must
know, it is not possible to keep a strong mind without a
strong body. In particular, Vivekananda stressed the need
for physical education in curriculum. He said, “You will
be nearer to Heaven through football than through the
study of Gita. You will understand Gita better by your
biceps, your muscles a little stronger. You will understand
the Upanishads better and the glary of the Atman, when
your body stands firm on your feet and you feel yourself
as man.
Medium of language:

He said that Sanskrit is the source of all Indian languages
and a repository of all inherited knowledge. Therefore
without Sanskrit, it will be impossible to understand Indian
culture. It is like a store house of ancient heritage. To
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develop our society it is necessary that men and women
know this language, besides the knowledge of their own
mother tongue.
Emphasis on religion:

Vivekananda said, “Religion is the innermost core of
education. Religion is like the rice and everything else, is
like the curries. Taking only curries causes indigestion and
so is the case with taking rice alone. Therefore, religious
education is a vital part of a sound curriculum. Vivekananda
considered Gita, Upanishads and the Vedas as the most
important curriculum for religious education. For him,
religion is attainment of self realization and divinity. It helps
not only in individual’s development but also in the
transformation of total man. The true religion cannot be
limited to a particular place of time. He pleaded for unity
of world religion. He realized truth while practising of
religion. The truth is the power, untruth is the weakness.
Knowledge is truth, ignorance is untruth. Thus truth
increases power, courage and energy. It is the source of
light and therefore, necessary for the individual as well as
collective welfare. In Vivekananda’s point of view, ethics
and religion are one and the same. God is always on the
side of goodness. To fight for goodness is the service to
God. The moral and religion education develop the self
confidence among the young men and women.
Man kind education:

The educational philosophy of Swami Vivekananda is
a harmonious synthesis between the ancient Indian ideals
and modern Western beliefs. He not only stressed upon
the physical, mental, moral, spiritual and vocational
development of the child but also he advocated women
education as well as education of the masses. The essential
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characteristics of educational philosophy of Swami
Vivekananda are idealism, naturalism and pragmatism. In a
naturalistic view points, he emphasized that real education
is possible only through nature and natural propensities.
In the form of idealist view point, he insists that the aim of
education is to develop the child with moral and spiritual
qualities. In the pragmatists view point, he emphasized the
great stress on the Western education of technology,
commerce, industry and science to achieve material
prosperity. In short, first he emphasized spiritual
development, then the material prosperity, after that safety
of life and then solving the problems of foods and clothing
of the masses.
Self Education:

Self education is the self knowledge. That is, knowledge
of our own self is the best guide in the struggle of our life. If
we take one example, the childhood stage, the child will
face lot of problems or commit mistakes in the process of
character formation. The child will learn much by his own
mistakes. Errors are the stepping stones to our progress in
character. This progress will need courage and strong will.
The strong will is the sign of great character of the man.

Apart from above concept he also focussed on education
of  weaker section of  society and Women. Vivekananda
pleaded for the universal education so that the backward
people may fall in with others. To uplift the backward classes
he chooses education as a powerful instrument for their life
process. The important features of his scheme of female
education are to make them strong, fear-less, and conscious
of their chastity and dignity. He insists that men and women
are equally competent not only in the academic matters, but
also must have equal companion in the home and family.
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Vivekananda being a keen observer could distinguish the
difference in perception about the status of women in the
West and in India. “The ideal women in India is the mother,
the mother first, and the mother last. The word woman calls
up to the mind of the Hindu, motherhood; and God is called
mother.
Conclusion:

Swami Vivekanadawas actually the great synthesized of
ever time. He laid on education as apowerful weapon for
this change. As a educationist, he believes in absolute values
which have to be realized by good system of education.
From the analysis of Vivekananda’s scheme of education,
the uplift of masses is possible only through education. He
views on education brings a light of its constructive, practical
and comprehensive character. By giving education, he tries
to materialize the moral and spiritual welfare and up-liftment
of humanity, irrespective of caste, creed, nationality or time.
By the way of his scheme of education, we can get the strong
nation with peace and harmony and without caste and creed.
He builds a strong nation for our sake. Only a process of
good system of education can bring about a healthy political
and social life. He stands for this and his message is for all
time.
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Vivekananda : An Universal Saint
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Swami Vivekannd become popular for his great ideals
not only in India but in other countries also. In such a short
period of life of 39 years. He presented the true India to the
whole world. He brought the motto of
‘VasudhaivaKutumbarkam’ the whole world is one family
is a message for survival, growth and real progress of human
society. Whatever message and teaching was given by our
saints was explained and elaborated in the global contest
by Vivekanand what a superhuman articulationand
presentation he bestowed on all of us that the whole world
was mesmerized and began to look towards India, to explore
and learn about its past glory. Nowadays when there are
many problems in society and we are trying to bring the
concept of global village there is a greater need of the
thoughts of Swami Vivekananda on learning to live together
and universal brotherhood. According to vivekanand
educational Concerns of a man are person’s interaction with
society. The purpose of society is to help and secure the
well- being human beings. Society is a boundationthat
always checks our activities and brings a check on our
freedom. While freedom is essential for educational  growth
so a goodsociety provides the resources as well as the
opportunity for each of its members to grow properly his
or her views to the maximum . Education is for all either a
person belongs to important sect or unimportant sect of
society. Each society has its civilization or the inner aspect
‘culture’. Vivekanand was impressed and told people that
the development of a child is possible only when he lives in



223

a cultured life. Though much people help him in the process
of development as parents, friends, teachers but education
system is changing and a student is much influenced by
teachers only. A student must know how to concentrate
his mind only on useful things and detach his mind from
distractions. Another important thing is that a student must
focus on desired subject and focus the full force of his mind
on it. According to Vivekanand a student is one whose inner
Consciousness is awakened. Vivekanand emphasized that
the ideal of all education, all training should be man-making.
He was not happy with the education system. He said: “We
are always trying to polish up the outside. What use in
polishing up the outside when there is no inside. All
education ends with the development of man.”

Vivekanand emphasized on character building. He told
that character is everything for man. He always focused on
self control and study the scriptures with other branches
of learning. He should observe strict continence, never
Consciously departing from it. A student must have purity
of thought, word deed and in all conditions forms the life
of saints. A saint must have contort of all organs of sense.
He taught that we must have self Control then only inner
faith is produced. The whole energy of young age must be
manifested not only in studies but also in the service of his
companions. A young man is completely. Educated only
when he develops the sense of service. He focused on
women education in India. He was sad to see that the
condition of women in India is so humble. Most of them
are married at the age of eleventh before they understand
society. Men are well educated but it is not so in case of
women. He appreciated Indian women and said that hardly
we find in other countries, women like here. It is  indeed
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true that ‘the Goddess herself lives in the houses of Virtuous
men as Lakshmi’. He said I have seen thousands of women
here hearts are as pure and stainless as snow! Women are
working in school, college , offices , do all kinds of works
but they are not safe in the streets. He said ‘Daughters should
be supported and educated with as much care and attention
as the sons.’ As sons are given proper time to study and
settle in life so daughters should also be given appertunity
of education. If we educate and improve the Condition of
women, our country will be good and improve so we will
improve nation. When he went to world parliament of
religion in Chicago in 15 sep. 1893 he addressed there people
in such a manner that not only Indians but people living
there followed him agreat lot for his ideals he told that we
respect Rishis as perfect beings. But most of them are
women. The Vedas teach us that creation is without
beginning or end. It is good to love god for the hope of
reward in this or the next world but it is better to love God
for love’s sake. He said “ Lord, I do not want wealth, nor
children, ner learning. If it be they will, I shall go from birth
to birth, but grant me this, that I may love Thee without
the hope of reward-love unselfishly for love’s sake.” The
Vedas give us teaching that soul is permanent and never
dies. Krishna also told in Geeta that Soul lives always only
the body dies but soul will get perfection only when this
body will decay. This is called muktior freedom, freedom
from the miseries of this world. He told about every religion
that every religion forms a mental image that helps us to
follow right path of religion Christians go the church. By
the law of association, the material image calls up the mental
idea and vice versa. This is why the Hindu uses an external
symbol when he worship. It is so because it keeps his mind
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fixed on the Being to whom he prays. Everyone knows
that the image is not God. We naturally connect our ideas
of holiness with the image of church, a mosque or a cross.
The Himdus have associated the idea of holiness purity,
truth omnipresence, and such other ideas with different
images and forms. This is the first stage of worship but the
next stage comes and that is mental prayer. Great masters
have sympathy for all and they are more safe to the ignorant
and poor. Buddha told to his disciples that he is for the
poor, for the people so he taught most of his teachings in
the language of Common people.

He emphasized on Buddhism to be followed the
separation between the Buddhists and the Brahmins is the
cause of the downfall of India. India is much populated
country but it is bad that it has been conquerored by
foreigners for thousand years, but it would be good if we
utilize wonderful intellect of Brahmins with the heart, the
noble soul, the wonderful humanizing power of the great
masters.

Vivekanand was a great saint and he raised a voice of
religious unity in world’s parliament of religions in Chicago
people appreciated his thoughts. He told that it has been
proved to the world that holiness, purity and charity are
essential and possessions of every religion either it is
Christianity or Hinduism. He again emphasized that the
motto of every religion must be “help and not eight”
“assimilation and not destruction”.Harmony and peace and
not dissension. What is the need of Hinduism, is the need
of all religions
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Swami Vivekananda was a great philosopher,
educationist, spiritual leader who toured almost the whole
world but whose philosophy was deeply rooted in ancient
Indian wisdom where education is acquired from spiritual
life. He devised the idea that true education aims at life-
building, man-making and character-developing. His
Spiritual Humanism Philosophy of Education showed that
education can be used as a tool to achieve, social justice and
for resolution of all ethnic, religious, racial or social conflicts
by propagating the idea of “Common Origin of Soul” and
“Oneness of Soul.”

Swami Vivekananda advocated a harmonious blend of
the dynamism and scientific attitude of the west with the
spiritual culture of our country.Swamiji has taught Indians
how to adapt Western humanism (the ideas of personal
liberty, social equality, justice and respect for women) to
Indian ethos. He made the Western people realize that they
had to learn much from Indian spirituality for their own
well-being. He showed that, in spite of her poverty and
backwardness, India had a great contribution to make to
world culture. He was India’s first modern educational and
cultural ambassador to the West. On Swamiji’s
contribution, Netaji Subhash (1987-1945) said: “Swamiji
harmonized the East and the West, religion and science,
past and present. And that is why he is great. Our
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countrymen have gained unprecedented self-respect and self
assertion from his teachings.
Swami Vivekanand’s Vedanta Philosophy:

Every soul, according to Swamiji, is potentially divine
and everyone's goal is to manifest the divine within.
Spirituality is the manifestation of this divinity already in
man. Shri Ramakrishna, the guru of Swamiji, used to say
that the Bengali synonym of man is manush; that is, man
+ hush, which symbolizes a mind with spiritual
consciousness. This self-actualization is possible only
through spiritual education. He realized that owing to
centuries of oppression, the downtrodden masses had lost
faith in their capacity to improve their lives. It was necessary
to infuse into their minds faith in them. For this, they needed
a life-giving, inspiring message.

Swamiji found this message in the “Principle of „Atman,
the doctrine of the potential divinity of the soul, taught in
Vedanta.” .Swami Vivekananda was an idealist and a
spiritualist emphasizing realization of divinity in man
Vivekanda was greatly influenced by the classical Indian
philosophy. His thoughts were shaped by the vendanta.
His Vedanta is practical and not abstract. He applied
vendanta to practical life.

Swami Vivekananda epitomized this Vedanta
philosophy in modern times. “Vedanta” which is derived
from the Sanskrit words„Veda  (wisdom) and “anta”
(supreme), signifies „supreme wisdom. Traditional
Vedanta philosophy defines education as “The
manifestation of perfection already in man.” Every soul is
the source of indefinite knowledge. Every human being is a
reservoir of immense potential. He is born with an endless
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range of abilities and talents, known and unknown to him.
These potentials, which are dormant, need the awakening
touch of the education for their actualization. What a man
learns is actually what he „discovers within him  by taking
away the lid off his own soul.

Swami Vivekananda believed in the Vedanta philosophy
which considers that the ultimate goal of human life is to
attain ‘Unity with the Creator’. According to him ‘God
resides in every human heart’. So that, the best worship of
God is service to mankind.. According to him, morality is
the important aspect of personality.

The belief of this philosophy is that every human being
is spirit (Atma), the soul which is immortal, evolving up or
reverting back from birth to birth and death to death. For
this, Vivekananda laid stress on religious education. Swami
Vivekananda believed in the liberal concept of religion.
Essential elements of all religions are the same. No religion
is inferior to other religion. Man should follow an attitude
of respect for all religion. According to Vivekananda, love
is the highest goal of religion. Man should imbibe love for
all and hatred for none
Swami Vivekanand's Eucation's Philosophy :

Swami vivekanand defines education as the
“development of faculty, not an accumulation of words”.
To him, education was enlightenment, education was
illumination, education was meant for the training of
individuals “to will rightly and efficiently”. According to
Swami Vivekananda ‘Education means that process by
which character is formed, strength of mind is increased,
and intellect is sharpened, as a result of which one can stand
on one’s own feet’ His educational thoughts and ideas have



230

been influenced by his philosophy of life. Swami
Vivekananda had great faith in education to him; this was
the basic means for achieving human excellence and solving
national problems. He said there are no problems which
cannot be solved by that magic word “education.

Vivekananda emphasised on such education through
which moral values can be developed among the students
so that they can conduct their life morally. They can decide
what is right or wrong; what is good or evil; what is justice
or injustice .Vivekananda believed the development of moral
values within him is the prior task of education.

He further said that the education that does not help
the common mass of people to equip themselves for the
struggle for existence, which does not bring out strength of
character, a spirit of philanthropy, and the courage of a
lion, is not worth the name. Real education, to him, means
that which enables one to stand on his own
feets.Vivekananda stressed the need to educate the millions
of our common people to revitalize Indian culture of the
day. A nation is advanced in proportion as education and
intelligence spread among the masses. National
development rests upon the goodness and greatness of men;
and goodness and greatness of men are determined largely
by education.

Education for “total human development” was the
vision of Vivekananda which, he believed, could be achieved
by refining and processing of in eternal human energies
through the science of man in depth (Adhyatma Vidya).
Philosophy, the science, the art and studies of various other
fields of knowledge could help nations in achieving this goal.
Through education nations have to unfold the humanistic
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and divine possibilities lying hidden within their people and
raise the levels from which their consciousness handles their
external, natural and social environment. True education is
that which does this.

Vivekananda was deeply spiritual and intensely human.
His message is the message of humanism. But his humanism
has a deeper content. He said that education which gives us
intellectual energy must also give us humanistic impulse
and its energy of character. If man’s education combines
these two energy sources he will become tremendously
powerful, well educated, and full of hope, endowed with a
firm mind and will, and strength of muscle and nerve.
Vivekananda said “We want our education to turn out
millions-of such young people enjoying that unit of human
bliss.” He was fully aware of the need for national
development to be achieved through education. He stressed
education for democracy and said that strengthening of
democracy was possible only through education. The
strength of a democracy was seen to lie in its alert and
patriotic citizens who could be produced and developed
through education.

Education should involve all domains of health:
physical, mental, social and spiritual with an ethical culture.
But spirituality, which is the eternal principle that inspires
every religion, must form the innermost core of education
system. “What is the use of polishing the outside when there
is no inside,” he said. The ultimate aim of all training is to
make a man. In today’s world, this spiritual consciousness
translates itself as values of unselfishness ethics, compassion,
tolerance, security and harmony to develop peace and
democracy.
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Vivekananda said “Education must provide life building,
man-making, character - building assimilation of ideas.” This
ideal education will produce an awakened person - the ideal
one who knows how to improve his intellect, purify his
emotion, and stand like rock on moral virtues and unselfishness.
“If you have assimilated five ideas and made them your life
and character,” he said, “you have more education than the
man who has memorized the whole library.”

 Swamiji observed “It is culture that absorbs shock,
knowledge is only skin-deep. A little scratch brings about
the old savage.” Thus, the importance of exposing to and
teaching of human culture cannot be overemphasized in
making education human-friendly. According to him, the
cultural values of the country should form an integral part
of the curriculum of education.

He stated emphatically that if the Indian society is to be
reformed, education has to reach everyone - high and low.
He said that the sense of dignity rises in a man when he
becomes conscious of his inner spirit. And it is the very
purpose of education.Swamiji’s most unique contribution
to the cause of education was to open the minds of Indians
to their duty to women and downtrodden masses. One of
the most significant contributions of Swami Vivekananda
to the modern world is his interpretation of religion and
spirituality as the core of education.

Swamiji met the challenge of modern sciences by
showing that religion is as scientific as science itself; religion
is the science of consciousness. As such, religion and science
are not contradictory to each other but are complementary.
This universal conception frees religion from the hold
superstitions, dogmatism, conflicts, ethnic confrontations
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and intolerance. It makes spirituality the highest and noblest
pursuit - the pursuit of supreme emancipation, supreme
knowledge, and supreme bliss.

 Vivekananda’s concept of potential divinity of the soul
gives a new concept of universal humanity. Swamiji’s vision
of education is life-building, man-making and character-
building. His vision of an ideal man was where “all the
elements of philosophy, mysticism, emotion and work are
blended equally.” Values, ethics, morality, compassion,
tolerance, secularity are higher in his agenda of education.

He was a great educationist in India to speak for the
masses, formulate a definite philosophy of service, and
organize large scale educational social service system. He
said, “They alone live, who live for others. The rest are
more dead than alive.” He was revolutionary in the field of
education and touched every part of it. The cardinal
definition of ‘Education’ given by him was, “Education is
the manifestation of perfection already in man.
Vivekananda advocated man-making education. He
wanted ‘muscles of iron’ as well as ‘nerves of steel.’ He
wanted the youth to possess indomitable will and the
strength to drink up the ocean. What he wanted was to
prepare the youth both physically and mentally to face the
challenges that would lie ahead of social workers. He was
also practical enough in warning the young of the pitfalls
ahead and the way Society reacts to such endeavours.

According to swami ji, “All good work has to go
through three stages. First comes ridicule, then the stage of
opposition and finally comes acceptance.”According to
Vivekananda, “Three things are necessary to make every
man great, every nation great”:
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• Conviction of the powers of goodness
• Absence of jealousy and suspicion
• Helping all who are trying to be and do good

He believed in the universal brotherhood of man and
upliftment of mankind. Service and renunciation were the
two key words which he believed most and tried to apply
for the development of our society. The exposition and
analysis of Vivekananda’s innumerable thought of education
brings to light its constructive, practical and comprehensive
character. He was a real prophet of humanity who stood
for the reconciliation of human contrasts and conflicts and
the establishment of universal brotherhood. He states
empathically that if society is to be reformed, education
has to reach to everyone high and low, because individuals
are the very constituents of society.

Swami Vivekananda’s views as a progressive Indian
thinker played a positive role in the development of the
patriotic and national self consciousness of the peoples of
India and he made a considerable contribution to our national
struggle and his teachings continue motivating the masses in
their lives. Swami Vivekananda had envisioned a society with
a new type of human being in whom knowledge, action,
work and concentration were harmoniously blended, and
he proposed a new type of education for achieving this.
Today after nearly a generation of changes, the philosophical
thoughts, cultural ideas and idea about scientific principles
of Swami Vivekananda remain absolutely acceptable.
Swamiji’s educational, spiritual thoughts and scientific ideas
are still now significant for the development of socio-economic
standard, educational, political and cultural aspirations in the
21st century’s Indian society.
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Our personal development is more important that all
other types of development economic educational rural etc.
because all these other kinds of development are undertaken
only for the benefit of man. Most of the people don’t
consciously develop their personality as they are not aware
of it. Our appearance, speech and actions become apparent
to us only through others as we don’t see ourselves or our
behaviour. Hence study and development of personality is
to be done with three things in mind 1) Individual reflection
2) Social interaction and 3) Work. An individual with self
reflection interacting with others especially through work
is in a position to analyse & develop his / her personality.
One must define a person first before talking of his / her
personality. A person has a body, a mind & has a level of
energy: this is called body-mind complex. All the three
factors are changing and affect each other. However there
is a constant factor in everyone of us which runs as a thread
running through a garland of experiences. Some call it Soul
or Atman the constant, the Real man behind the changing
person. The most obvious amongst personality is the Body
of a person. It goes without saying that the body structure
is the most important factor in the first impression of a
person. Naturally a healthy, strong, proportioned body is
an asset to a person. Various books are available which
deal with how to develop it. We suggest yogasanas for body
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development. Wholesome food plenty of fresh water,
regular exercise, timely habits of daily choice of likes getting
up, sleep, eating etc. help develop a healthy, strong and well
structured body.

A body is covered with clothes for protection. With
modern technology clothes have become attractive and
variety is available. Also changing morality, & sensuality
has brought in another dimension in common mans dress.
But one must keep in mind that the weather conditions,
social demands, occasions require appropriate clothing &
sober decent dress is what is appreciated, in the longer run.
Further the external appearance is judged by the actions
and speech of a person. A friendly and welcome personality
has likeable postures, gesture, facial features, smile to its
credit. The whole external appearance interms of its social
implication through work & other interaction is judged by
various bodily actions and reactions its speech and
conversation.

Postures & gestures can be perfected as an actor does
with practice infront of a mirror and also observing their
impact on others. Co-ordinated movement of different
limbs especially hands, feet, head, and eyes ( parts that move
) can create pleasing appearance. Behaviour & manners is a
little deeper proposition. It is mainly dependent on the
character of a person and social customs put together.
Behaviour & manners can’t be same under different time
and place. Different cultures demand different manners.
Story of Sir Keshab chandra Sen is told that when dining in
a banquet given by Queen Victoria in his honor he mistook
warm water with cut lemon brought at the end of a ten
course dinner as sharbat to be drunk, there by causing all
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including the Queen at the table to drink it after the example
of the Chief-guest. The Namaste done in India in greeting
others thus recognising the respectful divine in others is
not one same as the handshake offered being reminiscent
of the friendliness of the wild cowboys, showing only lack
of enmity. Art of conversation is as old as civilisation.
Languages developed for social interaction. A command on
many languages besides ones mother tongue along with a
modulated voice carries a lot of weight. A person with
narrow interests, with little interest in others, showing great
interest in talking about itself is a bore. Many people are
cynical, talk in monosyllable are either too loud or hearty
thus causing bad impression. In India people talk too much
and monopolies conversation which is considered bad
manners. In gestures postures, behaviour, manners and
conversation imitation should be avoided.

Nowadays with high pressure advertisement young
people tend to copy actors, actresses & TV personalities.
However whatever is original is respectable. Imitation is
entertaining but originality is enlivening. So act freely as
every individual is unique. In the body mind complex the
mental makeup or character carries greatest importance.
Thinking, feeling, willing, imagination are some of the
aspects of mind. Thought is the only force in the world as
Swamiji says. Through thought I judge myself interact with
the world. Hence mass thinking should be avoided. A habit
of deep original thinking based on well collected data and
capacity to analyse with concentration will go a long way
in developing personality. A person has to balance between
his intellect and emotions as intellect is lame and emotions
are blind. Intellect is trained by reasoning and emotions by
prayers, will power is developed through taking challenges
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and the whole mind through continence. Life becomes
meaningful when it fulfills certain felt needs. Depression,
aggression & addiction is due to meaninglessness in life. The
void can’t by money power or position which is clear from
examples of the Western Culture. The hippies were children
of some of the richest people in the world. Drugs are taken
by the affluent & powerful. So life should be made
meaningful where you will have

1. Deep sense of satisfaction and contentment.
2. Whole hearted action
3. Creative dreaming
4. Love and care
5. Appreciation of beauty
6. Wonder about the mystery of life
7. Innocent fun
8. Life lived here & now.
It is said that “ One who is content in mind is the richest

person. However forced poverty can’t be eulogised. Blind
ambition is to be avoided. Fuelled by passion it leaves you
high & dry. All the work that you do should neither be an
enforced burden nor greed made visible but love made
visible. For making work interesting one must be aware of
the value of it to oneself & society. He can, who thinks he
can. Nothing is impossible. Greater responsibilities must
be taken in order to have greater scope to use your increased
ability. One has to create opportunities & not wait for them.
Within a short time remarkable results should be achieved.
So efficiency is something between feverish over work &
lazy sluggishness. Effective use of time should be made.
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Irresponsibility should be overcome and fear of failure
should be removed. Dignity of work is very important. Any
work done to perfection is to be respected. Creative
dreaming was recently talked about by Leander Paes our
only Olympic meddle winner. Combined with resolve, grit,
perservence it can give you success & satisfaction. Sense of
imagination has to be inbuilt with an eye for beauty to create
interest in work. The whole attitude of mind however
depends on how you look at life around you. With little
thinking and education one can appreciate creation around
us and the hidden creator of it all. Energy pulsates around
us, all we have to do is open ourselves to it and recognise it.
Nature works through creation, preservation & destruction,
through five elements and three gunas. We are in it and
body mind complex is governed by this mysterious play,
Recognise it & try to catch the glimpse of the creator which
is the constant behind the changing phenomena. The same
constant is in individual also and has to be recognised,
meditated upon and then only inner stability & poise is
achieved. Once you understand the play of nature around
you, most of your fear about dealing with it goes away.
You established a deeper communication and appreciation
with other people. Your heart speaks for you. You develop
a practical value structure on the fact that people’s character
is based on Gunas Sattwa, Rajas, Tamas in permutation &
Combination and nobody is absolutely good or bad. People
want affection friendship. People want to be nice, truthful.
Even a thief doesn’t want to be cheated by others. People
are moved by emotions & not reason. Everyone is careful
of his reputation. People do not understand in general that
their words and behaviour affect others.

Hence while living & interacting with people following
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points are to be remembered and followed. If we live with
we learn to criticism condemn hostility fight fear
apprehension ridicule shyness encouragement confident
sharing generous tolerance patient praise appreciative
acceptance love. Negative values can be change by putting
in positive values.

Hence one must develop at least one good friend who
can be trusted to appreciate our good qualities understand
bad an suggesting good to replace the bad ones. Friends are
of two kind, living beings and those who live without forms.
Swami Vivekananda is such a voice without form and is a
person always ready to help those who are ready. Born
and brought up in Hindu as well as western samskaras he
search for deeper meaning in life and through his sincerity
& intensity came in tough with Sri Ramakrishna
Paramhansa. He epitomises this inner realisation of the self
the changeless eternal within everyone and stand as a
perfected personality in all respects living a meaningful life
full of intensity & creativity. He stands as a fully developed
person with attractive appearance, dynamic behaviour,
artistic conversational style, as a creative worker, accepted
by millions as their leader, friend philosopher & guide. He
took every opportunity to improve things around through
positive attitude, was ready to help others at his own cost,
avoided injustice & partiality with a composed mind, well
integrated personality, thoughtful, concentrated, intense and
fulfilled. May he help us in realising our goal of life here
and now is our prayer to him.

Real personality ,which is based on character, is based
on character, is remembered by the world through eternity.
The number of such people though small can shape the
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destiny of mankind. Their names remain imprinted in the
hearts of millions of people forever. The sign of life is
struggle for growth. A tiny seed breaks open the earth to
grow into a plant, but growth alone does not add beauty of
life, rather wild and abnormal growth sometimes leads to
stagnation. Shaping the growth through proper training and
systematic discipline is the only way to make life beautiful,
which ultimately leads to fully -fledged personality.

 In the history of mankind great personalities appear
who shook the world during their lifetime. Their marvellous
achievements dazzled the eyes of people for a while but
were  forgotten immediately after their demise. The reason
being appearance of greater and stronger personalities with
extraordinary brilliance, who made their hold strong on
the minds of people.  Achievement in life certainly makes a
person great but does not add much to his or her
personality. The need of the hour is to develop personality
based on character and not on achievements in life. Real
personality which is based on character is remembered by
the world through eternity. The number of such people
though small can shape the destiny of mankind. Their name
remain imprinted in the hearts of millions of people forever.
We are proud to say that in modern times India could
produce such a real and universal person in Swami
Vivekananda, whose thoughts are a source of inspiration
throughout the world to shape a real personality.
Personality Development

There is a deep interest for personality development,
specially  among the youth. They are in a hurry and expect
instant change in the personality. In fact  they do not
understand the difference between change and development.
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It is quite possible to change one’s personality overnight.
The beauty parlours, hair dressing, ready- made garments
,cosmetic and high heeled shoes can do this magic, which is
only a temporary change and does not help in developing
the real personality. It is not advisable to resort to such
cheap methods, wasting time energy and money.

There are four dimensions of the human personality ;
Physical, mental, Intellectual and Spiritual. A harmonious
growth of all these aspects constitutes the real personality.
One must strive for sound health, pure intellect, strong mind
and spiritual growth simultaneously.
Physical Dimension

The human body is a rare gift of God. Good health is a
source of happiness and success in life. Since the body and
mind are closely related to each other. Ill health causes
mental worries and depression, not enabling to pursue a
definite goal in life. Swami Vivekananda has rightly said that
most of our miseries are caused by our physical weaknesses.

Our ancient teacher said “The body is the means for
the pursuit of religion’. Therefore it is our duty to maintain
good health. Swami Vivekananda repeatedly asserted that
we must development muscles of iron and nerves of steel.
In one of his lectures, he said : Be strong my young friends,
that is my advice to you. you will nearer to heaven through
football than through the study of the Gita. These are my
bold worlds, but I have  to say them ,for I love you. I know
where the shoe pinches. I have gained a little experience.
You will understand the Gita better with your biceps, your
muscles, a little stronger. Poor health not only creates
tension person concerned, but also disturbs the whole
family. To meet the medical expenses , the whole family
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has to suffer from financial strain. A healthy person always
keeps his mind cool in all circumstances. He perform his
duties efficiently, enthusiastically, and cheerfully. The
development of physical strength, which is indispensable
to serve others, to protect one’s self interest, should not be
abused for destroying national property. Uncontrolled
physical energy many times erupts in the form of caste and
communal riots, anti-social activities, violence, robbery,
harassment etc. disturbing the peace and harmony in society.
One must chanalize  this physical energy into constructive
purposes.

Habits play a vital role in developing physical dimension.
Bad habits, such as drinking, smoking, drug addiction etc
can do great harm to the physical health, making a person
weak and susceptible to chronic diseases. One must be very
careful and should never fall a prey to such harmful habits.
Even the company of such people who are the victims of
bad habit should be shunned at all cost. The influence of
bad company is very harmful to the teenagers. Their tender
and immature mind can easily succumb to the temptations
of bad habits.

Practice of Yoga and breathing exercises is the most
effective method to keep the body fit, but one must practise
them under the guidance of a competent teacher.

Swami Vivekananda has rightly said; Do you see, simply
by observance of strict brahmacharya all learning can be
mastered in very short time. One has an unfailing memory
of what one hears or know but once. It is owing to this
want to continence that everything is on brink of ruin in
our country.

So, nutritious food, regular exercise, cultivating good
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habits, and self control help us to improve our health, which
forms a part of personality development.
Mental Dimension

The mind is superior to the body. It is the mind that
makes the body, but not vice versa. Mind is a repository of
thought. Negative and evil thoughts make the mind weak.
Weak and uncontrolled mind always succumbs to
temptations, creating havoc with a person. The habit of
brooding over failures give rise to negative thoughts. Swami
Vivekananda’s words will certainly help us to overcome
such weaknesses. He said –The remedy for weakness is not
brooding over weakness, but thinking of strength that is
already within them.

There are a few fortunate soul who are lucky enough
to attain success without pitfalls; the rest have to pass
through the hurdles and difficulties. But the real hero is he
who welcomes challenges in life and faces them with
boldness and courage. Such a person crossing all the hurdles
come out successfully like a lion. The following incident
took place during Swami Vivekananda’s wandering days,
when he was stay at Banaras. Of late, people especially
students, have become so sensitive that a little admonition
from parents for fewer marks in examination is enough to
disturb their minds. Violence, crime, killing, committing
suicide are outcome of weak minds. The strong and
disciplined mind acts like a friend, but the weak,
uncontrolled and frustrated mind act like an enemy and
leads to destruction. Here are few observations about the
strong and weak minds.

Even a weak and uncontrolled mind can be controlled
by applying strong will power and regular training. The
body needs nutritious food, so does the mind need good
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ideas. Thought power is great source for strengthening the
mind. Sri Ramakrishna used to say that the mind is just like
a laundered cloth; whatever colour you dip it in it will take
the same colour. Our actions are the concrete forms of our
thoughts. Once we change our way of thinking and develop
a habit to think noble and positive ideas, it will bring
tremendous change in our conduct and behaviour. Swami
Vivekananda has given us hope when he said Whatever
you think, that you will be; if you think yourselves strong,
strong you will be. If you think yourselves weak, weak
you will be. Underestimating one’s own capacity and
constantly thinking in a negative way, such as, I am good
for nothing ,I am hopeless, I am worthless , I am sinner, is a
prime cause of our mental weakness. Tremendous power
hidden within us; positive thinking is the only way to bring
it out.

The habit of reading good, mind strengthening, and
wholesome literature always provides healthy food for our
mind. The selection of such reading material and company
of good people will certainly enhance our mental strength.
Specially for the youth , Swami Vivekananda’s literature is
most inspiring, and a storehouse of all positive and
constructive ideas. Often, evil company, vulgar and cheap
novels, and movies create mental perversions, resulting in
all type of psychological complexes and nervous
weaknesses. Therefore, one must carefully avoid such
things.  Through the practice of regular meditation, it is
quite possible to improve our mental strength. Practice of
meditation helps us to overcome depression, tension and
restlessness; and it makes the mind steady by controlling
negative impulses and emotions. These accumulated
tendencies are the products of our own past thoughts and
actions. meditation helps us in replacing these negative and
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undesirable tendencies with positive and divine thoughts.
So positive thinking, the habit of reading good books,

and practice of meditation are the few means to improve
our mental strength, which forms a part of our personality.
Interllectual Dimension

Strength is of four types . Intellectual strength is superior
to physical, and mental strength, and hence it forms an
important part of our personality. Though this intellectual
faculty is present in everyone, in most of the cases it remains
dormant due to lack of proper training and intellectual
exercise. Excessive use of modern electronic gadgets has
converted man into a machine. The result is computers are
keeping everything in memory, and we the human beings,
are keeping our memory undeveloped. Originality,
creativity, and deep thinking are taking leave of mankind;
and artificiality, imitation and shallow and superficial
thinking are making their presence felt everywhere.

To cultivate different talents, such as music, fine art,
poetry, dance drama etc., creative thinking is absolutely
necessary. Deep thinking brings out of hidden talents in
man or woman in the form of inspiration, which is possible
only through the power of concentration. The power of
concentration helps us to grasp subtle and higher things.
And therefore, one must develop tremendous will power
to control the mind and to fix it on higher things, to achieve
success in life. The other function of intellect is to
discriminate between right and wrong. The mind does not
have that capacity. It can provide you a number of solutions
for your problems, but it is for the intellect to choose the
right one. This world is mixture of good and bad and
therefore, unless we cultivate this power of discrimination,
we will not be in position to discriminate between the right
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and wrong. In this age of advanced communication and
technology, everything is brought to our doorstep, through
Internet ,Websites and Satellite T.V. One need to develop
the discriminative faculty of the intellect, especially the
youth, to choose the right form the wrong. If they go on
lapping up everything available on the multi-media without
discrimination, they are sure to land in trouble. Once the
mind gets addicted to such things, it is difficult to get out of
their clutches. Therefore, to develop a strong ,
discriminative, and determinative intellect, it is necessary to
cultivate intellectual faculty.
Spiritual Dimension

In this mortal body, there is something immortal, eternal
and of the nature of pure consciousness, bliss, peace and
source of tremendous power , energy and knowledge. It is
the nature of effulgent light; never undergoes any change,
free from birth, old age and death. From it spring all divine
qualities, such as love, compassion, service, purity,
truthfulness etc. That is our divine nature.

This spiritual dimension is superior to all other aspects
of personality. It is our birthright to realize this divine
within. Those who neglect this vital aspect of personality
are the killers of their own self, say the scriptures.

The people of gross mind and dull intellect neglect their
spiritual dimension, thinking that it will hamper their
spiritual worldly affairs. They think that it is meant only
for saints and sannyasins to lead spiritual life and they need
not have to bother about it.  The purpose of human life is
to manifest this divinity within, irrespective of caste, creed,
sex, colour, position and status. Everyone must struggle to
manifest this dimension. There are four different paths suited
to different temperaments. They are: Bhakti yoga, Jnana



249

yoga, Karma yoga anf Raja yoga. That is the path of
devotion, the path of discrimination, the path of selfless
action and the path of mediation. Therefore, every day we
must spare sometime for prayer, meditation, japa, selfless
service and practice of discrimination which will certainly
help us to develop the spiritual dimension of our
personality.
Conclusion

A harmonious growth of the physical, the mental, the
intellectual and spiritual dimension is essential for the all
round development of personality. Struggle for perfection
in all these aspects will ultimately lead us to the development
of the real personality. Once we succeed in doing that ,
there will be a tremendous qualitative change in our lives.
A great number of such people will certainly form a better
sociaty and they will raise this nation once again to its
highest glory.
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Swami Vivekananda And Education
Dr. Tarun Shrivastava. Dr. Arvind Kumar Yadav,
Asstt. Prof.  Asstt. Prof. Commerce,
DPBS PG College Anoopshahr K. M. G. G. P. G. College, Badalpur.

Swami Vivekananda (1863 – 1902), a great thinker and
reformer of India, embraces education, which for him sig-
nifies ‘man-making’, as the very mission of his life. In this
paper, which purports to expound and analyze
Vivekananda’s views on education, an endeavor has been
made to focus on the basic theme of his philosophy, viz.
the spiritual unity of the universe. Whether it concerns the
goal or aim of education, or its method of approach or its
component parts, all his thoughts, we shall observe, stem
from this dormant theme of his philosophy which has its
moorings in Vedanta.

Vivekananda realizes that mankind is passing through
a crisis. The tremendous emphasis on the scientific and
mechanical ways of life is fast reducing man to the status of
a machine. Moral and religious values are being undermined.
The fundamental principles of civilization are being ignored.
Conflicts of ideals, manners and habits are pervading the
atmosphere. Disregard for everything old is the fashion of
the day. Vivekananda seeks the solutions of all these social
and global evils through education. With this end in view,
he feels the dire need of awakening man to his spiritual self
wherein, he thinks, lies the very purpose of education.
The Goal or Objective of Education

Vivekananda points out that the defect of the present-
day education is that it has no definite goal to pursue. A
sculptor has a clear idea about what he wants to shape out
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of the marble block; similarly, a painter knows what he is
going to paint. But a teacher, he says, has no clear idea about
the goal of his teaching. Swamiji attempts to establish,
through his words and deeds, that the end of all education
is man making. He prepares the scheme of this man-mak-
ing education in the light of his over-all philosophy of
Vedanta. According to Vedanta, the essence of man lies in
his soul, which he possesses in addition to his body and
mind. In true with this philosophy, Swamiji defines educa-
tion as ‘the manifestation of the perfection already in man.’
The aim of education is to manifest in our lives the perfec-
tion, which is the very nature of our inner self. This per-
fection is the realization of the infinite power which resides
in everything and every-where-existence, consciousness and
bliss (satchidananda). After understanding the essential
nature of this perfection, we should identify it with our
inner self. For achieving this, one will have to eliminate one’s
ego, ignorance and all other false identification, which stand
in the way. Meditation, fortified by moral purity and pas-
sion for truth, helps man to leave behind the body, the
senses, the ego and all other non-self elements, which are
perishable. He thus realizes his immortal divine self, which
is of the nature of infinite existence, infinite knowledge and
infinite bliss.

At this stage, man becomes aware of his self as identical
with all other selves of the universe, i.e. different selves as
manifestations of the same self. Hence education, in
Vivekananda’s sense, enables one to comprehend one’s self
within as the self everywhere. The essential unity of the
entire universe is realized through education. Accordingly,
man making for Swamiji stands for rousing mans to the
awareness of his true self. However, education thus signi-
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fied does not point towards the development of the soul in
isolation from body and mind. We have to remember that
basis of Swamiji’s philosophy is Advaita which preaches
unity in diversity. Therefor, man making for him means a
harmonious development of the body, mind and soul.

In his scheme of education, Swamiji lays great stress on
physical health because a sound mind resides in a sound
body. He often quotes the Upanishadic dictum ‘nayamatma
balahinena labhyah’; i.e. the self cannot be realized by the
physically weak. However, along with physical culture, he
harps on the need of paying special attention to the culture
of the mind. According to Swamiji, the mind of the stu-
dents has to be controlled and trained through meditation,
concentration and practice of ethical purity. All success in
any line of work, he emphasizes, is the result of the power
of concentration. By way of illustration, he mentions that
the chemist in the laboratory concentrates all the powers
of his mind and brings them into one focus-the elements to
be analyzed-and finds out their secrets. Concentration,
which necessarily implies detachment from other things,
constitutes a part of Brahmacharya, which is one of the
guiding mottos of his scheme of education. Brahmacharya,
in a nutshell, stands for the practice of self-control for se-
curing harmony of the impulses. By his philosophy of
education, Swamiji thus brings it home that education is
not a mere accumulation of information but a comprehen-
sive training for life. To quote him: ‘Education is not the
amount of information that is put into your brain and runs
riot there undigested, all your life.’ Education for him means
that process by which character is formed, strength of mind
is increased, and intellect is sharpened, as a result of which
one can stand on one’s own feet.
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Method or Procedure
Having analyzed the goal or objective of education, the

next question that naturally arises is about the method of
imparting education. Here again, we note the Vedantic
foundation of Swamiji’s theory. According to him, knowl-
edge is inherent in every man’s soul. What we mean when
we say that a man ‘knows’ is only what he ‘discovers’ by
taking the cover off his own soul. Consequently, he draws
our attention to the fact that the task of the teacher is only
to help the child to manifest its knowledge by removing
the obstacles in its way. In his words: ‘Thus Vedanta says
that within man is all knowledge even in a boy it is so and
it requires only an awakening and that much is the work
of a teacher.’ To drive his point home, he refers to the
growth of a plant. Just as in the case of a plant, one cannot
do anything more than supplying it with water, air and
manure while it grows from within its own nature, so is the
case with a human child. Vivekananda’s method of educa-
tion resembles the heuristic method of the modern educa-
tionists. In this system, the teacher invokes the spirit of
inquiry in the pupil who is supposed to find out things for
himself under the bias-free guidance of the teacher.

Swamiji lays a lot of emphasis on the environment at
home and school for the proper growth of the child. The
parents as well as the teachers should inspire the child by
the way they live their lives. Swamiji recommends the old
institution of gurukula (living with the preceptor) and simi-
lar systems for the purpose. In such systems, the students
can have the ideal character of the teacher constantly be-
fore them, which serves as the role model to follow.

Although Swamiji is of the opinion that mother tongue
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is the right medium for social or mass education, he pre-
scribes the learning of English and Sanskrit also. While
English is necessary for mastering Western science and
technology, Sanskrit leads one into the depths of our vast
store of classics. The implication is that if language does
not remain the privilege of a small class of people, social
unity will march forward unhampered.
Fields of Study

Vivekananda, in his scheme of education, meticulously
includes all those studies, which are necessary for the all-
around development of the body, mind and soul of the
individual. These studies can be brought under the broad
heads of physical culture, aesthetics, classics, language, re-
ligion, science and technology. According to Swamiji, the
culture values of the country should form an integral part
of the curriculum of education. The culture of India has its
roots in her spiritual values. The time-tested values are to
be imbibed in the thoughts and lives of the students through
the study of the classics like Ramayana, Mahabharata, Gita,
Vedas and Upanishads. This will keep the perennial flow
of our spiritual values into the world culture.Education,
according to Swamiji, remains incomplete without the teach-
ing of aesthetics or fine arts. He cites Japan as an example
of how the combination of art and utility can make a na-
tion great.

Swamiji reiterates that religion is the innermost core of
education. However, by religion, he does not mean any
particular kind of it but its essential character, which is the
realization of the divinity already in man. He reminds us
time and again that religion does not consist in dogmas or
creeds or any set of rituals. To be religious for him means
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leading life in such a way that we manifest our higher na-
ture, truth, goodness and beauty, in our thoughts, words
and deeds. All impulses, thoughts and actions which lead
one towards this goal are naturally ennobling and harmo-
nizing, and are ethical and moral in the truest sense. It is in
this context that Swamiji’s idea of religion, as the basis of
education should be understood. We note that in his inter-
pretation, religion and education share the identity of pur-
pose.

Why religion forms the very foundation of education
becomes clear in his following words: ‘In building up char-
acter, in making for everything that is good and great, in
bringing peace to others, and peace to one’s own self, re-
ligion is the highest motive power, and, therefore, ought to
be studied from that standpoint. Swamiji believes that if
education with its religious core can invigorate man’s faith
in his divine nature and the infinite potentialities of the
human soul, it is sure to help man become strong, yet
tolerant and sympathetic. It will also help man to extend
his love and good will beyond the communal, national and
racial barriers.

It is a misinterpretation of Vivekananda’s philosophy
of education to think that he has overemphasized the role
of spiritual development to the utter neglect of the material
side. Vivekananda, in his plan for the regeneration of India,
repeatedly presses the need for the eradication of poverty,
unemployment and ignorance. He says, We need technical
education and all else which may develop industries, so that
men, instead of seeking for service, may earn enough to
provide for them-selves, and save something against a rainy
day. He feels it necessary that India should take from the
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Western nations all that is good in their civilization. How-
ever, just like a person, every nation has its individuality,
which should not be destroyed. The individuality of India
lies in her spiritual culture. Hence in Swamiji’s view, for
the development of a balanced nation, we have to combine
the dynamism and scientific attitude of the West with the
spirituality of our country. The entire educational program
should be so planned that it equips the youth to contribute
to the material progress of the country as well as to main-
taining the supreme worth of India’s spiritual heritage.

Another important aspect of Swamiji’s scheme of edu-
cation is women’s education. He realizes that it if the women
of our country get the right type of education, then they
will be able to solve their own problems in their own way.
The main objective of his scheme of female education is to
make them strong, fear-less, and conscious of their chastity
and dignity. He observes that although men and women
are equally competent in academic matters, yet women have
a special aptitude and competence for studies relating to
home and family. Hence he recommends the introduction
of subjects like sewing, nursing, domestic science, culinary
art, etc which were not part of education at his time.
Conclusion

The exposition and analysis of Vivekananda’s scheme
of education brings to light its constructive, practical and
comprehensive character. He realizes that it is only through
education that the uplift of masses is possible. To refer to
his own words: Traveling through many cities of Europe
and observing in them the comforts and education of even
the poor people, there was brought to my mind the state
of our own poor people and I used to shed tears. When
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made the difference? “Education” was the answer I got.’

He states it emphatically that if society is to be reformed,
education has to reach everyone-high and low, because
individuals are the very constituents of society. The sense
of dignity rises in man when he becomes conscious of his
inner spirit, and that is the very purpose of education. He
strives to harmonize the traditional values of India with the
new values brought through the progress of science and
technology.

It is in the transformation of man through moral and
spiritual education that he finds the solution for all social
evils. Founding education on the firm ground of our own
philosophy and culture, he shows the best of remedies for
today’s social and global illness. Through his scheme of
education, he tries to materialize the moral and spiritual
welfare and upliftment of humanity, irrespective of caste,
creed, nationality or time. However, Swami Vivekananda’s
scheme of education, through which he wanted to build up
a strong nation that will lead the world towards peace and
harmony, is still a far cry. It is high time that we give seri-
ous thought to his philosophy of education and remem-
bers his call to every-body-‘Arise, awake, and stop not till
the goal is reached.’
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“Education is the manifestation of the perfection already in man”
—Swami Vivekananda.

Swami Vivekananda was not only a social reformer, but
also the educator, a great Vedanta’s, patriot prophet of India
who sought to modernize the nation of its social and cul-
tural harmony. If education is viewed as the most powerful
instrument of social change, his contribution to educational
thought is of paramount importance.   According to him
education is a continuous process; it should cover all as-
pects of life - physical, material, intellectual, emotional,
moral, and spiritual. His attitude towards modernization is
that the masses should be educated before anything else is
done. He tried to make the people of India understood that
political and social strength should have their foundations
on cultural strength. He has a true vision of philosophy of
education in India in its cultural context.

 He thought it a pity that the existing system of educa-
tion did not enable a person to stand on his own feet, nor
did it teach him self-confidence and self-respect. To
Vivekananda, education was not only collection of infor-
mation, but something more meaningful; he felt education
should be man-making, life giving and character-building.
To him education was an assimilation of noble ideas.
Whether it concerns the goal or aim of education, or its
method of approach or its component parts, all his thoughts
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were  stem from this dormant theme of his philosophy
which has its moorings in Vedanta.
Meaning of Education:-

“Education is not the amount of information that we
put into your brain and runs riot there, undigested, all your
life. We must have life building, man making, character
making assimilation of ideas. If you have assimilated five
ideas and made them your life and character, you have more
education than any man who has got by heart a whole
library. “ The ideal of this type of education would be to
produce an integrated person. . Therefore, he suggested that
education should not be for stuffing some facts into the
brain, but should aim at reforming the human mind. True
education to him, was not for the carrier, but for the con-
tribution to the nation.
Aims of Education:-

According to Swami Vivekananda the following should
be the main aims of education:
• The prime aim of education is to achieve fullness of

perfection already present in a child. According to Swam
ji all material and spiritual knowledge is already present
in man covered by a curtain of ignorance.

• The second aim of education is the physical and mental
development of the child so that the child of today, after
studying Gita, is able to promote national growth and
advancement as a fearless and physically well developed
citizen of tomorrow.

• According to Swami Vivekananda, a nation’s greatness
is not only measured by its parliamentary institutions
and activities, but also by the greatness of its citizens.
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But the greatness of citizens is possible only through
their moral and spiritual development which education
should foster.

• Character development is a very important aim of any
education. For this, he emphasized the practice of
Brahmcharya which fosters development of mental,
moral and spiritual powers leading to purity of thoughts,
words and deeds.

• Everyone should inculcate a spirit of self surrender,
sacrifice and renunciation of material pleasures for the
good of others. He gave this call to his countrymen.
“Arise, awake and stop not till the goal is achieved.”

• The true aim of education is to develop insight into the
individuals so that they are able to search out and real-
ize unity in diversity.

• Each individual should be able to search out and de-
velop the religious seed embedded in him and thus find
the absolute truth or reality.

Curriculum:-
According to Swami Vivekananda, the prime aim of

education is spiritual growth and development. But this does
not mean that he did not advocate material prosperity and
physical well-being. He feelingly advocated the inclusion
of all those subjects and activities, in the curriculum, which
foster material welfare with spiritual advancement.

For spiritual perfection Swami ji prescribed Religious,
Philosophy, Upanishads, Company of saints and their
preaching’s and for material advancement and prosperity
he recommended Languages, Geography, Science, Political
Science, Economics, Psychology, Art, Agriculture, Indus-
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trial and Technical subjects together with Games, sports
and other Physical exercises.

Swami ji prescribed the same ancient spiritual methods
of teaching wherein the Guru and his disciples lived in close
association as in a family. The essential characteristics of
those religious and spiritual methods were as under:-
1. To control fleeting mental faculties by the practice of

Yoga.
2. To develop the mind by concentration and deep medi-

tation.
3.  To gain knowledge through lectures, discussions, self-

experience and creative activities.
4. To imitate the qualities and character of teacher intelli-

gent and clear understanding.
5. To lead the child on the right path by means of indi-

vidual guidance by the teacher.
Place of Child:-

Like Froebel, Vivekananda emphasized the education
to be child centered. According to him the child is the store
and repository of all learning material and spiritual. Like a
plant a child grows by his own inner power naturally.

Hence advising the child to grow naturally and sponta-
neously, Vivekananda asserted-”Go into your own and get
the Upanishads out of your own self. You are the greatest
book that ever was or will be. Until the inner teacher opens,
all outside teaching is in vain.”
Place of  Teacher:-

Swami ji believed in self-education. According to him
each of us is his own teacher. The external teacher only
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guides and inspires the inner teacher (soul) to rise up and
start working to develop the child. Hence discussing the
role of teacher Swami Vivekanand said- “Teacher is a phi-
losopher, friend and guide helping the educand to go for-
ward in this own way.”
Vivekananda’s view on Education:-

Vivekananda’s puts emphasis on physical education,
moral and religious education, medium of language in edu-
cation, women education and education for weaker sections
of society.
Physical Education:-

Without the knowledge of physical education, the self-
realization or character building is not possible. One must
know, it is not possible to keep a strong mi without a strong
body. In particular, Vivekananda stressed the need for
physical education in curriculum. He said, “You will be
nearer to Heaven through football than through the study
of Gita. You will understand Gita better by your biceps,
your muscles a little stronger. You will understand the
Upanishads better and the glary of the Atman, when your
body stands firm on your feet and you feel yourself as man.
Medium of Education:-

Like Mahatma Gandhi and Rabindranath Tagore,
Vivekananda also emphasised on  education through the
medium of mother tongue.  He said “Besides mother tongue,
there should be a common language which is necessary to
keep the country united”. Vivekananda appreciated the
greatness of Sanskrit. He said  that it is the source of all
Indian languages and a repository of all inherited knowl-
edge. Therefore without Sanskrit,  it will be impossible to
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understand Indian culture. It is like a store house of ancient
heritage. To develop our society it is necessary that men
and women  know this language, besides the knowledge of
their own mother tongue.
Moral and Religious Education:-

Vivekananda said, “Religion is the innermost core of
education. Religion is like  the rice and everything else, is
like the curries. Taking only curries causes indigestion and
so is the case with taking rice alone.”Therefore, religious
education is a vital part of a sound curriculum. Vivekananda
considered Gita, Upanishads and the Vedas as the most
important curriculum for religious education. For him,
religion is attainment of  self realization and divinity. It helps
not only in individual’s development but also in the trans-
formation of total man. The true religion cannot be limited
to a particular place of time. He pleaded for unity of world
religion. He realized truth while practising of religion. The
truth is the power, untruth is the weakness. Knowledge is
truth, ignorance is untruth. Thus truth increases power,
courage and energy. It is the source of light and therefore,
necessary for the individual as well as collective welfare. In
 Vivekananda’s point of view, ethics and religion are one
and the same. God is always on the side of goodness. To
fight for goodness is the service to God. The moral and
religion education develop the self confidence among the
young men and women.
Education of Masses:-

 The individual development is not a full development
of our nation, so it is necessary  to give education to the
society or common people. The education is not only
confined to the well-to-do persons only but also to the poor
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people. Vivekananda emphasized on the improvement of
 the conditions of the masses and for this,  he advocated
mass education. He looks upon  mass education as an in-
strument to improve the individual as well as society. By
this way, he exhorted to his countrymen to know-”I con-
sider that the great national sin is the neglect of the masses,
and that is one of the causes of our downfall. No amount
of politics would be of any avail until the masses of India
are once more well-educated, well-fed and well-cared for.
Man Making Education:-

The educational philosophy of Swami Vivekananda is
a harmonious synthesis between the ancient Indian ideals
and modern Western beliefs. He not only stressed upon
the physical, mental, moral, spiritual and vocational devel-
opment of the child but also he advocated women educa-
tion as well as education of the masses. The essential char-
acteristics of  educational philosophy of Swami
Vivekananda are idealism, naturalism and pragmatism. In a
naturalistic view points, he emphasized that real education
is possible only through nature and natural propensities.
In the form of idealist view point, he insists that the aim of
education is to develop the child with moral and spiritual
qualities. In the pragmatists view point, he emphasized the
great stress on the Western education of technology, com-
merce, industry and science to achieve material prosperity.
In short,  first  he emphasized spiritual development, then
the material prosperity, after that safety of  life and then
solving the problems of fooding and clothing of the masses.
Self Education:-

Self education is the self knowledge. That is, knowledge
of our own self is the best guide in the struggle of our life.
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If we take one example, the childhood stage, the child will
face lot of problems or commit mistakes in the process of
character formation. The child will learn much by his own
mistakes. Errors are the stepping stones to our progress in
character. This progress will need courage and strong will.
The strong will is the sign of great character of the man .
Women Education:-

Vivekananda considered  women to be the incarnation
of power. He rightly pointed out that unless Indian women
secure a respectable place in this country, the nation can
never move forward. . The important features of his scheme
of female education are “Make women strong, fear-less, and
conscious of their chastity and dignity”. He insists that men
and women are equally competent not only in the academic
matters, but also in other spheres of life.  Vivekananda being
a keen observer could distinguish the difference in percep-
tion about the status of women in the West and in India.
“The ideal women in India is the mother, the mother first,
and the mother last.
Education for Weaker Section of  Society:

Vivekananda pleaded for the universal education so that
the backward people may fall in line with others. To uplift
the backward classes he chooses education as a powerful
instrument for their life process. Thus education should
spread to every household in the country, to factories,
playing grounds and agricultural fields. If the children do
not come to the school the teacher should reach them. Two
or three educated men should team up, collect all the para-
phernalia of education and should go to the village to im-
part education to the children. Thus, Vivekananda favored
education for different sections of society, rich and poor,
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young and old, male and female.
Conclusion:-

Swami Vivekananda was actually the greatest synthe-
sizer of ever time. He wanted to remove the evils of the
society by giving re-orientation to politics, sociology, eco-
nomics and education. Swami Vivekananda laid stress on
education as a powerful weapon for this change. As an
educationalist he believes in absolute values which have to
be realized by a good system of education.  Education
should be the preparation for life. It should develop a feel-
ing of nationalism and international understanding, it should
leads to the development of character and make individuals
self-dependent. Today there is a deterioration of cultural
ethics and standards. The supreme need of the hour is to
counteract this emotional, moral and cultural collapse. Only
a process of a good system of education can bring about a
healthy political and social life. Swami Vivekananda stands
for this and his message is for all time.
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His pre-monastic name was Narendranath
Dutta. Narendra, even from his childhood had started to
practice meditation. At the age of six very easily he learnt
by heart the whole of a Sanskrit grammar and long passage
from the  Mahabharata and  Ramayana. As a boy, he ob-
served and questioned the nature of man. Once he asked,
‘Why one human being should be considered superior to
another’.

One of the important points in his early days was his
contact with the Brahmo Samaj his  character
 (Brahmo Samaj was one of liberal  movements led by
 Sri RajaRammohan Roy and Keshab Chandra Sen). This
religious organization broke away from the rituals, image
worship, and priest craft of orthodox Hinduism. Young
Narendra as a member saw the uncovered area of this
organization that was the spiritual side of the man.

Swami Vivekananda lived only for 40 years. Within this
short span of life, he left a rich legacy of spectacular achieve-
ments in the religious and cultural history of the world
Concept of Religion

To him, Religion is not just a talk and doctrines or
theories, nor is it sectarianism. Religion cannot live in sects
and societies. It is a relationship between soul and God.
Heexplains that religion does not consist in erecting temples public
worship.  Religion consists on realization. Religion does not
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consist insubscribing to a particular creed or faith but
in spiritual realization. Therefore, spiritual realization is
religion. He said that “I shall try to bring before you
the Hindu theory that religions do not come from with-
out, but from within. It is my belief that religious thought is
in man’s very constitution, so much so that it is impossible
for him to give up religion until he can give up his mind and
body, until he can give up his thought and life.”

 Religion is inseparable with man and his life. Another
thing is that, it is within the man. Each and every one should
understand God within their soul through self-realization.
Religion is the manifestation of the divinity already within
man. Therefore, it is not necessary to have doctrines or
dogmas and intellectual argumentation. It is realization in
the heart of our hearts. It is touching God; it is feeling God
and realizing that I am a spirit in relation with the universal
spirit and all its great manifestations.

In a simple manner, his way of understanding of reli-
gion is that man must realize God, feel God, see God, and
talk to God. That is the religion. To him material prosper-
ity and wealth is not an important thing. But the wealth of
the spiritual thought in brain that is needed to the human
progress. To him, religion has been a great healer as well as
cruel killer. In this he try to explain if one religion given a
true and bless to the people, it has capacity to heal evil
thoughts in human mind, as well the false religion has a
capacity to bring darkness inhuman mind. So that,
Vivekananda’s message was that man must occupy the
highest place. Hence, the true welfare of man is his predomi-
nant impulse, and a true religion is the only agent for that
purpose. He further said that the supreme reality is the only
source of happiness. True religion teaches us that the goal
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of life has to be sought in Atman only. The world is a vale
of tears, but through such experience an ardent seeker has
to find that the world is a vale of soul’s growth too.
Vivekananda said that, man is like an infinite spring, coiled
up in a small box, and that spring is trying to unfold. His
ideal of religion is a spiritual concept. So that without inner
growth religion has no value. The every soul of religion is
experience. To realize it his suggestion was the yoga sys-
tem. Through practices of yoga, people can achieve the
inner divinity.
The Concept of God

The existence of God and his nature is a major question
in the Philosophy of Religion. Vivekananda questions,
“Why people in every nation and every society looking
for a God? Why they want perfect ideal somewhere, either
in man, in God, or elsewhere? The idea is within you.’ It
is your own heart beating, and you did not know”. In this
we can see Vivekananda’s identification of
God with ‘self’. He told that, God is with in your own self.
That is propelling you to seek for him, to realize him. That
is his concept of God. To him God exists, but he is not the
man sitting upon a cloud. But if you approach to your real
self you can see the God within you. He is pure spirit. That
is yourself. God is body, mind, soul and everything in this
world. He is something still higher than known,
unknown, and unknowable. If it can be known, He will be
no longer God. God can only be known in and through
man.

We are ordinary morals and He can be seen n man alone
as a form, cannot be worshipped as He is an imminent Being
of the universe. Vivekananda’s suggestion in this regard was
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that, play your part in the universes an actor on the stage.
He told to the people to see each and every man or woman
in the world as God. His identification of God is in every-
thing, in every work, every thought, in every feeling. Such
realization of divinity in humanity leaves no room for ar-
rogance. By realizing it, a man can not be jealous of or have
pity for, any other being, saving man, knowing him to be
the manifestation of God. Purifies the heart, and in a short
time the aspirant who does realize this. He is a part of God-
 Existence- Knowledge- Bliss-Absolute. God in you is the
God in all.

 All old ideals, beliefs and superstitions, desires for this
world or another and be determined to find freedom. He
has to know from the start that all knowledge and all expe-
rience are in the soul and not in nature.

These are the marks of the true Jnâna –yogithat are
mentioned below:ª% He desires nothing, save to know.ª%
All his services are under perfect restraint.ª% He knows
that all but the one is unreal.ª% He has an intense desire
for freedom.

 He wants to go beyond the visible and forces his way
to the realization of God by the power of pure reason. All
science even will not Jnâna Yoga based upon the teaching
of the Upanishads, which from the  philosophical section
of the  Hindu scriptures. In Vedas shows the way to realize 
theoneness of  the individual soul and the supreme
soul, through the disciple of discrimination between the real
and the unreal.

The object of Jnâna Yoga is identical with that of Bhakti
Yoga and Raja Yoga, but its method is different. The method
is pure reason. According to the Jnâna discipline the high-
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est good is realization of the self, which is beyond the senses
and thought. A Jnâna Yogi goes to the farthest limits of
reason, eliminating all objects until he reaches that which
cannot be thrown away, the real , the Eternal Subject who
is the witness of  the universe.

In this we can see that to a Jnâna yogi, self-realization
is the one and only way.

Vivekananda  explained Jnâna Yoga is the important
 discipline to get  realknowledge. It has given strength to life.
To him the root cause of suffering is that the weakness
itself. We become miserable because we are weak. We lie,
steal, kill, and commit other crimes. We die because we are
weak. When there is nothing to weaken us, there is no death
nor sorrow. We are miserable through delusion. Give up
the delusion, and the whole thing vanishes.

Vivekananda’s idea was to pin point to the  world, the
highest ideal of morality and unselfishness going together
with the highest metaphysical conception. To realize that
man needs the highest philosophical and scientific concep-
tion. To him human knowledge is not antagonistic to human
well being. On the contrary, it is knowledge alone that will
save us in every department of life-in knowledge is wor-
ship.

 Vivekananda  gave  a  remedy  for  weakness  that  is 
the thinking of Strength.According to him strength, is al-
ready within man. Therefore, Jnâna Yoga has given a way
and means for that.
Conclusion

Vivekananda proved that man and his true nature is
already divine. But that divinity is hidden. Therefore, the
realization of that divinity is the purpose of life; that is the
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religion. To realize that religion, man should have to prac-
tice four yogas. Those are the yoga of knowledge or con-
trol of mind, or of selfless work, or of love of God. That
is the realization of religion. Therefore, religion is the main
essence of human life and it has the great motive power to
life. Accordingly to him, religion is a value oriented con-
cept too. His formation of new ideal on universal religion,
we can call as universal love or universal brother-hood. It
is given an equal value for all of religions of the world, as
it is exist with truth. His identification of truth is not only
absolute truth but also scientific. And his religion can be
practice by each and every body. To understand that it is
not necessary deep literacy knowledge, but the practice, it
is very much needed. Therefore, it can be applied for all
nations, all societies and individuals. It is the harmony of
the all religions, so that it is one of best solutions for the
prevalent religious conflicts in the world.
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Swami Vivekananda is one of the greatest thinkers and
pioneers in social reform Indian Renaissance owes much
to Swami Vivekananda. Among the contemporary Indian
philosophers of education, he is one of those who appalled
against the imposition of British Education system in India.
Swami Vivekananda considered that the system of Educa-
tion introduced by the British did not conform to India’s
culture. He considered that it turned men into slaves. He
also felt that the education system in those days is no better
than an efficient machine which rapidly turns men into
clerks. The system Education deprived people of their faith
and belief. It made the people believe that Gita was false
and the Vedas are nothing but folklore. It made the learner
(student) to feel that there is nothing noteworthy and ap-
preciable in Indian culture and tradition. Vivekananda also
criticized the British Education system from the humanis-
tic view point. He says “it is not a man making education.
It merely and entirely a negative education. A negative
education or any training that is based on negation is worse
than death. The child is taken to school and the first thing
he learns is that his grandfather is a fool ,the second thing
is that his grandfather is Lunatic, the third thing is that all
his teachers are hypocrites, the fourth is that all the sacred
books are lies. By the time he is sixteen, he is a mass of
negation, lifeless and boneless”.Vivekananda’s views on
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education deals with physical education, moral and religious
education, medium of education, women education and
education for weaker sections of society.
Teaching Methods

Swami Vivekananda elaborately discussed about teach-
ing methods in physical, moral and religious education. He
gave equal importance to all these three aspects of
educationi.e.Moral and Religious Education, Women Edu-
cation and Physical Education here we discussed only about
Physical Education that in view of Vivekananda how much
valuable is Physical Education in our society to build stron-
ger nation through the youth.
Sawami Vivekananda’s View on Physical Education:

Physical Education was the one the all aspect of Edu-
cation, Sawami Vivekananda laid particular stress on the
value of physical education in curriculum. He said “you
will be nearer to Heaven through football than the study
of Gita”. You will understand the Upanishads better and
the glory of the Atman, when your body stands firm on
your feet and you feel yourself as man”. One must know
the secret of making the body strong through physical
education. For a complete education it is necessary to de-
velop both mind and body. Vivekananda himself took
physical exercise every day. He glorified strength and op-
posed weakness in any form. Power is life and weakness is
death. Because of the need of strength and power, he em-
phasized the importance of physical education particularly
for young men and women.

Without the knowledge of physical education, the self-
realization or character building is not possible one must
know, how to make our body strong through physical
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education, for to attain a complete education,  it is universe
definition that the “Physical education is the integral part
of Education” it is necessary to develop both the mind and
the body. You will understand Gita better by your biceps,
your muscles a little stronger. So it is clear that Vivekananda
is also consider the Philosophy of Greek philosopher
Thales ‘A sound mind in a sound body’ is the famous
quotation by the pre-Socratic demonstrating the close links
between physical exercise, mental equilibrium and the ability
to enjoy life.  So Vivekananda give stress is his education
system that the physical education must be a part of cur-
riculum.
Physical Health and Brahmacharya

Brahmacharya or abstinence is the first means of achiev-
ing concentration. It bestows psychological and spiritual
powers to the student. It transforms sexual drivein to spiri-
tual force. Brahmacharya also implies purity of thought,
deed and action.Brahmacharya improves and sharpens
various Psychological processes such aslearning, remem-
bering and thinking. Swami Vivekananda therefore
stronglyemphasized the need for the student to observe
Brahmacharya. It leads to mental and physical development.
Firstly it controls distractions. Secondly it improves the
bodyand mind so that they may become effective means of
knowledge.

Vivekananda says “power comes to him who observes
unbroken Brahmacharya for a period of twelve
years.Complete continence gives great intellectual and spiri-
tual power. He says the chaste brain has tremendous en-
ergy and gigantic will power without chastity there can be
no spiritual strength. Continence gives wonderful control
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over mankind. The spiritual leaders of men have been very
continent and this iswhat gave them power. He says chas-
tity in thought, word and deed always and in all conditions
is what is called as Brahmacharya
Conclusion

From the analysis of Vivekananda’s scheme of educa-
tion, the uplift of masses is possible only through educa-
tion. He views on education brings a light of its construc-
tive, practical and comprehensive character. By giving edu-
cation, he tries to materialize the Physical Education as well
as moral and spiritual welfare and upliftment of humanity,
irrespective of caste, creed, nationality or time. By the way
of his scheme of education, we can get the strong nation
with peace and harmony. He stated that Physical workout
in form of Sports will help you be nearer to Heaven than
the study of Gita”. You will understand the Upanishads
better and the glory of the Atman, when your body stands
firm on your feet and you feel yourself as man”. He give
a clear message through his quote Physical workout through
game for Body and Study of holy literature is necessary to
attain the highest Goal of Life.
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Religion As Described In The Words of
Swami Vivekanand : Some Observations

Dr. Anita Goswami,
Asstt. Prof.,

S.M.P. Government Girls PG,
College , Meerut

What Is Universal Religion
As our social struggler are represented amongst differ-

ent nations by different social organisations, so is man’s
spiritual struggle represented by various religions; and as
different social organisations are constantly quarrelling are
constantly at war with one another, so these spiritual
organisations have been constantly at war with one another,
constantly quarrelling. Though there is nothing that has
brought to man more blessings than religion yet, at the same
time, there is nothing that has brought more horror than
religion. Nothing has made more for peace and love than
religion; nothing has engendered fiercer hatred than reli-
gion. Nothing has made the brotherhood of man more
tangible than religion; nothing has bred more bitter enmity
between man and man than religion. Nothing has built
more charitable institution, more hospital for men, and even
for animals than religion; nothing has deluged the world
with more blood than religion.

We know, at the same time that there has always been
an undercurrent of thought; there have been always par-
ties of men, philosophers, students of comparative religion
who have tried and are still trying to bring about harmony
in the midst of all these jarring and discordant sects. As
regards certain countries, these attempts have succeeded but
as regards the whole world ,they have failed .
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While talking about Hinduism and its greatness, Swami
Vivekanand expressed his views in this manner that three
religions now stand in the world which have come down
to in from time prehistoric -Hinduism  , Zoroastrianism
and Judaism. They have all received tremendous shock and
all of them prove by their survival their interval strength.
But while Judaism failed to absorb christianity and was
driven out of its place of birth by its all conquering daugh-
ter, and a handful of Parsees is all that remains to tell the
tale of their grand religion, sect after sect arose  in India and
seemed to shake the religion of the Vedas to its very foun-
dations but like the waters of the seashore in a tremendous
earthquake it receded only for a while only to return in an
all -absorbing flood, a thousand times more vigorous, and
when the tumult of the rush was over, there sects were all
sucked in, absorbed and assimilated into the immense body
of the mother faith.
What is God

The Hindus have received their religion through revela-
tion of the Vedas. They hold the views that Vedas are with-
out beginning and without end The Vedas teach us that
creation is without beginning or end. Science is said to have
proved that the sum total of cosmic energy is always the
same. Then ,if there was time when nothing existed, where
was all this manifested energy? Some say that it was in a
potential form in the God. In that case God is sometimes
potential and sometimes kinetic, which would make Him
mutable. Everything mutable is a compound, and everything
compound must undergo that change which is called destruc-
tion. So God would die, which is absurd. Therefore there
never was a time when there was no creation.
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God is the ever active providence by whose power sys-
tems after systems are being evolved out of chaos, made to
run for a time and againdestroyed. This is what the Brah-
min boy repeats every day:

‘The sun and the moon, the lord created like the suns
and moons of previous cycles’. And this agrees with mod-
ern science.

The first impression we get of the advice given by reli-
gions is that we had better terminate our existence. To the
question how to cure the evils of life, the answer appar-
ently is give up life. Life is full of ills, the world is full of
evils; that is a fact no one who is old enough to know the
world can deny. But what is remedy proposed by all the
religions? That this world is nothing. Beyond this world is
something which is very real. All religions tell us that, there
is something beyond this world. This life in the five sense,
life in the material world, is not all; it is only a small por-
tion, and merely superficial. Behind and beyond is the in-
finite in which there is no more evil. Some people call it
God, some Allah, some Jehovah, Jove, and so on. The
Vedantin calls it Brahman.
Purpose of  Religion

Religions divide themselves generally into three parts.
There is the first part, consisting of the philosophy the
essence, the principles of every religion. These principles
find expression in mythology-lives of saints or heroes, demi-
gods, or gods, or divine beings; and the whole idea is this
mythology is that of power. And  in the lower class of
mythologies the primitive -the expression of this power is
in the muscles; their heroes are strong, gigantic. One hero
conquers the whole world. There heroes find expression in
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something higher. The higher mythologies have heroes who
are gigantic moral men.Their strength is manifested in be-
coming moral and pure. They can stand alone, they can
beat back the surging  tide of selfishness and immorality.
The third portion of all religions is symbolism, which you
call ceremonials and forms. Even the expression through
mythology, the lives of heroes, is not sufficient for all. There
are minds still lower. Like children they must have their
kindergarten of religion, and these symbologies are evolved
concrete examples which they can handle and grasp and
understand, which they can see all feel as material some-
things. So is every religion you find there are the three stages
: philosophy, mythology and ceremonial.

But in Vedanta it is not necessary that we find all there three
qualities. It is a little bit different from the above mentioned stages
of almost all the religions. Vedanta philosophy focuses that we
must see religion, feel it, realize it in a thousand times more intense
a sense than that in which we see the wall.
Method of Religion

We must reason; and when reason proves to us the truth
of these prophets and great men about whom the ancient
books speak in every country, we shall believe in them
.We shall believe in them when we see such prophets among
ourselves. We shall then find that they were not peculiar
men, but only illustrations of certain principles. They
worked, and that principle expressed itself naturally, and
we shall have to work to express that principle in us. They
were prophet, we shall believe, when we become proph-
ets. They were seers of things divine. They could go be-
yond the bounds senses and catch the glimpse of that which
is beyond .We shall believe that when we are able to do it
ourselves and not before.
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So says Vedanta, religions is to be realised now. And
for you to become religious mean that you will start with-
out any religion, work your way up and realise things, see
things for yourself; and when you have done that, then
and then alone, you have religion.
Religion as in Vedanta

This is the first principle of Vedanta, that realisation is
religion, and he who realises is the religious man. Every
science has its own method of learning and religion is to be
learnt the same way It has its own method, and here is
something we can learn, and must learn, from all the an-
cient prophets of the world, every one who has found
something, who has realised religion. They will give us the
methods, the particular methods through which alone we
shall be able to realise the truths of religion. They struggled
all their lives, discovered particular methods of mental
culture, bringing the mind to a certain state, the finest per-
ception ,and through that they perceived the truths of re-
ligion. To become religious, to perceive religion, feel it ,to
become a prophet, we have to take these methods and
practice them; and then if we find nothing, we shall have
the right to say, ‘There is nothing in religion, for I have
tried and failed.’

If we talk about the prophets we find that their whole
living, their practice, their method, everything was differ-
ent from the masses who surrounded them; and these were
the causes that have them the higher light, of the Devine,
And we, if we want to have this vision, must be ready to
take up there methods. It is practice, work ,that will bring
us up to that. The plan of Vedanta, therefore, is: first, to
lay down the principle, map out for us the goal, and then
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to teach us the method by which to arrive at the goal, to
understand and realise religion.
Religion and Sience

Experience is the only source of knowledge. In the
world religion is the only science where there is no surety,
because it is not taught as a science of experience. This
should not be. There is always, however, a small group of
men who teach religion from experience. They are called
mystics, and these mystics in every religion speak the same
tongue and teach the same truth. This is the real science of
religion. As mathematics in every part of the world does
not differ, so the mystics do not differ. They are all simi-
larly constituted and similarly situated. Their experience is
the same ;and this becomes law.

In the church, religionists first learn a religion, then begin
to practice it; they do not take experience as the basis of
their belief. But the mystic starts out in reach of truth,
experiences it first, and then formulates his creed. The
church taken the experience of others; the mystics has his
own experience. The church goes from the outside in; the
mystic goes from the inside out.
Religion and mystics

Now here I would like to throw some light over mys-
tics or ascetics. It has been realised universally that Indians
have the highest regards for asceticism and that the men
whose memories they cherish as ideals of human conduct
are ascetics.

The concept of Indian asceticism had four dimensions.
Tapas, Vairagya, Samnyasa and Yoga. Tapas or austerity
had two aspects.
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In its negative aspect it was self control through self
training or self discipline. Vairagya was an essential condi-
tion to cultivate non-attachment to worldly pleasures and
interests leading to renovation,  tyaga or somnyasa. It was
a worthy path towards the attainment of self-perfection or
preparation for a spiritual life even when leading a worldly
life. All schools of thought including Brahmanism, Bud-
dhism  and Jainism or discipline leading to the path of eman-
cipation. Samnyasa was an unsocial, resource less and de-
tached existence when all earthly ties were broken and all
worldly desires given up for the final quest of the Atman.
Yoga was an art of meditation which was closely connected
with tapas for achievement of physical and mental power
when yoga was accepted as a system of Philosophy, certain
basic rules of ascetic practices and behaviour like obser-
vance of Animsa, Satya Asteya Brahmacarya and
Aparigraha came to be included in it. They formed a stan-
dard of holiness to be observed by Hindu Samnyasis,
Buddhist Bhikkhu’s and Jaina Sarmanas. Yoga became a
technique of intellectual illumination and a means of spiri-
tual enlightenment.
Conclusion

Here again if we talk about experience, no one form of
religion will do for all. Each is a part on a string. We must
be particulars above all else to find individually in each. No
man is born to any religion; he has a religion in his own
soul. Any system which seeks to destroy individuality is in
the long run disastrous. Each life has a current running
though it, and this current will eventually take it to God.
The end and aim of all religions is to realise God. The great-
est of all training is to worship God alone. If each man chose
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his own ideal and stuck to it, all religious controversy would
vanish.
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Swami  Vivekananda’s original name was Narendranath
and was born in a Calcutta on 12 Jan 1863.He was an
extraordinary learner and was in XI class when he was eight
years old.Prof. William heretic remarked “Narendranath is
really a jenius. I have travelled far and while,but I have never
yet come across a land of his talent and possibilities even
in German Universities amongst philosophical students. He
is bound to make his remark in life”.The influence of Ram
Krishna was very strong on Narendra.

To Swami Vivekanada”Educationis  mainmenifestation
of the perfection already in man”.A Permian philosophy
encompassed with in 10 words,To reduce the self ,the
perfection of God in man,is the good of education.This
perfection has to be realized and manifested in one’s own
life. Swami ji drank deep from the formation of Vedanta
philosophy.It may appear a little difficult for some group
the significance of his premises with out some knowledge
of Vedanta,but his language and exposition are so simple
and Lucile that one may hardly fail to miss the import of
his thought.
Aim of Education

According to Swami ji “we want that education by which
character is formed,strength of mind is increasing,the intel-
lect is expanded and by which one can stand on one’s
feet”.Character is the strength of man,Swami explained what
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a character was and how it could be formed, “of his
tendencies,the sum total of the bent of his mind’The char-
acter of any man is but the aggregate.It is the product  of
man’s thought and actions.Character education is a com-
munity and national problem.In educational thinking there
has never been any doubt regarding the obligation of the
school in the development of character  of the children and
youth, the environmental potentiality that they can com-
mand.

Swamiji has repeatedly impressed the need to control
the internal and external senses.It need hard practice and
rigorous training to asset the mind against the command of
nature. To Swami, education has no meaning, if it did not
uplift the common man and people.
Methods of  Teaching Learning

Concentration, meditation, study of scripture, guidance,
congenal atmosphere based on freedom and discipline are
the requirement of proper learning.Yet he says that the
success of education depends upon the initiatives,self real-
ization and self reliance.SoVivekanada also believed that the
child does most of the learning while teacher is the facilita-
tor.
Student

According to Swami ji  the student must be pure in
thought and speech, have real thirst for knowledge,
Brahmacharya, continous struggle etc.

“All sins and evil can be summed up in that one word-
weakness”. It is the weakness that is the motive power in
all evil doing.It is the weakness that is the source
ofallselfishness.It is the weakness that make injure others.



290

Teacher
The teacher should be of very high character and he

should be sinless.He must be pure in mind and heart.He
must have love for his students.Placing a lofty idea before
teachers Swami Vivekanand says “The only true teacher is
he who can immediately come down to the level of the
student and transfer his soul to the student and see through
his mind.Such a teacher can really teach and none else”.
Curriculum

He recommended the study of languages specially re-
gional language,Sanskrit,link languages and English.He
encouraged the subjects like history,geography,economics
and other social sciences and psychology.The supreme
mission of Vivekananda’s  life was to spread the gospel of
Vedas and Upanishads.Vivekananda favored the western
sciences,engineering and other subjects.He wanted to syn-
thesize the study of Vedanta, religion, philosophy, theol-
ogy and western education because that was (and is) the
requirement  of the day. Physical and health education was
one aspect of education received a special treatment in the
hands of Swami Vivekananda.
Women Education

He was quite pained and worried about  the condition
of women in Indian society.He recommend that daughter
should be brought up and educated just as son.He wants
that the ideal and charity should be emphasized for women
because this ideal would bring the need of Seeta for Indian
women.Swami Vivekananda was against the child
marriage.He wanted that the girls should be trained up in
ethical and spiritual life.
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Todays’s Perspective
Swami Vivekananda’s philosophy is an integration of

several western and Indian  schools of philosophy in the
context of education.A brief idea of his thoughts in todays
perspective is as follows-
As Naturalist

Like a naturalist Swami Vivekananda opposed book
learning to a very great extent.He says that education should
not overlook the practical aspect of life .By the practical
aspect of life Swami Vivekanand did not refer to material
prosperity or the amassing of wealth,but he hinted at natu-
ral satisfaction or primary needs of the individuals.He has
adviced us to lead a life without artificiality and blind faith.
As Idealist

Swami Vivekananda propogated to the world the real
meaning of education by saying that education is the mani-
festation of perfection already inherent in man.He has
regarded concentration as the only method of gaining
knowledge.Brahmacharya  is needed for developing the
power of concentration. The teacher has to enable the
children to develop the power of concentration.Only a good
teacher,who has dedicated his life to the service of others
by renouncing his personal interests, can do this.
As Pragmatist

Swami Vivekananda advocates mass education and says
that education should cater to the needs of the common
man in the country. It has to take into account the practi-
cal side of life.That education is worthless which does not
aim at enabling the children to be useful to the society.
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Moral values
Education for good citizenship requires effective train-

ing of human instinct , impulses, emotion and desires in the
longer interest of the nation. There must be different av-
enues for student to develop proper standards in art, sci-
ence and literature. It is a fault of modern age that students
in general are announcing about certain examination by
merging answer to related questions with help of their teach-
ers.

Swami Vivekananda had once said about the idea of
education “Suppose I had a child . I should not teach him
any religion;I should teach him breathings- the practice of
concentrating the mind, just one line of prayer- not prayer
in your  sense , but simply ,”I meditate on Him who is the
creature of this universe; may He enlighten my mind.”
Areas of education

Swami Vivekananda in his scheme of education meticu-
lously includes all those studies , which are necessary for
the all round development of body ,mind and soul of the
individual.These studies can be brought under the broad
heads of physical,cultural, aesthetics ,classics ,language ,re-
ligion, science and technology.According to Swamiji the
cultural values of the country should form an integral part
of the curriculum of education.The culture of India has its
roots in  her spiritual values.The time tested values are to
be embibed in the thoughts and lever of the students
through the study of the classics like Ramayana,
Mahabharata,Gitaetc.Education remains incomplete with-
out the teaching of aesthetics or fine arts.

Swami Vivekananda’s  whole concept of philosophy
of life as well as education can be felt in his these words-
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“One infinite pure and holy- beyond thought , beyond
qualities I bow down to Thee”.
References  :
1. Chaube S.P. : Recent Educational philosophies in India -Pandey R.S. :

Philosophising Education (2005)
2. SrivastavaKamal and SrivastavaSangeeta : Great philosophers and Thinkers

on Education
3. Abhedananda Swami : Swami Vivekananda and his works in America
4. Swami Brahmasthananda : SwamiVivekanandSahitya- Sanchayan Pandey

R.S. : Principles of  Education



294

Swami Vivevekananda:
The Voice of  Resurgent India

Dr. Pratima Verma Sunita  Srivastava
Asstt Prof. Lecturer
Dayanand Women’s Dayanand Women’s
Training CZZollege, Kanpur Training College, Kanpur

Swami Vivekananda cast India’s cultural heritage into
international spotlight when he began his speech at the
Parliament of World Religions with the phrase, “My sisters
and brothers of America.” The idea of referring to an au-
ditorium full of strangers as family left many Americans
surprising and was the first glimpse of traditional Indian
culture shown to the world.

The dynamism of Swami Vivekananda’s message of
universal harmony can be seen in that his concern for
humankind beyond  geographical and national boundaries.
True to the spirit of the Vedic injunction “Vasudaiva
Kutumbakam” - The whole world is one family with no
discrimination or favouritism or hierarchy. Vivekananda’s
quest for East-West unity and global re-spiritualization was
projected on a worldwide scale.

The life and teachings of  both, his guru, Sri
Ramakrishna, and Swami Vivekananda signified not only
a new awakening of the national consciousness of India
but also the new spirit of love, fellowship and understand-
ing that was growing among the different sections of hu-
manity on the basis of their spiritual oneness. This message
is one that is needed as critically today, perhaps even more
critically.

Humanism is an attitude of mind attaching prime im-
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portance to man and human values are often regarded as
the central theme of Renaissance civilization.  In recent years
the term ‘humanism’ has often been used to refer to a value
system that emphasizes the personal worth of each indi-
vidual. Swamiji’s concept of humanism bears a unique
stamp of individual power and potentiality. It is ‘intensely
human, even suprahuman.’ It cannot be equalled with the
prevalent idea of humanism in the West or with the scien-
tific humanism. It is altogether a different form which is
strengthened and sustained by the ignition of divine spark
in man as supported by Vedantic thought. Vivekananda’s
concept of humanism, however, was not only confined to
his native land only but its broad divergence is trying to
achieve international solidarity and brotherhood.

Swami Vivekananda’s humanistic philosophy insisted
upon the essentiality to work for happiness and welfare
for all.

Apart from the enduring icon of the rise of Indian
nationalism in modern India we know him today as among
one of the leaders who raise voice of Indian nationality.
His position was unique in that along with a modern edu-
cation which gave him a critical attitude, and his account of
his experience and the importance of this in his life are as
important as his work in nation building.

A true nationalist in heart and spirit believed that there
is one all dominating principle manifesting itself in the life
of each nation gave Indians proper understanding of their
country’s great spiritual heritage and thus gave them pride
in their past.

Vivekananda worked for awakening the masses, devel-
opment of their physical and moral strength and created in



296

them a consciousness of being proud of the ancient glory
and greatness of India. It is therefore he was hailed as one
of the great architects of modern nationalism in India. He
had created a feeling in the minds of Indians that the coun-
try had a role to play in the world affairs his impact and
influence still live and quite dynamically too. It was
Vivekananda, ancient yet modern, a bridge between India’s
past and present a beacon-light beaconing her to her des-
tined and glorious goal. He not only bridged India’s past
and present, he also bridged the East and West…..

Swami Vivekananda gave to the people a vision of the
glorious national destiny and infuse them with the sense of
national direction to march forward which lit the fire of
national idealism in a thousand hearts, right from fiery
revolutionaries to moderates in politics, from wandering
monks to social reformers, and in every field of national
resurgence, indeed today, the need of hour is such men-
not merely for one man here and another there but hun-
dreds and thousands and laks covering every tiny part of
the country to spread the vision of Vivekananda and awake
everyone to develop the sense of pride and respect for nation
and adhere with her core values.

In present time overall technological developments in
various spheres though  conduced man to material plea-
sures and personal comforts that contentment had made
him more self centered, mean and restless, this malady
prevails  worldwide. The remedy that he chose was a thor-
ough change from human sensuality to human spirituality.
A strong belief in spirituality could bring in dynamism,
rationalism, universalism, and progressivism and, of course,
humanism.
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Swami Vivekananda explained that religions of the
world were not contradictory but complementary to one
another. According to him religions may differ outwardly
in rituals and mythologies but their philosophy is the same.
Each religion contained in itself some elements of truth.
No religion should be condemned or treated as low. We
must respect all religions because all try to reach the same
goal. This is known as his concept of universal religion.

The central idea in the life and teaching of Vivekananda
was religious universalism. In the eyes of those who be-
lieved in universalism, there was no difference between the
followers of different religions. All religions are universal
— equal and true . Vivekananda believed that in Hinduism,
universalism found ideal articulation. And was hence a
leader in spiritual matters. That is the reason for his initia-
tive for the formation of the Ramakrishna movement which
organised its activities in the field of education and social
service.

 In his highly applauded speech at the Congress, he tried
to highlight the universalism inherent in all religions and
then to demonstrate that it was best exemplified in Hindu-
ism. Such a position was derived from his belief in Vedanta
which, he argued, transcended the limits of any particular
religion or cultural tradition. Hence he tried to reconcile
his understanding of universalism with the Hindu philo-
sophical system. Because he argued that all religions were
universal and that there was no superiority of one over the
other. He said “every religion is an expression, a language
to express the same truth, and we must speak to each other
in his own language.”

His religious and moral philosophy is suitable for the



298

modern man because it is very much practical for him. As
it is known that man in the present age does not need so
much  ritualistic religion and ethics. Neither he gets much
time to worship God through ritualism nor his rational
mind allows him to do so. One can be religious by serving
suffering humanity. One who tries to eradicate different
social and national ills sincerely, can be regarded to truly
religious.

 “Whether you believe in spirituality or not, for the
sake of the national life, you have to get a hold on spiritu-
ality and keep to it. Then stretch the other hand out and
gain all you can from other races, but everything must be
subordinated to that one ideal of life; and out of that a
wonderful, glorious, future India will come - I am sure it is
coming - a greater India than ever was”.

India’s history is inseparable from the history of spiri-
tuality and religion. Our country even today holds the torch
of spirituality to the rest of the world which is ridden by
fear of annihilation on account of racial conflicts, greed for
territory and power. In spite of strong influence of western
civilization on Indian mind, its core remains spiritual. Swami
Vivekananda was responsible for awakening of the soul of
the country. He reminded people of our hoary cultural
heritage and exhorted them to preserve the spiritual values
in life. He preached that the best and sincere way to wor-
ship God is to love fellow beings, especially the poor and
the weak. He strongly urged that our country should first
become free from ignorance, poverty and disease.

His teachings seem to be more relevant to the present
world situation. We can say that the answer to the various
complex problems confronting the world today lies within
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the life and teachings of Swami Vivekananda.
 Knowledge is inherent in man, not acquired from ex-

ternal sources. Like sparks in a flint, knowledge is poten-
tially there in human mind. The stimulus of education causes
the friction that ignites the fire of knowledge.

 Swami Vivekananda , a great philosopher, thinker and
reformer of India, defines education as the manifestation of
perfection already in men .To him  education was not only
collection of information, but something more meaning-
ful; he felt education should be man-making, life giving and
character-building. He states it emphatically that if society
is to be reformed, education has to reach everyone-high
and low, because individuals are the constituents of soci-
ety. He was also emphatic that women must be educated,
for he believed that it is the women who mould the next
generation, and hence, the destiny of the country.

Vivekananda stressed on the importance of women edu-
cation. He explained the point about how female illiteracy
retards the progress of a society.     “There is
no chance for the welfare of the world unless the condition
of woman is improved. It is not possible for a bird to fly
on only one wing” “Educate your women first and leave
them to themselves; then they will tell you what reforms
are necessary for them” “Our right of interference is lim-
ited entirely to giving education. Women must be put in a
position to solve their own problems in their own way.
No one can or ought to do this for them. And our Indian
women are capable of doing it as any in the world”

Unless the gap between males and females literacy is
abridged, it is very difficult to steer and propel national de-
velopment. Respect, reverence and love for women not as
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objects of desire but as manifestations of the Divine. Femi-
nine is part and parcel of India’s cultural and spiritual heri-
tage. Without it, as we are seeing in the streets of India today,
no resurgence will be successful. Vivekananda repeatedly
told that India’s downfall was largely due to her negligence
of women. He uphold and do work for the freedom and
equality of women and realizing her importance for the
functioning of home and society.

Never forget.. .. the word is Women and the People ....
The uplift of the women, the awakening of the masses, must
come first, and then only can any real good came about for
the country .... Women are not weak, nor ignorant.. .. just
the contrary. But they lack opportunities, they lack train-
ing .... give them both, give them all. (Complete Works of
Vivekananda, Vol 6, 1985 : 445).

In tune with his doctrine of equality and liberty for all,
Swami Vivekananda’s views regarding the upliftment of
women manifests clearly this holistic Vedantic spirit of unity
and practicality. He advocates full individual freedom for
men and women equally; he also holds that as social be-
ings, their responsibility and dharma or duty is for the
construction of a harmonious society based on social, eco-
nomic and political stability.

Swami Vivekananda had a message for India and the
world. He spoke to the urgent need for India to incorpo-
rate the spirit of modern science, develop technical efficiency
and practical skills and through these build up a healthy
and body politic education according to him should be a
blend of Vedanta and modern science. He believed that a
proper system of education was the only remedy for all
our social ills.
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Swami Vivekananda is no more with us but his mes-
sage continues to inspire us and will continue to inspire
millions of people for all ages to come.
Conclusion

In modern age, humanity is being crushed by inhuman
deeds. Everywhere, we see the dominance of inhuman ten-
dencies. Anger, greed, scramble for power, hatred, jealou-
sies- all this basal tendencies are bringing man to brutal level.
Man instead of being the savior is becoming the destroyer
of his race. Swami ji opined that man becomes the subject
of all these brutal instinct because he is ignorant. Lack of
knowledge guides him towards anger, greed, jealousy, ha-
tred, malice etc. as he thinks himself separate from other
individual, he exhibits these brutal instincts in social, na-
tional and international affairs.

In this hour of crisis, the teachings of Swami
Vivekananda will prove like nector for the suffering
humanity.He showed to the world the dignity of human
soul, the potentiality of man and the rationality of the being
– a path of enlightened citizenship. We need to practice
developing trust in the good of human beings and join hands
with the good if we are to feel the strength inherent in
goodness.

A resurgent India requires not just the number of
“friends” or “followers” we have globally but should truly
and deeply take the world into our heart. Feel their pain,
anguish, sufferings as our own and truly, selflessly, lovingly
make choices and sacrifice for them. At this time of hour
when the world is suffering from hatred, jealousy, terror-
ism, intolerance if we Indians can imbibe us the values of
Swami Vivekananda with the values, ethics and sanskaras
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of Bharitya sanskriti are re-infused with their cultural sig-
nificance then only India truly can see a resurgence.

A Resurgent India needs a return to the values espoused
by Swami Vivekananda. His call for greatness is greatness
deeper than the distance our missiles can travel or the value
of our GNP. It is a greatness that penetrates the core of
each Indian that makes himèkher grounded, anchored,
centered and rooted in an unbreakable, unshakeable con-
nection to the Divine, to the country, to her soil and to
each other. We hope that India’s lot can be bettered to a
great extent if we try to preach and practice Swami ji’s idea
pertaining to religion and morality. We also reiterate that
his teachings will be beneficial for the entire human race,
not only spiritually but also materially.

At present our country is facing various maladies like
poverty, unemployment, terrorism, degraded condition of
women, illiteracy, regionalism, religious fanatism, unem-
ployment, degradation in values and character all due to
the lack of perspectives and goal of life these evils existed
even a century ago.thus it is quite evident that what he
preached a century ago is relevant even today. It is a call of
time for us to be guided by the teachings of Vivekananda
and infuse them in us then only we could see us and world
as perceived by him.

It is a high time to inculcate the values and preachings
of  Swami Vivekananda in us and set an enlightened path
to the rest of the world and practice his beliefs, ideas and
in his philosophy in all spheres that are not only practical
but relevant also in the present global scenario. The only
way out is how we perceive, think and apply.
I conclude with Swami Vivekananda’s saying
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“We are what our thoughts have made us ;so take care
about what you think. Words are secondary. Thoughts live;
they travel for”
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Swami Vivekananda is a reformer of Indian culture. His
contribution to Indian national movement by stage of
Ramakrishana mission. Swami Vivekananda is known for
his inspiring speech at the Parliament of the World’s Reli-
gions at Chicago on 11 September, 1893, where he intro-
duced Hindu philosophy to the west. this was not the only
contribution of the saint but also he revealed the true foun-
dations of India’s unity as a nation. He taught how a nation
with such a vast diversity can be bound together by a feel-
ing of humanity and brother-hood. Vivekananda empha-
sized the points of drawbacks of western culture and the
contribution of India to overcome those. Freedom fighter
Netaji Subhash Chandra Bose once said: “Swamiji harmo-
nized the East and the West, religion and science, past and
present. And that is why he is great. Our countrymen have
gained unprecedented self-respect, self-reliance and self-as-
sertion from his teachings.” Vivekananda was successful in
constructing a virtual bridge between the culture of East
and the West. He interpreted the Hindu scriptures, phi-
losophy and the way of life to the Western people. He made
them realize that in spite of poverty and backwardness,
India had a great contribution to make to world culture.
He played a key role in ending India’s cultural isolation
from the rest of the world.

In his early life Swami Vivekananda or Narendranath
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Datta, or simply Naren, as he was called in his pre-monas-
tic days, was born to Vishwanath Datta and Bhuvaneswari
Devi in Calcutta on Monday, 12 January 1863. The Datta
family was rich, respectable, and renowned for charity,
learning, and a strong spirit of independence. Vishwanath
Datta was an attorney-at-law in the Calcutta High Court.
He was proficient in English and Persian, and took great
delight in reciting to his family the poems of the Persian
Poet Hafiz. Bhuvaneswari Devi was an accomplished lady
with a regal bearing. She was deeply religious. Before the
birth of Naredranath, though she had daughters, she
yearned for a son and asked one of her relatives at Varanasi
to make religious offerings to Viresvara Siva. It is said that
she dreamt later that Siva promised to be born as her son.
Narendranath was born some time afterwards. In this early
childhood, Narendranath was rather restless and given to
much fun and frolic. But at the same time, he had a great
attraction for spiritual matters and would play at worship-
ping or meditating on the images of Ram-Sita, Siva etc. The
stories of the Ramayana and the Mahabharata, which his
mother told him, left an indelible impression on his mind.
Traits such as  courage, sympathy for the poor, and attrac-
tion towards wandering monks appeared spontaneously in
him. Even in childhood, Narendranath demanded convinc-
ing arguments for every proposition. With these qualities
of head and heart, he grew into a vigorous youth.

At the feet of Sri Ramakrishna As a youth,
Narendranath’s leonine beauty was matched by his cour-
age. He had the build of an athlete, a resonant voice, and
a brilliant intellect. He distinguished himself in athletics,
philosophy and music, and among his colleagues was the
undisputed leader. At college, he studied and absorbed
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western thought, and this implanted a spirit of critical in-
quiry in his mind. His  inborn tendency towards spiritual-
ity and his respect for ancient religious traditions and be-
liefs, on the one side, and his argumentative nature, coupled
with his sharp intellect, on the other , were now at war
with each other. In this predicament, he tried to find com-
fort in the Brahmo Samaj, the popular socio-religious
movement of the time. The Brahmo Samaj believed in a
formless God, deprecated the worship of idols and addressed
itself to various forms of social reform. Narendranath also
met prominent religious leaders, but could not get a con-
vincing answer from them to his questions about the exist-
ence of God. This only accentuated his spiritual restless-
ness. At this critical juncture, he remembered the words of
his Professor, William Hastie, who had mentioned that a
saint lived at Dakshineswar, just outside Calcutta, who
experienced the ecstasy described by words worth in his
poem, The Excursion. His cousin Ramachandra Datta also
induced him to visit the saint. Thus came about, in 1881,
the historic meeting of these two great souls, the prophet
of modern India and the carrier of his message.
Narendranath asked: “ Sir, have you seen God?’ Sri
Ramakrishna answered his question in the affirmative: ‘ Yes,
I have seen Him just as I see you here, only more intensely.’
At last, here was one who could assure him from his own
experience that God existed. His doubt was dispelled. The
disciple’s training had begun. While Sri Ramakrishna tested
him in so many ways, Narendranath, in turn, tested Sri
Ramakrishna in order to ascertain the truth of his spiritual
assertions.

At one stage, after the passing away of his father in 1884,
Narendranath’s family suffered many troubles and priva-
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tions. At the suggestion of his Master, Narendranath tried
to pray to Mother Kali at Dakshineswar for the alleviation
of the family’s distress. He found, however, that although
his need was for wealth, he could pry only for knowledge
and devotion.  Gradually, Narendranath surrendered him-
self to the Master. And Sri Ramakrishna, with infinite pa-
tience, claimed the rebellious spirit of his young disciple
and led him forth from doubt to certainty and from an-
guish to spiritual bliss. But, more than Sri Ramakrishna’s
spiritual guidance and support, it was his love which con-
quered young Narendranath love which the disciple recip-
rocated in full measure. With Sri Ramakrishna’s illness and
his removal to Cossipore, on the outskirts of Calcutta, for
treatment, began Narendranath’s final training under his
guru. It was a time remarkable for the intense spiritual fire
which burned within him and which expressed itself through
various intense practices. The Master utilized the opportu-
nity to bring his young disciples under the leadership of
Narendra. And when Narendra asked that he might be
blessed with nirvikalap samadhi, ordinarily regarded as the
highest spiritual experience, the Master admonished him
saying: “Shame on you ! I thought you would grow, like
a huge banyan, sheltering thousands from the scorching
misery of the world. But now I see you seek your own
liberation.’ All the  same, Narendra had the much-coveted
realization, after which the Master said that the key to this
would thenceforth remain in his keeping and the door
would not be opened till Narendra had finished the task
for which he had taken birth. Three or four days before his
mahasamadhi, Sri Ramakrishna transmitted to
Narendranath his own power and told him: ‘ By the force
of the power transmitted by me, great things will be done
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by you; only after that will you go to whence you came.’
After the passing away of the Master in August 1886, many
of the young disciples gathered together in an old dilapi-
dated house at Baranagore under the leadership of
Narendranath. Here, in the midst of a life of intense auster-
ity and spiritual practices, the foundation of the
Ramakrishna brotherhood was laid. It was during these days
that Narendranath, along with many of his brother disciples,
went to Antpur; and there on Christmas Eve (1886), sitting
round a huge fire in the open, they took the vow of
sannyasa. The days at Baranagore were full of great joy,
study, and spiritual practices. But the call of the wandering
life of the sannyasin was now felt by most of the monks.
And Narendranath too, towards the close of 1888, began
to take temporary excursions away from the Math.

As a monk his remarkable change of outlook came over
Narendranath between the closing of 1888, when he first
left on his temporary excursions, and 1890, when he parted
finally from his brethren and travelled alone as an unknown
mendicant. He began to assume various names in order to
conceal his identity that he might be swallowed up in the
immensity of India. Now it was that the natural desire of
an Indian monk for a life of solitude gave way to the pre-
science that he was to fulfill a great destiny; that his was not
the life of an ordinary recluse struggling for personal salva-
tion. Under the influence of his burning desire to know
India better and the mute appeal rising all around him from
oppressed India, he went first to Varanasi, the holiest city
of the Hindus. After Varanasi, he visited Lucknow, Agra,
Vrindaban, Hathras, and Rishikhesh and then returned to
Baranagore for a time. At Hathras, he met Sarat Chandra
Gupta who became his first disciple (Swami Sadananda).
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He revealed to him the mission entrusted to him by his
Master, namely, the spiritual regeneration of India and the
world. Sarat, who was on the staff of the railway station at
Hathras, resigned his post and followed his guru to help
him in his mission in July, 1890, the Swami, took leave of
Sri Sarada Devi, the holy consort of Sri Ramakrishna, who
was the spiritual guide of the young monks after the Master’s
passing away. He also took leave of his brother monks,
with the firm resolve to cut himself free from all ties and to
go into the solitude of the Himalayas, for he felt it essential
to be alone.

His wandering took him to various places of pilgrimage
and historical interest in Uttar Pradesh, Rajasthan, Gujarat,
Maharashtra, Mysore, Kerala, Madras, and Hyderabad. Ev-
erywhere the glory of ancient India vividly came before his
eyes, whether political, cultural, or spiritual. In the midst
of this great education, the abject misery of the Indian masses
stood out before his mind. He moved from one princely
State to another, everywhere to explore avenues of mitigat-
ing their lot. Thus he came to meet many leading person-
alities and rulers of the princely States. Among them,
Maharaj Ajit Singh of Khetri became his fast friend and
ardent disciple. At Alwar, he studied the Mahabhasya of
Patanjali. At Pooona, he stayed with Bal Gangadhar Tilak,
the great national leader. At first, Tilak talked with the Swami
somewhat ironically, but later his depth of learning and
profundity of thought impressed him and he invited the
Swami to stay with him. From there, after a stay at Belgaum,
he went to Bangalore and Mysore. The Maharaja of Mysore
gave him the assurance of financial support to enable him
to go to the west to seek help for India and to preach the
eternal religion. From Mysore, he visited Trivandrum and
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Kanya Kumari. Wherever he went, it was not the impor-
tant places and people that impressed him most. It was the
terrible poverty and misery of the masses that caused his
soul to burn in agony. He had travelled through the whole
of India, often on foot, for nearly three years, coming to
know India at first hand. Now he had reached the end of
his journey, as it were.

He prostrated himself with great feeling before the image
of Mother Kumari at the Kanya Kumari temple. Then he
swam across the sea to a rock off the south coast, and sitting
there for the whole night went into deep meditation. The
vast panorama of his experiences during his travels passed
before his mind’s eye. He meditated on the past, the present,
and the future of India, the causes of her downfall, and the
means of her resurrection. He then took the momentous
decision to go to the West to seek help for the poor of India
and thus give shape to his life’s mission. With this decision,
he journeyed to Rameswarm and Madurai. He then went on
to Madras, where a group of young men, headed by Alasinga
Perumal, were eagerly awaiting his arrival. To them, he re-
vealed his intention of visiting America to attend the Parlia-
ment of Religions that was being convened at Chicago. His
young disciples forthwith raised a subscription for his pas-
sage. But the Swami was not yet certain that it was the Di-
vine Mother’s will that he should go, and so he asked them
to give away the money to the poor. At this juncture, the
Swami had a symbolic dream in which Sri Ramakrishna
walked out into the sea and beckoned him to follow. This
coupled with the blessings and permission of Sri Sarada Devi,
who also, in a dream, had received Sri Ramakrishna’s con-
sent, settled the question for him, and his young friends again
set about collecting the necessary funds.
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On the world stage Swami Vivekananda traveled to
America via China, Japan, and Canada, reached Chicago
about the middle of July. At Canton, he saw some Bud-
dhist monasteries; in Japan, he noted with admiration the
industrial progress and cleanliness of the people. Now, at
Chicago, so dazzling with riches and the inventive genius
of the West, he was puzzled like a child. To his disappoint-
ment, he learnt that the Parliament of Religions would not
be held until September, and that no one could be a del-
egate without credentials. He felt lost, but resigning himself
to the will of Providence, he went to Boston which was less
expensive than Chicago. In the train, he happened to be-
come acquainted with Miss Katherine Sanborn, who invited
him to be her guest at Boston. Through her, he came to
know Professor John Henry Wright of Harvard Univer-
sity, who gave him a letter of introduction to the Chairman
of the Parliament of Religions. In the course of this letter,
Dr. Wright said: ‘Here is a man who is more learned than
all our learned professors put together.’ The Swami returned
to Chicago a couple of the days before the opening of the
Parliament of Religions, but found to his dismay that he
had lost the address of the committee which was providing
hospitality for the oriental delegates. After a night’s rest in
a huge box in the railway freight-yard, the swami set out in
the morning to find somebody who could help him out of
his difficulty. But help for a colored man was not readily
available. Exhausted by a fruitless search, he sat down on
the roadside resigning himself to the divine will. Suddenly,
a lady of regal appearance emerged from the fashionable
house opposite, approached him, and offered him help. This
was Mrs. George W. Hale, whose house was to become in
future the permanent address of the Swami while in the
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United States, for the Hale family became his devoted fol-
lowers.

The Parliament of Religions opened on 11 September
1893. The spacious hall of the Art Institute was packed with
nearly 7000 people, representing the best culture of the
country. On the platform, every organized religion from
all corners of the world had its representatives. The Swami
had never addressed such a huge and distinguished gather-
ing. He felt extremely nervous. When his turn came, he
mentally bowed down to Sarasvati, the goddess of learning,
and then began his address with the words, ‘Sisters and
Brothers of America’. Immediately, there was thunderous
applause from the vast audience, and it lasted for full two
minutes. ‘Seven thousand people rose to their feet as a tribute
to something, they knew not what.’ The appeal of his simple
words of burning sincerity, his great personality, his bright
countenance, and his orange robes was so great that next
day the newspapers described him as the greatest figure in
the Parliament of Religions. The simple monk with a beg-
ging bowl had become the man of the hour. All the subse-
quent speeches of the Swami at the Parliament were listened
to with great respect and appreciation. They all had one
common them universality. While all the delegates to the
Parliament spoke of their own religion the swami spoke of
a religion that was vast as the sky and deep as the ocean.
When the Parliament ended, the days of quiet had ended
for the Swami. What followed were days of hectic lecturing
in almost every part of the United States. Having signed a
contract for a lecture tour with a bureau, the Swami had to
be constantly on the move, speaking to all sorts of audi-
ences. Though this tour provided him with opportunities
of knowing the different aspects of western life at first hand,
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he found that the bureau exploited and embarrassed him.
He felt disgusted and severed his connection with it. Now
he wanted to form a group of earnest American disciples,
and began classes, free of charge, for sincere students. His
stay in the West, which lasted till December 1896, was
packed with intense activity: besides innumerable lectures
and classes at New York, he founded a Vedanta Society
there; he trained a band of close disciples at the thousand
Island Park; and he wrote Raja-yoga and paid two success-
ful visits to England, where he gave the lectures which now
form Inana-yoga. There he made some disciples, prominent
among them being Capt. And Mrs. Sevier, Sister Nivedita,
and E.T. Sturdy. Earlier, in New York, J.J Goodwin, a
young English stenographer had been accepted as his dis-
ciple. It was during these visits that he had the pleasure of
meeting the great savant Max Muller. During his tour of
Europe in the summer of 1895, he also met the famous
German orientalist Paul Deussen. He had labored hard to
give to the West his message of Vedanta as the universal
principle basic to all religions, and his effort had by now
resulted in the establishment of the Vedanta work on a per-
manent basis in the United States. The London work, too,
had made some progress. Now his motherland was calling
him and was eager to receive his message. So, from Lon-
don, he started for India at the end of 1896. Besides his
American and English disciples, he left behind his brother
disciples Saradananda and Abhedananda to carry on the
work.

Swami Vivekananda left London with the Saviors on
16 December 1896, and after a visit to Rome and other
places in Italy, he took the boat for India at Naples on 30
December. At Naples, Mr. Goodwin joined the party. They
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reached Colombo on 15 January 1897. The news of the
Swami’s return had already reached India, and the people
everywhere, throughout the country, were afire with en-
thusiasm to receive him. He was no more the unknown
sannyasin. In every city, small or big, committees had been
formed to give him a fitting reception. At Madras, he deliv-
ered five public lectures, every  one of which was a clarion
call to throw away weakness and superstition and rise to
build a new India. He emphasized that in India ‘the key-
note of the whole music of the national life’ was religion,
a religion which preached the ‘spiritual oneness of the whole
universe’, and when that was strengthened, everything else
would take care of itself. He did not spare his criticism,
however, castigating his countrymen for aping the west,
for their blind adherence to old superstitions, for their caste
prejudices, and so on. To establish his work on a farm basis,
the Swami summoned all the monastic and lay disciples to
a meeting at Balaram Bose’s house, and the Ramkrishna
Mission was formed in May 1897. The aims and ideals of
the Mission propounded by the Swami were purely spiri-
tual and humanitarian. He had inaugurated the machinery
for carrying out his ideas.

When plague broke out in Calcutta in May 1898, he
organized relief work with the help of the members of the
monastery and lay disciples. After the plague was under
control, the swami and his western disciples left Nainital
and Almora. This was a period of great preparation and
training for his western disciples, especially Sister Nivedita.
On 16 June, the Swami left for Kashmir with some of these
disciples. This trip to Kashmir was an unforgettable expe-
rience both for the Swami and for the disciples. When he
reached Calcutta on 18 October, he was pale and weak and
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suffering from various ailments. Despite this, he engaged
himself in numerous activities. A piece of land had been
acquired at Belur on the west bank of the Ganga, five miles
above Calcutta, and the construction of the monastery had
started. In January 1899, the monks moved to the new
monastery, the now famous Belur Math. The Nivedita Girls’
School had been inaugurated earlier. The Bengali monthly
Udbodhan was also started at this time. And the Sevier
fulfilled the Swami’s dream of having a monastery in the
Himalayas, by starting the Advaita Ashrama at Mayavati
(Almora) in March 1899. The English monthly Prabuddha
Bharata had been started at Madras earlier, but on the
untimely passing away of its editor in 1898, it ceased pub-
lication for a month. The monthly started again at Almora
under the editorship of Swami Swarupananda, a disciple of
Swami Vivekananda, and in 1899, it was transferred to the
Advaita Ashrama at Mayavati. During this period, the Swami
constantly inspired the sannyasins and brahmacarins at the
Math towards a life of intense spirituality and service, for
one’s own emancipation and the good of one’s fellow men-
Atmano moksartham jagat hitaya, as he out it. But the
swami’s health was failing. And his plan to revisit the west
was welcomed by his brother monks, in the hope that this
would improve his health.

Swami Vivekananda left India on 20 June 1899, taking
with him Swami Turiyananda and Sister Nivedita. The
journey with the Swami was a great education to both of
them. Sister Nivedita wrote: ‘From the beginning to the
end, a vivid flow of stories went on. One never knew what
moment would bring the flash of intuition and the ringing
utterance of some fresh truth.’ After touching Madras,
Colombo, Aden, and Marseilles en route, the ship arrived
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at London on 31 July. The trip was beneficial to the Swami’s
health. After spending two weeks in London, he sailed for
New York. Arriving there, he went with Mr. and Mrs.
Leggett to their beautiful country home called Ridgley
Manor on the River Hudson. The swami stayed at this
country until 5 November and then went to the west coast.
He visited Los Angeles, Oakland, San Francisco, and also
made short trips to Chicago and Detroit. The main event
of this period was the starting of the Shanti Ashrama in
Northern California, which he placed under the charge of
Swami Turyananda. A Vedanta centre at San Francisco was
also inaugurated. He also delivered a number of lectures in
the western cities during this period. But the Swami was
becoming more and more aware of the approaching end.
He wrote to Miss MacLeod: ‘My boat is nearing the claim
harbour from which it is never more to be driven out.’ On
1 August 1900, he arrived in Paris to participate in the
Congress of the History Religions, held there on the occa-
sion of the Universal Exposition. With some friends, he
left Paris in October and visited Hungary, Rumania, Serbia,
and Bulgaria, before arriving at Constantinople. Then they
proceeded to Athens and Cairo. In Cairo, the Swami sud-
denly became restless to return to India; he had a premo-
nition of Capt. Sevier’s death. He took the first available
boat and hurried back to India and reached the Belur Math
on 9 December 1900, without any previous intimation. It
was a pleasant surprise to his brother monks and disciples,
who greatly rejoiced at his return.

At the Math, Swami Vivekananda heared that Capt.
Sevier had passed away  on 28 October, and he left imme-
diately for Mayavati to console Mrs. Sevier. Arriving there
on 3 January 1901, he strayed for a fortnight. The gran-
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deur of the scenery of this Himalayan Ashrama, dedicated
to Advaita, delighted him. In spite of his ill health and the
severe cold, he wandered in the woods and around an ar-
tificial lake, happy and carefree. Returning to Belur, he
stayed there for seven weeks and then left for East Bengal
and Assam. He returned to the Math in the second week
of May 1901, after visiting Nangalbanth, Kamakhya, and
Shillong during the tour, and delivering a few lectures at
Dacca and Shillong. Now the Swami tried to lead a carefree
life at the monastery. He would roam about the Math
grounds, sometimes clad only in his loin-cloth; or he would
supervise the cooking; or sit with the monks singing devo-
tional songs. Sometimes, he would be seen imparting spiri-
tual instructions to the visitors, at other times engaged in
serious study in his room or explaining to the members of
the Math the intricate passages of the scriptures and un-
folding to them his schemes for future work. He freed
himself entirely from all formal duties by executing a Deed
of Trust in favour of his brother disciples,transferring to
them all the properties, including the Belur Math, so far
held in his name.

Towards the end of 1901, two learned Buddhists came
from Japan to invite him to attend the forthcoming con-
gress of Religions there. The Swami could not accept their
invitation, but went with them to Bodh Gaya and from
there to Varanasi. At Varanasi, he was delighted to see a
few young men who, started nursing the poor and needy.
Their work formed the nucleus of the future Ramakrishna
Mission Home of Service. The Swami knew his end was
nearing. All his actions during the last days were deliberate
cannot grow under the shade of a big tree. On 4 July 1902,
he meditated from 8 to 11 in the morning, rather unusu-
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ally. In the afternoon, he went out for a walk with Swami
Premananda and explained his plan to start a Vedic school.
In the evening, he retired to his room and spent an hour in
meditation. Then he lay down quietly and after some time
took two deep breaths and passed into eternal rest. He had
renounced his mortal body, but his words uttered in 1896
to Mr. Eric Hammond in London remained to reassure
everyone of his immortality that it may be that I shall find
it good to get outside my body to cast it off like a worn-out
garment, but I shall not cease to work, i shall inspire men
everywhere, until the world shall know that it is one with
God.

Swami Vivekananda was ideal for Indian youth.By the
lectures and speeches of Swami Vivekananda, many youth
were inspired to ideas of social-service and character-build-
ing. Swami Vivekananda dedicated his life to teaching and
guiding the youth the importance of social-service and lay-
ing the groundwork of character and leader attributes. His
concept of service to the poor helped fire inspiration to
many youth including many in Benares; these youth even-
tually formed the Sri Ramakrishna Vivekananda Mission
Home of Service, which exists even today. The
Ramakrishna Mission came into existence in 1897 and since
then continues to function and inspire youth all over In-
dia. Swami Vivekananda was a mighty inspiration to youth
throughout his lifetime, and continues to inspire the youth
of today. National Youth Day Swami Vivekananda’s birth-
day celebrated as National Youth Day because, “In 1984,
the Government of India declared and decided to observe
the Birthday of Swami Vivekananda (12 January, accord-
ing to English calendar) as National Youth Day every year
from 1985 onwards. To quote from the , Government of
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India’s Communication, ‘it was felt that the philosophy of
Swamiji and the ideals for which he lived and worked could
be a great source of inspiration for the Indian Youth.’
Swamij’s Birthday according to Indian Almanac (Vishuddha
Siddhanta Almanac) is on Pausha Krishna Saptami tithi,
which falls on different dates of english calendar every year.

The Headquarters of Ramakrishna Math and
Ramakrishna Mission as well as their branch centers ob-
serve the birthday of Swami Vivekananda with mangalarati,
special worship, homa, meditation, devotional songs, reli-
gious discourses, sandhyarati, etc. on Pausha Krishna
Saptami tithi, and as National Youth Day (12 January) with
processions, speeches, recitations, music, youth conven-
tions, seminars, Yogasana presentation, competitions in
essay-writing, recitations, speeches, music, sports, etc. on
12 January.” While talking about the needs of youth edu-
cation J.S. Rajput says, “The youths are to be taught to
point the vast canvas of life with ideas and activities that
could help them visualize the future they are to create for
themselves and their fellow men. They need to strive to
know what is real and what is unreal. They could also be
guided to appreciate that the search for truth is the ultimate
goal that one realizes only after understanding the transi-
tory nature of all that is constant changing around every
moment. An acquaintance with the history and heritage of
Indian could give them a feeling of continuity and motivate
them to assume responsibility to take the lineage ahead.
Above all, cultural moorings and scriptures may motivate
and instill in them sense of possession of the sublime, good-
ness and beauty, which they need to assimilate and inter-
nalize.” ]
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As Vivekananda was a great observer of the human mind
and the human society at large. He understood that under-
taking any social change needed enormous energy and will.
Hence he called upon the youth to not only build up their
mental energies, but their physical ones as well. He wanted
‘muscles of iron’ as well as ‘nerves of steel.’ He wanted the
youth to possess indomitable will and the strength to drink
up the ocean. What he wanted was to prepare the youth
both physically and mentally to face the challenges that
would lie ahead of social workers. He was also practical
enough in warning the young of the pitfalls ahead and the
way Society reacts to such endeavors. He said, “All good
work has to go through three stages. First comes ridicule,
then the stage of opposition and finally comes acceptance.”
Swami Vivekananda worked on many themes-
• Karma Yoga (1896) , Raja Yoga (1896[1899 edition]),
• Vedanta Philosophy: An address before the graduate

philosophical society (1896) ,
• Lectures from Colombo to Almora (1897),
• Vedanta philosophy: lectures on Jnana Yoga (1902),

published in his lifetime.
• Bhakti Yoga , Complete Works. Vol 5,
• The East and the West , Inspired Talks (First published

1909 ) ,
• Lectures from Colombo to Almora (1904),
• Para Bhakti or Supreme Devotion ,
• Practical Vedanta, Jnana Yoga , Raja Yoga (1920), The

followings are the main articles by Swami Vivekananda-
• The Ether - New York Medical Times, Feb 1895
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• Reincarnation - The Metaphysical magazine March 1895
• Is The Soul Immortal- New York Morning Advertiser

(1895)
• On Dr. Paul Deussen- Brahmavadin 1896
• On Professor Max Muller - Brahmavadin 1896
• The education that India needs - Bharati, 1897
• The Problem of Modern India and Its Solution

Udbodhan Jan 14, 1899
•  Knowledge Its Source and Acquirement- Udbodhan

Feb 12, 1899
• Modern India - Udbodhan Mar, 1899
• Memoirs of European Travel - Udbodhan 1899
• The Paris Congress of the History of Religions-

Udbodhan 1900
• Memoirs of European Travel -Udbodhan 1900

Thus Swami Vivekananda is a real ideal personality
forever by his teaching, philosophy and work for Indian
society. Swami Vivekananda was a multi facet personality.
A.L. Basham, one of the greatest historians of our times
said in 1963, ‘it is very difficult to evaluate the importance
of Swami Vivekananda in the scale of history as we are
very near to his times.’ Perhaps the future generations will
be able to understand the importance better. We are even
after 150 years also telling the same thing. We are too near
the history to evaluate the importance of Swami
Vivekananda. But we can hope that the future generations
will be able to do the justice.
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In spite of her innumerable linguistic, ethnic, historical
and regional diversities, India has hadfrom time immemo-
rial a strong sense of cultural unity. It was, however, Swami
Vivekananda who revealed the true foundations of this
culture and thus clearly defined and strengthened the sense
of unity as a nation. Free India’s first Prime Minister
Jawaharlal Nehru wrote: “Rooted in the past, full of pride
in India’s prestige, Vivekananda was yet modern in his
approach to life’s problems, and was a kind of bridge be-
tween the past of India and her present … he came as a
tonic to the depressed and demoralized Hindu mind andgave
it self-reliance and some roots in the past.” Netaji Subhash
Chandra Bose wrote: “Swamiji harmonized the East and
the West, religion and science, past and present. And that
is why he is great. Our countrymen have gained unprec-
edented self-respect, self-reliance and self-assertion from his
teachings.”Swamiji’s most unique contribution to the cre-
ation of new India was to open the minds of Indians to
their duty to the downtrodden masses. Long before the ideas
of Karl Marx were known in India, Swamiji spoke about
the role of the labouring classes in the production of the
country’s wealth. Swamiji was the first religious leader in
India to speak for the masses, formulate a definite philoso-
phy of service, and organize large-scale social service.
Objective
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• To describe Swami Vivekanada Political Philosophy..
• To analyse the relevance Swami Vivekananda ideas and

thought in the contemporary world
1. Political Views of swami Vivekananda

Swami Vivekananda stands for the universal tolerance
and goodwill. He opposes war and violence as means to
change the world. He believes that it is only the power of
true love and truth that can change the world for the bet-
ter. Good things cannot be had through war and violence
Moreover all nations like individuals have right to develop
according to their capacities. Hence it is foolish to impede
their development by imposing war on them. Vivekananda
thought that equality and liberty, the two being the essence
of democracy, should be bestowed on all only then it would
be possible to bring the poor and the downtrodden in the
national mainstream. According to him the poor people
are the backbone of a nation. So unless the poor masses
are raised, the nation cannot progress. He declared that
Religion is not the crying need of India. But bread is the
need for poor are dying for food. Chakrabarthy
Rajagopalachari, a man of razor sharp intelligence has de-
fined Swamiji’s contribution in a most befitting manner: -
‘Swami Vivekananda saved Hinduism and saved India. But
for him we would have lost our religion and would not
have gained our freedom. We therefore owe everything to
Swami Vivekananda. May his faith, his courage and his
wisdom ever inspire us so that we may keep safe the trea-
sure we have received from him. Political Views of swami
Vivekananda are as follows

State: Vivekananda considered State as a moral and di-
vine institution whose function was to keep the individual
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in his moral perfection. according to Vivekananda, man was
a spiritual entity firstly his only purpose of life was to be
one with one the Absolute the Brahman. His purpose of
life was not self-sacrifice in the sense that man must merge
his entity into the State. His conception of the purpose of
State was not utilitarian or hedonistic but spiritual perfec-
tion. State is Man, which is the miniature microcosm of the
macrocosm - the Universe. Man is more than an intellec-
tual being. His real nature is divine. So also State is a divine
institution.

Freedom : According to Vivekananda freedom is mean-
ingless unless it is based on the edifice of equality. He was
a staunch-supporter of equality. To him, equality was the
“way to freedom; inequality, the way to bondage. No man
end no nation can attempt to gain neither physical freedom
without physical equality, nor mental freedom without
mental equality .He develops an idealistic concept of free-
dom. True freedom will descend only when there is no State
compulsion and “the individual freedom is determined by
man’s internal nature. To be free is to be divine. The con-
cept of freedom represents a synthesis between material
and idealism. The individual is freedom and not free at the
same time. It transcends the division between subjective and
objective freedom, it includes both within its scope. It meant
freedom from the bondage of good and evil. It is linked
with love, and with the feeling of oneness of the Universe.
It is also interlinked with the concept of equality. There is
no incompatibility between freedom and equality. It em-
bodies in it the concept of liberty, which is the first and
most essential condition of growth. Environment changes
the nature of duties.
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Therefore, according to Vivekananda freedom and equal-
ity, far from being antithetical, are complementary. Unless
we build social structure on the recognition that each indi-
vidual is entitled to happiness proportionate to his contri-
bution to society, there can be freedom only for a few and
slavery for many. Conversely, without freedom equality
would. Have no meaning, for equality is only a condition
of freedom. There can not be any interests of ours outside
the interests of the society.

Rights - Duties: According to Vivekananda, the rights
are the products of social circumstance. They cannot be
independent of society. The contents of rights are very
largely dependent upon the customs and ethos of society,
at a particular time and place. No list of absolute rights
which are universally applicable can be formulated. Rights
are not absolute in character. One man’s right is limited by
the same right of his fellow citizens. Duties of men differ in
each stage of life. Vivekananda says about the individual’s
right to liberty : “it is our natural right to be allow to use
our own boay, intelligence or wealth according to our will,
without doing any harm to others, and all the members of
a society ought to have same opportunity for obtaining
wealth, education or known ledge.’’ From this statement it
is clear that he stood for equality of rights and privileges of
men in society. He emphasis that every man has a right to
live, and that there is an equal duty incumbent upon every
man to respect that which his neighbour respects.
Vivekananda recognises the right to freedom of speech and
expression along with the right to proper education for the
people for the development of their personality.
Vivekananda believes that rights and duties are interdepen-
dent. Vivekananda further explains that duties of man dif-
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ferent each stage of life. Environment changes the nature
of duties. A man is not fit for every duty. Every man has
to perform duties assigned to him by nature. Vivekananda
emphasises that duties must be performed without any
selfish motive. It must be done with a sense of duty. One
should perform his duty like a free man free from anger
and jealousies. He further instructs that duty should be
performed with devotion and as the highest worship “The
right performance of the duties of any station in life, with-
out attachment to results, leads us to the highest realisation
of the perfection of the soul. Vivekananda believes that
society is a graded organisation. Concept of morality and
duty varies greatly from culture to culture. Yet Vivekananda
says that in spite of these variances “There must be a uni-
versal standard of morality and duty.

Government : According to Vivekananda Monarchy
and aristocracy are not good forms of governments, as they
were not compatible with individual liberty. A democratic
form of government is the best in which each individual
participated Vivekananda regards self government as the
best government because in such a government the indi-
vidual can get ample opportunities for his moral, merit and
material development. He neither favours the Parliamen-
tary Government of British model nor does he like the
monopolistic Presidential. He emphasises spiritual democ-
racy in every country. A good government must be based
upon the teachings of Upanisads. In this .connection he
says :”when the government of a country is guided by codes
of law, enjoined,by Shastras which are the outcome of
knowledge inspired by the divine genius of great sages, such
a government must lead to the unbroken welfare of the
rich and the poor, the wise and the ignorant, the king and
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the subjects alike.
Society : Vivekananda’s concept of society, though de-

rived from Vedantik philosophy, seeks to integrate both
the spiritualistic and materialistic interpretations of both
man and society; it is both individualistic and socialistic.
Believing in the divine nature of man, Vivekananda seeks
to establish a continum between society, culture and civi-
lization, like the wick, oil and the flame. This approximates
the integral view of both man and society. There is no anti-
thesis between the two.he writes, “The ideal society would
be the one in which would be synthesised the Indian idea
of spiritual integrity and the western idea of social progress.”
He writes further, “If society is net fit for highest truths;
make it so, and the sooner, the better.” Vivekananda
stressed that orthodoxy must go from society. To him
society is a stratified organisation. Man lives in groups and
performs his own function according to his capacity.

Secularism : Swami Vivekananda advocates the practi-
cal religion which consists not in preaching the high and
well-spun philosophy but in serving the weak, poor and
the miserable He says that all religions are equally good
and true. They are all different paths to reach God. Hence
all religions-Taoists, Confucianists, Buddhists, Hindus, Jews,
Mohmmedones, Christians, Zoroastrians are equally rev-
erend to him as they all worship the same Almighty. Hence
all quarrels and differences in the name of religion are false.
All religions have certain common grounds, the life- giving
common principles based on morality. Therefore we must
seek the unification of all religions.

Socialism : According to him  socialism  is based on
individual freedom  than  social supremacy. It is only the
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means and not the end. A true socialism should be based
on a social order in which diversity of capacity and occu-
pation areallowed to exist, but in which privilege is totally
abolished. Such a socialism is to be brought about through
culture andmutual esteem. It should be of the “ levelling-
up” variety and not of “levelling-down” variety.
Vivekananda refuted this concept of Man and Society. The
purpose of Man’s life was only moral and spiritual, as hinted
above. Material well-being was a means to spiritual perfec-
tion; it could never be treated as an end.

Democracy : Vivekananda was a great advocate of de-
mocracy and he wanted to awaken the young people to
establish free and democratic government in India. For him,
the principle of liberty was important because he held that
there could not be growth in society as well as that of an
individual without liberty. He wanted to democratise the
Indian society by abolishing casteprivileges, by opposing
cunning of priest craft and social tyranny. Vivekananda was
a supporter of equality of all mpn and pleaded for the
abolition of caste and class privileges. He thought that the
spirit of equality in India could be inculcated through the
spread of knowledge and education. Caste system was a
hindrance to the development of India into a strong nation.
He held that in democracy, power rested with the people.
He was of the view that for the democratisation of the
country, the western thinkers tried to perfect the political
and social order but the Eastern thinkers laid more stress
on perfection of individual. For, sound social and political
institutions were ultimately rooted in the goodness of indi-
viduals. For him, religious tolerance was crucial for the
growth of democracy because that alone could promote
the cause of liberty, equality and fraternity.
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Swami Vivekananda Views On Nation
Vivekananda was “one of the great founders of the na-

tional modern movement of India” Vivekananda, believed
in India’s spiritual superiority and mission to the material-
istic West. He laid the foundation stone of religious theory
of nationalism, which is also known as Vedantic national-
ism, in India. According to Vivekananda, each nation has
at least one unifying principle. India’s is religion deepest
religious and moral urges of the people, rather than politi-
cal ideal, would be the basis of India as a nation. The spiri-
tual past of India would act as the unifying force in building
up the nation and would be a gift of India to the West.
Spirituality or religion had no orthodox or narrow impli-
cation to Vivekananda. By these, he meant eternal human
values and moral and spiritual advancement. Vivekananda
considered the Vedanta as the greatest treasure-house of
rational explanations for forging a modern nation. This
concept of Vedantic nationalism is to be regarded as
Vivekananda unique and alternative theory. Vivekananda
insisted on reclaiming the pristine glory or rich heritage of
the past, religion èk spirituality in the case of India, for
creating national consciousness.

Vivekananda opined, “strength must come to the na-
tion through education” . He wanted to build character
through education. Though the nation is a collective iden-
tity, he gave sole importance on the constituent individuals
as the character of the later would determine the nature
and fate of the nation. Vivekananda identified two great
ideals of Indian civilization, i. e. service to man and eman-
cipation èk salvation for the individual, as the moral foun-
dations of national comradeship which an individual must
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learn and imbibe with utmost sincerity. He welcomed
Western science and technology to eradicate poverty, hun-
ger from society and save the starving masses. The Indian
way of life badly needed materialistic support of the West
while the latter needed the spiritual values from the East.
This inter-dependence and co-ordination between the Ori-
ent and the Occident was largely popularized by
Vivekananda for the true development of mankind in gen-
eral. This science-religion nexus may be considered as a
unique contribution of Vivekananda to the process of
nation-building. Vivekananda, however, did not believe in
centre èk periphery binary as he liked multi-racial and multi-
religious conglomeration, as he looked forward to a nation
upholding “unity in diversity”. He was the true embodi-
ment of tolerance, freedom and strength, service and re-
nunciation. There is no denying the fact that he has had an
irresistible impact on the later generations of nationalists,
politicians and citizens before and after India’s independence.
Swami Vivekananda views on Nationalism

Swami Vivekananda is considered as one of the proph-
ets of the Indian nationalism because he tried to awaken
Indian people who were lying in deep slumber. He wanted
to see the emergence of a strong and self confident India
which would give the message of the Vedanta to the world.
He strongly believed that the Indians should be proud of
their rosy history, tradition, culture and religion and should
try their level best to reform them. The awakening of the
spirit of India was the goal for young people. Hence he
advised them to ‘arise, awake and stop not till the goal is
reached’ Vivekananda believed that there is one all domi-
nating principle manifesting itself in the life of each nation.
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According to him, religion had been the guiding principle
in India’s history. He maintained thus: In each nation as in
music there is main note, a central theme, upon which all
others turn. Each nation has a theme: everything else is
secondary. India’s theme is religion. Social reform and ev-
erything else are secondary’. Vivekananda was the passion-
ate advocate of the religious theory of nationalism because
religion, according to him, had to be made the backbone of
the national life. He believed that the future greatness of
the nation could be built only on the foundations of its
past greatness.

According to Vivekananda, the national regeneration
of India would begin when people became fearless and
started demanding their rights. He asked the Indians to
develop solidarity and oneness of the spirit by the eradica-
tion of social evils, superstitions and evils of caste system.
He was of the opinion that the evils of caste system divided
the Indian society into classes and created the feeling of
inferiority and superiority among them.

As a prophet of Indian nationalism, Vivekananda held
that though there was a variety for, languages, cultures and
religions in India, there existed a common ground between
Indian people. For the Indians religion was unifying force
as the spirituality was Blood in the life of India. Vivekananda
was an ardent patriot and had tremendous love for the
country. He was the embodiment of emotional patriotism.
He had established almost a sense of identity- conscious-
ness with the country, its peoples and its historic ideals’.
According to him, it was the duty of the educated Indians
to make its knowledge available to the people in their
oneness and solidarity. He exhorted Indians not to get
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involved in the divisive issue of race and language and imbibe
the spirit of unity. He said that Hindus should not blame
Muslims for their numerous invasions because the Muslim
conquest came as a salvation to the downtrodden masses in
India. For the growth of national spirit in India, indepen-
dence of mind was necessary. Indians should be proud of
their motherland and declare that all Indians, despite their
caste, linguistic and religious differences, are brothers.
• The main component of Vivekananda concept of na-

tionalism is as follows.
• There was unity and oneness of the Indian people de-

spite their out ward diversity.
•  It was necessary to remove the evils of caste system in

order to inculcate the spirit    of social solidarity.
• There was similarity in the teachings of different reli-

gions and India consisted of all religious communities.
• National spirit in India could be developed by young

people by devoting their life   to social service and
national awakening.

Swami Vivekananda Views on National Integration
Through his writings, lectures and works Vivekananda

seeks to develop a sense of oneness among all, the oneness
which is the only reassuring principle of India for her sta-
bility and progress. As an ‘Advaitin’ Swami Vivekananda
believes in the inner unity or one-ness of all human beings
and tried to awaken the dormant spirit of each individual.
He addressed man as the glorious children of immortality.
He had firm conviction that India is full of endless spiritual
potentialities and that these potentialities could not be ac-
tualized if man does not know himself, does not grow fear-
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lessly having faith in his fellow beings. In his ‘Practical
Vedanta’ Vivekananda provided a very powerful basis for
awakening of the masses of Indian society. With the
Upanishad he declared, “Arise! Awake! And stop not until
the goal is reached”. We will then certainly cross the path,
sharp as it is like the razor, and long and distant and diffi-
cult though it be. What he wanted in every individual human
being is his character to be built upon firm determination
and good will for others.

He realized that the root cause of all evils is selfishness
tending towards exploitation. Thus the poor is exploited
by the rich; the illiterate is exploited by the learned, physi-
cally weak is exploited by the physically strong and soon.
He wanted to eliminate all these basic evils of society and
to develop a sense of unity and integrity among them. He
believed that all evils may be conquered by love, which is
the real, living force of mankind. He proclaimed, “India will
be raised, not with the power of the flesh but with the power
of the spirits; not with the flag of destruction, but with the
flag of peace and love.” It is the power of love which
prompts us to do actions which are morally good, univer-
sally accepted and conducive to the welfare of the society.
Vivekananda held that all distinctions and separateness are
illusory and unreal, and therefore unjust. Swami
Vivekananda worked for awakening of the masses, the
development of their physical and moral strength and cre-
ating in them a consciousness of the pride in the ancient
glory and greatness of India.

Vivekananda was an apostle of national unity and com-
munal harmony. In his own words, “One atom in this
universe cannot move without breaking the whole world
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along with it. There cannot be any progress without the
whole world following in the wake and it is becoming
everyday clearer that the solution of any problem can never
be attained on racial or national or narrow grounds. Every
idea has to become broad till it covers the whole of the
world. Every aspiration must go on increasing till it has
engulfed the whole of humanity, nay, the whole of life,
within its scope”. It is to be remembered that Swami
Vivekananda never entertained narrow nationalism; rather
he embraced all nations, great or small. He had a catholic
and tolerant mind to discover fundamental unity behind all
nations of the world. As Nehru said, “His was a kind of
nationalism which automatically slipped into Indian nation-
alism which was a part of Internationalism”.

Vivekananda foresaw the problems we are facing at the
present world. For the solution of all problems he gave stress
on man making. It was Sri Ramakrishna, the Master who
taught Vivekananda to serve people. As a result
Vivekananda, even after realizing the highest spiritual Truth,
walk around the country, meet people, the rich and the
poor and make people conscious about their inherent unity.

As a preacher of Vedantic view of equality Vivekananda
wanted total abolition of the cruel and unjust social cus-
toms due to misinterpretation of the real caste system. He
said that the solution of our national problem does not lie
in bringing down the higher, but raising the lower up to the
level of the higher. Vivekananda’s idea of integrating the
whole nation is not just a geographical or political integra-
tion, not even an emotional or sentimental integration, not
even an integration based upon the feeling that we are
Indians, but it is a spiritual integration based upon the
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awakening of the inner Spirit which is dormant in ordinary
human being. He said that a nation   can be integrated by
upholding the national ideals. In his own words, The na-
tional ideals of India are renunciation and service, Intensify
her in those channels and the rest will take care of itself”.
The message of Vivekananda is of immense value for social
progress, international understanding and world peace. It
has been rightly observed: In Swami Vivekananda the past
and future of India fused in an ideal way and he shines as
the symbol of integrated India for centuries to come.
Internationalism:

Vivekananda considered nationalism and international-
ism as interdependent. Vivekananda believed that India
would become dynamic only by expanding her spiritual
knowledge at home and abroad. He wanted to unite man-
kind on the basis of spirituality. The persuit of spiritualism
was not only in the interest of India but also in the larger
interest of humanity. Spirituality formed the basis of his
internationalism. He was of the opinion that nationalism is
conducive to the growth of internationalism. He was of
the view that the growth and expansion of a nation depend
on cultivating international outlook and mutual exchange
of knowledge. He postulated his internationalism on mu-
tual exchange of knowledge among nations advocated union
of nations on spiritual basis. He regarded internationalism
as a cultural and spiritual necessity for nations to find
fulfilment of national ideals and realisation of universal
oneness. The perception of Vivekananda’s international-
ism will become clear in consideration of the impact of
various forces that moulded his outlook. He put forward
his idea of internationalism on the basis of existence of
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national diversity, fostering mutual contacts and exchange
of knowledge and asserting India’s spiritual leadership of
the world. Vivekananda’s faith in international unity was
nourished by Vedanta. He was captivated by the concept
of love and universal oneness

On the basis of the lesson derived from Vedanta, he
regarded all nations as equal and condemned all kinds of
privileges. He was of the opion that Vedanta postulates good
neighbourliness and brotherhood among nations
Vivekananda wanted to strengthen International under-
standing and brotherhood among the people by encourag-
ing mutual cultural contact Vivekananda was in favour of
all round progress and perfection of the human race.
Vivekananda wanted co-ordination and unity among the
nations. He maintained neither the supremacy of national-
ism at the cost of internationalism nor internationalism at
the cost of national individuality.
2. Relevance of  Swami Vivekananda in contemporary

world
Swami Vivekananda’s thoughts and teachings reflect

upon these social issues and human conditions. Time has
changed. Mankind has made monumental progress in sci-
ence and technology. But still the despair, anxiety and misery
are still in same quanta as during the time of Swami
Vivekananda. So, when the constrains are same, it logically
follows that the ethical values and thoughts which were
pronounced by swamiji during his period will hold today
with equal footing. Swamiji often said that he has never
quoted anything but the Upanishads. The word ‘Upanishad’
means ‘sitting near the teacher’. So the aspects mentioned
in the Upanishads about 5000 years from today are still
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valid. Main tenants on which swamiji stresses were:
· Strength
· Freedom
· Learning to solve the mysteries of life

Swamiji preached that strength, and strength alone is
reflected in each and every pages of the Upanishad.  Since
weakness cannot cure weakness, sin cannot wash away
sin.so O man says the Upanishad, stand up and be
strong.  He says that the therein lies strength enough thor-
ough which the whole world can be energized. But all these
teachings are required to be applied. Mere theoretical knowl-
edge is of no use…what is wanted is practical applications
of those teachings.Further he says that whether we belief
in these ancient writings or not it does not matter, but for
a moment if we just think that we have infinite power within
us, this power never perishes but is immortal. Often it gets
a veil over it and the same has to be removed. The removal
may be either achieved through a tireless personal revolu-
tion or through a general social evolution. The infinite
potential within will be in its full glory, when it’s free. So
the key word towards individual success is freedom… we
should be free mentally from all physical phenomenon. This
freeness comes from faith with us. Faith and faith on our
self alone can make our mind free from all obstructions. 

Further all our misery is due to our ignorance. Swamiji
says this clause is perfectly true when applied to every state
of life. It is ignorance alone that makes us hate each other.
The cause of all mental agony, conflicts of all orders is
ignorance. And the way to know our self from within is
renunciation. Renounce everything is what swamiji says.
This is more of an attitude than a physical concept. We
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should live in this world of everything without getting our
selves attached to anything. When we are unattached, we
are free from mental tensions. When the full society thinks
in that way, social conflicts disappears, no one harms each
other. There will be no more longing for worldly things
and so on. This in turn will make our mind calm, which
thereby would facilitate our mind to reflect on our true
potential. All successful people in this world would agree
with these facts. Whether one is a scientist, a sportsman, an
artist or an engineer… no great heights can be obtained
without having strength, having mental freeness and the
ability to solve worldly problems. This would transform
this earth to a heaven. So the teachings of Swami
Vivekananda are echoes of messages in our Upanishad
which has a universal appeal not restricted in time and space. 

The ideas of Swami Vivekananda have been a treasure
for people across the world. It is imperative that one looks
at his ocean of knowledge to seek more clarity. Even though
he lived a century ago, some of his views are applicable to
today’s young India more than any other era. the relevance
to todays world is pretty significant. This might be striking
but the visionary was so ahead of his time, that it is impor-
tant to understand his views on the youth even today.
Women empowerment:

The progressive agenda that Vivekananda had towards
women is very well known. In his own words, he says “That
country and that nation which doesn’t respect women will
never become great now and nor will ever in future.” This
relentless pursuit of his to treat both genders with equality
is evident through most of this discourses. At this juncture,
Indian society is at a tipping point especially with the re-
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cent increase in number of rape incidents across the coun-
try. The increase in education standards among females is
triggering them to ask questions and confront the patriar-
chal nature of social systems which have diluted the equal
space that women were offered even in our ancient scrip-
tures. In this context, Vivekananda’s message of greater
education and equality for the female is pertinent especially
with his visionary thinking of making female empowerment
the benchmark for the measurement of any society’s
growth.
Positive thinking:

The works of Vivekananda are more than 100 years
old. Within this time span, the world has changed so much
in relation to technology and scientific development. De-
spite such massive change, the words of Vivekananda reso-
nate so energetically amidst the reader even today. He thun-
ders “Arise, Awake and stop not till the goal is reached”.
He even talks about a broader vision for India with pro-
gressive values in an interview published in the ‘The Hindu’
in 1897(!). At this juncture in Indian history, with so much
negative energy around, the positive energy of the saint is
something that is so dearly needed especially for the younger
generation. A leader with a level of sky level optimism, his
words resonate a sense of exuberance even among his least
ardent followers.
Rationality in religion:

He had the rare distinction to challenge intellectually
and with reason, his spiritual renaissance. This was a rare
quality since reasoning complex spiritual understanding to
the common man is not easy by any means. The arguments
had a scientific outlook to it, had reason, it had debate and
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it won over individuals neither by force nor brutality but
by sheer intellectual superiority and sound reasoning. In a
time where reason is the mantra for any belief system, his
works would provide a broader scientific and logical un-
derstanding of the goals of spirituality and religion as a whole.
The positive vibe and optimistic zeal in his words are even
more magnified when he provides the template that every
Indian misses in today’s era- an identity which is inclusive
and Indian by nature.
An Inclusive Indian Identity :

One of the biggest traits of Vivekananda’s legacy is his
firm belief in an Indian identity which is inclusive and
encompasses the various religions and multiple cultures
across the country. This is a dire need in a society which
is by and large still in a colonial hangover with regards to
its glorious history and its prosperous past. To put it bluntly,
the younger generation post liberalization is at odds with
the rich heritage that it hears “once in a while” and the
modern upbringing which is very Americanised in nature.
Ironically one of the major reasons for countries such as
America to succeed is their strong sense of pride and iden-
tity with their own roots and heritage. The words of
Vivekananda would provide the much needed impetus and
clarity in the minds of the younger generation which is
bursting to succeed yet is in a confused state about its own
past.

Vivekananda’s works would indeed instill a matter of
pride and aura around our heritage and provide a well
chartered out identity that the younger generation craves
so much.There is no denying the fact that he has had an
irresistible impact on the later generations of nationalists,
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politicians and citizens before and after India’s independence.
He was the true embodiment of tolerance, freedom and
strength, service and renunciation To the present-day citi-
zens, secularism is akin to anti-religion and something far
from Vedanta. And so Vivekananda does not come within
the purview of the discussion on political nationalism. He
is irrelevant to the modern form of governance and process
of nation-building. But the paradox lies in the fact that
Vivekananda idea of religion èk spirituality is secular, all-
embracing, rational and more modern than the modern
concept of political nation itself. Vivekananda avoided
politics and state power for being a sanyasin but believed
in a political organization as a must for a nation.
Conclusion

Swami Vivekananda has a perennial appeal. He is a phe-
nomenon. His relevance will increase with each passing day.
The world today has hardly understood Swami ji.  One
needs to read him deeply to understand his message prop-
erly. In 1921, Mahatma Gandhi after visiting Belur math
wrote in the visitor’s book, “I have thoroughly read the
works of Swami Vivekananda.  My patriotism increased
by 1000 times after reading him.”For swami Vivekananda,
India was not just a geographical unit. According to him,
India is an extraordinary reality that was not limited to
geographical boundaries.  To him, India was an extraordi-
nary principle that will rule the world. Swami Ji spoke on
many topics including women and society but his main
thrust was on spiritualism. That is the foundation of Swami
ji’s all ideas.    Swami ji talked about ‘complete freedom’.
Some people want to be free from poverty, some people
want to be free from ageing, and everybody is seeking free-
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dom from something. Swami Ji said that once you realise
your inner power and divinity present within yourself, you
will get freedom from everything.  Views on Oppression
of underprivileged section of society Swami ji said that we
talk of highest Vedanta but do not even think about the
oppressed classes. We trample them and crush them. That’s
why he said that we need to give them back their self-re-
spect, their lost individuality. Allow everybody to move
forward.
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Swami Vivekananda views that education is not infor-

mation of knowledge which will insert into the mind of a
child by force. He say about education that  “Education is
the manifestation of perfection already reached in man.”
He describes that the libraries could be the greatest saints
of the world and encyclopedias have become seers and
rishis. Vivekananda’s concept of education was that, “it is
the manifestation of the perfection already in man.”  He
further said that the education was not of getting huge
amount of information; it would be an undigested material
of our brain. The good quality education must have the life
building, man-making, character building, and assimilation
of ideas. This would help to the common people to equip
themselves for the struggle of life. According to
Vivekananda, the means for education is love. Love and
character building are the best means for education. Love
is the best inspiration in character building. Love in the
minds of the educator is the real source of his influence
upon the educated. The true education, gives the growth
and expansion of personality. He wanted that the educa-
tion for total human development was the main vision.
“Character, efficiency and humanism should be the aim of
all education. Vivekananda strongly pleaded that develop-
ment of character through the service of his fellowmen, the
utilization of his talents for ensuring the happiness and
welfare of the millions of his less fortunate fellow-citizens
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should be the aim of the education.” The child should be
taught through by love, it makes fellow feelings and love
for human beings. Education must help the individual to
recognise his cultural heritage and to use it in his struggle
of life. Education is a life-long process towards the fullest
development of human personality, self-discovery, self-
perfection, self-awareness and self-manifestation.

Vivekananda wanted all-round development of educa-
tion to heart and mind, to strengthen character and national
consciousness, to help in the cultivation of strength and
energy, nurture the brain and intellect and stir feelings of
kindness and sympathy. He emphatically said: “We want
that education by which character is formed, strength of
mind is increased, the intellect is expanded and by which
one can stand on one’s own feet. What we need is to study,
independent of foreign control, different branches of the
knowledge that is our own and with it the English language
and Western science; we need technical education and all
else that will develop industries. So that men, instead of
seeking for service, may earn enough to provide for them
and save against a rainy day. The end of all education, all
training, should be man-making. The end and aim of all
training is to make the man grow. The training, by which
the current and expression of will are brought under con-
trol and become fruitful, is called education. What our
country now wants are muscles of iron and a nerve of steel,
gigantic wills which nothing can resists, which can penetrate
into the mysteries and secrets of the universe and will ac-
complish their purpose in any fashion, even if it means going
down to the bottom of the ocean, meeting death face to
face. It is a man-making religion that we want. It is man-
making theories that we want. It is man-making education
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all round that we want.”According to Vivekananda, educa-
tion is a process in which the young minds, will receive
strength, energy and vigorous character. By the way of
getting this process, the individual will mould themselves
of their life. “All knowledge and all powers are within. What
we call power; secrets of nature and force are all within. All
knowledge comes from the human soul. Man manifests
knowledge, discovers it with himself, which is pre-existing
through eternity.” Education is a man-making and nation-
making process. It is the process which awakens the sleep-
ing soul to self-conscious activity. It will become a power-
ful instrument to achieve the developmental qualities among
the people. The prime aim of education is to achieve the
full perfection already present in a child. According to
Vivekananda, all the materials and spiritual knowledge are
already present in the individuals mind, but it is covered by
certain ignorance. The second aim of education is the physi-
cal and mental development of the child. “For stressing the
mental development of the child, Swamiji, wished educa-
tion to enable the child to stand on his own legs economi-
cally rather than becoming a parasite on others.”6Th third
aim of education is the character development of the child.
He emphasizes the child should practice Brahmacharya
which fosters development of mental, moral and spiritual
powers leading to purity of thought, words and deeds. In
the fourth aim of education, he emphasises the religious
development. Every individual should search out and de-
velop the religious seed and to reach the absolute truth or
reality.

Vivekananda’s ideas on education had a democratic
angle. He expressed deep concern for the mass, “The edu-
cation which does not help the common mass of people to



347

equip themselves for the struggle for life, which does not
bring out strength of character, a spirit of philanthropy,
and the courage of a lion - is it worth the name? Real edu-
cation is that which enables one to stand on one’s own
legs. The education that you are receiving now in schools
and colleges is only making you a race of dyspeptics. You
are working like machines merely, and living a jelly-fish
existence.” Vivekananda’s aim of education had strong
nationalist bias. He was not critical of Western system of
education rather; he questioned the suitability of Western
Model in India. The system of education in India was based
on Indian Foundation that was supported with the broader
argument that the every nation should develop a system of
education based on his own nature, history and civiliza-
tion. Like Rabindranath Tagore, Vivekananda also pre-
scribed the same ancient spiritual methods of teaching,
where Guru and his disciples lived in close association as in
a family. The following are the basic principles of educa-
tion.
i. Education is not only for getting information; rather

it should develop character, mental powers, intelli-
gence and inculcate self-confidence together with self-
reliance.

ii. Education should develop the child physically, men-
tally and spiritually.

iii. While giving educational qualification, the technical
education was necessary for the industrial growth
which would lead to the economic prosperity of the
nation.

iv. Practicing of Brahmacharya is very essential for get-
ting knowledge. The concentration is the key to all
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the knowledge.
v. Religious education should be imparted through

sweet impressions and fine conduct in preference
to books.

vi. Education should be foster spiritual faith, devotion
and self-surrender in the individual and should fos-
ter full development through service and sacrifice.

vii. Education should develop character, mental pow-
ers, intelligence and inculcate self-confidence to-
gether with self-reliance.

viii. All the subjects must be included in the curriculum
which promotes the material and spiritual advance-
ment of a child.

The views of Vivekananda on education deals with
physical education, moral and religious education, medium
of education, women education and education for weaker
sections of society. The View on physical education that
without the knowledge of physical education, the self-real-
ization or character building is not possible one must know
how to make our body strong through physical education,
for to attain a complete education, it is necessary to de-
velop both the mind and the body. In particular,
Vivekananda stressed the value of physical education in
curriculum. He said, “You will be nearer to Heaven through
football than through the study of Gita. You will under-
stand Gita better by your biceps, your muscles a little stron-
ger. You will understand the Upanishads better and the glary
of the Atman, when your body stands firm on your feet
and you feel yourself as man.” Like Gandhi and
Rabindranath Tagore, Vivekananda also emphasised edu-
cation through the mother tongue. Besides mother tongue,
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there should be a common language which is necessary to
keep the country united. Vivekananda appreciated the
greatness of Sanskrit that it is the source of all Indian lan-
guages and a repository of all inherited knowledge; with
the absence of this knowledge, it will be impossible to
understand Indian culture. It is like a store house of ancient
heritage, to develop our society it is necessary that men
and women should know this language, besides the knowl-
edge of the mother tongue. Vivekananda said, “Religion is
the innermost core of education. I do not mean my own or
anyone else opinion about religion. Religion is as the rice
and everything else, like the curries. Taking only curries
causes indigestion and so is the case with taking rice alone.”9
Therefore, religious education is a vital part of a sound
curriculum. Vivekananda considered Gita, Upanishads and
the Vedas are the most important curriculum for religious
education. For him, religion is a self realization and
divinization. It is not only individual’s development but also
for the transformation of total man. The true religion can-
not be limited to a particular place of time. He pleaded for
unity of world religion. He realized truth while practicing
of religion. The truth is the power, untruth is the weak-
ness. Knowledge is truth, ignorance is untruth. Thus truth
increases power, courage and energy. It is light giving, there-
fore, necessary for the individual as well as collective wel-
fare. In the Vivekananda’s point of view, ethics and reli-
gion are one and the same. God is always on the side of
goodness. To fight for goodness is the service to God. The
moral and religion education develop the self-confidence
among the young men and women.

The individual development is not a full development
of our nation, so he needs to give education to the society
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or common people. The education is not only confined to
the well-to-do persons only but also to the poor people.
Vivekananda emphasis to improve the conditions of the
masses and he advocated mass education. He takes this mass
education as an instrument to improve the individual as
well as society. By this way, he exhorted to his country-
men to know-”I consider that the great national sin is the
neglect of the masses, and that is one of the causes of our
downfall. No amount of politics would be of any avail until
the masses of India are once more well-educated, well-fed
and well-cared for. The educational philosophy of Swami
Vivekananda is a harmonious synthesis between the an-
cient Indian ideals and modern Western beliefs. He not only
stressed on the physical, mental, moral, spiritual and voca-
tional development of the child but also he advocated women
education as well as education of the masses. The essential
characteristics of his educational philosophy of Swami
Vivekananda are idealism, naturalism and pragmatism. In a
naturalistic view points, he emphasized that real education
is possible only through nature and natural propensities.
In the form of idealist view point, he insists that the aim of
education is to develop the child with moral and spiritual
qualities. In the pragmatists view point, he emphasized the
great stress on the Western education of technology, com-
merce, industry and science to achieve material prosperity.
In short, Swami Vivekananda an idealist at heart. First of all
he emphasized spiritual development, then the material pros-
perity, after that safety of life and then solving the prob-
lems of fooding and clothing of the masses. Self education
is the self knowledge. That is, of our own self is the best
guide in the struggle of our life. If we take one example, the
childhood stage, the child will face lot of problems or com-
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mit mistakes in the process of character formation. The
child will learn much by his mistakes. Errors are the step-
ping stones to our progress in character. This progress will
need courage and strong will. The strong will is the sign of
great character will makes men great.

Women education is not in the hands of others, the
powers are in the women. Vivekananda considered that
women to be the incarnation of power and asked men to
respect them in everywhere. He rightly pointed out that
unless Indian women secure a respectable place in this
country, the nation can never march forward. The impor-
tant features of his scheme of female education are to make
them strong, fear-less, and conscious of their chastity and
dignity. He insists that men and women are equally com-
petent not only in the academic matters, but also must have
equal companion in the home and family. Vivekananda
being a keen observer could distinguish the difference in
perception about the status of women in the West and in
India. The ideal women in India is the mother, the mother
first, and the mother last. The word woman calls up to the
mind of the Hindu, motherhood; and God is called mother.
Vivekananda pleaded for the universal education so that
the backward people may fall in with others. To uplift the
backward classes he chooses education as a powerful in-
strument for their life process. Thus education should
spread to every household in the country, to factories,
playing grounds and agricultural fields. If the children do
not come to the school the teacher should reach them. Two
or three educated men should team up, collect all the para-
phernalia of education and should go to the village to im-
part education to the children. Thus, Vivekananda favoured
education for different sections of society, rich and poor,
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young and old, male and female.
Philosophy of Education of Swami Vivekananda is ideal

for a long time. The real education according to Swami
Vivekananda is that which prepares the individual for
struggle for existence. Education prepares a man for social
service, to develop his character and finally iambuses him
with the spirit and courage of a lion. For getting degree is
not an education, the proper education must be viewed on
the basis of character, mental powers, intelligence and in-
culcates. Self-confidence and self-reliance in the individuals.
Swami ji has emphasized that all the knowledge which we
gets from worldly or spiritual lies embedded in the human
mind. It was covered with a veil of darkness and ignorance.
Education is a tool to open from the darkness and igno-
rance, after getting of education, the knowledge will shines
out dazzlingly. The teaching and learning are the one way
of process. The teacher only guides, suggests, points out
and helps the student. Self learning and self getting knowl-
edge is the real education. The teacher only motivates and
encourages the students to find out the hidden treasure of
knowledge that lies dormant within him. He condemned
and refused the bookish learning and rote memory educa-
tion. Condemning the theoretical and academic education,
he spoke emphatically for practical and experimental edu-
cation. He warned his countrymen saying “you will have
to be practical in all spheres of work. The whole country
has been ruined by mass theories.”

During his travels all over the country, Vivekananda
was deeply hurt to see the appalling poverty and backward-
ness of the countrymen. He found people starving for days
and there are no food and shelter for them. He also found
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that, despite of poverty, the masses clung to religion. One
thing became clear to Swami ji: to carry out his plans for
the spread of education and for the uplift of the poor masses,
and also of women, an efficient organization of dedicated
people was needed. Few years later, he founded one of the
world’s largest charitable relief missions, the Ramakrishna
Mission established at 1879. The powerful mediam of the
social reform and national service. Development of art,
science and educational professional studies. Teaecher train-
ing facility in different areas. Establishment of school, col-
lege, medical.

The teaching of Swami Vivekananda is a treasure of
motivation and inspiration for all of us, whether we are
students, teachers, common people or any other profes-
sional. He said that-
• Your country requires heroes; be heroes; your duty is

to go on working, and then everything will follow of
itself.

• The greatest sin is to think yourself  weak.
• Stand up, be bold, be strong. Take the whole respon-

sibility on your own shoulders, μ know that you are
the creator of your own destiny.

• Arise! Awake! And stop not till the goal is reached.
• To be good and to do good - that is the whole of reli-

gion.
• Strength is life, Weakness is death.
• All the power is within you; you can do anything and

everything. Believe in that; don’t believe that you are
weak. Stand up and express the divinity within you.
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• Whatever you think, that you will be. If you think
yourself weak, weak you will be; if you think yourself
strong; strong you will be.

• Stand and die in your own strength; if there is any sin
in the world, it is weakness; avoid all weakness, for
weakness is sin, weakness is death.

• Neither money pays, nor name pays, nor fame, nor
learning; it is CHARACTER that cleave through ada-
mantine walls of difference.

• He is an atheist who does not believe in himself. The
old religion said that he was an atheist who does not
believe in God. The new religion says that he is an atheist
who does not believe in himself.
From the analysis of Vivekananda’s scheme of educa-

tion, the uplift of masses is possible only through educa-
tion. Swami Vivekanand was a idealistic thinker. Indian
culture movement of Swami ji*s physical religions,character
and symbol of unity. His views on education brings a light
of its constructive, practical and comprehensive character.
By giving education, he tries to materialize the moral and
spiritual welfare and upliftment of humanity, irrespective
of caste, creed, nationality or time. By the way of his scheme
of education, we can get the strong nation with peace and
harmony and without caste and creed. He builds a strong
nation for our sake.
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“If you want to know India, read Vivekananda”, said
Rabindranath Tagore. I would say that if you wish to
understand the world, read Vivekananda. Man’s progress,
it seems, has reached the zenith. But man is still confused.
We can witness this in the rapid decline of moral and ethi-
cal values. Though mankind thinks it is ready for the next
level of technological change, with great advances in knowl-
edge, science and technology, the quest seems to be never
ending. There is no satisfaction and contentedness. In such
turmoil, peace of mind and harmony in actions is required.
The teachings of Swami Vivekananda can be the guiding
force in striking the right balance in life. The practical as-
pects of his teachings reflect renunciation and service.  We
should install the ideals of Swami Vivekananda in our heart
and soul.

 Even though his message was delivered in the late 1890s,
it is very relevant today. The teachings of Swami
Vivekananda are the mantra for a meaningful life for today’s
man and woman. Along with excellence and perfection in
every field of human endeavour, one should follow these
ideals, to contribute to society (Jyothirmayananda, 1988).
He envisaged new age problems in his time as his thoughts
were judicious and pragmatic. His ideology regarding glo-
bal issues and their solutions is the key for the new age
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leaders when it comes problem solving. He highlighted
issues related to cultural exclusiveness and blind fanaticism
in his famous Chicago address.
Religion  :  Harmonization of  ideologies

His mission was to lead mankind to the point where
there is harmonization of the Vedas, the Bible and the
Koran. Swamiji said that there could be different paths and
each of us may choose the path that suits him best. There
could be varied expressions of religion but there is oneness
in that also. He told the Parliament of Religions, “I accept
all religions that were in the past, and worship with them
all, I worship God with every one of them, in whatever
form they worship Him. I shall go to the mosque of the
Mohammedan; I shall enter the Christian’s church and kneel
before the crucifix; I shall enter the Buddhist temple, where
I shall take refuge in Buddha and in his Law. I shall go into
the forest and sit down in meditation with the Hindus, who
are trying to see the light which enlightens the heart of every
one.” (Vivekananda and Adiswarananda, 2006).

He emphasized the importance of what was still un-
known but covered in sacred books. We understand what
we read but what about the knowledge which is yet to
unfold? One cannot be aware of every scripture, and in the
view of that limit, it is not justified to declare who is supe-
rior and who is not. We have a great reservoir of knowl-
edge which needs to be explored and this exploration will
be the key to the future. Religion can pave the way for
solutions, not problems. In case it creates problems, it is
not true religion. It is just the manifestation of the limited
thinking of a group of people.

He envisioned religions as different radii leading to the
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center of the circle. Each religion, he pleaded passionately,
must assimilate the spirit of the others and yet preserve its
individuality and grow according to its own law of growth
(Besant, 1897).
The Two Civilizations: Bhoga and Tyaga

In Swami Vivekananda’s view, there exist two types of
civilizations: ‘Bhoga’ (consumerism) and ‘Tyaga’ (renuncia-
tion). One approach was based on the quest as to acquire
and possess in order to be happy. This approach is associ-
ated with consumerism where the emphasis is on material-
ism. However, the second approach is associated with re-
nunciation. The Hindu approach is a quest for the mini-
mum that a man requires to possess in order to remain happy
(Hill, 1928). The approaches have more relevance in today’s
time as we encounter issues related to conflict in these
approaches every day, There is a continuous struggle in
the two ideologies. People find it difficult to resist the temp-
tation of materialism and live a contented self-denying life.
In our life, we need to maintain a balance among us human
beings, nature and necessities peculiar to each walk of life.
This is the key to a prosperous India that can lead to a
prosperous world.

He condemned the accumulation of wealth
and criticized the western view on Liberty, as it does mean
the absence of obstacles in the path of misappropriation of
wealth etc. He declared, “it is our natural right to be al-
lowed to use our own body, intelligence, or wealth accord-
ing to our will, without doing any harm to others; and all
the members of a society ought to have the same opportu-
nity for obtaining wealth, education, or knowledge.” His
thoughts were clear and catered to every aspect of human
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life. He suggested practical solutions to the cumbersome
problems we are facing today. He had given detailed con-
sideration to every single point and suggested solutions
which were implementable. 
Vedanta Philosophy: Unity of  existence

His philosophy of Vedanta focuses on the unity of ex-
istence. It is believed that Man, nature and universe are all
one, interrelated, interconnected and interdependent. One
cannot exist without the other. A closer look at the word
“Vedanta” is revealing: “Vedanta” is a combination of two
words: “Veda” which means “knowledge” and “anta” which
means “the end of” or “the goal of.” In this context, the
goal of knowledge isn’t intellectual—the limited knowledge
we acquire by reading books. “Knowledge” here means the
knowledge of God as well as the knowledge of our own
divine nature (Torwestern, 1994). Vedanta, then, is the
search for Self-knowledge as well as the search for God.

The individual’s life is in the life of the whole, the
individual’s happiness is in the happiness of the whole; apart
from the whole, the individual’s existence is inconceivable.
There is a symphony and interrelationship amongst these
forces. Sustainability can be attained when there is a bal-
ance. When human beings exploit nature, there is bound
to be a backlash and consequent chaos. This makes it
imperative that man and nature replenish each other and
both attain maximal well-being.
Conclusion

The message is loud and clear. In order to take India to
its peak we must remember, “Each nation, like each indi-
vidual, has one theme in life.” He believed that, “if any
nation throws off its national vitality, it dies.”  He knew
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that India could teach the world, as the great American
historian, Will Durant, believed, “tolerance and gentleness
of the mature mind, the calm of the understanding spirit,
the quite contentment of the un-acquisitive soul, and a
unifying, pacifying love for all living things.”

What inference can we draw for our country? Let us
ask ourselves: Are the problems of our country related only
to poverty, population, and inadequate natural resources?
What really is our understanding of the core human values
viz. respect for women, social equality, individual freedom
μ justice for all citizens, tolerance towards other castes and
religions, basic hygiene, purpose of education? Have we
really understood Vivekananda? How much has changed
at the basic levels of society during the last 150 years? Are
we indeed on the path of improvement? It is difficult to
answer these questions as we, as a nation, also failed him.
We have become a part of this widespread chaos. We all
are contributing to it directly and indirectly.

In order to change this situation, we all have to work
together for a common goal, and sacrifice a lot in the rat
race of accumulation of wealth. We have to be a role model
for the generations to come, as the future looks blurred.
The time has come where there is no scope for going back.
We have to imbibe Swamiji’s ideas in our life to make it
both happy and productive. His stirring message of one-
ness of religions came like the breath of fresh air to a suf-
focated people. Rising above cramping creeds and dwarfing
dogmas, Vivekananda spoke of harmony, understanding
and universalism.

Vivekananda is a messiah of a new age, the symbol of
a new spirit and source of strength for the future. At the
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age of 39, the great man Swami Vivekananda passed away
but his life and action inspired millions of Indians. His name
remains a source of national inspiration. We should appre-
ciate his work for society and the wisdom he has left for us
and the generations to come.
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Swami Vivekananda (Narendranath Dutta) was born
in a Bengalifamily on12 January 1863 and died on 4 July
1902 at an early age of 39. He was an Indian Hindu monk
and chief disciple of the 19th-century Indian mystic
Ramakrishna. He was a key figure in the introduction of
the Indian philosophies of Vedanta and Yoga to the West-
ern world[1] and is credited with raising interfaith aware-
ness, bringing Hinduism to the status of a major world
religion during the late 19th century[2]. He was a major
force in the revival of Hinduism in India, and contributed
to the concept of nationalism in colonial India [3].
Vivekananda founded the Ramakrishna Math and the
Ramakrishna Mission[1]. He is perhaps best known for his
speech which began, “Sisters and brothers of America ...,”[4]
in which he introduced Hinduism at the Parliament of the
World’s Religions in Chicago in 1893.

It is interesting and debatable for the simple reason that
Swami Vivekananda is not identified with any particular
religion and had much broader and secular views about
various religions. However it cannot be denied that
Vivekananda is widely credited for introducing Vedanta to
the western world. He is also attributed for reviving and
redefining certain aspects of Hindu religion. But his contri-
butions had a broad specter as far as our country is con-
cerned. The essence of his teachings was love, humanity,
compassion, harmony of religions, universal solidarity and
human being as the highest manifestation of spiritual con-
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sciousness.
I believe that Swami Vivekananda’s teachings are rel-

evant for centuries to come because it was Vivekananda
who had cited some of the causes of our downfall. He had
said neglecting the masses is our great national sin neglect-
ing of our women folks as another great sin. Considering
some of the developments of the recent past I must say this
holds good even today. Vivekananda had objected to mass
oppression in the name of religion, stressed on the impor-
tance of education, had great faith in the younger genera-
tion and had said that lack of unity among Indians was also
one of the causes of our downfall. He taught Indians how
to love and respect our country and stressed on the impor-
tance of national integration and it is for this reason
Vivekananda is regarded as a fiery patriot. VinobhaBhave,
Indian non-violence activist had rightly said “Vivekananda
not only made us conscious of our strength, he also pointed
out our defects and drawbacks”.Gandhi once said, “My love
for India has become a thousand fold after thorough read-
ing of Swami Vivekananda.”

Vivekananda’s teachings are particularly relevant today
at a time when divisive forces are working overtime to
weaken our country. Let us hope his philosophy and the
ideals which he lived continue to inspire our younger gen-
eration. India’s youth has the capacity to make Swami
Vivekananda’s third prediction of ‘India rising to greater
heights of prosperity and power’, becoming a reality.

“Give me 100 energetic young men and I shall trans-
form India”, Vivekananda had said. His faith in the Indian
youth never wavered. “My faith is in younger generation,
modern generation. Out of them will come my workers.
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They will work out whole problems like lions.” He be-
lieved and lived by the ideals of Tyaga (Sacrifice) and Seva
(Service).

Vivekananda was absolutely fearless. He used to say,
“Fly from evil and terror and misery, and they will follow
you. Face them and they will flee.” He understood that
undertaking any social change needed enormous energy and
will, which was why he called upon the youth to not only
hone their intellect, but also build upon physical prowess.
“It would be better to play football than read the Gita...”
is one of his controversial statements and it’s bound to
resonate with Young India today.

For the youth of our country Swami Vivekananda is a
role model, an icon, an embodiment of youth, dynamism
and vibrancy. He ignited young minds saying “my faith is
in the younger generation, the modern generation, out of
them will come my workers. They will work out the whole
problem like lions”.

Vivekananda is the rejuvenator of Indian though in mod-
ern times and is rightly called as the modern prophet of
India.
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Swami Viveknanda was born at 6.33 a.m, a few min-
utes before sunrise, on Monday, January 12, 1863 at
Calcutta. It was the day of the great Hindu festival,
Mahasankranti, when special worship is offered to the
Ganga by millions of devotees. Thus the future
Vivekananda first drew breath when the air above the sa-
cred river not far from the house was reverberating with
the prayers, worship, and religious music of thousands of
Hindu men and women. His mother was a pious Hindu
lady, had observed religious vows, fasted and prayed. She
might be blessed with a son who would do hounour to the
family.

She offered special worship to the Vireshawara Shiva
of Varanasi. One night she dreamt that this supreme deity
aroused himself from his demitation and agreed to be born
as her son. When she woke she was filled with joy. His
mother Bhuvneshwari Devi, accepted the child as a born
of Vireshwara Shiva and named his Vireshwara. The fam-
ily named him Narendranath Dutta, calling Narendra or
Naren.

His family was well known for its affluence, philoso-
phy, soholarships and independent spirit. His father
Vishwanath an attorney-at-law of the High Court of
Calcutta, kept a sharp eye on his children and would not
tolerate the slightest deviation from good manners.
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Narendra (Vivekananda) bore a striking resemblance
to the grandfather who had renounced to the world to lead
a monastic life.
Early years:-

During his childhood he developed a love for Hindu
deity. He daily experienced a strange  vision when he was
about to fall asleep.

In 11871, at the age of eight he entered High School and
his exceptional intelligence was soon recognised by his
teachers and classmates. He used most of his energy in
outside activities. Various kinds of games kept his occu-
pied.

He also tried his hand in Art of cooking. As he grew
into adolenseene, his temperament showed on marked
change. he became keen about intellectual matters, read
stories books on history and literature, Newspapers and
attended public meetings, music was his favorite past time.

At the age of fifteen he experience his first spiritual
ecetosy. In 1879 he graduated in the first division. He also
acquired at this time an unusual method of reading a book
and acquiring the knowledge of its subject matter. In 1879,
he entered the presidency college of Calcutta for Higher
Education.
Disciples of Shri Ramkrishna Paramhansa:-

Vivekananda heard the name of Shri Ramkrishna. As a
result of his association with Shri Ramkrishna, his innate
spiritual yearning was stirred up. The day before his B.A.
examination, he suddenly felt and all-consuming love for
God and standing before the room of a college-mate, was
heard to sing with great feeling-
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Sign ye, O mountains, O clouds, O great winds!
Sing ye, Sing ye, Sing his glory!
Sing with joy, all ye suns and moons and stars!
Sing ye, sing ye, his glory!
From boyhood he had shown a passion for purity. He

met Ramkrishna Paramhans in 1881. He was the man who
helped him in his spiritual guest. He based his philosophy
and mission upon Vedanta Darsha, preaching’s of
Ramkrishna Paramhans and experiences of his own life.
Vivekanand as youth icon:-

Swami Vivekanand was an young saint, philosopher,
spiritualists a good orator and friends of all Arise, awake
and stop not till the goal is reached, was his motto. In India
Swamiji is regarded as patriotic saint and his Birthday is
celebrated as ‘Nationa Youth Day.’

Sandeep Reddy said that, “Swami Vivekanand is one of
the greatest man from India, who discovered many hidden
secrets of human like and shared with the world thereafter.

The power of mind are life the rays of the sun, when
they are concentrated, they illumine Swami Vivekananda
was not only the son of India but a rising Sun of India. He
did so much for India in field of Religion, womanhood,
Education, youth for making the Nation.
A magnetic Personality:-

His personality influenced Subhash Chandra Bose,
Aurobindo Ghosh, Bagha Jatin, Mahatma Gandhi,
Chakrovorty Raja Gopalachari, Jamsedji Tata, Nikola
Testa, Sarah Berhardt, Emma calve, Jagdish Chandra Bose.

Swamiji said, “This life is short the varieties of the would
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are transient, but alone they live, who live for others, the
rest are more dead.”

He also said, “India is immortal...... if she persists in her
search for God. But if she goes in polities and social con-
flicts, she will die.” It was said by him on the day of his
death 4th July 1902.
Harmany between East and West:-

In order to sow the seed of the vedantic truths in the
ready soil of America his campaign to America was a
keypoint of the bridging of Eastern and Western spiritual-
ity.

In his first talk in America- People, Audience,
immerdiately feeling the depth and sincerity, rose to their
feet and standing clapping more then three minutes. Swamiji
continued to preach the religion of love. renunciation, and
truth as taught by Christ. How significant were his words,
“It is well to be born in a church, but it is terrible to there!”

Swamiji has sincere admires and devotees among the
Americans, who looked after his comforts, gave him money
when he lacked it and followed his instructions. He was
particularly grateful to American women.

In one letter he wrote, “No where in the world are
women like those of this country. How pure, independent,
self-relying and kind hearted. It is the women who are the
life and soul of this country. All learning and culture are
central in them.

Swami Vivekananda was a lover of humanity. Man is
the highest manifestation of God, and this God was cruci-
fied in different ways in the East and West. Thus he had
double missions to perform in America. He wanted to obtain
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from Americans- Money, Scientific knowledge and techni-
cal help for the regeneration of the Indian masses and in
turn to give to the Americans the knowledge of the Eternal
spirit to ends their material progress with significance.

Margaret noble of England wrote about Swamiji’s teach-
ings” ‘To not a few of us the words of Swami Vivekananda
came as living water to men perishing of thirst........ people
that walked in darkness have seen a great light.”

Half-a-century after Swamiji’s visit to America India
gained her freedom from British rule, when she thus ob-
tained facilities to arrange her national affairs in her own
way, India sent thousands of students to the New world to
acquire advanced knowledge in the physical sciences and
technology. Swami Vivekananda was not a mere vision-
ary, but had been successful in planting the seeds of India’s
spiritual ideas in the very heart of the English speaking world
in the New York and London.
Economic Freedom:-

Swami Vivekananda thought that poverty is the main
hindrance in freedom of a man. He used to said that, “prop-
erty is for distribution not for collection. Like Mahatma
Gandhi, Viveknanda neither advised to live in poverty nor
appreciated it. He said, “Spiritualism cannot be gain by
hungry stomach.”
Principles:-
Swamiji emphasized upon following principles:-
• Democracy
• Human Rights
• Nationalism
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• Spiritual Reincarnation of India
• Patriotism
• Internationalism
• Awareness through positive education
Few teachings of Swami Vivekananda-

Swamiji said, “To devote your life to the good of all and
to the happiness of all is religion. More ever you do for
your own sake is not religion.”

He said, “This world is the great gymnasium where we
come to make ourselves strong.”

Swamiji said about Gautam Budha, “Budha is the only
prophet who said, I do not care to know your various
theories about God what is the use of discussing all the
subtle dictions about the soul? Do good and be good.

Swamiji suggested, “we must overcome difficulty by
constant practice. We must learn that nothing can happen
to us unless we make ourselves susceptible to it.”

“Take up an idea, devote yourself to it struggle on it
with patience and the sun will rise for you.”

“Struggle is life, weakness is death.”
He quoted, “fear is death, fear is sin, fear is hall, fear is

unrighteousness, fear is wrong life. All the negative thoughts
and ideas that are in the world have proceeded from this
evil spirit of fear.”

Swamiji quoted hymns remembering from his child-
hood. “As the different streams having their sources is dif-
ferent places all might their water in the sea. So, O lord, the
different paths when men take through different tenden-
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cies various though they appear, crooked or straights all
lead to thee.”
Swami Vivekanand lesson to youth of India:-

Today, in the shocking wave of modernization, west-
ernization, indistnalization it is the need of hour to give the
preaching’s and lessons of Swami Vivekanandji to the youth
for building a healthy and wealthy nation India. His say-
ings are still fit for modern generations who are loosing their
path due to take culture. They should learn their own
culture, religion and civilisation too.

He said, Today the only service to be done for country
so to educate all class mainly lover class to develop their
individuality. They are to be given ideas, their eyes are to
be opened to what is going on in. The world ground them
and then they will work out their own salvation. Every
nation, every man, and every women must only help they
require. This is what to be done in India.

He said, “all the wealth  of the world cannot help one
little Indian village if the people are not taught to help them-
selves.”

After the demise of his Guru Swami Ram Krishna
Paramhansa, he started a math named after his Guru at
Belur. He imposed the youth to develop the spiritual ad-
venture. After travelling all over India, he reached Kanya
Kumari. There he saw the ocean, reached to rock nearby
and meditated there.

Swami Vivekanand passed away at the age of thirty nine
years on 4th July 1902 fulfilling his own prophecy, “I shall
not live to be forty years old.”

For centuries to come people everywhere will be in-
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spired by S.V.S. messonje: O man! first realize that you are
one with Brahwan- aham Brahmani and then realize that
the whole universe is verity the some Brahman-Sarvam
Khalvidam Brahma. You cannot believe in God, until you
belive in yourself.

Reminiscences of Swami Vivekananda-Eastern and
Western admires 1st ed.
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Swami Vivekananda (1863 – 1902), a great thinker and
reformer of India, embraces education, which for him sig-
nifies ‘man-making’, as the very mission of his life. In this
paper, which purports to expound and analyze
Vivekananda’s views on education, an endeavor has been
made to focus on the basic theme of his philosophy, viz.
the spiritual unity of the universe. Whether it concerns the
goal or aim of education, or its method of approach or its
component parts, all his thoughts, we shall observe, stem
from this dormant theme of his philosophy which has its
moorings in Vedanta.

Vivekananda realizes that mankind is passing through
a crisis. The tremendous emphasis on the scientific and
mechanical ways of life is fast reducing man to the status of
a machine. Moral and religious values are being undermined.
The fundamental principles of civilization are being ignored.
Conflicts of ideals, manners and habits are pervading the
atmosphere. Disregard for everything old is the fashion of
the day. Vivekananda seeks the solutions of all these social
and global evils through education. With this end in view,
he feels the dire need of awakening man to his spiritual self-
wherein, he thinks, lies the very purpose of education.
Swami Vivekananda – Real  Meaning Of Education

According to Vivekananda, the meaning for education
is love. Love and character making are the best means for
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education. Love is a good inspiration in character making.
Love in the minds of the educator is the real source of the
influence upon the educated. The real education, gives the
growth and opportunity to expand the personality. Swami
ji wanted that the real education for total human develop-
ment was the main vision. “Character, efficiency, accuracy
and humanism must be the aim of all education.
Vivekananda strongly pleaded that development of charac-
ter through the service of his fellowmen, the utilization of
his talents for ensuring the happiness and welfare of the
millions of his less fortunate fellow-citizens should be the
aim of the education.” The child should be taught through
by love, it makes fellow feelings and love for human be-
ings. Education must help the individual to recognize his
cultural heritage and to use it in his struggle of life. Educa-
tion is a life-long process towards the fullest development
of human personality, self-discovery, self-perfection, self-
awareness and self-manifestation.
Method or Procedure

Having analyzed the goal or objective of education, the
next question that naturally arises is about the method of
imparting education. Here again, we note the Vedantic
foundation of Swamiji’s theory. According to him, knowl-
edge is inherent in every man’s soul. What we mean when
we say that a man ‘knows’ is only what he ‘discovers’ by
taking the cover off his own soul. Consequently, he draws
our attention to the fact that the task of the teacher is only
to help the child to manifest its knowledge by removing
the obstacles in its way. In his words: ‘Thus Vedanta says
that within man is all knowledge even in a boy it is so and
it requires only an awakening and that much is the work
of a teacher.’ To drive his point home, he refers to the
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growth of a plant. Just as in the case of a plant, one cannot
do anything more than supplying it with water, air and
manure while it grows from within its own nature, so is the
case with a human child. Vivekananda’s method of educa-
tion resembles the heuristic method of the modern educa-
tionists. In this system, the teacher invokes the spirit of
inquiry in the pupil who is supposed to find out things for
himself under the bias-free guidance of the teacher.

Swamiji lays a lot of emphasis on the environment at
home and school for the proper growth of the child. The
parents as well as the teachers should inspire the child by
the way they live their lives. Swamiji recommends the old
institution of gurukula (living with the preceptor) and simi-
lar systems for the purpose. In such systems, the students
can have the ideal character of the teacher constantly be-
fore them, which serves as the role model to follow.

Although Swamiji is of the opinion that mother tongue
is the right medium for social or mass education, he pre-
scribes the learning of English and Sanskrit also. While
English is necessary for mastering Western science and
technology, Sanskrit leads one into the depths of our vast
store of classics. The implication is that if language does
not remain the privilege of a small class of people, social
unity will march forward unhampered.

Philosophy Of Swami Vivekananda About The Edu-
cation

The education according to Swami Vivekananda is that
which prepares us for all struggles for the existence in this
scenario. Education prepares us for the social service, to
develop our character. For getting only a degree is not an
education, the proper and right education must be viewed
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on the basis of the character, confidence mental powers,
intelligence, and intellectual power and inculcate Self-con-
fidence and self-reliance in the individuals. Swamiji has also
emphasized that the knowledge which we gets from worldly,
by writing or spiritual lies embedded in the human mind.
It was also covered with a veil of darkness and ignorance.
Education is an important tool to open from the darkness
and ignorance, after getting of education, the knowledge
will shines out dazzlingly. The teaching and learning are
the one way of process. The teacher only guides, suggests,
points out and helps the student. Self learning and self getting
knowledge is the real education. Our teacher only moti-
vates and encourages the students to find out the hidden
treasure of knowledge that lies dormant within us. He
condemned and refused the bookish learning and rote
memory education
Fields of Study

Vivekananda, in his scheme of education, meticulously
includes all those studies, which are necessary for the all-
around development of the body, mind and soul of the
individual. These studies can be brought under the broad
heads of physical culture, aesthetics, classics, language, re-
ligion, science and technology. According to Swamiji, the
culture values of the country should form an integral part
of the curriculum of education. The culture of India has its
roots in her spiritual values. The time-tested values are to
be imbibed in the thoughts and lives of the students through
the study of the classics like Ramayana, Mahabharata, Gita,
Vedas and Upanishads. This will keep the perennial flow
of our spiritual values into the world culture.

Education, according to Swamiji, remains incomplete
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without the teaching of aesthetics or fine arts. He cites Japan
as an example of how the combination of art and utility
can make a nation great.

Swamiji reiterates that religion is the innermost core of
education. However, by religion, he does not mean any
particular kind of it but its essential character, which is the
realization of the divinity already in man. He reminds us
time and again that religion does not consist in dogmas or
creeds or any set of rituals. To be religious for him means
leading life in such a way that we manifest our higher na-
ture, truth, goodness and beauty, in our thoughts, words
and deeds. All impulses, thoughts and actions which lead
one towards this goal are naturally ennobling and harmo-
nizing, and are ethical and moral in the truest sense. It is in
this context that Swamiji’s idea of religion, as the basis of
education should be understood. We note that in his inter-
pretation, religion and education share the identity of pur-
pose.
Swami Vivekananda- Principles of Education

As we all know very well Swami Vivekananda also
prescribed the same archaic spiritual methods of teaching
for education, where Guru and his followers lived in very
close association as in a good family.
Some Basic Principles of Education Are Listing Below:
1. While giving basic and higher qualification, the techni-

cal qualification is also necessary for the vast industrial
growth which will lead to the economical prosperity of
the nation.

2. Being of Brahmacharya is also very essential for getting
education. The strong concentration is the main key
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for all type of knowledge.
3. Real Education must develop the childmentally, physi-

cally and spiritually with high morale.
4. Real education must develop strong character, mental

powers with active brain, intelligence and inculcate high
self-confidence with self-reliance.

5. Real Education is not only for getting only informa-
tion; rather then it should develop strong character,
mental powers, intelligence, emotions and inculcate huge
self-confidence as well as self-reliance.

6. Education of religion must be imparted through kind
and sweet impressions and fine conduct in preference
to books of knowledge.

Swami Vivekananda- View's on Education
View on education of Swami Vivekananda deals with

moral & education of religion, physical education and, me-
dium of education, women education and education for each
& every sections of society in our country.
1. Education For Each and Every Section of  Society

Swami Vivekananda has advocated for the universal edu-
cation so that the backward people in our country may fall
in with others. To uplift the backward classes heèkshe
chooses an education as a very powerful instrument for
their life process in the society. Thus the education must
spread to every household in the country, to factories,
playing grounds and agricultural fields. If our children do
not come to the school the teacher must reach them. Three
or fourwell educated men should team up, collect all the
data of education and must go to the village to impart the
education to our children. Thus, Swami Vivekananda has
favored an education for different type of sections of our
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society, poor and rich, young and old, male and female.
2. Physical Education

As we all know that without the knowledge of physical
education, our self-realization or strong character building
is not possible. We must know how to make our body
strong through physical education, to attain a complete
education, it is almost very necessary to develop both the
body and the mind. In particular, Swami Vivekananda has
stressed the kind value of physical education in curricu-
lum. He has also said, “You will be nearer to Heaven
through football than through the study of Gita. You will
understand Gita better by your biceps, your muscles a little
stronger. You will understand the Upanishads better and
the glary of the Atman, when your body stands firm on
your feet and you feel yourself as man.”
3. Moral and Education of Religion :

Swami Vivekananda has said, “Our religion is the most
innermost core of education. I do not mean my own or
anyone else opinion about religion. Religion is as the rice
and everything else, like the curries. Taking only curries
causes indigestion and so is the case with taking rice alone.”
Therefore, education of religion is a main part of a curricu-
lum. Swami Vivekananda considered MadbhagwatGita,
Upanishads and all the Vedas are the most important cur-
riculum for religious education. For him, a religion is a self
realization. It is not only an individual’s development but
also for the transformation of totality of a man. The real
religion will not be limited to a particular place of time. He
has advocated for the unity of world religion. He also has
realized real truth while practicing of the religion. The truth
is our main power, where untruth is our weakness. Where
our knowledge is our truth, thereour ignorance is our
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untruth. Thus the real truth increases our mental μpower,
courage and energy. It is light giving, therefore, necessary
for the individual as well as collective welfare. In the
Vivekananda’s point of view, religion and ethics are one
and the same.
4. Self Education:

In fact Self education is only the self knowledge. That
is, of only our own self is the good guide in all the struggle
of our life. If we take an example, at the childhood stage,
the child will face lot of problems or commit mistakes in
the process of character formation in his life. The child will
also learn very much by his mistakes. All the errors are the
stepping stones to our progress in our character. This
progress will need more and more courage. The strong will
also is the sign of great character will makes men great, which
is also needed.
5. Women Education:

In our world women education is not in the hands of
other people, the powers are in the women only. Swami
Vivekananda has also considered that eachwoman to be
the incarnation of boost power and asked men to respect
them in each μevery place. He has rightly pointed out that
unless Indian women own secure a respectable place in this
country, other people can never march forward to them.
The important features of Swami Ji’s scheme of woman
education are to make them stronger, more fear-less, and
more conscious of their chastity and dignity. He also in-
sists that men and women are equally competent not only
in the academic matters, but also must have equal compan-
ion in the home, office, schools, colleges and family.
Vivekananda being a keen observer could make the differ-
ence in perception about the status of women in the West
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and in rest of India.
6. Man Making Education :

Another view of educational philosophy of Swami
Vivekananda is a harmonious deduction between the ar-
chaic Indian ideals and modern Western beliefs. He did not
only stress on the mental,physical, moral, spiritual and
vocational development of a child but also he has advo-
cated the women education as well as education of the
masses. The essential characteristics of his educational phi-
losophy of Swami Vivekananda are idealism, naturalism and
pragmatism. In a naturalistic view points, he emphasized
that real education is possible only through nature and
natural propensities.
7. Medium of Education :

In this worldLike Sh. Rabindranath Tagore and Sh.
Mohandas Karamchand Gandhi, Swami Vivekananda has
also emphasized the education through the mother tongue.
Besides this, there must be a common acceptable language
which is very necessary to keep the country united in all
over the world. Swami Vivekananda has appreciated the
greatness of our Sanskrit that it is the only source of all
Indian languages; with the absence of this knowledge, it will
not be possible to understand our Indian culture. It is like
a store or a house of archaic heritage, to develop our soci-
ety it is necessary that all of us should know this language,
besides the knowledge of our mother tongue.
Conclusion

The exposition and analysis of Vivekananda’s scheme
of education brings to light its constructive, practical and
comprehensive character. He realizes that it is only through
education that the uplift of masses is possible. To refer to
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his own words: Traveling through many cities of Europe
and observing in them the comforts and education of even
the poor people, there was brought to my mind the state
of our own poor people and I used to shed tears. When
made the difference? “Education” was the answer I got.’

He states it emphatically that if society is to be reformed,
education has to reach everyone-high and low, because in-
dividuals are the very constituents of society. The sense of
dignity rises in man when he becomes conscious of his inner
spirit, and that is the very purpose of education. He strives
to harmonize the traditional values of India with the new
values brought through the progress of science and tech-
nology.

It is in the transformation of man through moral and
spiritual education that he finds the solution for all social
evils. Founding education on the firm ground of our own
philosophy and culture, he shows the best of remedies for
today’s social and global illness. Through his scheme of
education, he tries to materialize the moral and spiritual
welfare and upliftment of humanity, irrespective of caste,
creed, nationality or time. However, Swami Vivekananda’s
scheme of education, through which he wanted to build up
a strong nation that will lead the world towards peace and
harmony, is still a far cry. It is high time that we give seri-
ous thought to his philosophy of education and remem-
bers his call to every-body-‘Arise, awake, and stop not till
the goal is reached.’
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Rabindranath Tagore once commented about Swami
Vivekananda and his teachings, "If you want to know In-
dia, study Vivekananda, in him everything is positive and
nothing negative." Vivekananda realized that a country's
future depends on its people, so he mainly stressed on man,
"man-making is my mission", that's how he described his
teaching. Vivekananda put his real ideals in few words and
that was: "to preach unto mankind their divinity and how
to make it manifest in every movement of life."

It is said that if you want to judge the character of a
person, do not look at his great performances, every fool
may become a hero at times. If you really wish to know
the reality of a person, observe him performing his most
common actions, this will expose the true individuality of
the person, i.e. his real character. Great occasions rouse
even the lowest of human beings to some kind of great-
ness, but he alone is the really great man whose character
is great always, the same wherever he be.1

The methodology taken up in this paper is doctrinal as
there is no parameter on which the psychology of man-
kind could be estimated. Character is a phenomenon of
mindset evolved and progressed in different manners as per
the different people, their priorities and preferences, their
problems in life. Someone may bear a very strong moral
character but may be at times the issue of family or some
other sensitive issue which can weigh more than that moral
perspective and the character is given up. Then there are
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allurements strong enough to shake the firmness of mind.
One can preach lot of good things but when it comes to
practice they are meant for others. These days this type of
scenario is seen in majority. Vivekananda's vision was to
make people strong enough, not to give up under any cir-
cumstances. And for this very purpose he says, “Nothing
else is necessary but these  love, sincerity, and patience.2

The simple path is the most difficult one as the people
won't let you with your goodness, they will come with lot
of obstacles, and there comes the test of character one has
to be strong enough to face the stumbles and to revert back
as well in the most appropriate manner.

 Bravery is not a limited version confined to armed and
police forces protecting us from external and internal at-
tacks. Its range is very wide, if one stood up for a cause that
is bravery, in an era which is full of materialism the one
who impart love and service without any expectation of
return is brave, the one who is not lured up by the vices
of air and keeps a stand of his own at work place and so-
ciety is an act of bravery. Doing the work with honesty
and integrity is bravery, to help out someone in need is
bravery, not to give up under any circumstances is brav-
ery. What to say, in fine any act of kindness with pure
intentions too is bravery. Coming up with such gestures
was the objective of Vivekananda and such was his con-
cept of character building.

Character to him on the equal parameters to bravery
was bearing a wider explanation; loyalty to one partner is
the very confined and limited version of it. As the ideology
of Vivekananda was not an ordinary one so does his phi-
losophies. He focused that if the character is firm the per-
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son can come up with unexpected positivity at times. He
believed that “Money does not pay, nor name; fame does
not pay nor learning. It is love that pays; it is character that
cleaves its way through adamantine walls of difficulties.”3
His philosophy discarded any cowardice act as weak char-
acter is not able to stand in his own eyes forget about the
society or any concrete action. He believes, “no cowardice
no, no sin, no crime, no weakness- the rest will come of
itself.”4

The problems of the world cannot come to an end sud-
denly, one can provide material help but it will come to an
end one can support by actions but for a limited time period.
The need is to focus over the change in nature of mankind;
it has to be pure and balanced so that the character could
get impetus and strength. Physical help is a temporary fea-
ture and it weakens the people contrary to it to develop
inner strength is like assisting them for life long to stand on
their own. He stated, “let men have light, let them be pure
and spiritually strong and educated, the alone will misery
cease in the world, not before.”5

Why the character building has to be given such impor-
tance over the innovations, solutions to problems, scien-
tific inventions, and achievement of economic goals etc.? It
is because only character can tell us to use the above men-
tioned in a proper manner or as in appropriate resource,
else one can end up to be engrossed in pleasures coming up
as a result of material progress, instead of the perfect use of
resources.The character of any man, it really is but the
aggregate of tendencies, the sum total of the bent of his
mind. As pleasure and pain pass before his soul, they leave
upon it different pictures, and the result of these combined
impression is what is called a man's character.6
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“Arise awake and stop not till the goal is reached”, are
the golden words spoken by Swami Vivekanand. This quote
is very apt in the modern perspectives which make us un-
derstand that his vision was much ahead of his times and
philosophy was not relevant to his contemporary world
but was like milestones of Bihari and Kabir (Hindi poets).
After many decades and vast change we find every state-
ment very relevant and useful. Today also if his philoso-
phies are given due weight age and be taught religiously on
a practical note we can have a new set of people, who will
be taking up the character, on a broader perspective, and
will be brave in their actions.

To promote ethical values, including thinking, behav-
ior and feelings to it, creating a caring community, using a
comprehensive intentional approach to character develop-
ment, providing opportunities for moral action, develop-
ing intrinsic motivation, foster moral leadership etc. are the
principles of effective character education7 time to time
practiced by Vivekananda.

Swami Vivekananda once spoke of himself as a "con-
densed India." His life and teachings are of inestimable value
to the West for an understanding of the mind of Asia.
William James, the Harvard philosopher, called the Swami
the "paragon of Vedantists." Max Muller and Paul Deussen,
the famous Orientalist of the nineteenth century, held him
in genuine respect and affection8. The aura which was there
in Vivekananda to raise the voice against injustice, and not
only to raise but not to agree unless it is rectified, in itself
speak volumes for character building.

His wordsare great music, phrases in the style of
Beethoven, stirring rhythms like the march of Handel
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choruses. I cannot touch these sayings of his, scattered as
they are through the pages of books, at thirty years' dis-
tance, without receiving a thrill through my body like an
electric shock. And what shocks, what transports, must
have been produced when in burning words they issued
from the lips of the hero!9 Character is something which
is very personal and that much personal of an individual
which either he knows or his God. One may feel bad for
someone in his heart but may be on the face appear very
affable and deceive the person; there comes into picture
the true character. Vivekananda asked to know the true
self or the purpose of soul for which it took birth, in that
process one has to follow the path of character building as
the one who lack in values cannot achieve that.

The secret of life lies in honesty and bravery, numbers
do not count, nor does wealth or poverty, a handful of
men can throw the world off its hinges, provided they are
united in thought, word and deed10. These words speak
volumes of his perception to hold on to the firm character
which can suggest and action for the betterment of self and
society too.

The relevance of these details can be observed in life,
time to time when we say, teach yourselves, teach every-
one his real nature, call upon the sleeping soul and see how
it awakes. Power will come, glory will come, goodness will
come, purity will come and everything that is excellent will
come when the sleeping soul is roused to self-conscious
activity11. It is only the character which motivates the self
by making it fearless and to set an example for others to
dare.

All the power is within you; you can do anything and
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everything. Believe in that; don't believe that you are weak.
Stand up and express the divinity with in you. His firm
faith in this quote supports the importance of virtues which
comes from within. Any task, even if it is of least impor-
tance if be given 100% gives the utmost satisfaction to the
self and encourages one to take up another. For that very
purpose he suggested to,

“Take up one idea, make that one idea your life, think
of it, dream of it, live of it, let the brain, muscle, nerves,
every part of your body be full of that idea and just leave
every other idea alone. This is the way great spiritual giants
are produced, others are mere talking machines”. In fine it
could be said that in the process of character building, three
things are necessary to make every man great, every nation
great- Conviction of the powers of goodness, Absence of
jealousy and suspicion, Helping all who are trying to be
and do good. If this perception is taken up by mind then
the exact character edifice will be the result, which can create
wonders.
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Swami Vivekananda is not only a social reformer but

also the educationist, profound scholar of the vedic lore,
patriot prophet of India. If education is viewed as the most
powerful instrument of social change, his contribution to
educational thought is of paramount importance. He is one
of the famous philosopher as well as educationist in the
history of Indian education. He believed in Vedanta
philosophy which considers that the ultimate goal of human
life is to attain ‘Unity with the creator’.1 According to him
God resides in every human hear so the best worship of
god is service to mankind. In the words of Vivekananda
‘Education means that process by which character is formed,
strength of mind is increased, and intellect is sharpened, as
a result of which one can stand on one’s own feet’.2

Swami Vivekananda always believed that without real
education the development of a nation is not possible. In
case of national building, development of good personality
in every human being is very essential. Therefore Swami
Vivekananda emphasized on man making education by
which we can made a good citizen for our national
development. According to him, “Man making means a
harmonious development of body, mind and soul”.3

Vivekananda realizes that mankind is passing through a
crisis, Moral and religious values are being undermined. The
fundamental principles of civilization are being ignored,
conflicts of ideals, manners and habits are pervading the
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atmosphere, disregard for everything old is the fashion of
the day. Vivekananda seeks the solutions of all these social
and global evils through education’.
Goal of Education

According to Vivekananda “Education is manifestation
of perfection already in man”.4 This definition of education
given by him purely based vedanta philosophy. From the
begining our sacred literature considered that knowledge
was inbuilt within the soul. He could not get from out side.
Everyone is endowed with contain capacities which remain
dormant. Vivekananda believed that the education is the
process by which these inherent potential in human being
manifest themselves in completing his or her total
development.

Swami Vivekananda says ‘Education is not the amount
of information that is put into your brain and runs riot
there, undigested all our life. We must have life building,
man making, character making education system.’
According to him the defect of present education is that it
has no definite goal. He attempts to ascertain, through his
words and deeds, that the end of all education is man making.
He further says that the object of the ideas system of
education should not merely be the advancement of
theoretical knowledge but also the advancement of life,
development of highest powers and capacities and the
enfoldment of the noblest potentialities of student. As
Vivekananda said, ‘what a man “learns” is really what he
“discovers”, by taking the cover off his own soul, which is
mine of infinite knowledge’.5

Religion Should be Firm Foundation of  Education.
Swami Vivekananda emphasized the religion should be
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the firm foundation on which the great structure of
education was to be built. He had in mind no particular
religion but a universal religion, so he said “I look upon
religion as the innermost core of education. I do not mean
my own or any body else opinion about religion. Religion
is as the rice and everything else like the curries; Taking
only curries causes indigestion and so is the case with taking
rice alone.”6 The true eternal principles have to be held
before people. Vivekananda considered Gita, Upanishads
and the Vedas as the most important curriculum for religious
education. For him religion is attainment of self realization
and divinity. It helps not only individual development but
also the transformation of total man. The true religion
cannot be limited to particular place or time. He realized
truth while practicing of religion. The truth is the power,
untruth is weakness knowledge is truth, ignorance is
untruth. Thus truth increase power, courage and energy. It
is the source of light and therefore necessary for the
individual as well as collective welfare. In Vivekananda’s
point of view, ethics and religion are one and same god is
always the side of goodness. The moral and religious
education develops the self confidence among the young
men and women.

It is a misinterpretation of Vivekananda’s philosophy
of education to think that he has overemphasized the role
of spiritual development to the utter neglect of the material
side. He feels it is necessary that India should adopt all the
good things from the western civilization.

However, just like a person every nation has its
individuality, which should not be destroyed. The
individuality of India lies in its spiritual culture. Hence in
Vivekananda’s view, for the development of a balanced
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nation, we have to combine dynamism and scientific attitude
of the west with the spirituality of the nation. The entire
educational program should be so planned that it equips
the youth to contribute to the material progress of the
country as well as to maintaining the supreme worth of
India’s spiritual heritage.
Man Making Education

The educational thoughts of Vivekanandaa’s is a
harmonious synthesis between the ancient Indian ideals and
modern western beliefs. He not only stressed upon the
physical, mental, moral and vocational development of child
but also he advocated women education as well as masses.
The essential characteristics of educational philosophy of
swami Vivekananda are idealism, naturalism and
pragmatism. In naturalistic views, he emphasized that real
education is possible only through nature and natural
propensities. In the form of idealist view he insists that the
aim of education is to develop the child with moral and
spiritual qualities. In the pragmatists view, he emphasized
the great stress on the western education of technology,
Commerce, industry and science to achieve material
prosperity. In brief, first he emphasized spiritual
development then material prosperity after that solving
problem of fooding and clothing of the masses.

Vivekananda considered women to be the incarnation
of power. He rightly pointed out that unless Indian women
secure a respectable place in this country, the nation can
never move forward. The important features of his
education system about women education are – ‘Make
women strong, fearless and concious of their charity and
dignity.’ He insists that men and women are equally
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competent not only in the academic matters, but also in
other spheres of life.

Swami Vivekanandaa emphasised on Man making
education for human development as well as national
development. According to him, man making education is
inherent in character development as well as vocational
development. Vivekananda always said one thing that the
main purpose of education is to build up such a personality
whose character is covered with full of morality. He also
said that education without character is like a flower
without fragrance. An education system that doesn’t
recognize this can be self defeatist at the best.

He said, education is a process in which the young minds
will receive strength, energy and vigorous character. “All
knowledge and all powers are within, what we call power,
secrets of nature and force are all within. All knowledge
comes from the human soul. Man manifest & knowledge
discover it with himself, which is pre-existing through
eternity.”7

The best way to develop a character is the personal
example of high character set by the teacher. In ancient
Indian system of education, the teacher used to present high
ideal before the pupils, who in their turn imitated these
ideals according to their capacities.
Education of Masses

The individual development is not full development of
our nation, so he needs to give education to the society or
common people. The education is not only confined to
the well-to-do person only but also to the poor people. He
takes this mass education as an instrument to improve the
individual as well as society. He exhorted to his country



396

men to know “I consider that the great national sin is the
neglect of the masses and that is one of the causes of our
downfall. No amount  of politics would be of any avail
until the masses of India are once more well-educated well
fed and well-cared for.”8

He wanted that the education for total human
development was the main vision. “Character efficiency and
humanism should be the aim of all education. Vivekananda
pleaded that the development of character through the
service of his fellowmen, the utilization of his talents for
ensuring the happiness and welfare of the millions of his
less fortunate fellow citizens should be the aim of the
education”9

He states it emphatically that if society is to be reformed
education has to reach every one high and low, because
individuals are the very constituents of society.  The sense
of dignity rises in man when he become conscious of his
inner spirit and that is the very purpose of education. He
strives to harmonize the traditional values of India with new
values brought through the progress of science and
technology.

It is in the transformation of man through moral and
spiritual education that he finds the solution for all social
evils education which is based on firm ground of our
philosophy and culture, he shows the best of remedies for
today social and global illness. Through his scheme of
education, he try to materialize the moral and spiritual
welfare and upliftment of humanity. Netaji Subhash
Chandra Bose wrote, “Swamiji harmonized the east and the
west, religion and science past and present. And that is why
he is great. Our countrymen have gained unprecedented
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self respect, self reliance and self assertion from his
teachings”.10

Lastly, we can say that the thoughts and ideas of Swami
Vivekananda regarding moral values and character building
is bearing a great significance in the field of our present
education. According to him thus we can make a society or
nation or universe where everything is good, no corruptions
no anti-social activities no immoral activities are exist by
value based education system.
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Need To Pour Oil-Drops Upon The Troubled
Water

Dr. Usha Sawhney
Asstt. Prof. – English

SMPG Govt. Girls PG College, Meerut

“Anything that makes you weak physically,
intellectually and spiritually, reject as poison”.

— Swami Vivekananda
Nationalism simply means national interests. The world

constitutes of a number of nations. Each and every nation
looks for one’s own national interests. Not only the nations
look for their own interest rather they look forward for
caring and respecting the interests of other nations too.

The purpose of this paper is not to discuss the political
issues and aspects of nationalism. The purpose of this paper
is to examine the insight and vision of Indian artists and
literary personalities in context to the present day
nationalism also how does these national interests affect
our youth. This paper is certainly going to discuss as to
how the Indian youth should look at the nationalism.

There is no denying the fact that definition, meaning
and interests of nationalism keep changing from time to
time for every nation. For us, during the time when India
was under British rule it meant total independence from
that foreign rule. After we achieved freedom from British
rule, got independence, the interest of our nation changed
and now it simply meant consolidation of our boundaries,
security and development our social and political
institutions. Also to build up our structure strong decorated
and ornamented by high values of humanity and integrity.
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Ours is a nation that never looks beyond the norms of
humanity and integrity.

In present scenario, nationalism means to us
development with a strong and stable economy along with
maintaining the harmony among the people of different
sects living in the country. India is a big country and since
long is known for its various types of social and religious
diversities. Undoubtedly, our country is still maintaining
its unity in diversity firmly and beautifully. 

Swami Vivekananda too was strictly against favouring
a specific caste, creed or religion. He talked about various
agendas like1 :
1. A critic of  orthodox and conservative approach
2. Upliftment of poor people
3. Against Child Marriage
4. Caste culture was not at all appreciated by Swami

Vivekananda
5. Against following blindly the Western Culture2

6. Never supported revolutionary changes
But, it’s the universal fact that the time doesn’t remain

same, it keeps on changing. The present conditions are
witnessing innumerous differences among the people at the
global level. The thunder and sparks of those differences
can be heard everywhere and in our country too. One can
not remain detached and aloof for long from all these
happenings in the world, in your own country and around
your very neighborhood, neither politically nor socially
and in context of literature. A writer or an artist is certainly
one who is equally alert and foresees things much earlier
than others. 
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Through this paper, my aim is to take up certain issues
in context to the present day literary personalities related
to literature and art of our country with reference to the
spirit of nationalism and nationalism only.

For the last few months nation is witnessing some sort
of protest amongst few of our literary personalities and
artists on certain events and happenings in the country.
May I very respectfully raise a voice, “Is it correct?” or “Is it
in the interest of the nation to exhibit their protest the way
few of those did?” Once again, I transparently state that
this paper will not discuss a single individual or mention
any name whosoever, but will solely concentrate upon
discussing the issues and ideas.

“BY the study of different religions we find that in
essence they are one”.

— Swami Vivekananda
We all know that all such incidents have been largely

criticized. Some went to the extent that these were those
who could not make it by taking an honor and now
returning it to gain some fame and popularity for
themselves. Is that so? Does a literary personality, an artist,
or a play-write works with this intention? Does a thinker, a
philosopher or a writer become a political propagandist and
write for a particular political party? I strongly hold this
ideology that a thinker, a philosopher or a writer writes for
the issues and values related to the humanity and the human
life. A writer is much above the worldly outlooks and works
for the overall development of human kind and humanity.
According to Swami Vivekananda one should be strongly
work / duty oriented not rights oriented3. Be it an author
or a common man; one must focus upon the work and
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duties that are associated with onself. It was painful that the
people from literary background began to take care of their
rights whereas it was their prime duty to concentrate upon
the needs of the society. What was right for the society in a
particular situation ? The society always gets influenced by
the PEN.

If for any reason, a gap between two groups of people
is widened due to any circumstance they don’t laugh or
scream over it and show their protest in any form of
condemnation, while their positive concern is always
welcomed by the society. They are not at all expected to
raise a voice of revolt against the existing government and
order. We can not always hold our government responsible
for every such act and incident. Usually all such scenes and
issues are very deep routed and have their connections out
of our boundaries. A cool and pacifying attitude is a wise
step and expected by the intelligentsia strata, artists and from
almost all those who lead a prominent role in any sort of
public life. In any case, criticism in any negative form
worsens the scene and situations and makes a bad thing
ugly. A sweet melody is always welcome as compared to a
loud yelling siren or alarm of discontentment. A man of
pen should never leave the companionship of the pen, for
it is much mightier than anything else in this huge universe.
It is he who can pour oil-drops over to troubled water with
this vital use of his strong weapon. 

My submission is that that the work, the act and almost
every word uttered of a public figure matters, it matters
more for their own image and personality than it matters
for the public, hence they should always be very careful in
their acts and words . The entire career and life of an artist
depends upon the fancy of the people. Once an image of
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an artist is tarnished his / her career is gone forever and to
re-establish that previous image or status becomes a
herculean task.

Censor should not be looked forward for restriction
from the government, generally their own censor should
be considered for helping the writers and artists for their
good and glory. Also it plays a vital role in decorating the
society in a beautiful and perfect manner by the intelligentsia
class. A public figure is always required to be extremely
careful in dealing with such matters pertaining to the life
and peace of social order. Undoubtedly, these public figures
act as the role models for a huge number of people and also
are followed blindly. 

Now before I conclude, I have few words for our youth.
I would draw their attention towards the meaning of present
day nationalism and its requirements. To achieve and
maintain strong feeling of nationalism is not only a
responsibility of the government. It is our concern and we
along with all our youth are required to achieve and maintain
it. Youth certainly plays a prominent role in the
development of a society, a nation. So it is necessary to for
the youth to have their minds very clear in following or
accepting the right direction and discarding the wrong and
harmful ways by their own sense of intelligence. It is not
only their responsibility but also their duty not to be
misguided by such incidents which can lead to thunders
and sparks resulting into utter chaos. Instead they should
maintain their cool in the interest of the nation and pursue
all the countrymen to follow the cool and right way. 

“Fill the brain with high thoughts, highest ideals place
them day and night before you and out of that will come a
great work”.

— Swami Vivekananda.



403

References :

1. Dr. Avasthi, A.P; Indian Political Thinkers; Laxmi Narain Agarwal,
Agra; 2007

2. Shri Sharma, V.P; Swami Vivekananda : On India and her Problem;
Pages 102-103

3. Shri Mehta, Jivan; Indian Political Thinkers; Sahitya Bhawan; 2008.



404

Vivekananda As Futuristic Thinker
Neetika Sharma

B.A., L.L.B.
Govt. Law College Mumbai

Futuristic thinker means a thinker who thinks for the
present contesetas  well as for the future also. Swami
Vivekananda was born on 12 January 1863 in kolkata, in a
respectable middle- class family. His father, Vishwanath
Dutta, was an attorney, and a lover of Fine arts. His mother,
Bhuvaneswari Devi was also religious and kind hearted lady
The influence of both parents was deep on Narendra. He
developed high ideals in family atmosphere. From the very
childhood he liked meditation and become engrossed he is
called saint for the reason because his power of
concentration or he fixed his mind on one thing and
detached it from everything else. It was different from other
saints. His ideals made him the first and for most thinker of
India.

It was his meeting with shri Ramakrishna that gave him
much help to display his ideas on religion shri Rama
Krishna’s question if he believed in god and Narendra’sa
answer that he can ever prove God. Who is omnipotent
and omnipresent and he can even like him like other human
beings. He got Knowledge of religion in the company of
Ramakrishna . His ideals helped him in preaching about
religion

Shri Ramaprishna passed his life in spirituality. He
discovered some truths of great significance to all of us
today. Shri Ramakrishna believed that all religions either it
is Hinduism, islam or Christianity, but they all direct their
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steps towards the same god though the ways may be
different. Narendra travelled most ports of India on foot
because he was trying to search a religion that will be for
the good of all. A religion that can  be adopted by all.
Vivekanand completed his tour  of India. He was asked to
represent  Hinduism at the world parliament of religions,
to be held that year in 1893 in Chicago.

There were many speakers who spoke on then on faiths
and  Creeds but Vivekanand spoke of the God of all. His
Call  for religious harmony and acceptance of all religions
brought him great acclaim. When parliament was over, he
went on many lectures at different places in the mid west
and the East coast of the United states, there were a large
number of people, intellectuals who followed him.
Vivekanand Started free classes on Vedanta and yoga in
New York. Thus he formed Vedanta society there.
Swamy’s definition of education is defferent to others. He
believed that what we learn, it already exists and is waiting
to be expressed. The main aim of learning is to make the
display of hidden ability. Vivekanand said in his lecture
“What a man learns is really what he discovers. Another
important things in Swamy’s definition of education is the
expression that   exists already in man. This emphasizes the
potential of human beings which can be called the range of
abilities and human talents. The goal of education differs
from person the person and from society to society.

Vivekanand gave great importance to women education.
He told that women should solve their can problems in
their can way. Nobody will help them Generally it is found
that virtues and morals are shown as Values. These have
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Values and value education. He felt that religion on should
form the core of education. By religion he meant
spirituality.such education will be helpful in forming
characters.

In Hinduism people love to god for the hope of reward
in the next world but he good thing is to love God for love’s
sake. We must ask God Without the hope of reward The
Vedas teach that the soul is divine but it is in the bondage
of body. Soul will get perfection when this bandage will
burst and soul will get freedom from all bondages. And what
happens of man after getting  perfection. He lives the life of
bliss. It cannot be an individual. When the soul becomes
perfect, it gets its own nature and existence, absolute
knowledge and absolute bliss. It is called losing of
individuality. Therefore to attain infinite individuality, this
little prison has to be left. Science has proved this fact that
physical individuality is a delusion that really my body is
one little continuously changing body in an unbroken
matter. Science is also the name of unity. Hence every
science has its own fundamental fact. Science of religion
becomes perfect when it would discover God who is the
one life in a universe of death. God is Constant in the even
Changing life all Science is bound to came to this conclusion
The religion of Hindus is divided into two parts The
Ceremonial and spiritual in both of the sects spiritual is
more important in the sense that they paid much attention
for God and its facts. There is no caste of saints they may
be from high caste as well as from low caste.

He emphasized on practical experience of everything.
He believed that we cannot understand a word of truth
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until we experience it ourselves. A man cannot become a
doctor simply by bookish knowledge but he has to have
some experience through practical. We can read books, hear
lectures, but experience is like a teacher. Practice is
absolutely necessary. He believed that education system
must not be entirely literary. The student should be made
to think for himself and work for himself. It will not do
merely to listen to great principles, rather we must apply
them in practical fields, turn them in Constant practice.

Vivekananda put emphasis on character building that
is the most important aspect that made him popular not
only in India but abroad and it is the need of modern society
also today the most important thing that is lost in society is
character. He told that every foot may become a hero at
one time or another but he alone is the really great man
whose character is great always the same wherever he be.
Money, power name or fame all have no importance if
character is weak. It is only character that cleaves its way
through adamantine walls of difficulties.

Thus Vivekanand is a great thinker of all ages like
William Shakespeare. He taught to his age as well as for
future. He presents a way to walk. People followed him
and still try to follow for his ideals. He said: “A true taught
is one who is pure and has a real thirst for knowledge”
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